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Journal Royal Asiatic Society of Bengal . Letters. 

Volume VIII , 1942. 

Article No. 1. 

The Rajavadl (Rhawal) Plate of Laksmana Sena Deva. 

By N. K. Bhattasali. 

This copper-plate grant of King Laksmana Sena Deva of 
Bengal has had an unusually chequered history. The salient 
points of that history are briefly noted below. 

■ History of the Fin d. 

This single sheet of copper was dug up about 1790 A.D. by a 
Konch cultivator from the vicinity of an old tank and the Math 
on its bank, called respectively Maggi’s Dighi and Maggi’s math, 
situated on the District Board road running from Kapasia to 
Rajendrapur Ry. Station, — about 3J miles west of Kapasia, and 
9J miles north-east of the Jayadevpur Railway Station on the 
Dacca-Mjunensing Railway line, Dt. Dacca, in the village of 
Rajavadl. 1 The finder took the plate to Raja Loknarayan Roy, 2 * * 
the then zamindar of Rhawal. His son, Raja Goloknarayan Roy 
showed the plate in about 1829 to Mr. Walters, the then District 
Magistrate of Dacca. The keensighted Magistrate immediately 
realized the importance of the copper-tablet inscribed with ancient 
writing and obtained it from Raja Goloknarayan. He then 
asked Pandit Bhairab Tarkalankar, the Court-Pandit of the 
period at Dacca, to decipher the plate.. The Pandit fared very 
ill with the unfamiliar work entrusted to him and supplied the 
Magistrate with a reading, which was almost totally fictitious. 
Mr. Walters presented the plate to the Asiatic Society of Bengal 
along with the Tarkalankar’s reading. Dr. H. H. Wilson, 
who was then the Secretary of the Society, immediately gauged 
Tarkalahkar’s reading at its proper value, pronounced it as 
* exceedingly and unnecessarily defective 5 and employed three 
Pandits to prepare a fresh reading. They took great pains and 
prepared an improved reading, but Dr. Wilson entertained 
‘strong doubts 5 about the correctness of even this reading and 
was not prepared to depend upon the results achieved. But he 
ascertained by comparison of portions, that it was a much more 
faithful copy than the one sent by Mr. Walters. 

With the help of the version prepared by the Pandits of the 
Society, Dr. Wilson read a notice of the plate in a monthly meeting 


1 The location of the tank can be seen on Fig. D, on p. 1 6, in the north- 
east comer of the village of Rajavadl, just on the border of the village, 
south of the District Board road. 

2 Mr. Walters writes : * Luckhenarian from which I originally gave the 

name as Laksminarayan. The famous SannyasI Kumar Ramendra 

Narayan one day, in the course of a conversation, corrected my mistake. 

( i ) 
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of the Society held on the 6th May, 1829, giving all the details 
of the find and of the attempts at decipherment. Unfortunately, 
there was no official Journal or Periodical of the Society during 
this period and thus the Proceedings of this meeting failed to get 
recorded in any publication of the Society. Dr. Wilson went 
away to England after 1833 and took over the duties of the 
Librarian of the India House in London. Presumably, he took 
away the plate with him for better decipherment and left it at 
the India House Library. Thus all trace of the plate was lost 
from the Society, and the notice read by Dr. Wilson in Society’s 
meeting of the 6th May, 1829, was left pigeon-holed to decay 
in the. archives of the Society, undisturbed by any subsequent 
investigator. The fact of the find of such a plate was thus 
completely forgotten. Dr. Rajendralal Mitra, General 
Cunningham, and others who subsequently wrote about the 
Sena Kings of Bengal, had no knowledge of the find of such a 
plate, relating to the Sena Kings. 

One, Babu Nabin Chandra Bhadra wrote a history of the 
Pargand of Bhawal in Bengali ( Bhdodler Itihasa), probably about 
sixty years ago. In this pioneering attempt at writing local 
history, the find, of ^ copper-plate at Rajavadi in the pctTgand 
of Bhawal is noticed on page 26. It is also recorded there that 
the plate was sent to the Asiatic Society for decipherment and 
thence to England. 

The present writer long searched for any other notice of this 
mysterious plate in all possible quarters. In 1920, Mr. J. T. 
Rankin, I.C.S., the then Commissioner of the Dacca Division 
and Chairman of the Dacca Museum Committee, handed over to 
him a volume of a Journal published from London, called the 
Asiatic Journal and Monthly Register, Yol. XXVIII, July to 
December, 1829, and pointed to a passage in it, containing a 
notice of the long-sought for Bhawal plate. The passage occurred 
on page 709, under the head' Varieties’. It was a quotation from 
the Calcutta Government Gazettee of the first week of May 
1829, and contained a report of the Proceedings of the meeting 
of the Asiatic Society of the 6th May, 1829. On the basis of 

this report, the present writer wrote an article entitled The 

lost Bhawal Copper-plate of Laksmana Sena Deva of Bengal’ 

m the Indian Historical Quarterly for 1927, pp. 89ff. In this 
report, as published in the Asiatic Journal and 
Monthly Register, was quoted in full and the following points 
were sought to be established: — 

(i) The grant was of Laksmana Sena Leva of LengaL 
(n) It was granted late in his reign and the draft was the 
same as found in the Madhainagar grant of the 
same King. 

(iii) Tlie grant was probably issued in the 27th regnal 
year of the King. 
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The article was published in 1927 and it is rather curious 
that, no notice of the grant is taken all the same in the Inscriptions 
of Bengal, Vol. Ill, edited by the late Mr. 1ST. G. Majumdar and 
published in 1929, though this commendable publication is 
otherwise an exhaustive survey of the Chandra, Varmma and 
Sena inscriptions. 

In the Indian Historical Quarterly for 1939, pp. 300ff., 
Dr. H. N. Randle of the India Office Library, wrote again on the 
Lost Bhawal copper-plate of Laksmana Sena. Directly after he 
joined the services of the India Office Library, he found in a 
safe 24 copper-plate inscriptions, one of which was of Laksmana 
Sena Deva. In his article, Dr. Randle gave a description of the 
contents of this plate, which served to identify it as the Bhawal 
plate of Laksmana Sena Deva, lost from the archives of the 
Royal Asiatic Society of Bengal. The present writer, thereupon, 
drew the attention of the authorities of the Society to the fact 
that the plate belonged to the Society and a claim should be 
set up for it on behalf of the Royal Asiatic Society of Bengal. 
The claim was accordingly set up and admitted by the India 
Office. When difficulty was felt, due to war- conditions, in 
sending the plate from London to Calcutta, Sir John Herbert, 
our present Governor, volunteered to bring the plate to Calcutta 
in his personal care. The plate was thus safely brought to 
Calcutta and handed back to the Society, after an absence of 
more than a century, and His Excellency Sir John Herbert has 
earned the grateful thanks of all the members of the Society 
and all lovers of antiquities for his graceful act. 

The authorities of the Society honoured the present writer 
by entrusting him with the preparation of an edition of the 
plate for their Journal. Excellent photographs prepared by the 
Zoological Survey of India and estampages prepared by Mr. T. N. 
Ramachandran, M.A., Superintendent, Archaeological Section, 
Indian Museum, were supplied for the prospective edition; but the 
authorities, in the face of the bitter memories of the past, were 
unable to issue the plate to the prospective editor, living at a 
considerable distance from Calcutta. 

In deciphering the plate, I have thus been compelled to 
rely on the estampages and photographs supplied, which, though 
excellent in their way, could not be of much help in deciphering 
the rubbed-off portions. As the funds of the Society were 
rather low and the authorities were not willing to bear my 
travelling expenses, I took advantage of a short visit to Calcutta 
in May, 1940, to check my readings with the help of the original 
plate and to fill up the lacunae. But the brief visit was too 
short for clearing up all difficulties, and I have therefore to 
regret and apologize for the unsatisfactory nature of the reading 
in at least one aloha and in portions of a few lines. 




Description of the Plate. 

The grant is a single plate of copper, measuring 12" X 13£". 
A miniature figure of god Sadasiva, the royal lanchhana 
of the Senas, is affixed to an elliptical projection in the 
middle of the top-side. The figure of the god is inside a dotted 


Fig. A. The seal of the Rhawal plate. 

circle, and is 2\" in length. It is a ten-armed deity and 
has all the usual attributes of Sadasiva in the ten arms. The 
figure has lost its sharpness through corrosion and some of 
the attributes are hardly recognizable. 

The inscription has suffered badly in places by corrosion, 
the effect of which is particularly noticeable on the proper 
right side of the reverse, where, towards the middle, about a 
fourth of the lines is practically undecipherable. 
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The plate contains thirty lines of Writing on the obverse 
and twenty-nine lines on the reverse. The letters are generally 
about |th inch long, and would have been easy of decipher- 
ment, but for the corrosion in places. They belong to the 
proto-Bengali class of writing, to be met with on all the plates 
and inscriptions of the Senas. 

As regards Orthography , the doubling of the consonants 
after a superscript r is the most remarkable feature. 

The Contents of the plate are summarized below. 

The plate begins with the spiral SvastiJca sign, explained 
in my article, — ‘ Some Image inscriptions from Eastern Bengal * 
(Epigraphia Indica, Vol. XVII, pp. 352) as representing the 

symbol called Anji and standing for = May success 

attend. A salutation to the god Narayana in prose follows. 
This is followed by thirteen verses. 

Verse 1 invokes the god Siva in his Umalingana and 
Harihara forms. 

Verse 2 is in praise of the moon-god, from whom the Senas 
claimed descent. 

Verse 3 says that in the lineage of the Moon, were born 
kings who were great conquerors, as well as performers of sacri- 
fices. 

Verse 4 says that in that line and descended from Virasena 
famed in the Puranas, Samanta Sena, a Ksatriya from Karii- 
Bata, was born, who after conquering all his foes, washed his 
sword in the waters of the Ganges. 

Verse 5 says that Samanta’s son was Hemanta, a hero 
worshipped by other heroes. 

Verse 6 says that from Hemanta was born Vijaya Sena, 
who allowed the epithet ‘King’ to cling only to the Moon, 
because he was the progenitor of the family. 

Verse 7 says that the fame of Vijaya Sena spread over the 
three worlds. 

Verse 8 says that from Vijaya was born Ballala Sena, 
who was a king of kings as well as a master-scholar among 
scholars. 

Verse 9 says that he married a Chalukya princess, Rama 
Devi by name. 

Verse 10 says that from them was born Laksmana Sena, 
as Narayatfa (Kr§na) was born from Vasudeva and Devaki. 

Verse 11 says of Laksmana Sena, that forcible seizure of 
the fortunes of the Lord of Gaud a was the play of his boyhood ; 
in youth, he was made to imbibe a veritable abhorrence for 
women by the King of Kalin ga (Orissa); (subsequently) he 
defeated the King of Benares in battle and the king of 
Pragjyotisa (Assam) made him abject submission. 

Verse 12 says that even the Lords of the Quarters had 
submitted to Laksmana Sena. 
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Verse 13 describes the Capital, where the mosses played 
in the shade of the trees of pleasure gardens, and the rice plants 
shivered among them; where princes gave up their lives but 
not their honour and round which the king granted villages 
to Brahmins in thousands. 

Lines 25-28. From this capital called Dharyya -grama, 
the victorious King Lak§mana Sena, meditating on the feet 
of his father Ballala Sena, thus addresses his royal officers. 

Laksmana Sena is given the following epithets : — 

(i) He had obtained the fortunes of Gauda by furiously 

churning with his arms the boundless sea of war. 

(ii) He was the sun which made the lotuses, viz. the 

heroes to bloom forth. 

(iii) He was a devotee of Vi$nu in his Man-lion incarnation. 

Lines 28-30 of obverse and lines 1-3 of reverse, contain 
the names of the officials addressed . 

Lines 4-14 of reverse contain a description of the land 
granted. It was within the Division of Paundravardhana, 
the Circle of Bandana, and the Quadrangle of Vasu-Srl and 
consisted of parts of two villages called Madisaliamsa and 
Vasumandana with four detached plots, south of the river 
Banahara, modern Banar, probably not far from the find- 
place of the copper-plate. The area of the land, when measured 
with the N ala (reed) measuring 22 cubits in length, was six 
Patakas , one Drona and twenty-eight Kakinis. Its annual 
produce was four hundred Purdyas (the money unit of those 
days, equivalent of the modern rupee) to be counted out in 
cowries. 

Lines 15-20 give the name of the donee Brahmin and the 
motive for the donation. The donee was Padmanabha, son 
of Mahadeva, grandson of J ayadeva and great-grandson of 
Krsna Deva. He belonged to the Modgallya clan of the five 
pravaras called Aurwa, Chyavana, Bharggava, Jamadagna, 
and Apnuvan. He was an adept in the Kauthuma branch 
of the Sama-Veda, and was a Reader of Holy Texts by 
profession. 

The motive of the grant was to please the god Narayana 
and to secure the spiritual and temporal welfare of the two 
major queens Srya Devi and Kaiyana Devi. 

Lines 20-27 contain injunctions to future kings to respect 
the grant and some imprecatory verses for those who would 
nullify it. 

Line 28 gives the name of Sankaradhara, the Minister 
for Peace and War, who was the mediator in the matter of 
this grant. 

Line 29 contains the usual endorsements in initials, and 
the date in the 27th regnal year, on the 6th day of Karttika. 
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Topography of the Land granted and of the Capital. 

Though the description of the land granted contains a 
number of village-names, it would have been difficult to locate 
its place on the map, but for the fortunate occurrence of the 
name of the river Banahara in the northern boundary of one of 
the plots granted. We have no difficulty in recognizing in the 
name the river Banar which lies about 3|th miles to the east 
of the find-place of the copper-plate. 

The entire locality is of supreme antiquarian and archaeo- 
logical interest, though at present it is so sparsely populated 
and contains miles and miles of sal (Gajari) plantations. The 
area is known to geologists as the Madhupur jungles, though 
the actual Madhupur jungles lie in the district of Mymensing. 

The river Banar, which possesses such a significant name, viz. 
Banahara, i.e., one which steals or drains off a flood (in other 
words, carries off the spill-water of the mighty Brahmaputra f> 
in flood), was surely given this name in hoary antiquity by some 
keen-sighted observer, because it actually serves this purpose. 
Starting from the Brahmaputra about five miles below Jamalpur, 1 
it runs direct south and skirts the western side of the red laterite 
formation in the Mymensing district, called the Madhupur 
jungles. It then turns east and forms for a considerable distance 
the boundary between the Dacca and the Mymensing districts 
and then it flows in a south-easterly course to join the old 
Brahmaputra at Lakhpur and to become practically the upper 
course of the &ita!-Laksya river. It will thus be seen that there is 
a considerable stretch of low alluvial land between the Madhupur 
jungles, — the patch of laterite formation in the Mymensing dis- 
trict, and the Bhawal jungles, the laterite patch in the Dacca 
district. The river Banar flows east-west over this alluvial 
divide up to Trimohini, when it turns south, and flows to Lakhpur 
to reach the old Brahmaputra. The Trimohini-Lakhpur portion 
of the Banar forces its way through the Bhawal laterite patch 
and divides it into two almost equal divisions. Both the portions 
are densely wooded in places and consist of undulating red 
laterite formations, sometimes rising into picturesque cliffs or 
tilldhs. This section of the Banar flows through scenery which 
is mostly hilly in character, the steep red banks sometimes rising 
to 70 feet above the level of the water in the dry season, while 
the river itself attains a depth of 40 feet in places. 

The two divisions of Bhawal separated by the Banar both 
contain ancient river-beds, now mostly dried up. Through the 
eastern division flows the oldest course of the Brahmaputra. 

Though the main course of the Brahmaputra long ago went off 

1 This most interesting river has not even been mentioned in the 
Mymensing Gazetteer. Its offtake can be traced to the Brahmaputra 
through the Pc lice Stations of Muktagaehha and Jamalpur up to the 
village of Dengargar, about a mile from the bank of the great river. 
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eastwards to meet the Meghna at Bliairabbazar, hardly any 
sanctity is ascribed to this new course. All ^anctity still clings 
to the dried up course, w r hich starts from Aralia on the main 
course, sends off the Laksya at Lakhpur and again deflects 
eastwards to flow through the Parganas of Bhawal, Mahe^vardi, 
Sonargaon, and Vikrampur. The ancient towm of Sonargaon 
used to stand on this course, and the great annual bathing 
festival on the A&okastami day is still celebrated on its 
banks, opposite the site of the town of Sonargaon. The 
portion of the old Brahmaputra from Aralia to Lakhpur was 
erroneously marked as the old course of the Laksya, probably 
on some early map of the locality. Major Rennel marks this 
course as a fairly strong river, but he does not give any name 
to the Aralia-Lakhpur portion. I find that this portion is 
called the old course of the Laksya in the Main Circuit Map of 
1857-58. Probably the mistake originated even earlier. A 
succession of scholars and investigators has pointed out this 
mistake again and again; but the Survey Department has, 
with characteristic apathy to rightful criticism, persisted in 
this mistake up to the present date. 1 The present writer 
pointed out this mistake in 1916 to Mr. Ascoli, then Settlement 
Officer of the Dacca district. Mr. Ascoli admitted the mistake, 
but was unable to correct it owing to the huge expenditure 
involved. 

Two other streams in this region deserve mention. The 
stream to the east of the old Brahmaputra is called the Pahadxya 
river and further east is the Arial Khan river. 

There are a number of proofs to show that this stable iaterite 
region was inhabited from very ancient times. The first proof 
lies in the nomenclature of the rivers and the villages on their 
either bank. Village names ending^ in Sri are fairly common 
in this region. One of them Yasu-Sri, occurs on the present 
plate. To the east of Trimohini lies the well-known village 
of Simha-Sri, where a rather large hoard of silver coins of the 
Sultans of Bengal was found some years ago. The richness 
of this hoard may be gauzed from the fact that the finder supplied 
no less than fifteen coins of Danujamarddana and Mahendra 
(Raja Ganei and his son Yadu) to Mr. Stapleton in 1915-16, — * 
coins which are extremely rare and are unrepresented in the 
otherwise rich Indian Museum Cabinet. Names like Banahara 
(stealer of food) and Sitalalaksya (soother of the eyes) must 
have been given by literate people with poetic imagination. 

The second proof lies in the frequent find of Treasure-troves 
from the region. The Trove from Simha-^rl has already been 
referred to. Some years ago, a_ rather large Trove was found 
at Marjal on the bank of the Arial Khan, consisting entirely 


1 As an example of correction in wcrks published by the Government 
of Bengal, see Mymensing Gazetteer, edited by Mr. Sachse. Ed. 1917-P.-7. 
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Fig. B. Map of the palace-site at Rajavadl. Scale 16' 
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of Mauryya and pre-Mauryya punch -marked silver coins. I 
succeeded in obtaining about 90 of them for the Dacca Museum 
through the kind offices of Saiyyid A. S. M. Taifoor, then Sub- 
registrar of Narayanganj . Captain Martin of the Royal Engineers, 
prepared an exhaustive catalogue of the collection, while posted 
at Dacca, and I hope to publish the catalogue soon. The dis- 
covery of these coins of the 3rd-4th century B.C. from the 
bank of the Arial Khan shows the early nature of the settlement 
on the banks of these rivers. It may be recalled in this connec- 
tion, that the village of Ashrafpur from which the two copper- 
plates of Devakhadga were found, lies only about six miles 
east of Lakhpur, between the old Brahmaputra and the Pahadiya 
rivers. The ruins of the Buddhist establishments referred to 
in these two copper -plates can still be traced at Ashrafpur. 

As the third proof, I should refer to the places of antiquarian 
interest on either bank of the Banar. 

In the mauza of Rajavadi itself, about a mile south-west 
of the find-place of the present copper-plate, there are remains 
of a Raja’s house, which has given the village its name. The 
accompanying copy of the mauza map of the village prepared 
from the survey of 1911-14 on the scale 16"=1 mile will give 
a good idea of the royal residence. The place is rectangular 
in area and is surrounded by a moat 704 yds. x440 yds. in extent. 
There are four tanks inside the enclosure, measuring 182x100 
yds., 156x66 yds., 100x66 yds., and 88x50 yds. respectively. 
Outside the moat, along the northern end of its western side, 
there is another tank which is the biggest in the area, measuring 
242x110 yds. The tank of Maggee, near the bank of which 
the present copper -plate was found is even bigger in area. It 
measures 340x100 yds. This royal residence is associated 
in tradition with two brothers Pratap and Prasanna, who were 
Ohandala by caste and who are reported to have ruled the 
region as joint rulers. Maggee was their sister. I personally 
visited Maggee’s tank and the mouldering math on its western 
bank in 1920 in the company of Mr. J. T. Ra nkin , the late 
Commissioner of the Dacca " Division. The math had then 
almost fallen to pieces, but was even then being held together 
by the roots of the huge ASvatthva trees that had grown on the 
temple, and held it as if in a vice. The temple was of the style 
of the Hindu temples of the Muslim period, square at the base, 
with hanging eves all round, surmounted by a single spire. 
If Pratap and Prasanna and their sister Maggee had any real 
existence, they appear to have flourished in the pre-Mughal 
age. Prabably they went down when the Ghazi family occupied 
the Bhawal region and established their seat at Ohaura, twelve 
miles south of Rajavadi. 

But the discovery of the plate of Laksmana Sena from the 
vicinity of Maggee’s math and the fact that land was granted 
by it on the bank of the Banar river, three miles and a quarter 
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to the east, together with the statement contained in the piate 
under discussion (verse 13) that countless such villages were 
quickly given away by the Kings to Brahmins in the vicinity 
of the capital, complicates matters. The presumption arises 
that these regions were well-inhabited during the period of the 
Senas and after all, the site of the Rajah’s palace at Rajavadx 
may be older than Pratap and Prasanna of the pre-Mughal 
period by a few centuries, and may have actually belonged 
to the Senas. The metropolis of the Senas was at Vikrampur 
at the junction of the Ichhamati and the old Brahmaputra, and 
all the earlier plates of Laksmana Sena, up to the sixth year 
of his reign are issued from that capital. It is undoubtedly 
a remarkable fact that the last two plates, viz. the Madhai- 
nagar plate and the Bhawal plate are found issued from a new 
capital called Dh aryy a -gram a. In 1202, Laksmana Sena was 
surprised at Nadia by Ikhtiyaruddin Muhammad bin Bakhtiyar, 
and had to retire to Eastern Bengal, leaving the western part 
of Varendri and the northern part of Radii a in Muslim hands. 
Even before this catastrophe, we find a mahasdmanta of his, 
Dommana-pala, independently granting land in the southern 
part of the 24 Parganas, by a copper-plate in 1196 A.D. (I.H.Q., 
X, pp. 321), — an encroachment upon the royal privilege, which 
would have been hardly tolerated in the palmy days of Sena 
rule in Bengal. When the Sena power thus declined and became 
shaky in Bengal, the old capital might have been considered 
insecure and too open to a sudden attack like the one on Nadia 
and a new royal seat might have been established in a more 
secure and well-protected place. The site at Rajavadx, in a 
thickly wooded area, with a not-too-powerful river in the vicinity 
affording an easy access to Assam, the only province in Northern 
India still then under Hindu sway, was admirably suited for 
such an emergent capital. 

If the traditions recorded in the Baliala-charita are to be 
believed, the free-lance Ikhtiyaruddin had a predecessor, named 
Baba Adam, or Adam Shahid, who made a sudden onset upon 
the capital Vikrampur in the reign of Baliala Sena; and 
Ikhtiyaruddin only emulated his example by falling upon Nadia 
some years later and carrying it by assault. Ikhtiyaruddin 
succeeded, but Adam could not succeed, and his attempt has 
thus been lost to history. But the mosque built to his sacred 
memory in 888 H. = I483 A.D. during the reign of Barbak Shah 
just outside the mote of the Ballal-vadi at Rampal, the site of 
the capital, is still standing. And the funeral pyre (Agru-Kunda) 
in which the ladies of the royal household, as well as King Baliala 
himself, burnt themselves to death, is still shown inside the 
palace area, on the bank of a small tank. Thus the tradition 
with regard to this event may have some basis in history. This 
tradition is remarkably supported again by verse 13 of the 
present plate, where there is a reference to princes giving up 
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their lives but not their honour, though the applicability of the 
event to the new capital is not apparent. This event would 
have been sufficient to make the old capital unlucky and its 
vulnerability to attack from an enemy was another point against 
it. The capital thus may have been shifted to the secluded 
and wooded Bhawal region, which had all the advantages 
detailed above. 

This region, in addition was defended by a strong fort. 
The fort is still known as ghah Vidya’s fort and is situated on 
the eastern bank of the Banar, exactly six miles above Kapasia. 
I visited the site in the company of Mr. Rankin in 1920, and 
a cultivator told us that an inscribed plate of copper had been 
dug up within the fort by a man some years ago, but it was 
thrown into the Banar through superstitious fear. The dis- 
covery of a copper -plate from the ruins would show that the fort 
dates from the pre-Muhammadan period. But even by them- 
selves, the ruins look very old, — and the outlines have almost 
been obliterated. The inquisitive reader will find a description 
of this fort in the well-known work, Taylor’s Topography of 
Dacca, pp. 112-113. In those days, there was constant rivalry 
between Kings of Kamarupa and Kings of Bengal and the neces- 
sity for guarding the water-routes leading from the Brahmaputra 
to lower Bengal will thus be easily understood. It appears 
clear that ghah vidya’s fort (whoever he might have been) was 
erected on the bank of the Banar in pre-Muhammadan days 
to serve this very purpose. The village on the opposite bank 
is called GoMnga — (cow’s horn), and the river bends here beauti- 
fully like the two horns of a cow, — a feature of the landscape 
which is undoubtedly responsible for this peculiar name of the 
village. At Go&inga, the ruins of a town are still traceable, 
remarkable among the works of old being some old mosques 
and ruins, and two tanks, the bigger of which is J x } mile in area. 
Dr. Taylor in his Topography of Dacca thus observes about 
these two tanks : — 'About two miles inland, there are two magni- 
ficent tanks, which are said to have been dug by the Booneah 
Rajas : they are of great depth and in all probability are supplied 
by springs’ (p. 114)* 

Two more antiquities of this region deserve notice. One is 
the huge fort at Egara-sindhu (sometimes also called Bara- 
sindhu). It is situated exactly opposite the Brahmaputra 
off-take of the Banar river, on the eastern bank of the Brahma- 
putra, just at the point where it bends eastwards, deflected 
by the stable laterite soil of Eastern Bhawal. The peculiar 
name of the place is due to eleven streams (Sindhu) meeting 
the Brahmaputra in the locality. The use of the word Sindhu 
in the sense of a river is almost Vedic in date, and shows that 
the name must havejbeen given to the place during the period 
when people on the Arial Khan river, twenty miles south-east, 
were using punch -marked coins as their silver currency in daily 
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transactions. The fort at Egara-sindhtt is said to have been 
made by Isa-Khan, Masnad-i-Ali, who ruled all land east of 
the Brahmaputra and the Banar like an independent sovereign 
during the reign of Akbar. I visited the site in 1916, and I 
found its outlines in as obliterated a condition as those of the fort 
opposite GoSihga. These forts appear to be pre-Muhammadan 
in date, and were in all probability setup by the pre- 
Muhammadan sovereigns of Bengal as defensive works against 
invasions from the north, though the Muslim sovereigns may 
have subsequently made use of what was left of them. The 
fort of Egara-sindhu occupies a rather extensive area, — very 
unlike the small forts on the Buriganga, Sltal-Laksya and 
DhaMvari which Mir Jumla constructed as defensive outposts 
against Arracanese incursions, in the early years of the reign 
of Aurangzib. Three of these Mughal forts still stand almost 
entire, while the forts at Doordoorea (opposite Goj§inga) and 
Egara-sindhu can be traced only in their faint outlines. 

The last antiquity that I propose to notice here are the 
ruins at Kapale6var, — popularly pronounced as Kapalsahar. 1 * 
These ruins are the remnants of some temples of considerable 
size, erected in picturesque surroundings in the heart of the 
red laterite tillds or hillocks, some five miles south of Egara- 
sindhu, on the southern side of the Brahmaputra river. They 
are situated about four miles south of Ulusara or Toknagar, 
both of them well-known villages on the southern bank of the 
Brahmaputra. I visited the site in 1916, and a note on it was 
published in my article — 'Notes on Antiquarian Remains on 
the Laksya and the Brahmaputra 5 . Dacca Review, Vol. VII, 
1917-18, pp. 12ff. The following extracts are quoted from 
that article : — 

c Kapaleswar ... is some four miles directly south of Ulusara, 
west of Toke. 

c Kapaleswar, as the name implies, must be the ruins of a 
Saiva temple, and belongs to the pre-Muhammadan period. 
Four fine tanks, two of which are still deep and retain water, were 
dug in a line and temples founded on their banks. The northern- 
most one is the most interesting. Its banks are as high as the 
ramparts of a fort and on its west bank are the foundations 
of a big temple, the position of the walls of which are still marked 
by thick layers of mouldering bricks in a continuous line. Big 
slabs of stone lie scattered in the compound, as well as on the 
slope of the banks and the local people affirmed that they had 
seen several others in their childhood, which have been covered up 
by silt by this time. The most striking feature of the ruins 
is the great number of loose bricks. They lie scattered for a 
considerable distance like a thick layer of big hailstones after 

1 The ruins at Padumsahar (PradytxmneSvara) in Kajshahi District 

may be remembered in this connection. 
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a hailstorm. Nowhere in Bengal have I seen such a wild pro- 
fusion, except in the ruins of Devkot in Dinajpur. The people 
of the locality are mostly settlers, and they know nothing about 
the builder of these temples. Only an octogenarian Hajo told 
me that they had heard from the elders that Ballala Sena was 
the author of all these works/ 

Thus we see that the Sena association with this area, over 
which passed the short-cut water -route to Kamrup, evidenced 
by the Rajavadl plate of Laksmana Sena Deva, is further 
corroborated by the tradition clinging to the remarkable ruins 
at Kapalesvar. We may therefore seriously consider, whether 
the royal seat at Rajavadl, is Dharvyagrama, the hitherto 
unidentified Jayaskandh avara of Laksmana Sena, from which 
he issued at least tw r o copper-plates late in his reign. As already 
pointed out, verse 13 of the present plate speaks of the King 
having quickly granted numerous villages to Brahmins near 
the capital, and the land granted by the Rajavadl plate on the 
bank of the Banar river, is only three miles east of Rajavadl. 

Identification of the villages granted by a copper-plate 
is always a difficult task and few copper-plates have turned out 
to be as helpful in this respect as the Katwa plate of Ballala 
Sena, or the Govindapur plate of Laksmana Sena, the villages 
mentioned in which exist up to the present time almost 
with unaltered names. The present plate also, as already 
pointed out, gives us an important clue as regards the locality 
of the land granted. The river Banahara, modern Banar, 
flowing three miles east of the find -place of the plate, is spoken 
of as forming the northern boundary of one of the villages 
granted. As the river Banar flows in a south-easterly direction, 
more south than east, it is difficult to get the river to form the 
northern boundary of a village, except when it forms a loop 
and turns directly eastwards. As will be seen from the map 
of the locality reproduced, exactly this is what happens at 
Kapasia, directly east of the find-place of the plate. At the 
apex of the land enclosed by the loop, we find a village called 
Safai-Sri. With the rise of the city of Sonargaon as a Muslim 
capital by about 1340 A.D., Buddhist and Brahmanieal anti- 
quities of this region suffered greatly and names of many villages 
were changed or Muslimized. The name of the village Safai-SrI 
is very curious. The first part of the name is without doubt 
non-Sanskritic and derived from Arabic Sfhdfdi , while the second 
part is without doubt Sanskritic in origin. Is this the changed 
form of the name Vasu-Sri, which gave the name to the Ghatumka 
or Quadrangle in which the land granted was situated ? For, 
* it is only here that w© can get a village, w r ith the river Banar 
' directly to its north. 

The villages granted were in the Ghatumka of Vasu-^rx 
and in the Avrtti (circle) of Bandana. Avrtti and Ghatumka 
are well-known units of land-division of the Sena period, and 
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they first make their appearance in the land-grants made by 
Laksmana Sena . It is difficult to be sure about the area of these 
units, but from the order of mention, viz. Bhukti, Avrtti 
and Chaturaka, the last naturally becomes the smallest unit. 



Fiq. C. The site of the find and the donated land. Seale V = I m. 
From the Main Circuit Map of 1857-58, 









The name would suggest that it was roughly a quadrangular 
area and a number of such quadrangular areas undoubtedly 
went to form an Avrtti. The English word Circle exactly corre- 
sponds in meaning to the Avrtti of the Sena period. But the 
word circle is applied in different cases, to very unequal areas. 


Fig. D. The site of the find and the donated land. Scale 
From the latest Survey Map. 
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A Circle Officer or Sub-Deputy Magistrate has jurisdiction over 
a few Police Stations ; while the Superintendent of the Archaeo- 
logical Survey, Eastern Circle, has jurisdiction over two provinces, 
viz. Bengal and Assam. Previous to the . reign of Laksmana 
Sena, the units of Land Division were Bhukti, Mandala, Visaya 
and sometimes also Khandala. We meet with these terms 
in the land -grants of the Paias as well as in those of the Ohandras, 
Varmmans and the early two Sena Kings. When in the land- 
grants of Laksmana Sena, we find them replaced by the terms 
Avrtti and Chaturaka, — it is only reasonable to conclude that 
Avrtti stands for Mandala, and the two terms have the same 
meaning. Chaturaka would thus be a synonym for Visaya or 
Khandala. It should be made clear here that the use of the 
term Visaya in the sense of a very much larger-area equivalent 
to a modern district, is also familiar. Visaya in the sense of a 
much smaller unit and its equivalent Chaturaka would appear 
to be represented in the modern Be venue unit called Taluk . 

In the case of the present grant, if Safai-SrI is the modern 
representative of Vasu-SrI, the big village of Barun, about four 
miles south of Safai-^ri may stand for Bandana, after which 
the Avrtti was named. 

Two villages called Vasumandana and Madisa-hamsa were 
granted by the present plate, along with some detached plots 
from contiguous villages. In the absence of complete and 
convincing agreement in names, speculation regarding the 
modern representatives of these villages is of little use. I would 
all the same refer the reader to the two maps of the locality 
reproduced and would point out, that the village Banar-Haola 
would answer to the likely position of Vasumandana and Manda 
(Boy Manda) to the likely position of Madisa-hamsa. The large 
village of Khodadia would answer to the position of the village 
of Jaladandi, which is named as the boundary of both the 
villages granted. 

Histobical Impobtance of the Plates. 

(1) The contributions from the Madhainagar Plate. 

As made out in the first section, the present plate is almost 
a replica of the Madhainagar plate of Laksmana Sena discovered 
at Madhainagar in the Pabna district. No attempt has yet been 
made to glean all facts of historical importance from the plate, 
and such an attempt is made below. Unfortunately, that plate 
is also very much corroded. Sj. Prasanna Narayan Choudhury’s 
reading of the plate published in 1899 in VoL I, pp. 92-94, of 
the now defunct Bengali Journal Aitihdsik Chitra , was the first 
serious attempt at a correct decipherment. Mr. B. D. Banerji’s 
reading published in the J.A.S.B., 1909, pp. 467ff., contained 
little improvement. Mr. N. G. Majumdar, in his edition of 
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the plate in his 4 Inscriptions of Bengal, VoL III 5 , pp. 106ff., 
made a few improvements, but still obvious mistakes were left 
uncorrected. At my request, Mr. T. N. Ramachandran, M.A., 
Superintendent, Archaeological Section, Indian Museum, lately 
sent me three excellent sets of estampages of the plate. 
In checking the reading of the plate with their help, I have 
succeeded in finding a few important facts, which baffled the 
previous editors. This important plate has never been properly 
illustrated; the illustrations published with Mr, Banerjfs 
article are reproductions of photographs and are thus too blurred 
to be of any practical use. I am sure that a fresh edition of 
the plate, accompanied by proper illustrations, would be welcome 
to all scholars. 

In the earliest dependable edition, Mr. Choudhury correctly 
stated that the reverse contained 30 lines. Mr. Banerji first 
made the mistake of stating that both the faces contained 20 
lines of writing and Mr. Majumdar repeated the mistake. In 
fact, the obverse does contain 29 lines, but the reverse has 30 
lines inscribed on it. This erroneous dropping out of the last 
line of the reverse has been very unfortunate indeed, because 
the date of the plate is usually contained in the last letters. of 
the last line. From the estampages so kindly supplied by 
Mr. Ramachandran, I was easily able to ascertain the existence 
of this 30th line, and I believe I have succeeded in reading the 
date also. 

The 30th line, like the three previous lines, is very much 
corroded. But on the analogy of the present plate, the date 
can be made out with more or less certainty as 'Sam 25 Bhddra 
Di — 5 . The last two letters are broken away and lost, taking 
away ne and the figure or figures for the day. In the regnal 
year, the figure for 2 is sure. The second figure, though made 
very hazy through corrosion, can be read as nothing else than 5. 

We thus realize that the Madhainagar plate has not really 
lost its date, but is a dated document. It was issued in the 25th 
year of Laksmana Sena. The year of accession of Laksmana Sena 
is now fairly well-established . Prof. Chint aharan Chakravarty in 
a short, but valuable, contribution on the subject, in the Indian 
Historical Quarterly, VoL III, pp. 186ff., made out that 
Laksmana Sena came to the throne in 1178 A.D. This was 
supported by astronomical calculations by Rao Bahadur K. N. 
Dikshit (j Epigraphia Indica , XXI, pp. 215-16, Editorial Note. 
Also Annual Report, Arch. Survey, 1934-35, p. 69). The 25th 
regnal year thus falls in 1203 A.D. The date of Ikhtiyaruddin 
Muhammad bin Bakbtiyar’s invasion of Nadia and consequent 
Muslim occupation of the north-western part of Bengal was 
fixed as 1202 A.D. by myself. (Determination of the Epoch 
of the Parganati Era. Indian Antiquary , 1923.) It thus 
becomes clear that the Madhainagar plate was issued in the 

year following the disaster. 

' r ' ■ ‘ 
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This is strangely confirmed by the contents of the plate 
itself, the purpose of which has baffled all scholars up to the 
present^ time. The plate states that in that year, on the 27th 
day of Srdvana , certain religious rites were performed by Govinda- 
devasarman, the priest in charge of Santyagara (House of 
Propitiation). Mr. Majumdar reads the passage as follows: — 


L- 19 ’STTSTC! 

L- 50 *Nft . .ftHfiTfe... 


L. 51. 


With the help of the estampages supplied by Mr. Rama* 
chandran, I can improve the reading thus: — 





It would appear thus that the rites were meant to correct 
some defects in the original coronation ceremony and for the 
performance of the Grand Propitiatory Rite called Aindri. 
What this rite was, no one has yet attempted to understand. 
Mr. Majumdar laconically remarks (p. 108) — ‘Aindri Mahdsanti 
cannot be explained \ He probably did not realize that by 
failing to explain the term, he missed the whole purpose and 
historical importance of the plate. 

It is only common sense to hold that the purpose of the 
Great Propitiatory Rites named after Indra must be to avert 
some misfortune or recurrence of some misfortune already 
suffered. As such, I thought, they are likely to be named and 
described in the great compilation by Ballala Sena Deva, called 
Adbhutasagam (i.e. an ocean-like compendium of strange happen- 
ings), which deals with all peculiar happenings and portents, 
and then remedies. A good edition of the work was published 
by the Prabhakari and Co. of Benares Cantonment in 1905 
under the editorship of Pandita Muralidhar Jha, Jyautisa- 
charyya and my friend Mr. Pratap Chandra Barat, Teacher, 
Bulandshahar Govt. High School, had very kindly presented 
me with a copy. It is an extremely interesting work and in 
the preliminary discourse, it is stated that the work was begun 
by Ballala Sena in Saka 1089 and was left incomplete at death. 
His son Laksmana completed and published the work. In the 
last part of the work, presumably compiled and added by 
Laksmana Sena himself, a passage on strange happenings and 
propitiatory rites for them is quoted from the Maisya-Purdna. 
The passage is found in the Vahgavasi edition of the Maisya - 
Purdna also, Ch. 228, pp. 814 ; but unfortunately, there is some 
confusion in the reading. In the Adhhutasdgam also, as edited 
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by Sj. Muralidhar Jha, the passage lias suffered some confusion. 
But the lines about the Aindn Mahdsdnti can easily be reset 
correctly. The passage occurs on p. 733 of this edition of the 
AdbJmtasdgam, After dealing with various misfortunes and 
their remedies, it has the following two lines : — 

Translation: In coronation ceremonies, when invasion 
from an enemy state is apprehended, when one’s own kingdom 
is divided or torn asunder, and for killing one’s enemies, the 
Propitiatory Bite called Aindn is prescribed and desired for. 

The performance of the Aindn Mahaidnti , for the Daksind 
of which villages were granted by the Madhainagar plate, is a 
clear indication of the fact that the kingdom of Laksmana 
Sena had suffered lately from a disastrous invasion by an enemy, 
who had probably wrested a large portion of it. This can only 
refer to the invasion of Bengal in the year 1202 A.D. by Ikhti- 
yaruddin Muhammad, and the loss of the north-western corner 
of the kingdom to the enemy. 

The course of events can now be clearly traced. It was 
shown in my article on the Parganati Era (Indian Antiquary , 
1923) that the years of the Era were Kdrttikddi ones and it 
began in 1202. Thus presumably the invasion took place after 
the cessation of rains in the month of Karttika of 1202. 
Laksmana Sena, then probably in the 80th year of his age, retired 
to Eastern Bengal with his Court and shifted his capital to 
Dharyva-grama on the Laksya, on the road to further retire- 
ment to Kamarupa, if necessary. On the 27th of Srdvana 
next, the propitiatory rites were performed in 1203 A.D., the 
25th regnal year. In Bhddra the copper -plate was issued. In 
defiance of the invaders, and also probably with a grim humour, 
as if to test the efficacy of the rites performed, the villages were 
granted almost on the border of the limit of Muslim occupation. 

The geographical position of Madhainagar, the find-place 
of the plate, should be clearly comprehended. Sara-Sirajganj 
Bailway is well-known. Chatmohar is a well-known place on 
the line, though the railway station that goes by the name is about 
3 miles south of real Chatmohar. About 16 miles direct north 
of Chatmohar is Tarash inside the eastern slope of the famous 
depression known as the Chalan Bit Tarash is well-known for 
its munificent zamindar family, and the road from Chatmohar 
to Tarash forms practically the eastern bank of the Chalan Bit 
Madhainagar is five miles north-east of Tarash. It is about 
24 miles direct west of Sirajganj. Looking from the Bajshahi 
side, it can be said that Chalan Bil is reached by travelling 
16 miles direct east of Natore, and across the Chalan Tarash 
is exactly 24 miles direct east of Natore. 
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The Madhainagar plate grants the village of Dapaniya 
in the circle of Kanfapura, within the region of the lake 
Havana, in Varendn, in the Bhukti of Paundravardhana. 
Kanfapura is probably to be identified with the well-known 
village of Kantabari, inside the Chalan Bil area on the western 
limit of the Tarash P.S. and on the border of the Rajshahi 
district. Curiously, the pargana round Kantabari is still known 
as Kantar-mahal, and_this would suggest that it is probably 
identical with the old Avrtti of Kantapura. The find of a village 
called Dapaniya in the locality would have confirmed the 
identification, but though the name appears to be rather common 
in Pabna district, 1 I find no Dapaniya near Kantabari. Small 
■villages often get merged into big mauzas and are thus left 
unnamed on the Settlement maps. 

The mention of a lake in the locality to which the name 
Havana is given is interesting. It would appear to be the 
name by winch the fast silting up lake Chalan Bil was known 
in those days. 

About two miles north of Madhainagar lie the remarkable 
ruins of a considerable town at NimgachhI. At this place 
and at Gotitha and Khlrtaia close on the north, there are dozens 
and dozens of big tanks in close groups, some of them about 
h&lf-a-mile long, a sure indication of the existence of an old town 
round them. Numerous sculptures and mounds lie scattered about 
and await exploration. The place very much deserves detailed 
inspection by the Archaeological Survey. Tradition connects 
the ruins with one Aehyuta Sena of the Sena dynasty. It is 
quite possible that the place w^as made in those days a strong 
outpost against Muslim aggression and expansion. 


(2) Facts from, the Bhdwdl plate. 


(a) The queens of Laksmana Sena. 

The present plate mentions two queens of Laksmana Sena 
by name, viz., Srya Devi and Kalyana Devi. 

The Madhainagar plate appears to mention another queen. 
On line 49 of the reverse, in Mr. N. G. Majumdar’s edition, the 
reading accepted is: 





But the correct reading would appear to be 


1 I have succeeded in seeking out three Dapaniyas in the district. One 
is a well-known village on the road from Pabna to Sara bridge, about 
7 miles west of Pabna. Another is 11 miles north-east of Pabna, in the 
Thana of Atgharia. The third is 5 miles north-east of Faridpur (Banwari- 
nagar) and 5 miles north of Demra, a well-known place, P.S. Faridpur, 
Dt. Pabna. 1 ' 
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The first four letters may be also, but as far 

as I can make out through bad corrosion, these appear to be 
I am inclined to think that we get the name of 

a queen of Laksmana Sena in 

Three plates of the sons of Laksmana Sena have hitherto 
been discovered, viz., the Idilpur plate of Ke&ava Sena, the 
Madanpad plate of Visvarupa Sena and the Sahitya Parisat 
(Vikrampur-Madhyapada) plate of Visvarupa Sena. In the 

first, KeSava’s mother is named HPfl In the second, 

Vi&varupa’s mother is also efFfT but in the third, 

Vi^varupa’s mother is 1 (E.I., XXVI, p. 9, 

Dr. Chakravarti’s note on f.n. 4). It is only common sense 
to hold that a man cannot have two mothers, but this is hardly 
the place to solve the mystery. It will suffice for our present 
purpose, if we hold that we get the names of two queens of 

Laksmana Sena, viz., ofT^T and from these records. 

So, we learn the names of at least five queens of Laksmana 
Sena, viz., (?), WW, WTO, HTST, stianjT. 

(b) The Sandhi vigrahika. 

The name for the minister for peace and war is given as 
Sankaradhara. From resemblance in name, he would appear 
to be a brother of Umapatidhara, the famous poet and courtier 
of Laksmana Sena. 

(c) Date of the plate. 

It is now clear that Laksmana Sena survived the invasion 
of Ikbtiyaruddin and the consequent loss of the north-western 
portion of his kingdom by at least three years. The Kdrttika 
of the 27th regnal year would be equivalent to October-November 
of 1204 A.D. The fact that Srldhara Das’s Saduktihmincl- 
mrita was compiled in 1127 &aka in the 27th regnal year of 
Laksmana Sena, is now confirmed by the Bhawal plate. How 
long the king survived (he was probably about 83 in his 27th 
regnal year) it is impossible to know. But the extraordinary 
number of endorsements on the plate would suggest that the 
donee did not feel secure of his grant without them, as the king 
was very near his end. The first endorsement is $n-ni. This 
probably refers to the deity, who is a witness of all transactions. 
The next is Mahdsdm-ni, 'evidently the endorsement of the 
Mahasandhivigrahika. The next is Srimadraja-ni , an extra- 
ordinary endorsement from the king himself, absent in any 
other previous record. But it is difficult to understand what 
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the next endorsement — ‘Sn-Madana-Samhara-ni ? is, as Madana- 
Saihkara is the viruda or title of the king himself. The final 
endorser SdhasanuMa is probably none else than the crown 
prince himself, 

(d) Historical events referred to in the plate. 

The following historical facts are referred to in the Bhawal 
plate : 

1. The play of his youthful days was the forcible seizure 

of the fortunes of the Lord of Gauda. By it is 

reasonable to hold that we should count the feats of Laksmana 
Sena, between his 15th and 20th years. In the Deopada in- 
scription, Vijaya Sena, grandfather of Laksmana Sena, claims 
to have put the Lord of Gauda to flight. Vijaya Sena reigned 
approximately from 1095-1160 A.D. His son Ballala reigned 
from 1160-11.78 A.D. Ballala is described in the Adbhuta - 
sdgara as the king whose powerful arms were like posts to which 
the Elephant, namely the lord of Gauda, was tethered. There 
are proofs to hold that Govinda Pala, the last king of the Pala 
line, was finally defeated by Ballala Sena, and his kingdom 
occupied in 1161 A.D. Vijaya Sena also must have wrested 
a considerable portion of Varendri from the Palas, as the site 
of his famous temple of Pradyumnesvara, about 7 miles west 
of the present town of Rajshahi shows. As a Kumara or young 
prince of 20, Laksmana Sena appears to have fought in this 
campaign against the Lord of Gauda. This campaign may be 
dated in about 1140 A.D. 1 

2. The next claim on behalf of Laksmana Sena is his pro- 
pitiation by the king of Kalihga, when he was a full-grown youth, 
i.e. when he was about 25. Vijaya claims to have driven away 
the king of Kamarupa and quickly conquered the king of Kalinga. 
Here again I am inclined to take these occurrences in Kalihga 
to have taken place during the Kalihga campaign in the reign of 
Vijaya Sena, about 1145 A.D. 

3. Next, Laksmana Sena is claimed to have defeated 
the king of Kasl in battle. This must be a clear reference to 
the conflict of the Senas with the Gahadwars of Kanau j . After 
Ballala’s final conquest of the remnant of Varendri and of Bihar 
from Govindapala, the last of the Pala line, in 1161 A.D., the 
Gahadwar and Sena power came into violent conflict. The 
Gahadwar king Vijaya Chandra, son of the famous Govinda 
Chandra, came to the throne in 1154 A.D. and reigned up to 


1 In I.H.Q XVII, pp. 207fi., I have shown that this encounter 
between the Palas and the Senas took place in 1140 A.D. at Nimdighi, 
26 miles direct north of Pradyumnesvara, and in this battle Gopala III 
lost his life. 
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1170 A.D. The reign of Ms son Jayaeeandra extended from 
1170 to 1193 A.D., when he fell in battle with the Muslims. 
It is impossible to say with whom Laksmana Sena came into 
conflict but it is fairly clear that the results, in spite of the claims 
of Laksmana Sena and the boast of his sons, were not altogether 
favourable to the Senas. The Sena hold over Bihar was not 
strong and the conflict turned it into almost a no-man’s-land, 
wMch made it such an easy prey to the invasion of Ikhtiyaruddin. 

4. The next feat of Laksmana Sena claimed is the abject 
submission of the king of Pragjyotisa or Assam. The Madhai- 

nagar plate further confirms it by adding an epithet — f%gR 3 T- 



t — one who had subdued Kamarupa (Assam) by 


his valour. It is possible that this also refers to the conflict with 
Kamarupa in the reign of Vijaya Sena, of which we have refer- 
ences in the Deopada inscription of Vijaya Sena, as well as in 
the Kamauli grant of Vaidyadeva, with claims of victory from 
both the sides. If it relates to any subsequent campaign, we 
possess no other reference to it. 

5. A most significant epithet in the Bhawal plate applied, 
to Laksmana Sena is the one which says that he obtained 
(recovered?) the royal fortunes of Gauda by furiously churning 
with the Mandara of his own arms the endless sea of war. 
This sounds like an intimate personal experience and is not 

probably a reference to his in the reign of his 

grandfather. This, occurring in the plate of a king who is 
definitely known to have been ousted from Bihar, western part 
of North Bengal and northern part of West Bengal by Ikhti- 
yaruddin, would suggest that he did put up a fight for his kingdom 
and finally retained what portion of it he could. It would 
appear from this that the accounts of Ikbtiyaruddin’s invasion 
of Bengal, as recorded in the Tabaqat-i-Nasiri , have to be 
supplemented in the light of this epithet. The challenging 
grant of land by the Madhainagar plate in Varendri, only ten 
months after the deplorable sack of Nadia, almost on the fringe 
of the limit of Muslim conquest ; the ruins in its vicinity tradi- 
tionally connected with the name of one Achyuta Sena ; the 
undeniable arrest of any further progress of Muslim conquest 
in Bengal ; the crushing disaster to Muslim arms in Kamarupa 
on the 7th March, 1206, 1 involving the fortunes of Ikhtiyaruddin 
in utter ruin all these would signify, that the Senas of Bengal 
did make a stand against Muslim aggression -which had over- 
whelmed the rest of Northern India, and that successful stand 
did stem the tide for about a century. 


1 * Muhammad -i - Bakhtiyar’s invasion of Tibet’ by myself, 
Vol. X, pp. 49ff. 
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I edit the plate from the photographs and estampages 
supplied by the authorities of the Royal Asiatic Society of 
Bengal. 1 

TEXT 

Obverse 


L. 1. ? # SRSTOTP* 


Aft ttRT 

L. 2 f*TW w I 


1 



’wK ^srrct wi 

S 4 

%prre 2 il [i] 

Notes : — (1) Metre — Sdrdd'fdavikndita . 


(2) M reads but the reading adopted is clear on the 

present plate. Dr. Randle (El., XXVI, p. 5) adopts the 


reading .... But in benedictory addresses, it is custom- 
ary to refer to the addressee in the plural as or I 

The verb means Ho shine’. 


Tmmlation: 

May success attend. {Expressed by a symbol.) Om 
Obeisance to Narayana. 

May the five-faced god (Siva) advance (our affairs), on 
whose lap is his beloved Gauri like a streak of lightning on the 
bosom of the autumn clouds; whose person assumed variegated 
appearance by holding (the god) Hari by a half of his body; 
who holds faces which are awesome with the brilliance of three 
eyes resplendent like suns ; and who makes the gods shine and is 
a subduer of the demon Gaja. [1] 


L. 3. 


IT 



"3WJ TZ^fl 





1 After my article had been submitted to the R-.A.S.B. for printing. 
Dr. Randle’s edition of the plate came out in the Epigraphda Indica, 
Vol. XXVI, pp. Iff. In addition to checking with the help of the estampage 
of the Madhainagar plate so kindly supplied by Mr. Ramachandran, 
my edition has therefore the advantage of a comparison with Dr. Randle’s 
reading. Differences are noted in the footnotes. I am glad to find that 
Dr. X. Chakravarti, editor of the Ml., suggested many improvements 
which tally with my readings. Dr. Chakravarti’s valuable suggestions 
have enabled me to improve my readings in some important passages. 
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L. 4. 



2Vb£e$ : — (1) Metre — SdrMulavihridita. 

(2) M reads UTRR i But the reading here is clearly *STPJR I 
R reads TOR but the 2nd letter cannot be read anything 
else than ^ or ^ I gives good sense. I find from the 

estampage of the Madhainagar plate that the reading there 


also is OTC IR 1 

(3) M reads but the reading is clear on 

the estampage. 

(4) M reads but is clear on the estampage. 


Translation : 

May that moon-god prosper, who is a lotus in the Waters of 
the Heavenly River ; who is the reservoir of (i.e. from which flow) 
the streams that scatter nectar ; who is the flower of the tree of 
love ; who is the jewel on the crest-ornament of the lord Siva ; who 
took his birth from the Ksiroda Sea; who is the only cheerer 
of the whole lot of water-lilies and who is the priest performing 
the great propitiatory rites for increasing the bounds of the 
kingdom of Love. [2] 

f=nppr 1 spsRw- 

L. 5. cfT3 2 ip 

^rafsrira cT?«r% 



Notes: — (1) Metre — Puspitagrd. 

(2) M reads and the reading there is without doubt 

I But it is clearly ^3 here. R reads — which is not 

warranted by the estampages. 

(3) M reads ^T^Tt%cr ? but the reading there, as here, is 

without doubt as noted by the editor, E.I. 

Translation : 

In his (moon’s) lineage were born kings whose fame had 
run riot over the orb of the earth ; kings, who had made the 
residence of the gods open to them by the performance of 
sacrifices which were caused by, and followed, their conquest 
of the three worlds. [3] 
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L. 6. 

L. 7. 

L. 8. 


irkiiftfw 1 wmfiv srfsreqgwJTW 

i 


fjccfT f% o |f<^= 4f dgwfir *T eRf 2 <SOJdMl<tW^T 
fsrfwpfit %*T ^f^'S^r^WT- 


sfNraR: §r>rrjn: n [4] 


Notes: — (1) Metre — Sragdhard. 

(2) M and R — j Dr. Chakravarti, Editor, EJ . 
is right in correcting it to *T 


Translation : 

In the lineage of Vim -Sena, whose virtues are recounted 
in the Pauranie stories, was bom Samanta-Sena, — a garland 
bedecking the crest of the family of the Ksatriyas of Karnnata; 
who, not satisfied even after having made the face of the globe 
bereft of heroes, proceeded to wash in the divine river (Ganges) 
the edge of his sword besmeared with the particles of blood of the 
enemies who engaged him in battle. [4] 

L. 9. i 

L. 10. 1%cT wvfct li [6] 

Note : — (1) Metre — Sdrdd ulavifcndita . 

Translation : 

From him was bom Hemanta-Sena, who was an object 
of worship (like a god) to the heroes; whose mission in life was 
the destruction of the forces of his enemies; who was endowed 
with astonishing prowess and majesty; and whose fame shines 
like a jewel and thus appears like the silken scarf on the Sumeru- 
crest of goddess Earth, whose lower garment is made up of the 
Ksiroda Sea. [5] 
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L. 11. I 

Ff 2 ^rirffT fw^-% %*r wsra ^ 

W *far waft Fr^ar®^ ii [6] 

Notes: — (1) Metre — Malinl. 

(2) Read Vt ! 

Translation : 

From him was born the mass of energy (which was) Vijaya 
Sena, the last among the princes whose custom it was to go 
out on military expeditions. He tolerated the epithet king 
to cling to the Moon alone, because he happened to be the 
progenitor of his family. [6] 

4 1 

l . 12. 

*mmt ^ w 2 *FfPfr imf** i 

3 ^ 

L. 13. c X^TZpspt 

^ fw mmfv 4 (zmfh 5 ii [7] 

Notes : — (1) Metre — Sdrddulavikndita. 

(2) . M reads which is well- corrected by the 

present reading of R, which is the reading on both the plates. 

(3) R. D. Ranerji (J.A.S.B,, 1909, pp. 467fF.) correctly read 

which M needlessly corrected to I 

(4) M ^TWftL R wmU, which is the correct reading 
to be found on both the plates. 

(5) The translation of the Sloka offered by R is far from 
happy. The intended sense is the smallness of the three worlds 
and consequent shame and dissatisfaction on covering such 
small areas. 

Translation : 

Very small indeed is the orb of this earth, which became 
covered (even) by the foot of the Dwarf: very small also must 
be the abode (nether region) of the snakes, which is covered even 
by those with hidden legs (i.e. the snakes), crawling on their 
breasts : and the heavenly sphere, again, must also be very 
small, which even the Thighless One traverses in the course 
of a day. (This is why) his profuse fame, even after encompassing 
the three worlds, does not feel satisfied through shame (of 
having not done enough. ) [7] 
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L. 14. 


«T *3^ ^ol^WJDT- 


tmi *r- 

l. is. Tncrfl^wrftr 3 ■wt # 4 n fg] 

Notes : — ( 1 ) Metre — V ascmtatilaka . 

(2) M reads 3RR1 F*<j i R also makes out the correct 

<&»V 

reading which is also the reading on the Madhainagar 

plate. 

(3) M reads but the reading on the Madhai- 

nagar plate is also I 

(4) Read *3^F3F??f • The Madhainagar plate has the correct 
reading. 

Translation : 

From him was bom Balia la Sena, the master of the earth, 
—a festival-creating moon who was the source of endless rejoicing 
in the worlds, — who was a lord not only over all the other kings, 
but over the entire circle of scholars as well. [8] 

WTOFfF 1 2 


ar^r 3 fsRm- 

L. 16. 

H [9] 

Notes; — (1) Metre — U pendravajra. The correct reading is 
probably , which the Madhainagar plates has and 

which M reads. But the reading here appears to be — . 

But and "ST are easily confused on this plate. There is no 

justification for reading — ? as Dr. Ohakravarti 

proposes in E.I. 

(2) R, notes the correct reading 

(3) cBgfT, as read by M is clearly wrong. Noted also by R. 

Translation ; ■ ^ 

His beloved wife was RamadevI, the crest-jewel of the 
king’s seraglio, a streak of moon from the family of the Chalukya 
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king, — a lady beloved and deeply respected by even (her co- 
wives) the goddess of Fortune and the Earth. [9] 







L. 17. i 

w 

fr 

L. 18. Wlifrp? <33# 2 <JI 5 I! [10] 

Notes. — This was only partly deciphered by B and M. 

R also has not been able to make much of the last two lines. 
The suggestions of Dr. C have clarified the meaning to some 
extent. There is no doubt that the reference is to the birth 
of the Lord Narayana under painful circumstances, and from 
the analogy drawn with the birth of Laksmana Sena, it would 
appear that his birth also was equally painful. This strangely 
supports the story recorded by Minhajuddin, author of Tabaqat- 
i-Nasiri, that the birth of Laksmana Sena was attended with 
extraordinary happenings and the queen-mother was enveloped 
in eternal sleep in giving him birth. The meaning of the last 
two lines, all the same, is rather hazy. I have attempted a tran- 
slation, but am not quite satisfied with it. 

( 1 ) Metre — Sdrddulavikridita . 

(2) The word reads like if so, it should be corrected to 

mm* 



Translation : 


From them, as if from the bodies of Vasudeva and the 
daughter of Devaka, the figure of Laksmana Sena, the Narayana, 
sprang forth. (That Narayana) united that (figure) for the 
purpose of a painful (spi) birth, and when taken away(fr^), 

it left the dazed body under cover of sleep in the manner of the 
corset (on the breast) of the Sea of pain (fallen off during sleep). 

W ^FTT- 


L. 19. 

%*TT*rt ^ifTTO^r: WffT.- 

misgtfcnN? 4 *RT^raTf*r n 

[ii] 


L. 20. 
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Notes. — This Sloka was only partially deciphered by B and M. 
The attempts of R and 0 leave the second line unsatisfactory, 

while great credit is due to R for reading in the 

last line, which I failed to read. The Sloka as now read above, 
will, I hope, give complete satisfaction, 

(1) M reads but the present (as also made 

out by R) is undoubtedly the correct reading. W of — is 

very clear even on the Madhainagar plate. 

(2) Metre — Sragdhard. M gives the metre as 
which is wrong. 

(3) This is undoubtedly a better reading than those proposed 

by R and C. means 'abhorrence 5 , and the word tf^ ? 

ordinarily neuter, is also rarely used in the masculine gender, 
as here. 

(4) This excellent and consistent reading was made out 

by R. 

Translation : 

His juvenile prank was the forcible seizure of the Fortunes 
of the haughty Lord of Gauda. Feelings of (veritable) abhor- 
rence (for women) were engendered in him in his youth by the 
(conquered) king of Kalihga by (a too profuse supply of) 
women. That (well-known) king of KasI w r as defeated by 
him in the field of battle. The king of Pragjyotisa, afraid 
of the edge of his sword, worked magic with the dust of his 
feet. [II] 

l. 21. 

aRsrfjTw f^ro^arrl- 2 ftufiF i 

L. 22. sfP?P5rT cRZT Wt 4 

*rff wfw^T?nt n [12] 

Notes . — This Sloka was only partially and defectively 
deciphered by B and M on the Madhainagar plate. Of the 
text deciphered here, the first two lines appear to be sure and 
correct. The remaining two lines also yield good sense. 

(1 ) Metre — Mandakrantd. 

(2) Read . The Madhainagar plate has the correct 

spelling. >%i"v 

(3) These five letters at the end of line 21 are very much 
rubbed off and the reading proposed is only a tentative one. 
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The fourth letter is either W or F and not , as made out by 
K, and 0. I first read but would prefer the present 

reading which yields better meaning. 

(4) and are good readings made out by R. 

(5) or the first suggested by 0, yields 

excellent meaning. 

Translation : 

By him, who had been the victor in battles from his boyhood 
and had exterminated heroes from the face of this earth, why 

(it may be asked) were those Lords of the Quarters 

allowed to go scotfree? Those Eight (Lords of the Quarters) 
artfully entered (i.e. took shelter) into his body energized by 
battle and (it is well known that) the sword of the Ksattriva 
does not function against the submissive. [12] 



L. 24. ^ 

simra % TirsHTfsr u [13] 

Notes . — Of this Sloka , only two fragments were deciphered 
by B and M. Engraver’s mistakes have added to the difficulties 
of a correct decipherment. 

( 1 ) Metre — M anddJcrdnta. 

(2) has to be taken at its simple meaning of 
‘moss’. No river of that name appears to be intended. Of 

the first letter is very peculiar. Metre requires a short 

syllable here. The reading proposed is probably correct and 
gives good sense. The readings proposed by R and C cannot 

be accepted or justified. The second letter JT is clear in the 

impression and C recognises this fact. Probably rhhr is the 
correct reading and not simply rhr. 

(3) My reading agrees with that of C except spinre for his 
' 3 r*np[. The letter after 31 cannot be *r. It is clearly or T- 

(4) C suggested *RTT3*T i T, i.e., •T^"-|-^r*T s r I But the third 
letter is certainly «T. Therefore I agree with R in reading 
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i.e., «RT 3 4 5 + ^ :5 T 5 6 f. «T‘2fT«T is the plural of *T§ in the 
masculine, meaning manly qualities. The plain meaning is,— 
kings give up but not «PTT«J. 

Translation : 

Where the mosses play hide-and-seek by the side of the 
beauty of the trees of the pleasure resorts; where the thrill of 
victory (prosperity) of the earth is expressed in the guise of 
(shivering ) corn plants ; ( where) princes give up their lives, 
but not their manly qualities; (where) were quickly given 
diverse villages by erores (i.e. in large numbers) as grants to 
Brahmins, — [1 3] . 

% 1 -yrar tjrmrfrwr *r- 

l. 25. wriftrcT 

L. 2(3. 



L. 27. 

L. 28. I 

Notes: — (1) M reads *3f. This is a mistake. 

The last letter f% of the last Sloka and the succeeding \\ (double 

full-stop) were mistaken for fw. The real reading is as given 
above. 

(2) R throws doubt on the reading the name 

of the capital. But the reading is fairly clear on the Madhai- 
nagar plate, as well as here. The name may be ‘SfTWT and not 

(3) R reads cpsipr. The letters are corroded, but appear to 

read 

(4) R reads SlfT^^T. 

(5) Read meaning lotus, 

(6) Read f^TJT i R fails to read most of line 26 and 

first half of line 27. C suggests better readings. But the 
reading offered here will, I hope, be found satisfactory. 

Translation : 

Verily from the victorious camp pitched across (that) 
Dharyyagrama, the victorious and illustrious lord Laksmana- 


3 
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Sena-Deva, who meditates on the feet of the illustrious Ballala- 
Sena-Deva, the great lord, the great worshipper of the sun-god, 
the great worshipful one and the great paramount sovereign; 
who acquired the Fortunes of Gauda by churning furiously 
the boundless sea of war by the Mandara (churning rod) of his 
own arms; who is the sun which makes all the lotuses viz: 
heroes, to bloom forth; the lord of Gauda; the great lord; 
the great worshipper of the Man-lion incarnation of Visnu; 
the great worshipful one; the great paramount sovereign — 

l. 29 . wr hwwtw to- 

fr'sr&sfrqfa *n*Tfs;Tfw«- 

L. 30. w^r^roefN, ?rrra#fiT- 

JTwrtftra TOTH qt 

Reverse. 

l. i. *rrfsra 

qilf^TScfaR 

L. 2. w f^parq^rft^ srpspcpi- 



L. 3. cTT*[ 5TT^rT^ wqqqxq 

L. 4. qf’Ti =q WW 

Translation: 

[Thus] suitably persuades, explains to, and commands ail 
the (following) endless (people) who make a living depending 
on the king's feet (i.e. the royal officers) [viz:] — 

= Princes (probably dependent princes). 

= Assemblage of Warriors. 

= Queens. 

= Members of the king's family or kinsmen of the 
King. 

= Sons of the King. 

SJM WT<9 = Ministers of the King. 

*^CfSet = The High Priest. 

HTT^WTUpSJ = The Supreme Judge or Chief Justice. 
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= The Supreme Minister for Peace and 


War. 

TT’WT^'TTPfif = The Commander-in-Chief. 
TT , fTg^TftriiH = The Lord Privy-Seal. 


— The Private Secretary ( ?). 

= The Rulers over large units like the Divisions 
of modem days. 

?m^nT3f5f9(t = The Chief Record-Keeper. 
JT?ra#?TP==The Lord Chamberlain. 

RTrwtf^r^=The Chief Lord of Stables. 

RTr#ftrfo = The Chief Lord of Elephant Stables. 

= The Divisional Commander of Forces. 


^Tf^==One who performs difficult tasks, probably, 
the Head of the Intelligence Branch of the Police. 

= The police officer in charge of investigation 

into cases of theft. A thief-extirpator. A thief- catcher. 
( Monier- Williams . ) 


^jP2fcf3t = Officers in charge of (the following) :~~ 

^ = Boats. WW = Forces. — Elephants. = Horses. 


3Tt = Clows. Hfw«T = Buffaloes. *1*1 — Goats. = Sheep. 

= Superintendent of Outposts. 

Holder of noose to catch offenders. Police 
Chief. (Monier-Williams.) 

^lg5TT^^i=^R,od-app]ier or Judge. (Monier-Williams.) 
f^SR'Gffc? = Distri ct Officers. . ■ 


—and all other (officers) included in the List of Government 
Officials, but not mentioned here, (as well as) regular and irregular 
members of the Police Force and the tillers of the soil, the 
Brahmanas and (members of society) other than the Brahmanas, 
— let the consent of your honoured selves be (to the following 
transaction) : — 

L. 4 (Continued). srTJSsrr^iSRT- 

9%% cd?t 


L. 5. 
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L. 7. qsf ^^m*ngfsg*£§^rgg f%nr- 

9llf5(^ft cTOT %?TW3flf5^f%H^T 
L. 8. *ftaT 

L. 9. gfwnn^ sr^ife^tm gprw 5 ^ ^rri i 




L. 10. 



^aq:^HTafqf?;t%f1%crnpf^RT- 
wfg*G 


L. ll. JTtrftra*r%sr erw&r^H 

TfTZ^ 1 Sf^cT ^OT^iTt^- 
L. 12. ^^jjtfTgcRrafcRT: 

gfoapia^i^'gr^g *r 2 

L. 13. *mm wsragOT 3 yTt%yfT^faRar%^w?rt 

tft ^rsrajgW^ *nraf- 

L. 14. g^ ^^TJrnrfTgt gfapres^ g i- 


’ ‘<5. * 

L. is. grfrt s3jn^aj^ s R*:i[«§nft sw^a^up ggNiig 3pg%- 

m«SR[: trmrg ?rfrtcr- 

l. 16. ^rar^rms iwft frtf^p 4 ^«rNrpr grNhmwwggmg*j 

snggpr gwg wtt^^rNh- 

\» • s» 

l. 17. m^rswannfapj- gragr^gwg^ra^ hsj gr?t% 
f^fgar^ggp^hr gJTg- 

L. 18. ^ ^H3T*T!Rn^T*^fp?r *TfT%ft W^T 5 Vft 

L. 19. ftra gigjifhrarat w q ^ -rtriMpTi^f ^fwgcn?- 

sgTgg^f^rferaTrgrm gp?cr 

V 

L. 20. ^f5rfg?*p?TT%g mwwT^rftsim g^m gnprfw: t 


Notes . — The proper right side of the plate has suffered 
severely by corrosion, with the result that it is very difficult 
to decipher about a quarter of all the lines in the beginning. 
Some geographical names occurring in this obscure quarter 



I 


i 



1942] RjLjiv5.pl (BKAWIl) PLATE OF LAKSMANA SENA BEVA f 37 

could not, therefore, be satisfactorily deciphered. The doubtful 
names and portions have been underlined in the text. The 

name of the I have made out as and that of the 

as The latter name can be also read as 

Names ending in and its corruption wt are rather common 

in Bengal. The name of now called a well-known 

village of the Bakarganj district, may be recalled in this 

connection. Many names ending in are also to be found in 
the region where the plate was found, showing that the names 
were given to the villages by the early Aryan colonisers who had 
a keen aesthetic sense and a genius for poetical nomenclature. 

R reads some of the proper names differently, as corrosion 
makes taking of different views possible. But his failure to 
read the identifying name of the river WPnfK is regrettable. 
C has not failed to suggest the correct reading. 

(1) Read 

(2) Delete this redundant 

(3) The name of the first village, part of which was granted, 

is provisionally deciphered as This name probably 

occurs at the end of line 6 and beginning of line 7, where the 
letters deciphered give no sense. These letters may, after all, 

(4) The name is spelt and not 

(5) The name can be read nothing else than ’SiPfT. On this 
point, the note added by 0 (E.I., XXVI, p. 9, n. 3) is illuminating. 

Translation ; 

Whereas in the Bhukti (Division) of Paundravardhana, 
in the Avrtti (Circle or Enclosure) of Bandana, in the Chaturaka 
(Quadrangle) of Vasu-Sri, (the village) Rapa&vakota — Maja- 
gaharttaraka( ?) with detached plots of (the villages of) KavilkT, 
Chunchali, Gandoli and Dehiya, bounded as follows : — 

To the East, the boundary of Ponchesadandi ; 

To the South, the boundary of Jaladandi; 

To the West, the boundary of the dried up river ; 

To the North, the same; (and) 

a part of the village of Madisahamsa, bounded as follows : — 

To the East, the canal (outlet) for the flow of spill-water 
skirting two sides of the (village of) Gudahasa and slipping 
off the four sides of (the villages of) SimhajavilkT, Kemata- 
gravati, Paschimkandi and Jaladandi; 

To the South, the boundary of jaladandi ; 




38 


N. K. BHATTASALI 


[vol. vm, 


To the West also the boundary of Jaladandi; 

To the North, the boundary of the river Banahara ; 

These two plots of land, bounded as above, measured by 
the Nala (reed) measuring twenty-two cubits in length, and 
including the attached low land, (of the total area of) six Patakas 
increased by one Drona and twenty-eight Kdhinis , — the entire 
land annually producing four hundred Kaparddaka-Puranas , — 
(viz:) parts of the villages of Vasumandana and Madisah&msa 
with four detached plots of land, — 

With all the shrubs and trees, with all dry land and water, 
with the ditches and fallow land, with the betel-nut and the 
coconut trees, with the toleration of (i.e. unforfeitable in spite 
of) the Ten offences, relieved of all taxes, (oppressive imposi- 
tions), unehcroachable by Chatt-as and Bhattas (regular and 
irregular Police Force) free from all (state) demands, even with 
the grass, wild herbs and pasture, — this land annually producing 
four hundred Kaparddaha-Puranas and consisting of habitable 
land and pasture, etc., has been given by us in dedication, by 
the promulgation of a copper-plate, in perpetuity to last as long 
as the Sun, the Moon and the Earth lasted, — duly consecrated 
with (holy) water and on an auspicious day, for pleasing the 
illustrious god Lord Narayana, and for the welfare and advance- 
ment of the major queens Srya Devi and Kalyana Devi, — 

To the Reader (of holy texts) Sri Padmanabha Deva- 
Sarmman, son of Mahadeva Deva Sarmman, grandson of Java 
Deva-Sarmman and great-grandson of Krsna Deva-fWmman 
belonging to the clan of Modgallya and with the (five) Pravara s 
Aurbba, Chyavana, Bharggava, Jamadagna and Apnuvan, 
versed in a quarter of the Kauthuma branch of the Sama-Veda. 

L. 20 (Continued). wfH- 

L. 21 . ftrrfq -yAmVw 

i *rw- 

L. 22. f*fl[ wNr- 1 ^frr ^ yflqjjnnfar 

^ i at wwrmt f*t- 

L. 23. ^3TJTTfjTjf| I! ^tTT 

I W W cf^T 

L. 24. I fimCl fsraTO^T: I sfiT- 

WTT f % STT*: WRIT || Jf- 

L. 25. wfcfci qftftr- mwnr 

^ cn%r srt% Wffci I ^rri m vf 

L. 26. v fairer stfrr^rr fqsftr: II 

Tfer 
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L. 27 . fs^r *t fr i^h tu- 

fwksm ii srfocror^- 

L. 28 . m'OrcftrT f? tfte- 

ii 

l. 20. ^ f*r *r?wr f*r i ^tflr^raf fa i ^sfar^ranr* fa i 
^ftfTq[ wre^wir fa l *r i ^T fa% i 
Translation : 


Therefore this (transaction) should be permitted by all 
of you venerable gentlemen. By the future kings also, this 
grant should be respected, as there is religious merit in respecting 
this grant and the apprehension of falling into the hell in mis- 
appropriating the land of this grant. Here may be cited the 
following religious distiches: — 

One who accepts lands granted and the one who makes 
the grant of land, — both of these persons of meritorious deed 
constantly find their way to paradise. 

Kings like Sagara and others extensively gave away land. 
Whenever and whoever (subsequently) became the proprietor 
of the land, the merit of the gift then accrued to them. 

The fathers strike their arms (in challenging pride) arid the 
grandfathers dance in joy by saying, — 4 A giver of land has been 
born in our lineage (and) he will be our Saviour \ 

The giver of land revels in paradise for sixty thousand 
years. One who destroys that grant or permits such destruction 
lives in hell for an equal number of years. 

One who robs land given either by himself or by others, 
becomes a worm in ordure and putrefies there with his forefathers. 

So, considering that good fortune is unsteady like a drop 
of water on a lotus leaf, and that human life is equally so, and 
also comprehending ail that has been cited (above), a person 
should not destroy the good deeds of others. 

The King who is called Ariraj a- madana -sankara ap- 
pointed plenipotentiary in this transaction Sahkaradhara, the 
exalted among a hundred countries and the chief minister of 
Gauda for peace and war. 

Endorsed by Sri (Lord Narayana?). By the Mahasam 
(dhivigrahika). By the illustrious Sovereign (himself*). By 
the illustrious Madana-Sankara. By the illustrious Sahasa- 
malla. Year 27. The 6th day of Ka(rttika). 1 


1 The entire annotated text and translation were very kindly revised 
by Dr. P. C. Lahiri, M.A., Ph.D. (Loud.), Lecturer in Sanskrit, Dacca 
University, resulting in some important improvements, for which the writer 
is sincerely grateful to Dr, Lahiri. 
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The Gupta Era. 

By P. C. Sengupta. 

( Communicated by Prof. M. N. Saha.) 

In the present paper it is proposed to determine the beginning 
of the era of the Gupta emperors of northern India. Dr. Meet 
in Ms great book Inscriptionum Indicarum, Yol III, has published 
a collection of the Gupta inscriptions. In order to verify the 
dates in those inscriptions he had the assistance of the late Mi*. 
S. B. Dlkgita of Poona, and his calculations, led Dr. Meet to 
conclude that the Gupta era began from 319-321 A.D. 1 TMs 
indefinite statement or inference is not satisfactory. Mr. Dik§ita 
was also not able to prove that the Gupta and Yalabhl eras were 
but on© and the same era. 2 Of recent years some have even 
ventured to prove that the Gupta era is to be identified with the 
Samvat or Malava era. Hence it has become necessary to try to 
arrive at a definite conclusion on this point, viz., as to the true 
beginning of the Gupta era. 

The tradition about this era is recorded by Alberuni, wMch 
is equivalent to this: — from the Saka year deduct 241, the result 
Is the year of the Gupta kings and that the Gupta and the Valabhi 
eras are one and the same era. 3 Now the $aka era and the Samvat 
or Malava era are generally taken to begin from the light half 
of lunar Gaitra. As has been stated already, it is extremely 
controversial to assume if this was so at the times when these 
eras were started. 

From the earliest Vedic times and also from, the Veddmga 
period, we have the most unmistakable evidences to show that the 
calendar year, as distinguished from the sacrificial year was 
started either from the winter solstice day or from the day follow- 
ing it. The so-called Caitra-suJcladi reckoning started the year 
from the vernal equinox day or from the day folio wing it. So far 
as we can see from a study of the Mstory of Indian astronomy, 
we are led to conclude that this sort of beginning the year was 
started by Aryabhata I, from 499 A.D. The great fame of 
Aryabhata I as an astronomer led all the astronomers and public 
men of later times to follow him in this respect. We start with 

1 Fleet — Corpus Inscriptionum Indicarum, Yol. Ill (Gupta Inscrip- 
tions) page 127, 

2 S. B. Diksita, wpdfte P&ge 375 (1st edn.). 

* Sachau’s Alberuni, Yol. II, page 7 — ‘The epoch of the era of the 
Guptas falls, like that of the Valabha era, 241 years later than the 
Sakakala.’ 
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the hypothesis that the Gupta era was originally started from 
the winter solstice day and that initially the year of the era more 
correctly corresponded with the Christian year than with the 
Gaitra-sukladi 6aka year. 

Now the year 241 of the Saka era is equivalent to 319-20 
A.D. We assume that the Gupta era started from the winter sol- 
stice day preceding January 1,319 A.D. The elapsed years of the 
Gupta era till 1940 A.D. becomes l,621years andl,621 =160 X 10 + 
19+2. Hence the starting year of the era was similar to 
1938 A.D. Now the mean precession rate from 319 to 1938 
A.D. =50**0847 per year. Hence the total shifting of the solstices 
becomes till 1938 A.D. =22° 31' 27**54. Thus what was 270° 
of the longitude of the sun should now become 292° 31' nearly — 
a longitude which the sun now has about the 13th of January. 
On looking up some of the recent calendars we find that 

(a) In the year 1922 there was a full-moon on January 13. 

(b) In the year 1937 there was a new-moon on January 12. 

We apply the elapsed years 1,619 (sidereal) backward to 

January 12, 1937 A.D and arrive at the date: — 

December 20, 317 A.D., on which at G.M.N. or TJjjayinl, 
mean time, 5-4 p.m., 

Mean Sun = 269° 5' 11 *.26 
„ Moon = 272° 39' 40**40 
Lunar Perigee = 39° 50' 37**25 
A. Node = 257° 44' 29"*88 
Sun’s Apogee = 74° 7' 25 *-16 
„ eccentri- 
city = 0*0173808. 

Hence 2e = 119'-5016 
fe* = l'-2981 

Appt. Sun = 269° 37' 

„ Moon = 268° 52' nearly. 

The moon overtook the sun in about 1| hours and the sun 
reached the summer solstice in about 9 hours. Hence December 
20, 317 A.D., was a new-moon day and also the day of winter sol- 
stice according to the ordinary mode of Indian reckoning. As this 
day was similar to January 12, 1937 A.D., viz lunar Agrakaya^a 
ended, it appears that the Gupta era was started from about the 
21st December 318 A.D. , and this was the 12th day of lunar Pwusa . 
It must be remembered in this connection that the distinguishing 
character of the lunar AgraMya^a with which the year ended at 
the end of a correct luni-solar cycle, was that the last quarter 
of the moon was very nearly conjoined with Gitrd ( Spica or 
oc Virginis). 1 In ora* opinion this character of the month was used 


1 C/. the long, of the moon on January 4, 1937 A.D., at L.Q. with 
that of a Virginis . 

4B 
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for the intercalation of a lunar month at the end of a correct 
luni-solar cycle. We now proceed to examine the dates given in 
the Gupta Inscriptions as collected together by Dr. Fleet in his 
great book on the subject. 

(i) 9T?r ( vCO ^fjUTW fSHJF *(TWC$- 

The inscription says that the 12th tithi of the light half of 
lunar Asadha of the Gupta year 165, fell on a Thursday. We 
examine this both by the modern and the Siddhaniic methods. 


(a) By the modem method. 

The year 165 of the Gupta Kings is similar to the year 1924 
A.D., and the date corresponded with July 13, Sunday, of 1924 
A.D. The elapsed years till this date =1,440 sidereal years = 
525,969 days. We increase the number of days by 1 and divide 
it by 7: the remainder is 4, which shows that the inscription 
statement of Thursday agrees with the Sunday of July 13, 
1924 A.D. 

We next apply 525,969 days backward to July 13, 1924, 
and arrive at the date June 21, 484 A.D., the date of the 
inscription. 

This date was 14-15 Julian centuries and 181*25 days before 
January 1, 1900 A.D. 

Hence on June 21, 484 A.D., at G.M.N. : 

Mean Sun = 91° 12' 50"-64 

„ Moon =235° 7' 53"-42 Hence:— 

L. Perigee = 335° 23' 2"-80 2e = 119'-0564 

A. Node = 277° 14' 51"-51 = l'*290. 

Sun's Apogee = 76° 14' 32" 

„ Eccentricity = 0-0173175 

From these we readily find the same mean places at the 
preceding Ujjayim mean midnight. 

Hence on June 20, 484 A.D. at TJjjayini mean midnight : 

Mean Sun = 90°30'47"*38 Appt, Sun = 90° 2' 

„ Moon = 225° 45' 41 "-78 „ Moon= 219° 47' 

Lunar Perigee = 335° 18' 17"*61 ' nearly. 

A. Node = 277° 17' 7"-08 

Thus at the Ujjayim mean midnight of the day before 
(Wednesday), the 11th tithi was current, and next day, Thursday, 
had at sunrise the 12th tithi oi the lunar month of Asadha. 


1 Fleet’s Gupta Inscriptions, page 80, firan Inscription. 
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(b) According to the method of the Khandakhddyaka of 
Brahmagupta, the Kali ahargana on this Wednesday at the 
Ujjayinf mean midnight was =1309545. 

Hence : — Mean Sun = 91 0 3' 4 " 

„ Moon = 226° 23' 17" 

Lunar Perigee = 335° 42' 56" 

A. Node = 277° 35' 17" 

TChe above two sets of the mean elements for the same instant 
'are in fair agreement . Hence the date of the inscription is Thurs- 
day, June 21, 484 A.D., and the Zero Year of the Gupta era 
is thus 319 A.D. We are here in agreement with Diksita’s 
finding. 

(ii) The Second Instance of Gupta-Inscription-date. 

sfars srN’TFrt wtera ^ ms 

VI T* 1 1 

Here the Hizri year 662 shows that the Vikrama Samvat is 
expressed in elapsed years as 1320; and as it is now reckoned 
it should he 1321. The Valabhx Samvat 945 is the same as the 
Gupta Samvat 945, in which the thirteenth tithi of the dark half 
of Jyaistha fell on a Sunday. 

Now the mean Khaydakhadyaka ahargana =218,878 
from which we deduct . . . . 30 

218,848, 

which we accept as the correct ahargana, and is exactly divisible 
by 7, and which was true for Saturday of Asadha Vadi 12 of the 
Gupta era 945. The English date for this Saturday was May 25, 
1264 A.D. On the next day (Sunday) the date was May 26, 
1264 A.D. the date of the inscription. 

From the above apparent ahargana for May 25, 1264 A.D., 
which was a Saturday, at the Uj jay ini mean midnight we have — 

Mean Sun = 1» 27° 42' 48" 

„ Moon = 0 s 27^ 31 ' 40 » 

L. Apogee = 6 s 20° 29' 1" (with Lalla’s correction) 

A. Node = 9 s 29° 53' 4" ( „ „ „ ) 

Hence: — Appt. Sun = I s 28° 21' 57" 

„ Moon = 0 s 28<> 8' 44" 

Moon— Sun = 10 s 29° 46' 47" 

= 27 tithis+&° 46' 47". 


1 Fleet’s Gupta Inscriptions, page 84, Veraval Inscription. 
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Thus at the midnight (U.M.T.) of the Saturday ended, about 
11 hrs. of the 13th tithi of the dark half of Jyaistha were over 
and 13 hrs. nearly of it remained. Thus the current tithi of the 
next morning of Sunday _was also the 13th of the dark half of 
Jyaistha , which is called Asadha Vadi 13. 

In the present case the Valabhl or Gupta year 945 = 1264 
A.D. Hence also the Gupta era began from 319 A.D. and we are 
in agreement with Dlksita. 

(iii) The Third Instance of Gupta-Inscription-date. 

It is here stated that in the Gupta or Yalabhi year 927, 
the 2nd tithi of the light half of Phdlguna, fell on a Monday. The 
English date becomes 1246 A.D. February 19. Saka Year was 
1,167 years +11 months +2 tithis, the Gupta year being taken 
to have been reckoned from the light half of lunar Pau§a. 

The true KhandaJchddyafca aharga^a becomes = 212,179 at 
Ujjayim Mean Midnight of Monday, when 

Mean Sun = lO 24° 43' 44" 

„ Moon = 11 s 24° 26' 37" 

L. Apogee = 6 s 3° 20' 53" 

A. Node = 2* 1° 59' 40". 

Hence on the same date at 6 a.m. Ujjayim M.T.: 

Mean Sun = 10 s 23° 59' 23" 

Sun’s Apogee = 2 s 17° 0' 0" 

Mean Moon = 11 s 14° 33' 41" 

L. Apogee = 3° 35' 52". 


325° 59' 2" 

342° 56' 51 " 

16° 57' 25" 

1 tithi+ 4° 57' 25". 

On this Monday, the tithi was the second of the light half 
of lunar Phdlguna, while the sun’s longitude shows that the 
Bengali date was the 24th of solar Phdlguna. We are here in 
agreement with D!k$ita. 

In this case also calculation by the modern methods is 
unnecessary as the time was later than that of Brahmagupta. 
It should be noted that the old year -reckoning from the light 
half of Pausa has continued in spite of Aryabhata I’s rule of 
reckoning it from the light half of Caitra. Here also 927 of the 
Gupta era = 1246 A.D. 

.\ Zero year of the Gupta era = 319 A.D. 


Thus : — 

Appt. Sun ass 

„ Moon = 
Moon— -Sun = 


1 Fleet’s Gupta Inscriptions, page 90, Veraval Inscription. 
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(iv) The Fourth Instance of Gupta-Inscription-date. 

5^0 fwnfrfNfe if? ? 1 I 

This states that the Gupta year 330 had at its end the 
second Agrahayana . Here of the Gupta year 330, up to Agrahd - 
yay,a, the time by the Caitra-suMadi &aka era would be 570 years 
+9 months. 

According to the Khandahhddyaha of Bramhagupta the 
total Kali-solar days up to 570 of Saka elapsed +0 months = 
1,349,910, in which we get 1,383-^% intercalary months, i.e. 1,383 
exact intercalary months by the mean rate, which tends to show 
that there was a second lunar Agrahayana at this time. But 
this explanation appears unsatisfactory. If we follow the 
method of the siddhdntas , there can be no intercalary month in 
the solar month of Agrahayana , of which the length as found by 
Warren is less than that of a lunar month. 2 We have also 
examined it carefully and found that in the present case this 
could not happen. We have then to examine it another way. 

On December 20 of the year 317 A.D. there was a new-moon 
with which the lunar Agrahayana ended and the sun turned north. 
The character of this lunar Agrahayana was that the last quarter 
was conjoined with Gitrd or a Virginis. The Gupta era was 
started one year later than this date, from the 20th December, 
318 A.D. The year 330 of the Gupta era was thus the year 
which ended about December 20 of 648 A.D. and the number 
of years elapsed was 331 = 160x2+11. 

Thus 331 years was a fairly complete luni-solar cycle, and 
comprised 120,898 days. Again 577,825 days before January 1, 
1900 A.D., was the date December 20, 317 A.D. Hence applying 
120,898 days forward to this date, we arrive at the date 
December 21, 648 A.D. But the new-moon happened one day 
earlier, i.e. on the 20th December 648 A.D. with which the lunar 
Agrahayana ended this year. 

How on the day of the last quarter of this month or the 
astaM which fell on the 13th December 648 A.D., the moon was 
conjoined with Gitrd or oc Virginis , in the latter part of the night. 
On this day at G.M.N. we had — 

Mean Sun = 264° 57' 0*47 Hence:— 

„ Moon = 180° 14' 22 "40 Apparent Sun = 265° 8' 

L. Perigee = 188° 32' 34*47 „ Moon= 179° 10' 

Sun’s Apogee = 79° 46' 40*49 Long, of a Virginia— 185° 

2e = 118'*7, -|e 2 == l'*298 nearly. 

1 Fleet’s Gupta Inscriptions, page 92, The Kaira (22° 45' N, 72° 45' E) 
Grant. 

2 Length of solar Agrahdyana~2§ da. 30 n. 24 v. 2ni 331 v {Burgess 
S. Sidhanta , XIV, 3.) 

Length of lunar month = 29 da. 31 n. 50 v. 6m 53 iv according to the 
KhayidahhddyaJca. 
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From these calculations it follows that the last lunar month 
of the year was the second Agrahdyana as this month completed 
the luni-solar cycle of 331 years. 

The date of the inscription being the second (third ?) day 
of the second Agrahdyana , was Monday, the 24th of November, 
648 A.D., with this second Agrahdyana which ended on the 20th 
December 648 A.D. the year 330 of the Gupta era ended. It must 
be admitted that the inscription as it has been read or as it was 
executed was slightly defective. In this case also Aryabhata 
Ts Caitra-Suklddi reckoning is not followed. 

Here 330 of the Gupta era = 649 A.D. 

Or Zero year „ „ = 319 A.D. 

(v) Morvi Copper Plate Inscription. 

wrprt i 

jrtir m* 11 

This inscription says that on the day of the 5th tithi of 
the light half of lunar Phalguna of the Gupta year 585, the King 
of the place, Morvi (22° 49' N and 70° 53' E) made a gift at the 
time of a solar eclipse, which happened some time before this date, 
on which the deed of gift, viz., the copper plate in question, was 
executed. 

To find the date of this copper plate had been a pitfall 
to Dr. Fleet, who mistook that the solar eclipse in question, 
happened on the 7th May, 905 A.D. Now the year 585 of the 
Guptas should be 904 A.D. and the date of execution of the plate 
should be February 20, 904 A.D. We looked for the solar eclipse 
two lunations 5 days before and 8 lunations 5 days before this 
date. Although there happened the two solar eclipses at these 
times, they were not visible in India. 

We find, however, that here the Gupta year is reckoned not 
from the light half of Pausa , but from the light half of Gaitra 
according to Aryabhata I’s rule. Here the year 585 of the 
Gupta era = 826 of the Caitra-hikladi 6aka era = 904-905 A.D., 
or the zero year of the Gupta era was 319-20 A.D. The date of the 
inscription corresponds to March 3, 1941 A.D., and the elapsed 
years till this date = 1,036 years = 12,814 lunations = 378,405 
days. The date of the copper plate works out to have been 
February 12, 905 A.D. The eclipse referred to in the inscription 
happened on November 10, 904 A.D., 1 on which at G.M.N. or 
4-44 p.m. Morvi time, 


1 Finally accepted by Fleet — Indian Antiquary, Nov. 1891, page 382. 
S. B. Dlksit did actually find it. 
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Mean Sun = 234° 22' 29"*34 
Sun’s Apogee = 83° 9' 18"*32 
Mean Moon = 281° 7' 21"*80 
D. Node = 246° 7' 31"*10 

L. Perigee .» 102° 10' 10"*68 

The new*moon happened at mean noon, Morvi time, the 
magnitude of the eclipse as visible at the place was about *075. 
The beginning of the eclipse took place at 11-35 a.m. Morvi time. 
The end canfe about 12-45 noon, Morvi mean time. Duration 
was about 1 hr. 10 min. 1 2 

Secondly, if we use the Khandahhadyaka constants, the 
ahargana becomes for 826 of $aka era + 8 lunations = 87,528, 
Hence the mean places with Lalla’s corrections thereto, at G.M.N. 
of the same day become : — 

Mean Sun = 228° 18' 5" 

„ Moon = 224° 27' 36" 

D. Node = 239° 44' 56" 

L. Perigee = 155° 59' 47". 

It appears that this eclipse could be predicted by the method 
of the Khandahhadyaka. The gift made by this copper plate 
was probably a reward to the calculator of the eclipse. 

(vi) The Sixth Instance of Gupta-Inscription-date. 

(\xi) 





i 


In the year 156 of the Guptas, which was the Jovial year 
styled the Mahavai&akha year, the inscription records the date 
as the day of the 3rd tithi of the light half of Kdrtika. 


Now 156 of the Gupta era = 475 A.D. 

Julian days on January 1, 475 A.D. == 1,894,552 and 

„ „ 1900 A.D. = 2,415,021, the differ- 

©nee is 520,469 da. which comprise 14*24 Julian centuries +353 
days or 14*25 J ulian centuries — 1 2*25 days. We increase 520,469 
da. by 12*25 da. and arrive at the date December 20, 474 A.D., 
on which at G.M.T. 6 hrs. or 11-4 a.m. Ujjayinl M.T., 


Mean Jupiter = 170° 54' 6"*57 
Mean Sun = 269° 47' 11"*66 


1 The above circumstances of the eclipse have been calculated by mv 
collaborator, Mr. 1ST. C. Lahiri, M.A. 

2 Fleet’s Gupta Inscriptions, page 104, the Kholi Grant I. 
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Hence we calculate that mean Jupiter and mean sun became 
nearly equal 289 days later, i.e. on the 5th October, 475 AJX 
at 6 a.m. G.M.T. 

Mean Jupiter = 194° 55' 34**42 
Mean Sun = 194° 38' I9M5. 

It is thus seen that the mean places would become almost 
equal in 6 hrs. more. For the above mean places, however, the 
equations of apsis for Jupiter and Sun were respectively 
— 2° 6' 4**08 and — 1° 45' 2**70. Hence their apparent places 
become as follows : — 


Appt. Jupiter = 192° 49' 30"*34 
„ Sun a 192° 53' 16"*45. 

Thus they were very nearly in conjuction at 6 hrs. G.M.T. 
on the 5th October, 475 A.D. 

According to Brahmagupta, Jupiter rises on the east on 
getting at the anomaly of conjunction of 14°. This takes place 
in 15*5 days. Hence the date for the heliacal rising of Jupiter 
becomes the 20th October, 475 A.D. at G.M.T. 18 hrs. when, 

Appt. Sun = 208° 45' 
and ,, Jupiter = 196° 20' nearly. 

Thus Jupiter was heliacallv visible about October 20, 
475 A.D* 

The actual date of the inscription was October 18, 475 A.D. 1 2 

Here on the day of the heliacal visibility, the sun was in the 
nak$atra VUakhd but Jupiter was 3° 40' behind the first point 
of the natyatra-faYivion, the vernal equinox of the year being 
taken as the first point of the Hindu sphere. According to 
the rule of naming Jupitejf 5 s years as given in the modern SiLrya- 
siddhdnta xiv, 16-17, it was sun’s naksatra, on new-moon prior 
to October 18,- 475 AJX, the date of the inscription, which took 
place on October 15-16 of the year, gave the name of the year. 
The sun was in the Tiaksatra Visdkhd and the year begun was 
consequently the MahdvaiSakha year of Jupiter. 

This inscription also shows that the Gupta era began from 
319 A.D. 

(vii) The Seventh Instance of Gupt a-Insci iption-d ate . 




1 Kali ahargana on the day of the 3rd tithi of kariika light half in 
the Gupta year 156 was 1,306,377, and Julian days = 1,894,843. 

2 Fleet’s Gupta Inscriptions, page 110, the Khdh Grant II. 
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The inscription records the date as the year 163 of the 
Gupta kings, the Jovial year called MaM-A&vayuja , the day of 
the 2nd tiihi of the light half of Gaitra . 

The year 163 of the Gupta era or 482 A.D. was similar 
to the year 1941 A.D. and the date to March 30, 1941. In 1,459 
sidereal years (1,941 — 482 = 1,459) there are 532,909 days, which 
are applied backward to the 30th March, 1941 A.D., and we arrive 
at the tentative date of the inscription as March 8, 482 A.D. 
On this date at G.M.N., we had — 

Mean Jupiter = 29° 58' 8"*24 
„ Sun = 347° 12' 47ML 

Here, Jupiter’s heliacal setting is yet to come in about 30 days. 
Hence on April 7, 482 A.D. — 

Mean Jupiter = 32° 27' 46'*22 

„ Sun = 16° 46' 57*4)2 at G.M.IST. 

Thus the heliacal setting of Jupiter took place in two days 
more according to Bramhagupta’s rule on the 9th April, 482 A.D. 
and the new-moon happened on the 5th April, 482 A.D. when the 
sun was on the naksatra Bharani. Hence the year to come got 
its name Ahayuja year. But the tentative date of the inscrip- 
tion was obtained as March 8, 482 A.D., which was 28 days 
before the new-moon, on about the 5th April, 482 A.D. This 
needs elucidation. 

Here by coming down by 30 days we arrive at the lunar 
month of VaiMkha as it is reckoned now. But in the year 482 
A.D., i.e. 17 years before the year 499 A.D. when the Hindu 
scientific siddhdntas came into being, the calendar formation rule 
was different. In our gauge year 1941 A.D. the moon of the 
last quarter got conjoined with Gitrd or a Virginis on the 20th 
January before sunrise. Hence as pointed out before in this gauge 
year 1941 A.D. also, the lunar Agrahdyana of the early Gupta 
period ended on the 27th January, 1941. Thus the lunar month 
that is now called Pansa in 1941 A.D. was called Agrahdyana in 
482 A.D. Hence the lunar Gaitra of 482 A.D. is now the lunar 
VaUdkha of 1941. 

The date of the inscription is thus correctly obtained [ as t he 
7th April, 482 A.D. ; the Jovial year begun was a Mahd- Ahayitja 
year. This instance also shows that the zero year of the Gupta 
era was approximately the same as the Christian year 319 A.D. 

(viii) The Eighth Instance of Gupta-Inscription-date . 


1 Fleet’s Gupfca Inscriptions, page 114, the Majhgavam Grant. 
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This- inscription records the date as the year 191 of the 
Gupta emperors, the Jovial year of MaMcaitm , the day of 
the third tithi of the dark half of lunar Mdgha . 

We first work out the date on the hypothesis that the Gupta 
year was in this case also reckoned from the light half of lunar 
Pausa. The Gupta year 191, on this hypothesis would be 
similar to the Christian year 1931 and the date of the inscription 
would correspond with March 6, 1931. 'Now this^ Gupta year 
191 — 510 A.D. would be later than the time of Aryabhata I, 
viz . 499 AJX, by 11 years. 

The elapsed years (sidereal) are 1,421, which comprise 17,576 
lunations = 519,029 days. These days are applied backward to 
the date, March 6, 1931 A.D., and we arrive at the date, February 
12, 510 A.D, 

On this date, February 12, 510 A.D., at G.M.N., we had — 

Mean Jupiter =158° 8' 3"*87 
„ Sun = 323° 46' 13**72. 

We find easily that the sun and Jupiter had reached equality 
in mean longitude in 183*5 days before, when at G.M.T. 0 hr. 

Mean Sun = 142° 54' 14"*50 
„ Jupiter = 142° 52' 48"*57. 

If these were the longitudes as corrected by the equations 
of apsis, then the heliacal visibility would come according to the 
rule of Bramhagupta about 15*5 days later. The mean longi- 
tudes 15*5 days later become — 

For Sun = 158° 10' 54"*21 
„ Jupiter = 144° 10' 7"*25. 

These longitudes corrected by the equations of apsis 
become — 

For Sun = 156° 3' 27" 

„ Jupiter = 146° 16' 41". 

Hence the true heliacal visibility would come in 4 days 
more. We have here (1) gone up by 183*5 days and (2) come 
down by 15*5 days. On the whole we have gone up by 1 68 days or 
5 lunations and 21 tithis. Thus on the day of the heliacal visibility 
of Jupiter, which came in four days more, we would have to go 
up by 164 days = 5 lunations + 17 tithis. This interval we have 
to apply backward to the 18th tithi of Mdgha and we arrive at 
the 1st day of Bhadrapada . The date of the heliacal visibility 
would thus be September 1, 509 A.D., and at G.M.N. the sun’s 
true longitude would be 160° 9' nearly, which shows that the sun 
would reach the Hastd division. On the preceding day of the 
new-moon, the sun would be in the mksatra U.Phalguni and the 
Jovial year begun would be styled Pkdlguna or the Mahdphdlguna 
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year. This result does not agree with the statement of the 
inscription. 

It now appears that after the year 499 A.D. or Aryabhata Fs 
time, the reckoning of the years of the Gupta era was changed 
from the light half of Pausa to the light half of Caitra , according 
to Aryabhata Fs rule : 

-jprefcrrsrf^j^rn ire tto I 

Kalakriya, . 

'The Tuga, year, month and the first day of the year started 
simultaneously from the beginning of the light half of Caitra. 9 

After the year 499 A.D. all the Indian eras slowly changed 
their year-reckoning from the winter solstice day to the next 
vernal equinox day, i.e . the year beginning was shifted forward 
by 3 lunations. Hence in finding in our own time a year similar 
to the Gupta year of times later than 499 A.D., we have some- 
times to compare it to the present-day &aka year and not to the 
Christian year. 

Hence the year 191 of the Gupta era = the year 432 of the 
$aka era. In our times the $aka year 1853 is similar to the Gupta 
year 191 and the date of the inscription corresponds to February 
24, 1932 A.D. The number of sidereal years elapsed up to this 
date =1,421 = 519,029 days, which applied backward lead to the 
date of the inscription as Febeuaby 2, 511 A.D. 

The date of the heliacal rising arrived at before was Septem- 
ber 1 , 509 A.D. The next heliacal rising would take place 399 days 
or 13-5 lunations later. The date for it works out to have been 
October 5, 510 A.D., and the sun had the longitude of 194° 24' 51 * 
at G.M.N. At the preceding new-moon, which followed the 
previous heliacal setting of Jupiter, the sun had the longitude of 
about 179° and was in the naksatra Citrd or the Jovial year begun 
was, Caitra or the Maha-Caitra year, as it is styled in the 
inscription. 

In the present case the year 191 of the Gupta emperors 
= 432 of the Saka emperors = 510-11 A.D. Thus the year 0 of 
the Gupta emperors = 241 of the $aka emperors = 319-320 A.D. 

(ix) The Ninth Gupta -Inscription-date. 

The year and date as given in this inscription is 209 of the 
Gupta era, the day of the 13th tiihi of the light half of Caitra. 
Following the Caitra-Sukla reckoning, the corresponding date in 
our time is the 11th April, 1930. We have to apply 1,402 sidereal 
years, or more correctly, 17,341 lunations = 512,090 days back- 
ward to this date of April 11; 1930. We thus arrive at the 
date of the inscription, Mabch 19, 528 A.D. 
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On this date at G.M.N,. we had- 


Mean Jupiter 
Sun 

Jupiter’s Perihelion 
Sun’s Apogee 

Eccentricity 


= 347° 37' 23" 
= 358° 53' 52" 
= 350° 51' 21* 
= 77° 42' 56" 
= 0*017301 


*90 

*27 

*61 


Hence : — 

Jupiter as corrected 
by the equation of 
apsis = 347° 19' 
Appt. Sun = 358° 5' 


Jupiter’s Eccentricity = 0*046175, 

It appears that the heliacal rising of Jupiter would happen 
3 days later and the preceding new-moon happened 13 days 
before, i.e. on the 6th March, 528 A.D. 

For on that date at G.M.N. , we had — 


* * 

Appt! Sun =349° 4' 
Appt. Moon =345° 43' 
nearly. 


Mean Sun = 346° 5' 3"*98 

„ Moon = 343° 5' 27**90 
Lunar Perigee = 313° 57' 36 **84 
Sun’s Apogee = 77° 42' 56* 

The new-moon happened at about 8 hours later. The sun 
was in the naksatra Remti , and the Jovial year begun was 
Abayuja or the Mahd-Abayuja year as the inscription says. 

Here the year 209 of the Gupta era = 528 A.D. = year 440 
of Saka era. 

The Zero year of the Gupta era = 319 A.D. = year 241 of 
Saka era. 

(x) The Tenth Instance of Gupta-Inscription-date — The 
Nepal Inscription. 

Here the date is stated to have been 386 of the (Gupta) 
era, the day of the 1st tithi of lunar Jyaistha ; the moon was in 
the m£&$a£ra-di vision Rohini and the 8th part (muhurta) of the 
day. . 

The equivalent years are 627 of Saka era = 705 A.D.; we 
readily see that the corresponding day in obi own time was May 
20, 1939. We arrive at the date, April 30, 705 A.D. 

On April 29, 705 A.D., at 
G.M.T. 0 hr. 


Now on April 30, 705 A.D., at 
G.M.T. 0 hr. 

Mean Sun = 40° 54' 10'-97 
„ Moon = 62° O' 9"-07 
L. Perigee =322° 39' 15"-02. 


Mean Sun « 
„ Moon= 
L. Perigee = 


= 39° 55' 
: 48° 49' 
=322° 32' 


2 "’•64 
34"-04 
33'-97 


Thus on April 29, 705 A.D., at G.M.T. 0 hr. 
Apparent Sun = 41° 12' 

„ Moon = 53° 50'. 


1 Fleet’s Gupta Inscriptions, page i)5. 
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Hence on this day, at the stated hour, the 1st tithi was 
over; we have to deduct about 3° 3' from these longitudes 
to allow for the shifting of the equinoxes from 499 A.D. The 
date of the inscription is thus April 28, 705 A.D. 

According to the Khandahkadyaha calculations, the akargana 
at the midnight (mean) of Ujjayini of April 28, 705 A.D. = 
14,647. In order to have the mean places at the G.M.T. 0 hr. of 
29th April, we have to take the akargana = 14,647 days +5 hrs. 
and 4 mins. 

The mean places are : — 

Mean Sun = 36° 52' 12" 

„ Moon = 45° 43' 58" 

L. Perigee = 318° 56' 2" 

Sun’s Apogee =77° 0' 0" 

Note. — To the KhandcikhadyaJea mean places, we have applied 
Lalla’s corrections which are well known in Hindu Astronomy. 

Hence on the 29th April at G.M.T. 0 hr. or 5-4 a.m. of Ujjayini 
mean time, the 1st tithi was over, the sun was in the naJcsatm 
Krttiha and the moon in the na ksa tra - d i visio n Rokinl , which 
extends from 40° to 53° 20' of the Hindu longitudes. The 
date of the inscription was the previous day, the 28th April, 
705 A.D., as has been shown before. 

Now Gupta year 386 == &aka year 627 = 705 A.D. 

,Y Gupta year Zero = §aka year 241 =319 A.D. 

(xi) The Eleventh Example of Gupta-Inscription-date. 
\oo t_o t ( vs.<l ) stwrtw \° 1 i 

The date of the inscription is the Gupta year 199, the 
Mahdmdrga Jovial year, the day of the 10th tithi of lunar Kdrtika 
which corresponds to November 21 of 1939 A.D. of our times. 
The elapsed sidereal year to this date = 1,421 = 17,576 lunations 
=519,029 days. 

Hence the date of the Inscription was October 29, 518 A.D. 1 2 
On this date at G.M.N. — 

Mean Jupiter = 62° 34' 9"*59 
„ Sun = 219° 6' 50"T7 
„ Moon = 332° 22' 20"*47. 

Now 173*5 days before October 29, 518 A.D., the mean 
longitudes were for — 

Jupiter = 48° 8' 46"*95 
Sun = 48° 6' 14"* 86 


1 Epigraphica Indiea , Vol. VIII, pp. 284 et seq. 

2 Kielhom’s approximate date was 518 A.D., October 15 or Septem- 
ber 15 — idem — page 290. 


Hence :■ — 

Apparent Sun = 38° 16' 23" 
„ Moon = 50° 44' 30" 
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and these are practically equal. Hence according to Brahma- 
gupta's rule Jupiter should rise heliacally 15*5 days later, i.e. 158 
days before October 29, 518 A.D., i.e. on May 24, 518 A.D. , when 
the mean sun had at G.M.N. the longitude of 63° 23' 54" and the 
mean moon, at the same hour, the longitude of 50° 40" 6". Thus 
the new-moon came on the day following, the sun having a small 
positive equation. The new-moon-sun was in the nahsatm 
division MrgaMras (53° 20' to 66° 40' of longitude) and the Jovial 
year begun was Mdrga or the Maha-Marga, year as the inscription 
says. 

Thus the Gupta year 199 =518 A.D. 

Gupta year Zero= 319 A.D. 

Conclusion 

We have here proved from 11 concrete statements found in 
the inscriptions -which have used either the Gupta or the Valabhi 
era that — 

(1) The Gupta and Valabhi eras were but one and the same 

era. 

(2) It was most probable that the era in question had been ori- 
ginally started by the Gupta emperors and was given a new name 
by the Valabhi princes who were vassals of the Gupta emperors. 1 

(3) The date from which the Gupta era was started was from 
December 20, 318 A.D., when began the zero year of the era from 
the day of the winter solstice. 

(4) That the Gupta era agrees with the Christian era from 
319 A.D. till about 499 A.D., the date of Aryabhata I, up to which 
the year reckoning began from the light half of Pausa. 

(5) From some year which was different for different local- 
ities, after 499 A.D., the beginning of the year was shifted forward 
from the light half of Pausa to the light half of Caiira , conformably 
with Aryabhata Fs dictum of beginning the year from the vernal 
equinox day, so that the c year of confusion' was of 15 or 16 luna- 
tions. This is evident from the inscriptions dealt with as Nos. 
v, viii, x and xi. This change has been noticed in the inscriptions 
of those localities where Aryabhata I’s reputation as the foremost 
Indian astronomer had been unquestionably accepted. In such 
cases the Gupta years correspond more conformably to the 
Gaitra-Sulcladi $aka years and that the zero year of the Gupta 
emperors is taken as the 6aka year 241 (Caitra-iukladi) which is 
the same as the Christian year 319-320 A.D. 

To sum up: the zero year of the Gupta era was originally 
the same a# the year 319 A.D. and in times later than 499 A.D., 


1 Fleet’s Gupta Inscriptions, Plate No. 18, the Mandasor stone inscrip- 
tion of Kumar Gupta and Bsndhu V&rman will be discussed in a separate 
paper on the Samvat era. 
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this zero year was in some cases taken equivalent to 319-320 A.D. 
Further the Gupta and Yalabhi eras were the same era. It is 
hoped that further speculations as to this era would be considered 
inadmissible. 

One point more that we want to lay stress on, is that in 
verifying the Jovial years as stated in the Gupta Inscriptions, 
we have followed the Suryasiddhanta rules given in Chapter 
XIV, 16-17. Dik^ita, however, appears to have followed the 
Brhaisamhitd rules and was led to conflicting results as to 
the zero year of the Gupta- Valabhi era as varying from 240-242 
of the $aka years of Caitra-SuMadi reckoning. We have shown 
in this paper that the Gupta Inscriptions using the Jovial years 
have consistently followed the Suryasiddhdnta rules. This 
work even in its present form has preserved some of the rules 
which were followed before the time of Aryabhata I. 



Journal of the Royal Asiatic Society of Bengal, Letters, 

Volume VIII, 1942, 
Article No. 3. 

Jajnagar Expedition of Sultan Firuz Shah — English • 
Translation and Text of an Extract from 
4 Slrat-i-Firaz Shah! \ 

By N. B. Roy. 

The unique manuscript of Sirat-i-Firuz Shdhi in Persian x , 
preserved in the Bankipore Library, constitutes a source of first- 
rate importance for the history of the reign of Sultan Firuz Shah 
of Tughluq dynasty. It was composed by an anonymous author 
at the dictates of Sultan Firuz Shah 1 2 , as is clear from the 
following verse : — 

dZ jA J Jjf o jru* 

It is a compendium of the various activities of Sultan 
Flruz’s reign, e.g. his campaigns, works of public utility, canals, 
hospices, hospitals, buildings and monuments. It is. written 
in an elegant and ornamental style. The sentences are short, 
but often abstruse, and full of metaphors, similies and high- 
sounding expressions usually characteristic of Persian writers. 
A singular feature of the work, which gives it a distinctive place 
in Persian literature, is that though it is written in prose, in places 
it reads like verse. In addition to the musical swing and jingle 
of rhythm, characteristic of Persian verse, the author invariably 
complicates the sense by using almost similar words varying 
in the number of diacritical marks, and thus renders it difficult 
to understand even a simple narrative. 

The history of Orissa from the earliest times down to the 
16 th century is wrapped in obscurity. Except for a few inscrip- 
tions, there is hardly any historical account which lifts the veil 
of mist that shrouds the history of this land. The extract 
from Sir at J- Firuz Shdhi published in the following pages helps 
materially in clearing up this mist. It supplies us not only with 


1 No. 547, vol. VII, of the Bankipore Catalogue. 

2 According to Shams -ul-Ulema Hidayet Hossain the work was 

dictated by Sultan Firuz. He based his opinion on the word Imla which 
means dictation July 1914, XCVIII), The present work, 

however, deals with such varied and technical topics, e.g. astronomy, 
pharmacopoeia and its stylistic peculiarities vary so widely from those of 
Futuhdt-i-Firuz Shdhi , which was composed by Sultan Firuz (vide 
J.R.A.S.B., Aug. 1941) that we have hardly any doubt that the work was 
written at the dictates but not to the dictation of Sultan Firuz. 

Sirat-i-F$ruz (Sir Jadunath Sarkar’s copy of Bankipore MS, p. 1). 
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details about the expedition made by Sultan Firiiz into this 
country but also throws light upon the wealth and prosperity 
of this* kingdom, the splendour of the temple of Jagannath at 
Puri and the peculiar rites of worship that were prevalent there 
in the 14th century A.D. Of particular interest in this extract 
is the account of the aborigines of south Bihar and some of the 
characteristics of these interesting people who have survived 
in almost inaccessible regions from the dawn of history down 
to the present day. 

The description of the Jajnagar expedition given in this 
extract is, however, of special interest and importance. In 
Tdrikh-i-Firuz Shdhi by Shams-i-Siraj-i- 4 Aflf, it is merely 
stated that Sultan Firiiz marched from Bihar to Cuttack- Banarasi . 
The account in Munshat-i-Mahru is more detailed, but it does 
neither describe the route of Sultan Flruz’s march to Cuttack 
nor Ms wide-spread ranging across the country. The present 
extract surpasses in detail not only all other contemporary and 
later accounts of the Muslim chroniclers but gives an account 
of various stages of the Sultan’s march to Cuttack. 

Sultan Firuz set out on this expedition from Jaunpur 
towards the middle of October, 1360 A.D. 1 Ascending the 
throne of Delhi at a difficult time in 1351 A.D., he had restored 
order and security in the kingdom and recovered the imperial 
territories from Oudh to the Kusi by defeating Sultan Shams- 
uddln Ilyas Shah of Laktmauti in 1352-1353 A.D. During 
1353-58 he recuperated the prosperity of the empire by his 
beneficent legislation and irrigation activities but the inde- 
pendence of the two eastern kingdoms, Bengal and Orissa, 
galled Ms pride. Accordingly he led a second expedition into 
Bengal in 1358-9 A.D. During his halt at Jaunpur, (July- 
Sept., 1360), on his return journey to Delhi he conceived the 
idea of making a lightning raid into Jajnagar from the north. 
He started from Jaunpur with a light cavalry and reached 
Bihar about December, 1360. From this place he marched 
towards modern Paehet through the undulating plateaus of 
southern Bihar. The area constituted a beautiful landscape of 
south Bihar, with low hills and dales, dotted with orchards 
abounding in various kinds of fruits. Game was plentiful in 
tliis region, and the Sultan indulged Ms love of chase by shooting 
various kinds of deer and numbers of strange animals. After 
a delightful spell of hunting, the Sultan burst upon Sikhar in 
the Manbhum district. The Baja of this place was an important 
cMef with thirty-six minor chiefs as Ms vassals. The Raja fled 
on the surprise attack of the Muslim army. The garrison in the 
capital put up a stem fight, but was overpowered. Thereupon 
the Muslim army pushed southward and marched through the 


1 TariMk’i-Mubarak Sh&M, B. I. Series, p. 129; Tabaqat-i-Akbari, 
B. I. Series, p. 232, gives this date. 
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defiles of Manbhum and Singhbhum, the track lay through 
steep plateaus and thick forests skirted by chains of low hills. 
The Sultan had planned beforehand the various stages of journey , 
but he could not march more than twenty miles a day. The 
first town of the kingdom of Jajnagar upon which the imperial 
army broke was Tinanagar. This place had so far been immune 
from Muslim invasions, but the inhabitants did not submit 
without a struggle. After the reduction of the town, the imperial 
army hewed its way to Kinianagar (Khichinganagar) which 
was a prosperous town mainly inhabited by Brahmins. After a 
short refreshing halt at this place, Sultan Firuz made a turning 
movement southward and sweeping through Keonjhar reached 
the frontier of the Cuttack district. This movement was so 
swift as to outstrip the news of the advance of the Muslim 
army, which had arrived at Saranghar, five miles southwest of 
Cuttack. The king Bhanudeva III fled from the fortress of 
Saranghar, leaving the task of defence to the garrison who offered 
a brave fight but was defeated. As a result of the flight of 
Bhanudeva the whole country lay at the mercy of Sultan Firiiz. 
First of all he marched to the royal capital Cuttack and after 
the occupation of this place sallied forth to Puri. 

Here stood the famous temple of J agannath which has been 
a hallowed spot of the Hindus for ages. The eternal deep rolled 
by it; artizans had lavished all their skill in the construction 
and decoration of this temple. For the celebration of the worship 
of Jagannath, situated in this exquisite spot on the seashore, 
the Ganga kings of Orissa had made magnificent endowments : 
thirty thousand dinars were expended annually on the food 
dedicated to the deity at the time of worship ; daughters of the 
nobility devoted themselves to menial work in the temple and 
won favour in God’s eyes. Ascetics who had earned spiritual 
grace by mortifying their flesh, squatted in front of the temple ; 
their matted hair, emaciated body, sallow countenance, and 
sunken eyes bespoke utter contempt of the world and its vanity. 
For paying homage to these holy persons, people flocked from 
far-off places. Here thronged people who sought relief from 
the sufferings of the earthly tabernacle by most ghastly and 
revolting orgies. Some earned eternal beatitude by consuming 
themselves in the flames of fire, others by leaping into the deep 
sea, others again immolated themselves by slicing off their 
limbs. ' 

Sultan Firuz destroyed the shrine, defaced the deity, and 
obliterated all vestiges of this temple by throwing the debris 
into the waters of the sea. The region round Puri was studded 
with many magnificent shrines; there was the temple of Meghe£~ 
vara (Vi$nu) at Bhubanesvara, built by Svapnesvaradeva during 
the reign of Anangabhima II 1 . It had a beautiful garden and a 


1 Epigraphia. Xndica , vol. VI, pp. 198-203. 
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tank within its precints and maintained a seminary for the study 
of the Vedas. There were other temples, e.g. the famous 
temple of the Sun-God at Konarak in the district of Puri, erected 
by Narasingh I (1238-1264 A.D.), the temple of Vi§nu at 
Ekamra (BImbanesvara) consecrated to the triple deities of 
Balaram, Krsna and Subhadra, built during the reigns of 
Bhanudeva I 1 2 , and the temple of Cate^vara (&iva) in the Padam- 
pur pargana of the Cuttack district. 3 It is not stated whether 
these temples also were destroyed but that some of the images 
of the temples in the neighbourhood of Puri were removed and 
carried to Delhi is explicitly stated. 

Scores of thousands of people of Orissa had taken refuge 
inside the Chilka Lake to escape from the fury of the imperial 
army. They were attacked in turn and a large number of them 
were put to the sword, while the rest offered submission. The 
victorious campaign was concluded by an elephant hunt in 
Padamtala in the Baramba State of Orissa, and the Sultan 
returned to Kara via Sambalpur 4 with immense spoils and a 
long train of captives. 

It was an audacious campaign, brilliantly conceived and 
mightily executed. No other Muslim Sultan had accomplished 
such a task. The invading hosts had hitherto attacked Orissa, 
along the sea-coast either from the north-east or from the south- 
west. No other general ever dared to force his way to Cuttack 
from the north through the aboriginal tracts and the impene- 
trable defiles and the dense forests. The successful execution 
of this campaign testifies to Firuz’s undoubted skill as a general. 
This master-stroke, coupled with the equally successful (though 
hard-won exploit in Sind and in Nagarkot), refute the charge 
of military incompetence that has been levelled against this 
Sultan by Haig, Lanepoole and Smith. 

The account sketched above also removes all doubts re- 
garding the location of the kingdom of Jajnagar and the route 
of Sultan Firuz’s march to Cuttack. From the meagre account 
of f Afif, and the names of a few places, e.g. Gadha-Katanka, 
Ratanpur, and Saranghar, mentioned in Tarikh-i- Mubarak 
Shdhi and Tabaqdt-i-Akbari, Major Raverty put forward the 
incorrect hypothesis that Sultan Flruz marched from Bihar 
to Ratanpur in Bilaspur district of the Central Provinces of the 
present day, and thence through J a j nagar to Puri . This view was 
supported by R. D, Banerji, and as a result Jajnagar and Orissa 
were, regarded as two separate kingdoms. The detailed des- 
cription of the stages of the Sultan’s march would make it 


1 Antiquities of Orissa, vol. II, pp. 145-163. 

2 j Epigraphia Indica , vol. XIII, pp. 150-155. 

3 Journal of the Asiatic Society of Bengal , Old Series, vol. LXVXI, 
1808, part 1, pp. 317-327. 

4 MumMt-i-Mahru (Dr. Raghubir Sinh’s copy of R.A.S.B. MS., 
p. 104). 
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abundantly clear that Raverty not only confused the route of 
march but made the confusion worse confounded by regarding 
Jajnagar and Orissa as two separate kingdoms. 

In the preparation of this paper, I have received invaluable 
help from Prof. Mahfuz-ul Haq. Dr. Baini Prashad, the trans- 
lator of Qanun-i-H umayuni, an erudite scholar in Persian, but 
widely known for his researches in Zoology, had thoroughly 
revised the English translation for me at an enormous expense 
of his time. P. Acharyee, Archaeological Officer, Mayurbhanj 
State, helped me materially in identifying the places mentioned 
in the text. Sir Jadunath Sarkar, who initiated me into the 
study of Persian, offered me the use of his MS. of Sirat-i-Firuz 
ShaM . Dr. Raghubir Sink, Heir-apparent, Sitamau State, 
lent me his copy of the MS. of Munshdt-i-Mahru. My grateful 
thanks are due to all of them. 

English Translation. 

In 762 A.H. 1 new r s was brought by travellers of the occur- 
rence of wild elephants — whose form cannot be pictured by 
imagination — , in the kingdom of Jajnagar 2 , which was situated 


1 According to T dr ikh-i- Mubarak Shdhi (B. I. Series, p. 129) Sultan 
Firuz spent the rains at Jaunpur and started from this place in Dhihijjah 
761 A.H. which would correspond roughly to October, 1360 A.D., Tabaqdt- 
-i-Akbari also supports it (T.A,, B. I. Series, p. 232). It appears that 
Sultan Firuz started from Bihar in Muharram, 762 A.H. (December 
1360). 

2 The description contained in Sirat-i-Firuz ShaM and in Munshdt-i - 
Mahru and the reference in Mahhzan-i-Afghandh , to this kingdom of 

Jajnagar, refute Raverty ’s view, that Jajnagar and Orissa were two 
different kingdoms. In the Eng. trans. of Tdbagat : i-Ndsiri (B. I. Series, 
p. 588) Raverty wrote, ‘Jajnagar appears to have been bounded on the 
east by the range of hills forming the present west boundary of Udisah- 
Jag-nathh, Katasin, on the Maha-nadi, being the nearest frontier town 
towards the Lakhanawati territory. Farther N. it was bounded towards 
the E. by the river called Braminy by some English writers-—. On the 
W. it does not seem to have extended beyond the Wana-Ganga, and its 
feeder the Kahan ; but its southern boundary was the Gudawuri, and S.W. 
lay Talinganahk R. D. Banerji supported Raverty ’s view. According to 
him ‘Firuz Tughluq advanced from Bihar towards Gadhakatanka. Jaj- 
nagar lay at the extremity of this province which is the same as the 
British district of Jubbulpur. . . After passing through Jajnagar terri- 
tories Firuz Tughluq entered the kindgom of Bhanudeva III (i.e. Orissa) 
{History of Orissa , vol. I, p., 282). This MS., however, says that Firuz 
marched from Bihar to Sikhar (Sikharbhumi) which is in modem Manbhum 
district of the province of Bihar. From Sikhar Firuz strode forward to 
the town of Tinanagar, thence to Kinianagar which appears to be an 
abbreviation of Khichinganagar, the ancient capital of Mayurbhanj. 
According to the present MS. Tinanagar and Kinianagar were included 
within the kingdom of Jajnagar. Thus if R. D. Banerji’s opinion is 
accepted, the kingdom of Jajnagar extended from the eastern boundaries 
of modem Central Provinces right up to the limits of Bengal. Cuttack, 
Puri, Lake Chilka were also parts of Jajnagar. Where then did the 
kingdom of Orissa lie ? In M unshat 4- Mahru (Dr. Raghubir Sink’s copy 
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along the eastern sea-coast on the extreme border of Hindustan ; 
(they stated that) there were thousands upon thousands of these 
clever and mighty (animals). In this wilderness are found 
savages who have never set their eyes on civilized men. They 
cannot understand the language of "the civilized people, nor can 
the latter comprehend their speech (of the savages). Their 
dress consists of peacock-feathers, and their food the flesh of 
buffaloes; the trees are their dwellings, and leaves and flowers 
their beds 1 ; their drinking bowls are the palms of their hands 
with which they sip water from streams by day and night. 
They are nude, bare-footed men, devoid of all humane senti- 
ments; they shun the haunts of men. They employ a peculiar 
signal when they want succour from their own tribesmen, at the 
time of concentration of troops. (When) bodies of soldiers and 
men advance to attack them, , one of them lops off an earlobe 
with a sharp instrument, anct show| the fellow-tribesmen blood 
on his person. In a short while, hundreds of men gather together 
for their help and succour. Like wild elephants, they, with their 
shouts, cries and calls, hurl back the attacks of furious elephants 
in such contests, but when they notice the dust raised up by an 
(attacking) cavalry, and are unable to come up to it, they 
break up their formations and like monkeys climb up the trees. 

If even a single plot of this land covered with the susan 
flowers were extolled by a thousand tongues, it would not be 
possible to describe an infinitesimal part of its excellence. All 
the people of this country are as black as crows, and their 
dwellings are always located in orchards where they live like 
crows in their rookeries. All people of this country are warriors 
and independent, but affable and silly. Their garden walls 
are made of the black Indian soil. Their complexion resembles 
that of the Sudanese 2 . What value is there, in their darkness 

of R.A.S.B. MS., p. 90) it is definitely stated that both Jajnagar and 
Orissa were identical. Munahdt-i-Mdhru says : — 

-ArW ........ 3I & ^ 

The account of Mahhzan-i-A fgh andh (Sir Jadnnath Sarkar’s copy) also 
corroborates our view. 

1 The attraction of the Santhals for woods and aversion to settled 
habitation is borne out by Dalton, ‘In marked contrast tcffthe Kolarians 
of the Munda and Ho divisions, the Santhals, as a rule, care little for 
permanently locating themselves. A country, denuded of the primeval 
forest which affords them the hunting-grounds they delight in and the 
virgin soil they prefer, does not attract them (quoted in the Imperial 
Gazetteer of India , vol. XII, Old Edition, 1872, pp. 238-246). 

2 The people referred to here are evidently the Santhals, the pitch 
darkness of whose complexion is attested by Dalton, in the Descriptive 
Ethnology of Bengal. ‘The Santhals 5 according to him belong to the 
dark races of India. The Cheros, Hos and Mundas are, on the whole, 
fairer. Mr. Mann remarks of them, that their cast of countenance almost 
approaches the JSTegro type. 
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having an affinity with that of the Sudanese; the seed of darkness 
pervades their minds, and their temperament is so malevolent 
that it would not wear off even by constant association with 
Christ, the son of Mary; all that is called black (Sawda) is held 
dear by them. Their palms dyed with myrtle appear as if they 
have been stained with the blood of the lover and that of the 
heart of the beloved. 

Verses . — 

They have tinged their hands with the blood of their dear 
ones, 

Their finger-tips they have stained with the colour of the 
red-berry; 

Their faces beam with joy; smile and laughter are patent 
on them lips ; 

Their minds overflow with love;, their heads are full of 
youthful intoxication. 

How (beautiful) are the faces, how (lovely) the locks of their 
hair ; 

The former (faces) are the harbingers of a happy life, the 
latter (hairs) an excuse for enjoyment . 1 

In every orchard are found various kinds of trees, and such 
varieties of fruits and ripe pomegranates, as (human) eyes 
have never beheld anywhere. Oranges so beautiful in colour, 
and which have never borne the hardships of transit since 
the beginning of the world, have neither been seen nor tasted 
by anybody. Every jaoc oa-nut tree vies in height with the sun ; 
the sickle of the moon does not reach the fruits, and they are 
safe from the hands of thieves. straight, slender tree 

and its branches are so high that they do not recline like the 
sun and the moon. There are other kinds of edible fruits in 
Hindustan, but thefhocaa-nutysurpasses all of them and is never 
niggardly in its yield. They rest underneath the shade of a 
(natural) basket which has been constructed without the help 
of the tools of a basket-maker or of a potter’s wheel. They are 
filled with a sugared drink and are, as it were, the breasts 
of the orchard, which like a kind foster-mother suckles 

1 Regarding their locks of hair, Col. Dalton remarks, ‘The heads of 
young girls are generally uncovered, displaying a mass of black, rather 
coarse, but sometimes wavy hair, gathered into a large knob at one side 
of the back of the head ornamented with flowers or with tufts of coloured 
silk \ Their delight in dancing and playing the flute is well known. 
Col. Dalton remarks, ‘The sound of their flutes and drums attract the 
maidens, who .smooth and adjust their long hair, and, adding to it a 
flower or two, blithely join them \ Then begins a hilarious dance in which 
are seen ‘the maidens decked with garlands of flowers and peacock’s 
feathers, holding their hands and closely compressed, so that the breast 
of the girl touches the back of the man next to her, going round in a 
great circle, limbs all moving as if they belonged to one creature, feet 
falling in perfect cadence, the dancers in the ring singing responsive to 
the musicians in the centre’. 
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the people promptly and eagerly. Sucking the human breast 
after two years and a half, which marks the time for weaning, 
is forbidden and unlawful, but sucking the breast of the garden 
at all ages is lawful and permissible. The offspring of Adam 
does not obtain milk from the mother's breasts without crying, 
but this breast readily offers its milk of its own free will. 
The human nurse is stingy with her milk but the motherlike ■ 
cocoa-nut tree offers liberally her milk. The milk of women 
is sticky and thick, that of the cocoa-nut is transparent and 
thin. Sucking the milk provides sustenance for the children 
(only), but the drinking of the cocoa-nut juice is permissible 
for all women and men. In addition to these trees, there are 
others which are peculiar and indigenous to the country of 
Hind, as for example, the areca-nut palm, in search of which 
denizens of the world would even give their life. Each nut (of 
this palm) hangs like a pearl in the ear of the straight cypress- 
like tree, or each of them is enclosed like the grain of life in 
the sheath of the heart. To exhilarate the spirits of their dear 
ones, lively-tempered persons crack the nuts into bits, and 
powder them like alkali in the mill of their teeth, and until its 
particles are leavened with the green leaf (betel), the lips of the 
moon-faced (beloved) do not become rosy, and the teeth of the 
coquettes do not take on the red tint. The palm trees, which 
have their heads lifted to the sky, on a dark night appear as 
if veiled. Their trunks stand out in the groves of the orchards 
like Hie columns of the royal court and their leaves are woven 
(as it were) into a green brocade with th e warp and woof of the 
ca^rdedx-otton thread. 

The .flowing streams are the cheer of life and spirits; the 
towns are flourishing, there are majestic edifices, goods beyond 
, enumeration, property without limits ; such is the country of the 
WmbeliayersA. By universal agreement, the imprisonment and 
massacre of the inhabitants of this land is permissible. The 
inhabitants of this country are polytheists; they are always sunk 
in a state of drunken stupor and given to idol-worship." They 
constitute a distinct tribe of Mulhids and Ibahivats. They 
have made the idols the objects of their worship and have erected 
temples in every town; the most famous of these is the shrine of 
Jagannath, like that of Somnath on the coast of the Arabian 
sea, Lat, Ujja and Minat in Arabia; every temple has its special 
store of treasures, and there is a manufactory for every special 
commodity attached to each. 

When the news of the charms of this tract was conveyed 
to the royal ea rs, ju t was honoured by his atte ntion, <anp: the 
- of his,. graciam ..miiid was focussed on journeying 


1 All tbe contemporary chroniclers speak in eloquent terms about the 
prosperity of this country, ‘Aflf (B. I. Series, p. 165), MunsMt-i-Mdhru , 


pp. 101-102. 
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towards that quarter, with a view to extirpating Rai Gajpat, 
massacring the unbelievers, demolishing their temples, hunting 
elephants and getting a glimpse of their enchanting country. 



Verse . — 

When I heard that the country of Jajnagar is endowed 
with such excellence. 

My. heart naturally became inclined to hunt in Jajnagar. 

t When this design became patent in the mind of the world- 
adorning king, w r ho is the shadow of God, (May through the grace 
of God, the shadow of his greatness be everlasting !!), he ordered . yy 
that 'strong armies, and brave regiments (of) . stalwart fighters " % 

fully versed in warfare, inured to the hardships of marches, 
possessed of reckless daring, and knowledge of different parts 
of the world ; . 

Verse. -r* ,« , , 

plan who are) skilled in warfare; well-versed in the strategy 
of war. 

be assembled. Orders were conveyed to them to folio w/the ‘ J 

gracious royal stirrups,' w r ell-equipped and accoutred. And 

they were directed to relinquish heavy loads and equipment, 

and carry only a light outfit suited for rapid marches, and they 

were forbidden to take with them women and children, wives 

and concubines whose presence in this campaign would be a 

source of worry; and also they should not try (to carry) large 

stocks of provisions. Having made these arrangements, he, under 

the shadow of divine protection, mounted his sturdy charger, 

and started from Jaunpur with royal pomp, 

Verses . — 


It (the royal steed) is so light-footed that it does not 
awaken the sleepers when it scampers over their eyes. 

The face of the sky has burned blue from its hoof beats, 

The sparks from its shoes have scorched the back of the fish. 

By a trick it makes itse lf hidden under the shadow of the 
mosquito-wing. 

By its skill it runs into the corner of the eye of a flea. 

It is so fleet that the earth rocks constantly like drops of 
quicksilver under its pounding hoofs. 

The wind flashes with sparks of fire at the violence of its 
hoof-beats 

The earth becom es.nresceiif.-sliaped.bv the marks of its shoe. 

At the time of charge it rushes like a shark in the ocean 

During attack, it springs like a leopard upon a mountain. 

By t he stamp o f its shoes, it perforates the horn of the cow 
like the hive of the wasp in the subterranean region. 

yyj ' ' 'V':';;.; ■■ ; ^ 
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and set out for Jajnagar. The auspicious standards reached the 
town of Bihar in the spring, and from this place he gave orders 
for the successive inarches of the royal armies. When he reached 
the frontiers of the Sikhar 1 country, he enquired about the game 
animals peculiar to that region. JLtjiaa reported that a, kind of 
animal found in the valley of this hilT|s called Gdifkhar, but it 
can only be captured with greatTfOXtble and skill. This animal 
resembles buffaloes in appearance, has moon-shaped marks on its 
forehead, is four-footed and has a white tail. From this place 
he turned ,b&ek,.a few miles and hunted a large number of wild 
deer. On the.re.tan journey to Sikhar from this place strange 
and peculiar animals were bagged on the way. After the armies 
crossed the hills, they saw a deer 2 . This was an animal, whose 
flesh in flavour and taste is superior to the meat of every other 
type of game. Its hide possesses a peculiar virtue, a piece of 
it worn by any person, whether man or infant, acts as a charm 
against epileptic fits and possession by genii and ghosts. It is 
red in colour, resembling the swallow; countless numbers of this 
species were Bagged, and an order was issued to fl ay them and 
to preserve their skins, so that the people might be able to use 
them for their beneficial qualities, and also have a chance of 
seeing them, because in all our wanderings in search of gam© 
such strange animals had never been seen. 

Thereafter, attention was directed to the extirpation of 
the Rai of Sikhar whom thirty-six kings paid homage. Sikhar 
is a hill whose crest vies with the Pleiades. The mighty armies 
besieged this hill, and stormed it in a day. Countless unbelievers 
formed food for the sword, and seventy thousand people with 
their children were taken captive. The Rai of Sikhar, when he 
saw the troops closing in qpon the hill, fled from the fortress 
even before the siege had commenced. 

Victorious, light of the eye of the kingdom, bud of the 
garden of sultanate, fruit of the mind of sovereignty, core of 
the heart of royalty, flower of the garden of Fortune, wholesome 
water of the fountain of joy, favourite of the king of the world, 
Sliukr Khan 3 was (living) here at this time. Three months 

1 Sikhar was the surname of a ruler of Tailakumpa identified with 
Telkupi in the Manbhum district. In Ramaeharita of Sandhyakar Nandi 
(Memoirs of the Asiatic Society of Bengal , vol. Ill, No. 1, p. 36, occurs a 
verse-Vandya-gune-Shnha-Vikrama-Sura-Sikhara-Bhaskara-pratapaistai ) . 
And in the annotation it is written that { Sikharkiti Samaraparisara- 
Visaradarirajaraji-ganda-garva-gahana-dahana-davanalah Tailkumpi ya 
Kalpatar u Rudrasikhara 5 . In the introduction to the text of Ramaeharita . , 
published by the Varendra Research Society, it is stated, p. xxvii, that 
Rudra Sikhara was the ruler of Tailakumpa, and the region over which 
he held sway is still known as the Sikharbhum, evidently after the surname 
Sikhara of the royal family. 

2 The author puzzles the reader by writing which in Persian 
means death but in Hindustani, a deer, 

3 Sukr Khan has been held by Raverty and others to be Shukr Khatun, 
but the present account supplemented by that of ‘Afif (B. I. Series, p. 330) 
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and ten days only had elapsed since the birth of this fortunate 
prince, when this pearl of the crown of sovereignty, this new 
moon of the sky of joy was admitted into the light of the cradle 
of His Majesty’s fostering care out of the dark shell of the infidel 
country. When the mischief- mongering Rai took recourse to 
flight, this amulet of safety slipped off from his hand. Prosperity 
and safety, order and security, vanished from the Rai and his 
country, as a result of this loss and separation (from Shukr 
Khan). 

Verses .- — 

The mind was full of happiness and free from anxiety 

All that belonged to the Rai, passed away from him; 

You had been the solace of my mind and the peace of my 
soul 

You went away and all that attended on you also departed. 


By God’s grace, affection for this fortunate prince obtained 
so firm a hold in the mind of the Muslim king that he was granted 
a higher status than most descendants of the Sultan. He grew 
up daily under the fostering care of His Majesty. Fortune and 
prosperity are always the handmaidens of good name, learning 
and intellect are the attendants of good fortune. When he 
was only seven years old he brought down easily, with his 
immature hand, deer, long and short-footed (deers), chital 
(guzan), nilgau (blue cow) and gorkhar (wild asses). He felled 
ferocious tigers on the spot by a single shot. Excellent qualities 
and laudable traits which Almighty God had bestowed from the 
treasury of His kindness on this prince were beyond enumeration. 
After the conquest of the country of SikhaiJ^,, §§t off for Jajnagar 
along the various stages through a dark waste and desolate 
region (by a route) which was darker than the moonless night 
and narrower than the hair of the head; in penetrating through 
it even ants had to be crowded and snakes were jostled together. 



Even keen-witted persons are baffled in attempting to 1 
describe it ; i 

By its colour the accursed Devil goes astray; 

The air of this deadly region is like the hot simum. 

Its winds are exterminating like the Simum. 

Its pathways are as narrow as the bridge of Mahshar (the 
bridge leading to paradise after the Resurrection). 

Its defiles are as gloomy as the heart of the Antichrist 
The nights in this region are darker than the core of a stone 
The gorges (here) are more precipitous than the tip of the 
(erect) hair. 


leaves no doubt that Shukr Khan was the son of the Rai of Sikhar who 
fell into the hands of Sultan Ffruz in course of this expedition. 
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Each stage constituted a day's inarch of twenty miles; it 
could only be covered by soldiers marching rapidly day and 
night. It was a bitter winter. In course of inarch through these 
defiles a strange phenomenon was witnessed. In an area, six 
farsangs long and one mile broad, tall trees were seen strangely 
overturned, with their trunks uprooted and the tops broken 
off; some that escaped this fate, kept trees of equal height 
suspended by their branches entangled with one another. When 
this devastating landscape which stood out in striking contrast 
to the neighbourhood presented itself, the soldiers, irrespective 
of their ranks, gaped with wonder as to how the destruction of 
so many trees could have taken place in this way. The Brahmins 
of this country related that two months before the arrival of 
the Muslim army, the demon of the wind had blown across this 
tract and tearing up these trees from their roots, had lain them 
prostrate on the ground. Some trees, however, escaped through 
resting on others, their dangling branches getting intertwined 
with one another. 

The Brahmins, the sooth-sayers and astrologers had pre- 
dicted that on the approach of the powerful Muslim army in 
the vicinity of this kingdom, a terrible calamity would befall 
the kingdom and that the people would be engulfed in misfortune 
at the hands of the attacking army. This state of thing came 
to pass in accordance with the prophecies which were made by 
them. 

From this place, under the sacred divine protection, the 
'auspicious cavalcade with royal pomp reached Tinnanagar. It 
was one of the virgin towns of Jajnagar, which had hitherto been 
immune from the assaults of warriors but was now ravished by 
the invasion of stalwart fighters. The brain of the garrison, 
which was deranged by the cottonwool of vanity, on the flourish 
of the sword cast off the cottonwool of pride from the surface 
of the sore, and their skulls filled with the marrow of vanity 
were broken to bits. 

The army of Islam set out from this place with a rich 
booty, and passing through the fixed stages emerged on Kina- 
nagar 1 . This is a town which with the cultivated area extended 
over six farsangs. All its inhabitants were Brahmins, living 
in ease and plenty and free from fear of attack. Their houses 
and villas were in the midst of orchards and gardens, fruits and 
flowers. When the victorious armies (May God help them !) 
penetrated this region, they importuned the Sulfan with the 
request c we have captured agreeably to our expectation, a town so 
large, a place so flourishing, with people so amiable and possessed 


1 Kinanagar appears to be Kichhinganagar, the ancient capital of 
Mayurbhanj State. If Satrubhanja ruled about 1325 A.D. (the Kumur- 
khela inscription, Journal of the Bihar and Orissa Research Society , vol. 
II, pp. 429-35), his successor Ranabhanja was probably the ruler of 
Ehiching at the time of Sultan FJruz’s invasion. 
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of such pleasing manners. All of them are endowed with such 
comeliness that our people are enamoured of them. Their 
gait and movements have captivated our hearts. For fear of the 
royal stewards and sentinels we cannot extend our hands against 
them. If the royal command for plunder is issued, a large booty 
would fall into the hands of the forces of Islam. The town is 
flourishing and the honey is without the bees’. 

The order was issued ‘Our object is the chase of elephants, 
the demolition of idols and the extirpation of the Rai. These 
places are only the outposts and dependencies of Jajnagar; the 
soldiers have marched so far separated from their families, 
covering so much distance and bearing such hardship; that is 
our fixed destination. If before the attainment of the principal 
object we agree to your prayer, and your hands are set to plunder, 
the (looted) baggage and goods will become an encumbrance 
for you, and if you are so engaged, our plans for the more im- 
portant objective are not likely to succeed. 

Verses . — 

Do not be engaged in a headlong pursuit of the fugitive, 

Lest you be separated from your friends. 

I >o n ot .push forward the troops in pursuit of plunder, 

Lest no army be left in the rear of the king. 

Better it is for the soldiers to guard the king, 

Than to be in the thick of a fight. 


Give precedence to that work over this (plunder of Kina- 
nagar), and relinquish this work (of plunder) in preference to 
that (subjugation of the Rai of Jajnagar). This town lies along 
the route of the army. When the chief place is taken, the 
subsidiary areas will automatically follow suit! If God is 
willing! When, safely and laden with booty, we are on our 
return journey having gained the longed-for victory and the 
desired success, all of you along with your camp-followers will 
be able to capture a great booty and stuff. Due to this admoni- 
tion against pillage, they deemed it their imperative duty to 
obey the behests of the Sultan, and leaving them to their fate 
started to march forward from this place. A battalion of the 
troops belonging to the Rai (of Jajnagar) had advanced to 
obtain news of the approach of the Muslim army, and was 
hong in wait on the highway disguised as spies. Believing that 
they would not come, they had encamped to enquire about 
their whereabouts from the passers-by and send the news to the 
Rai. The imperial army took them by surprise; they spied the 
victorious standards and the birds of life flying out of the cages 
of their bodies, they were taken prisoners. The Rai trusting to 
their news had remained in the place, expecting that they would 
apprise him of the approach of Muslim army. (But) as none of 
them escaped from the jaws of death, and those who were 
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guarding the highways were taken prisoners and massacred, 
the news did not reach the Rai till the dust raised by the (ad- 
vancing) army and the calamity of the victorious troops reached 
Kulkulghat which was another name for Kalkal 1 and some 
thousand farsangs distant from Rastak. The dust raised by 
the cavalry enveloped the fortress of Saranghara 2 , and dust 
covered the head of the undiscerning Rai. 

Verse . — 

By the hoofs of the quadrupeds in that spacious plain 

The (seven-layered) earth was reduced to six, and the 
(seven-storied) heaven increased to eight. 

Finding no other alternative except flight and no other 
course to adopt except retreat, he committed the city into 
the hands of the headman, and slipped alone. When Rai 
Pirbhandeo 3 beheld the umbrella of His Majesty, who was 
the shadow of God, he fled towards Chattargarh 4 , leaving 
hi&. Troops engaged,,, in the capture of elephants. He sought 
refuge in the forest in the midst of the elephants so that he 
might rescue himself by this device from the talons of the 
royal infantry. When the armies of the Alexander-like monarch 
having achieved tranquillity 

Verse . — 

When he strings his bow, yells break forth from the sky. 

When he falls upon an ambush, sparks shoot up to the sun, 

safely crossed this desolate region, he sent detachments of 
troops in pursuit of the Rai, and pushed forward his victorious 
troops in all directions to smite like thunder- clap and lightning, 
the infidels on the eastern sea- coast and make the polytheists 
the food for the Islamic sword, take their children into captivity 
- and carry away their goods as spoils. He despatched the 


1 Kalkala is 15 miles north of Cuttack, lying on the direct road from 
lower Keonjhur to Cuttack. {Cuttack Dist. Gazetteer.) 

2 Saranghar. — After passing through Kalkal, the imperial army 
marched to Saranghar which was evidently situated near Cuttack. 
Saranghar was one of the five Kataks (fortress) of Orissa situated 5 miles 
south-west of modem Cuttack. Munshdt-i-Mahru says that Ahmad Khan 
let loose his elephants in the jungles of Saranghar before he repaired to 
the presence to Sultan Flruz (op. cit., Raghubir Sinh’s MS., p. 92). 
R&verty’s identification of Saranghar with a place of the same name in 
O.P. is, therefore, untenable. 

3 Pirbhandeo is Bhanudeva III, who ruled in Orissa from 1353-70 

A. D. 

„ 4 According to £ AfIf, op. cit., T&riMk-i-Firuz ShaM, Bhanudeva sailed 

away by sea to a place of safety. According to Tdrijch -i-Mubarak 8hdh% 

B. I. Series, p. 128, Tabaqdt-i~Akbari , B. I. Series, p. 232, Bhanudeva 
fied towards Telingana. But here Bhanudeva is said to have fled to 
Chattargarh which may be either Chatterpur in Ganjam district, or 
Chatterduar, a narrow pass at a distance of 24 miles from Rajamahendri. 
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warriors in different directions to search out Jhe hunting ground 

of elephants, and also sent scouts into the forests. They "brought 

the hews that they had seen a herd of elephants in a particular 
spot in a certain forest, (but) that their capture would not be 
possible without the imperial elephants. Guided by them the 
body of warriors attending the auspicious stirrups set out in that 
direction. It was confirmed by the reports of the captives, 
who were taken on the way, that undoubtedly a large herd of 
elephants roamed in that area. He ordered a kheda to be erected 
over an area of six farsangs; accordingly they erected a stockade 
and built a rampart with logs of hewn trees for the capture of 
the wild elephants 1 * * . All round it was so closely beset by the 
soldiers that it was impossible even for ants to slip out from the 
inside or for serpents to creep in from the outside. Arrange- 
ments were completed within a week. A tumult arose among 
the people (of Bhanudeva) who were besieged within this en- 
closure, pangs of thirst and hunger began to tell on their con- 
stitution. Swarms of people irrespective of their rank, worried 
by the situation, with bowls of despair in their hands and ropes 
of privation and the halters of agony and captivity round their 
necks, simultaneously raised a chorus of lamentation, saying 
‘we are dissolving in the crucible of despondency. Our only 
liope of life lies in the fact, that we be put in chains by the 
exalted soldiers’. 

Verse . — 

Every slave, who is set free, achieves happiness 

Our happiness, however, consists in becoming your slave. 

‘Our captivity at the hands of the victorious army would 
result in our continued existence. It would be kindness towards 
us if you would enchain us in the train of your prisoners/ 

Verses . — 

4 Wherever there is a prisoner in a cage, he trembles inside 
the iron bars. 

I shall not escape from your cage, so long as I live. 

I am obedient to your orders even if you would burn my 
heart, 

l am loyal to your behests even if you ignore me . 9 

Orders were issued to the effect ‘we shall set you at liberty 
provided you show us elephants inside the kheda \ They agreed, 
and on this condition were released. They brought intelligence 
that there were elephants in a certain direction within the en- 
closure which had not tasted water and forage since the beginning 


1 ‘Afif, op. eit., Tdrihh -i-Viruz ShdM, pp. 164-5, describes this ele- 

phant hunt. According to him, the kheda was ten yards broad and seven 

yards high. ■ 
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of the siege. They occasionally roamed about this place. They 
were now reduced to such extremities that if even a sheaf of 
grass is held out to them with the hand, they would meekly 
follow. Being escorted by this body of men, he (Sultan) rode 
out for the elephant hunt. A beat was ordered inside the en- 
closure, and mountain-like elephants were captured by such 
dexterous tricks and artifices as could not be conceived by fancy 
or imagination. In course of this hunt, news was brought 
that the Rai had sent a present of elephants and a petition 
praying 'Resourceless, I have fallen into this strait. I am a 
humble servant and the son of a servant of the (imperial) court; 
for generations I have been a faithful servant and a staunch 
partisan of your cause. My duty is unremitting devotion and 
fidelity; it is the glory and fortune of this country that your 
standard is shining over the heads of these slaves'. 

Verses . — 

'That morning is happy on which you glide away before him 

That day is auspicious on which you gaze at him. 

That slave is free who attends on thy stirrups 

That country is prosperous across which you travel. ’ 

Further it was set forth: 'The victorious troops are laying 
waste the country and towns ; in fear of life I have retreated to 
this wilderness; all that I possess, I shall lay before you as an 
offering'. 

Verse . — 

If you are pleased to order, I shall along with the arrow 
make an offering of my heart which has been lacerated by your 
arrow. 

' It is patent that from fear of the army I had left elephants 
in the jungle to capture wild elephants and bring them to my 
stable. The wild elephants, which I brought with me, have 
been forwarded to the imperial court along with presents, with 
only a single exception. If the (gracious) court takes com- 
passion towards this humble slave and spares (my) life, I shall 
keep this solitary elephant so that by the graciousness of your 
Majesty, the name of Gajpat handed down to me by my fore- 
fathers is not obliterated. And as long as I shall live, I shall 
send every year lusty elephants to the imperial court'. Before 
the arrival of the presents from the king (of Jajnagar), one of 
his ministers named Baki presented himself before His Majesty 
and petitioned 'For countless years from the time of my ances- 
tors, we have devoted ourselves to the service of the Rai, but 
he is now oppressing me. When life was endangered and the 
dagger pierced the bones, I deserted him, panic-stricken and 
frightened as how long shall I be oppressed by the Rai; to whom 
shall I represent my situation and complain against the in- 
justice of the Rai. It was my good fortune that the imperial 
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standards were unfurled at this opportune moment, I hare 
appeared before the court so that I may be spared through the 
kindness of your sublime court*. 

Verses . — 

Thy appearance in the kingdom effects a conjunction of 

'“'the ’two stars (Jupiter and Venus). . *'■: 

Thy justice prevails in the world of equity. . 

The arms of thy justice, if they so desire, know, how to , 
protect the nest of the turtle-dove from the talons of the 
falcon and the bills of the eagle. 

‘At such a moment, [your auspicious standards have cast 
their shadows on this territory ? ’ 

Verses . — 

Fortune has consigned the reins of the kingdom into your 
hands 

Fortoi&Jias.~mau^ ! of your desires , 

Your scimitar for whose sake the garden of the kingdom 
was laid out 

Has converted the face of the earth into a tulip-garden by 
the blood of the enemy. 

The strength of your arms has proved to the hilt the asser- 
tion. 

Of that person, who extolled Rustam and Isfandiyar, to be 
a lie. 

Your might smote down many lusty elephants 

Your majesty hunted down many ferocious tigers. 

c If your Majesty be not pleased to order my liberation, the 
* hope of my earthly existence will be extinguished. If I am not 
favoured even at this time, what hour shall I look forward to. 
When the Rai of Jajnagar and the Zamindars of this country 
come to know of my favourable reception at the hands of your 
Majesty, denunciations against me would be of no avail. ’ 

Verses . — 

When they regard me as vour slave, they will enthrone me 
in their eye-ball 

Thy kindness which is open to all, has been lavished on me 

Otherwise who am I that people should take cognisance of 
me. 


1 Buraq was a celebrated animal smaller than a mule and bigger than 
an ass on which Muliammad is said to - have ridden from Jerusalem to 
heaven, Persian-English Dictionary by Steingass, p. 168. Encyclopedia 
of Islam, vol. I, p. 793, says that it was the name applied to the fabulous 
animal riding on which the Prophet Muhammad performed the journey 
to the heaven on the night of Ascension. 

6 V' ^ ^ '.V- -'v 
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(The Sultan) distinguished Mm with royal favours and 
bounty, clothed Mm with robe of honour and made him the gift of 
a drum and a standard. While this elephant hunt was in progress, 
Khan-i-‘Azam, Khaqan-i-MMazzam Ahmad Khan 1 — who had been 
expelled from Bengal by Sultan Shamsuddin and had allied with 
the Rai of Jajnagar — Alas I what amount of atrocities must have 
been committed by Mm that these drove the believers (Muslim) 
to fly from him and seek refuge with the infidels, — 

Verse.— 

During his reign oppression was so violent, 

That death came for succour and began annihilation. 

(this oppressed person) left the infidels on the approach of 
the auspicious standards of the Muslim army and joined the 
world-protecting court with his troops and followers.. His 
Majesty’s kindness is the sustenance of the journey. He obtained 
according to Ms expectations many distinctions of rank, horses 
beyond count and goods beyond enumeration, and enlisted 
himself in the service of the auspicious stirrups. Thereupon the 
gracious mind (of the Sultan), May Ms happiness be everlasting ! 
decided on leaving the stores .and^the army at the village of 
Gartas 2 in charge of Ibrahim Skbufl, who was the Malik, Malik- 
-us-Sharf-ul-Hijab, commander the age, a strong-bodied 
warrior (Rustam) of the age, Ulugh -i- f Azam, Naib-i-Barbak, 
and BasMr-i-Sultam, who was the Malik, Malik-us-Sharq, com- 
mander of the age, brazen-bodied warrior (Rustam) of the age, 
chief of the army, chief of the department of ‘Arid-i-Mumalxk. 

* The victorious standards now set out forTSKH destruction 
of the temple of Jagannath. This was the shrine of the poly- 
theists of this land and the sanctuary of worsMp of the unbelievers 
of the Far East (China and MahacMn). It was. the most famous 
of their temples. Its buildings were gorgeous; bright images, 
and shining figures were carved on their walls. The appearance, 
dress and visage of the dwellers of tMs place were different; 
darkness was stamped on their faces, and thin bodies and eyes 
were devoid of all lustre. Their bodies were haggard and ema- 
ciated; life and spirits were so languid that they were gasping, 
as it were, even for their last breaths. Thirty thousand silver 
dinars are spent on the kitchen (of the temple). Bevies of the 


1 Ahmad Khan, — According to the Tarihh-i~Mubdrah ShdM t Ahmad 
|£han had taken refuge in the hills of Bantambor. Bantambor has been 
identified with Batanpur in the Central Provinces, 244 miles south of 
Allahabad, but the description of the Sultan’s march contained in Munsbdt- 
-i-Mahru supplemented by that of the present MS. establish beyond doubt 
that this Batanpur was in Orissa. In MunshdUi-Mdhru it is stated 
that Ahmad Khan and Baki Pata were entrusted with the command of 
the army of Jajnagar but they quailed before the onward march of the 
imperial army (op. dt., Baghubir Sinh’s MS., p. 92). 

2 Gartas. — This word may be Karnas or Gamas. 

6b 
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daughters of the Rais and Brahmins, misguided and seduced,, 
throng here from distant parts and places; troops of the followers 
of the female devil sannyasis who are called Devadasis 1 , and 
garrulous persons who are called Bhurja squat on the ground 
and lead the people astray. Some shed their own blood, lik e 
animals intended for sacrifice, in front of the deity, some attire 
the limbs of their body with the robe of amputations (slice them 
off), some fling themselves from the top of an eminence into a 
remote distance, some drown themselves into the deep sea by a 
leap from a lofty height, some again setting straw, hay, ricks 
of faggots ablaze consume themselves in the tongues 2 * of the 
flaming fire. All the unbelievers who live in the country worship 
this deity, Allah who is the only true God and has no other 
emanation, endowed the king of Islam with the strength to 
destroy this ancient shrine on the eastern sea-coast and to plunge 
it into the sea, and after its destruction, he ordered the nose 
of the image of Jagamnath 8 to be perforated and disgraced it 
by casting it down on the ground. They dug out other idols which 
were worshipped by the polytheists in the kingdom of Jajnagar, 
and overthrew them as they did the image of Jagannath, for 
being laid in front of the mosques along the path of the Sunnis 
and way of the musallis (the multitude who offer their prayers), 
and stretched them in front of the portals of every mosque, 
so that the body and sides of the images might be trampled at 
the time of ascent and descent, entrance and exit by the shoes 
on the feet of the Muslims, t By the grace of Almighty God, 
after the attainment of the object, the return journey was 
safely concluded from the eastern sea-coast. Some of the com- 
manders of the army, who had been deputed for pillage and 
plunder, sent news that there was an island near the sea-coast, 
having a broad and long pool of water 4 * * in which nearly one 
hundred thousand men of Jajnagar had taken refuge with their 
women, children, kinsmen and relations. Each figure was 
(radiant) like the moon and the sun, but notwithstanding this 
appearance, they were crouching in water like the fish. It was 
stated that Shamsuddin, the ruler of Lakhnauti had besieged 
them on this sea- coast, but with all his forces, he could not gain the 


1 Devadasi. — The word in the text is masawasi. 

2 The word in the text is but oljaJ gives it a better meaning. 

8 Jagannath. — Muslim iconoclastic fury was particularly directed 
against this temple of Jagannath. According to MaMkzan-i-Afghanah 
(Sir Jadunath Sarkar’s MS., p. X2I) Sulaiman Kararani destroyed the 
temple, and reduced the statute of Krishna which was studded with 
jewels and diamonds to fragments. According to Riyd d-us-Salatin 
(B. I, Series, Persian text, p. 302) the Baja of Puri removed the image 
of Jagannath to the top of a hill on the other side of Lake Chilka during 
the commotion in Muhammad Taqf Khan’s time (1733-1734 AJD,). 

4 Pool of water. — This is undoubtedly the Chilka Lake where the aria- 

trocracy of Orissa is said to have often sought refuge during the time of 

Muslim invasions. 
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upper hand over them and had returned empty-handed, "On 
receipt of this news the auspicious stirrups were turned in that 
direction, and troops were so distributed on ail sides that they 
might converge at a point and convert the island into a basin of 
blood by the massacre of the unbelievers with the sharp swofxL 1 
When the auspicious, victory-proclaiming standards, which were 
the fountain-head of auspicious stars, appeared on the shores of 
this lake, with a mighty army, 

Verses . — 

The earth through the weapons became (bespangled) like 
the face of the sky, 

The face of the heavens was overspread by dust like the 
surface of the earth 

The mountain was converted into a cavern by the hoofs of 
the cavalry 

The cavern was converted into a mountain by the heaps 
of the slain. 


Eternal Almighty God struck terror into the hearts of 
these vanquished people. When at daybreak their gaze fell on 
the shining points of the victorious spears and the drawn scimi- 
tars of the vanguard and the wings, they rent the air with a 
loud' outcry, and exhibited their helplessness by casting their 
swords, shields, arrows, bows, and suits of armour into the 
water, 


Hemistich . — " §; 

You are to strike with the sword, and we to wield the shield. 


. -f • 


and bent their refractory heads on the ground. Ere long 
the soldiers surged round from all sides and by strokes of 
swords flashing like lightning on the heads, of the fugitives and 
the infidels on the eastern sea-coast, they plunged them in the 
ocean of their own blood; and their persons, which had defied 
the command of the Sultan, were turned into food for the fish 
and the crocodiles. 

Verse . — 

The seven oceans were connected together by the effusion 
of blood 

And the earth projected out of them from another angle. 

Captive women of all descriptions, young, middle-aged, and 
old, maidens and married, women bearing only male children, 
those bearing only female ones, women with a few and many 
children, widows, bashful women, chaste ladies, women endowed 
with natural beauty were pressed, as slaves, slave maidens, maid 
servants, female singers, nurses and midwives, into service in the 
house of every soldier. The rest of their women were taken 
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captive along with the elephants; women with babies and preg- 
nant ladies were haltered, manacled, fettered and enchained 
and no vestige of the infidels was left except their blood, # 

Verse .- — 

Whoever saw asked: What is it blood or water ? 

The reply was; It is an island reeking with human blood, 

Prom this place, triumphant and victorious, elated and 
jubilant, (His Majesty) returned to the place where the heavy 
baggage had been left, and all the armies from various sides 
joined His Majesty, laden with rich spoils. Front this place 
they set out for Padamtala i , which was the haunt of wild 
elephants, and skirting along the bank of the Mahanadi where 
elephants countless like stars prowled about, (they) came across 
elephants beyond enumeration and bagged a large number of 
them in the valley of a hill. Elephants as ponderous as hills 
were felled by the shots of arrows, and by God’s grace all yearn- 
ings for the realization of which His Majesty’s stirrups had turned 
in that direction were fulfilled according to his expectations. 

Verses . — 

Your achievements have become known all over the world! 

The heavens are laid low as a result of your expeditions ! 

The world is singing praises for you ; 

The heavens have girded up their loins to serve you. 

Glory is the associate of your illustrious armies, 

Victory accompanies your fortunate troops. 


1 Tar Osh -i-Mubarah Shdhi (B. I. Series, p. 129) also says that the 
Sultan hunted in Badmavati and Baramtalaoli which by a slight variation 
of diacritical marks would become Padmavati and Padamtala of our MS. I 
Padmavati is situated within the Khandpam State, about 50 miles west j 
of Cuttack and was an important centre for trade in that part of Orissa. ; ^ 

The opposite bank of the river Mahanadi which lies within the juris- , 
diction of Baramba State, has been used for elephant kheda for ages ; 
[Orissa Feudatory States Qaz p. 345). ; 
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SiM'lfilllb*' iv ■ ■: 1 ■■ ■ '■ •'•< 1 ■ • ' : ■ : ■ K : : bi 


ilBSill 
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- A*^ O^bb dlSjL o-^bb! A^ (J 4 A? W xg 

Jr*** ^bo i 2>yj\lj £jU ,J)bs /j5 jjl ji j & uy j*&«A Qj?b*j 

^ j 4 oijj j uW <£*>-i j oijj ^ y y***+A ■ . 

4 fjwl) (j) uU J sj) j ! Jb (J l f ja\ J J L J~t*$ J Cl***J*3j> 

u 4 J&t 4 JliJl j j^W* jbiVl cu-^jjs*- jb 

, 4 A^A^"** a**^** ^ Ct-wMA^ ^IfaXC ^ A*?** ii^j 

t 41s*- b> j> jp- 4 !! b ^bu^l 4 d A?»-^L a ^J5>*b 4> A>*^P A>l <j£ j^S 
1 J^b>- oll^“ jli 0" 4 ^ <j; ys> j .5 •■ v^"‘ 

^Jp J oV cy jP t>J J oUaj^ c4^ ci^A* 5 J-^b 
AA* 1 b ^Jpb a 4j|y>» \j aI bcL a^ 4 olu a 

# ^bs&^ft 4 jW jfe" 

ilA a «A> JU b a j*> a£ ol cblbl j^>- A 

^4$ iS^ J m O^b^ ^lj j, <^3 <J^ u3^b (J^a^ 4 Ai« OjjA* £’1^*4 

(A^b) *Xw*<«? A (Ab**j| Jb b» J) ^mS* y+* J*l 3 bd J} C \*+S?*jb A 

I c^A ^A? aL^j! OjbaJ l ^bs> b j 

%,? -■•!' At ' +* 

jW-w j\s J> ^ JulAf CU4Uc5> ^/A*> 

A^b>~lsf* A^b» c„b A^AlS"^ 

jb f jp ^ 4!^ J!^b 4 jI AjJ 4&1 Jb ^1 a' a^t ^a j 

Oljs- a d A^^ | 3 a a j^' 4 A*a; ^ug L 4 ^ ,,3 > 

;>■ A»aAA A ® AaAl^" yL^ (^bu j ^ Ao^ 1 j^p ob 

i J& & Aj^ jl^r 


1 Text : oUXSr, 


2 Text: cs**T. 
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j ji'j iSj Ojs* 

j ^ws*^} ^BU *C CaBe^^aAtMi^ jGj> £ 

*P* 

1 O J*\*P ollj J 2 L $j*Jb CUA^- jSsS^-W* ^ y& j 

b ojb* bb* bb- 6 £j^[ WT ji ai jV: jr* j 3 

obj*W j j£b cb*bf J ^ Uj?7 * _/ OaS^j 

'. 4^ 6 w>^A L _S Ia.^^CwC^ I s3j l jft ^ 

^b** j o _ywai u ^*! y*~j j*' J j$ ^ J^»b. ^W* J W- (j^l 2 

JU^L ^bfLJ ob i *Aljb y* b? # ob^W (J^ dJ £ *Xj! CU-*^ ^ 

iL b® *-u>» b ob Is? 5 j! 4 -Xjjb ^o j *ujj! jc! ^S j 

c-^»W. W 1 jl 4 tjjjj jfej-^ jb^ j ji 
«•* 

^ ^ <w^s^ ub d b L?b> I cue ^p SCb 

vXftl j^ju 4 ^ j** 1 bbj jbt) 3 juI jJo d b *"* 4 %Al*ul 

C5^ ^ 7%*^ & b*j* **b o3j b > ” L-^b^ q \ ji 

d- \ «■» •«-*.■« ; 

CU***jl Jjl C^A» JP 3^ J 4 •XtMjf (jljj .XwUp 

** #* ■ — 

£y* jV b _?1 -^’y ol ji •£" y> j (j^ J* j, & 

dM*' 

£ £- jl tJjJ 4 \ j ^_y>- 0^>" J ^b 

4 Job I jrtb ^ cXij ^ (jWb 3 Cfc^g^* J 

1 j\ l" Oi jU b 4 L$JJJ <J J jb) J^J 3 U^r £?. 

^Ai-Zj! 0^ jl j* 3 ^* b 4 jJ jb dlSo 1 


1 Text : lj J j»U* oU j. 
3 Text: JuTjj, ^ 


® Text : 'Af** • 
^ Text: jb . 
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jj^W J€ oil? j3 It <STl^j 4 *xllj j 

$ <Owwj 1 & toLwLs & «*X} 3 

Ij j! j ^ S *S^J J uaJU^L W I jl 

j& li ^ C-vfaw^ jf & 3 1*3 1 jliu 1 (Jl^Jwvvl *Aji^^w» o*<® 

6 o3j^ •> I J ** jf' 3 1 ® L»w.P £ 3 jta \j £ lj l jl 
** 0* 

jlj* ^k-Afis j Xjj> oilp j\*£o j liS^ e j3> ^3 jjj j«3 

cJ^U-l Oj^ j^Cwu ^\ J i jjh jrUwl jUI ^jlj 3 j ^3 jA 

4 $!j jluSi>* (jl jl jLtf2>~t jl 3^""' <Cj \*a |j £*i jM 

ojssL* 4 j&U>* jjj j 4 o5Cb? 4i J>- j jj 4 opUu* 

cJj3 <jt**j 4 ^Ijd S>jZ 4 3 ji»A»\^ ^l $ _j£ 

(jl J-3 4 O^fV d t O yp 4^Z>- JV j j 

dU jU OoU** o*^L? <jl OpVj jl < 3 j* ^Uo jl j3 j fll 

JU 3 b 

j ij^W L 9 ui <&" ■^T/; JJJ J 

< oil o»j&* Oj^P cuo jT ^>o“ j jjj jtvv ^i5" oljik k^JJ^> jl 

jl 0~0 jl jU Ojp jl >_r»b L^lj -k C^lj Oj^ 

J iS^J jl J 1 j j^l j o,) j 3 <J\ j& i 3I10I 

j * \ ■• ^.jfc jl jljlil J jl*AAfli <^lj 

J ' , ’ ’’*’ 

tj^ 9 j-t> Jhy~ J- 1 j 9 9 j; 

ijj ij, ^ij j! oij 


1 Texts 
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<S^ y I j 

CU9 J 3jJ j? i J y J 

dJ 3 l«a>-L^ (j! jp- _j 3 ab^ob (JiX ^Wcu-cw c>^ 

t jA ilojl j\ cJ ac iV _jl _A5l ji ^ iiit <j£c iliC_ 

dJ j> 3 j c^. * d$b (jf be j o ^a>- cu^i.Ju & jjj j* j 

## ' ; . #■-; 

4 ji oi£ l j ^ j 2 a£ c/Ij j ^>b <^b dti b*& 

Jjlxbj j (Jj J <^b ab ^ j b jlT* J ^jCJL* j3 

a_) 'j**" j osM<A>) jCnA j3 j^“J jf J 

0 Jki AmmaJ b<*2$ jj a •JwJ?*’ ^jJ b^SL>” £ 3 b~3 1 W ^ I C*Xo 

u^j 5 ^” 3^ 03 Lu* d*>~b^ ol J j ^5 Ur ^jb *5T 

# dv*J jjru jUs5»“l A*- j] ILc 

AS? j^Sj-U- <~yy«s> (JjllC 4^~ jj? 3^)b jp*3 Asu 

A' < "'C->b ^ c£j* J j» <— Cjb V^* 1 ^ j 

jU y j <S*y 9 fUojt fJ^^A <jT jjj* jy* y *£ 

I ^WciSf ^ 

As^T"* 33 A**^ ^ ^ wJt^ j) 

JiA? 33jf" Jj3 jJo! \ j 

Oj£ 6i ^U3b 3 jj JjfjV 

JLzi oT ^Uob 3 ^ jlj 

J ^ Ji 

<JW*3 J 3 ^^TjLjj 


1 Text; Al. 


® Text • c**»5 . 
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j 1*17 


e i 


r K 


j .c-Cjlr. J ^ 3' 

JlXj\ i$J* j*» j' J>j 
fl»' j JU cup j*~j i£jjj ^ do* A 

^bjl j Jrr* c^'** 5 ***' j 3 4 c£ 3 jj '-v*' <^ 3 ^ j 3 4 gr'y' 

i jJ*> 8 Jd & Liu (J,ts*- ^j^Sa j£ o' 0 3 '" 

J^a! 3 ' 6 4* jL*- J1 J& oW' tj^ j* Jj^ lJC j 

(j&~J$ *«All» & (S* 2 **. J 3? y& 0*JJ j' j J &yu» 

^ oL& 0 jag i 4liu j3 jCo ^ jLa&l ( jUj^l i * jL*» {Sj *& ^ 

j»W J 3 $ d&Lt* ol jjUcIa 4*3 0UL3 o' 

4 ^* \^J 0 J^SjSla {J I ^ 0*0 ^ <Xf^mK*a^ 

jCs) ^1 j 51 j» jjS j! 3 ^ ^ xsjS* o' 4 0 (^olU 

3' 'j o^j - 3 o' 4 3 ^ 3 ' 3 Oj 3 3 l> 3' o?ji 3 *\* j 3 

Ij c3*j3 ^axi j 4 4 £*>-' Jj' QUj j* j j» j £s*j 

jU J 8 pj-li J J CU>“ 0 3 O 

; ''■^m 00 110 ■ w 

jiCil O^ 3' fW' ‘•“•'3 ^ jrtki* ajrjW J&t j j 

ovw«j> 3] j j> ^1 3^' -jj^i j* j 3 j» 3 ^' 

J(V (J'i o'**^ ^ i .X^o *»X^>i y>“ j** j> U j*» jf ^JdWts^ 

^ JU o' O 3 O'' 3 jP O^' l''® 

^ S \ 3jp^ cu*w£p kJcS* j 3 W* ' j' o 

■ ■ ;"*•' #0 : '"/*■' ■ 

<h> y j' Mj ^rW jf*» j' -CJ ,■ 

£ O-if* 4*^5 o' 3 ji* Jo 5 ^**^ ^*X-VW 6 Jjift J^Tj I^jP c!Wj 

-i-w <U ^ji 4 jU~ 4 Jj 4j ^ l^xk o' J^' .i j 
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yu» l \j j\ y* \j 0^3 *ri 

# c ^ y 3 

4 J J^IjC £ jJ# jl jj \ij* ! d i^LjP t 

^ct^w jd {Jr*** 3^ oil 4 JlC*' ;; \^JSs4"'- : pb»u 

l 3 j! t ^suJ J 40 j7 l <jb >* J ^ 4 d-w^l CA*J 

^ Cj^bd J jP cjl^ y> j ^\*»a i ^Lj O jb 

4Ajl JjytiCj* ^^bjKjJ J|l ^ O^ J!%- J 2> (J Jpg 4 J 3 

Uy^ c^li® J l <S jf** »Ao j£ ~u! j3 

4 1^1 43 1 J) £ 4J JjllsU <0 y£> J y& l t*~J jp*~ ^jbol CPv^Jf ^ 

<* - 

4 CU~*b£ ^ ZjA j y* eU4U<C> X { y) j&> 

l3j^ 4 C^l &£ yj I J b jli o\l£b J ►0^p“ 

'"’ . ^ ^ ^ \ 
f3*iJ* J tjb&J j> 0*0 ol>- l ^tSj j ofej3 

^Cj»l CU*0 djr^S^ i^lljP y ^ lc ^IlZpI <jb Jb ^\ 

^ <jb> 4 33fJ (3 J J JA«A Om*J 4 xa! 

0^ 4 <^ljl <J l* <3 *«.**’ 1 ^ 4 (jb yS* J CU**! J^luSU b 

O***! 'jAXy^ y^A&A ul y yy^&A jf** 4 O^bsu j\ 

W1 J i 0^1 J& j ^S> J Jb J Ju 0 / Wl £ 
ojtuU ji d <A j i>! j ( 3 , *^^r ^ ^ 4 cu*wl W* 

^ 3 ^ 3 ^ « cu**l (Jy^ Xjs6 j c^vi 4 $ *0 j W^l 0 XJtS* jb*«> 
JW J JUfl 4 *A>_^ d-J ^b) 3 Oj^pb-l »A^saC <3 y*& y 3^ 



(jUr j S ji j i 
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o 4 s+& \y*~ If 1 JJCiil J j jl 

*Xo (JjrtP J$T jLfcl ^ CS*-***^ ^ d-vfc«^“ ^>4 xS* ^1 4jUful j! 
^llc* ^ L ^ J*3 j} l> 

(sic) lJZ** j Cww JT c3 <^T -^f jj+XX il 
3 j j$ <n ~^' ^ ,/* <Jb> .sjf" j 4 eu^l lJx* jp jljyk 

^ j> cX"i>- j A*l ^>L J5 jf (J jL^>- 
s I ^»\lil (^lj *X 

^ ut; oLp ol jj~* ^ 3 

CL**«A c^jzS* jIH j Juw 

*S yS $ J j'^ JrT C^W j5 *jW 

JL^V.X <-^-> Uj^ 4 e-ijf" j! o!j j O d Jj J j 

4 u)! j 4 cJs^LjT U-^W. .3^ 0*1** ) J 4&! J jjU^ j^- 

J5Sr c5 ^>* j Jlil j 4 ^ j^>lo ojU> J^>» 

^Uj dU> ofeSLj qj 3^ o* c?*k y lr ^ j£ ^4 ^**4 

•3 # • lXj\ ^1*! (J J*&>~ t tjl~ jX$l> cjTj* O 4 «A>1> 

(J^ XjS* j\ J3£ *A?i^ 41s* f^Xv -3 

^ 1-i^S**" ji <-^ 3 ! _jj .S <s_j( 

4 S ^ jjg 1 LtXs I jj 4j ^ ^ Jb j ds\Jl^ <,jl jl 

^frj jx* jr h jj^a g}jp\ j 
<w ^ 1 ^ IjJ {.S' j*>» ^3^^ 3 > ^* mi ^} _)4aS^ jj {J}j> ^ 4 jI&\k0 (,.$ jaM 

J j\j i J 4 Xj£* jrUaX*' 

/' I ^ ^ 

cJL*»j) J Jj jrtf" 1 j 0^%^ t-X* ^>UI ^ 
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[yol. vixi ? . 


J \ ^yr J- 

j^>U SIS"* (jOb j* J^r j ^ & ^Jj' J?~ * 

6 jS* ^ 4 2y2J jl*%' J&~) dU« JrT 4 f ' d ^ 

®lj 0^0*1 j£ & o'o*'**' j & jJ# o' Oj^b^ V^O 

lli) j Ua3 jli jtaj j' -XOjj 3j?-U 

0* 

L Jii j j Ju ij oW O' j ^ 

0 Jjj o' j/ sxS'j' <jl^-j£ 0x5" jl 1“ 

^-1 jal 1 j*1 cii J*\ j * JOO*b ^ OJ y* J 6 <XS*~ L ^^2>- 

^jU- jt ij jU j ^jj 5 ^ j>' Ij jj a ^ W 6 ^ 

JV. J Jli ^ J* JJJ <£*** 4 ** / 4? J Jf30 o' 

4 <jb<£>' j y* *Ab jj o JJ* Jy* o' OjJ ^ £ 

Syr Syr .zf j\ <j0) '--0=r £j=rj lT^- j J*" J 

** 

<*-4 Jk^s4 c->li» j ^ ( j r u j j c-^3 j»- jj**l y>€ S ^ J S ^ 

Xsjj] J jliCj jtf J* jUu£> j\ 4 O^y J 3 OJ^' J' 

Jjl o o j5l j s j»j £ I j ;>U>4 j j j *lA** o j5 o 4b 

I^IjU <jl li oW*J Jj&~La j!u5" ^>1 4j jj j Ji O^'j^b* 

$ cu*j $ * 0^' o' ^ 7 ***' cXILm & 

* ** ** 

Sy* ^bfc*> j** a Jb 

to Ju) !^> ^ ^ \.^ji £ \j*j ^y$ 

<jr J ■** > cu^ eu** U o bi <^r/ jy^UA ^sltj cu^Oj U jf^wl 
i jo» 1^ j 5^ ^J»fcuLc«*A oj'*^' j> 3 ^ *a^w\j (j! jL jh^" b» 


1 Text 


: V/ • v / 


7 B 
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cuwjl li jA jJsS> Ojj 2 

^ ^ o <-X )*3 i* y OlS* j * jjr 4 

yy- (L J*k y ^ ( ^ a * 

y& f s f f' f f°~ -lO 

&> Cj j** & ^N5 1 JU ^-&3 okl 

4 JC-XaL JU ^.Aj _J 4 A.3^"* (J ^-3 4 J,L> ’k k Xl % j3 

XJLm& ot>kj <L>-1} 0^ j-S o jTta J/i OjjZ & Aj3j j\ y&~ 

' dKL>- J/j3 6 ^Lj j <5^ j 4lilj J d>l j\*J2>-\ £»^ j\ 

Aw3 {£***> 3 ^ dj^ AJJ*> 3 1 «1> 1 d A**' ^J^-k O k>p 4 Ju j^aaaaA j 3 

JJ3 ij *j jL* 4 *A>3j J L& C 3 *fi)l ^ 3 l> AIj k (j 5 T ok^«A; 
i 3^a j3 ^OLaj <&s> yZ» O^ Ojj 2 j 4 «a£» J—j 4^k* 

b>“ J Lp*- J j J W O O^kj ' J Ll>-I uiJ ILL 

(j:kji J3 ^ 4«3jjl jJ j 3 3«Xo <b O Jj*^ ^jT Jk^ J ^Ts j3 
o^ri 4P3_y: j!_/ jry t^lj £" Ji3jjl j^- jKi 

4 p 3 k« 5 ^ Aa^ ^ j 3 Am> jp {Ji ^ 6 AJp yz- j 

cu5j3 j { j& 1& jlSCo J>- 3 !^! J U j\ 4 ^^J3 S 3 I 3 A JLj j pju 
Cul J 3 J OJjlu^ J d*w J kka J&» j| cA U J& M j^ 

• c^-w^ p A**> ^ k* 0^3A3 1 y ^ do-^^jL 3 

^ j ^ <Sj j, y ^ j 

^ <Sjy y jjj jjjf 
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J ^ J jf“ J £ t>$j£ jl j 

f jU 4 *\j>- C-'W lJjs- jl <_>• 

'*. c-i a • : f->* (jrri 

c^- J j § jl ^ _/* 

^ jIxj ^^-iT Uj^u (J*^ 

^S>-j l) ^_j> 4 Lii j 5 ^ J^r J^-“l jl l- 4 ~> 

.5 j>- L J <l)^b> _j 4 «L>I 

** y* M — 

lX j^r (^) f u^tif 0 ^**^ \? jW 4 $ Jjjl 

CL*.Z~J* J€jS jl oljdX* J o Xj j^l j3 jfl i ^1 £ 

j/p O j ^ > ~ oJ*** j£ l ^*jl Jo Jtil <jbl I j cjW* j? «> 

* v ' ■ ■<«*■ ..**' 

4-JwS^ ^**>1# fi>Joj l 4 *XLAJ d*-** 1 o <XvWV ^ 1 J>“ jf L 1 ^ 

tj *L+»j 1 jl ^jL-j j t X* U Jtwjl JUw j& & Jo J jjLj 

> . /' N -* 

ijJ \-vV *y jV j JaI O j^z^-. j ^ j-.jj $> V iA> 

** V >s -MK 

tjjl I <jLj 0*1 ^ A, ^ m b l^Ij -^Ij^rl j U jl 

4 ^ 3 l> j jl ^ jj j tjl j > cL^L ^ j oW. jfef Oj>r 4 J*X* 

ju j 4 ^»i tib j\k« ^ ir X S^ j S\ <^b ji 

J JJ (J^A di^. 4 vj>»bv>- ^ l) (J^Sj 1} jl J 4 Xt 

^>*1 j * ^ ^JaI C ^% 4 J (j* J _j-wv olslj X 

• jl^ia2b«l d^Tj*^ 

jl j® 4 «^ > "b> jji Jlil !j uXU ( - 5 ' 

iwilsj i_£ 3L j? i_jb a)- l l_> J-ic jl^sr t^l j 


1 Text : jL . 
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J*} b jLil Aft I CZ-J cu*o 
k«*lSp jl&JU j Q\a\£ j3 \j <*££* 

<L3& Jik Crt o jAj* ollj & 

$ Cwj $ • CZwjI 

J>b 3^ JH CU**^ uJuX* (jllC- CzJ^J A 
.j! sji^ J cJ^A^ 

•A; I h ^ \^> {"jdStA ^ L ^ Cl 

J^J 4V J J L^O L^JJ 

, !j^l a£ ^2* j? (^jjl jjj l 

S§ jliAli L vl J V wiu^ ^jJKj \ 

CZ-WMA-^A" J} ^ ^ ^ J d-*--W.A 

jfew> Cl^_j$W> i£\t>j jZ> j\Z» { j+>) 

>'- ** 

• JjW 4 ^ jj li t^W*J ^Uail AjUjAj ^\ 

^*\ fM ^ dJjA jf i f U 4>J3 

dJ r^Sji ()j*) v>J j! jb Cruj j jS-U ^ij o j>. j 

* cz*o $ : JjU <^ji1 t 1 j <jb> J jAaS Xib O* *Aa>- 

* > 

l^o A*j bo ^ j* jf Ao U 6 Als j^T j£ jf ^jj 

i^xjiy-4^4^r ^aJjj zjaJ c>bz e— u <£f j7 cjy 

4 *\?b ^ j j+S- cuaUW j <A&UoL c^js^jS: \j j\ 

A> ^ > X J ^b ^Lp j JJs> c^l ^ j jJ.lijj) cZoJU- j 

^<M uU o^i J&Ci oi jT ^ 4 JuJ^f ^Wi j\ cuAUt . 

o^sLm ^0 owo j\ 4lSo dXJ^ jl £ oW os^l jLu» o^b- 


y y «^jp & ^*1 j j jrtJ \Jf *a)1 iy*^* 
«'CJ£„ jT* ^ j jl (jlu J|a «A^»L $ O^ljr** jl ^ O'lc' 4 >* L 

* Jjjl jliT y dlj 

d-pl*-*’ Jw^ {^J^“ c/ob jl j 3 ^ 

Syb d*«»«0 ^ <Aj 1 d^liu" 

4J jjrU jUT jl j® jL*l J>oS l) (j jiU^ 53 oil J (JJL^j/ (jl 

jA i d^Jh"* (jl^' £>^jA> lAj^ £» J Jr*" V J 

;:&*»**?** "’ ^ 

. *~i jJi i; O^ta J*aI ^a l*^r t3r^*** V “ J 

by)* v_j^j d*«®jji® 4 d*&L jl jaI _^L»«aJ (jLwol jf 

1 olSo Ualsl £/\ jj j^a JljV j y\J* (j \ j W 1 jl i 

jUj lol^C^-l ^ lJC~ 1 a ddJ^ljjJC 1 _J j)Cj JJ 

J^l J> j » jpA ^&\j>\ cXjL ^Jsac-1 ^)1 CMr 

U** j* <jl jl® j 1/ jv 0U3 j£r 
«*• «■* 

oil jjfii? oil j j | ^i jJ> ^ILL jrtO dOlc 

j/Uj (jl *-k*® jl J 6 <5 jd 4s »- y oL^- 4 j l>dj 

i d**4*ilol JoIaa (J j J jft O 4 d-wj 3^5*1® Jl (j^>- (jl j^j^T SaJIra y 

olj-^r y “j=r o j j m~o tj lie j oJSj 1 ^UU 

l£J J d jl^ J OwA 1 j\ <C$Cm j i <j\Lu>- J 
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^eJsSU j3 <J,b jto3 'loa^ 4 * JjU J*j j 

<ob ^ b! t-3l jt! J -J^-^5 J 4 ^3 ol 

^Ll W j 4 o^* 3^®* j Jb? oli^ ^ J ollj 

<jb _/* j 4 Xil j?w> 1 ^ ^ <J^*J C^b** 

0* 

Jbb4 \j <C**JLi & Xj\jp~ Q Jjf b <l)b*4 ^ O^J & Jjfl 

£> x^SCa 35 j\ o b lP~ j*~ <4 J*~ <J jv* 4 xjJCa 

i xj\£ji(j£ £.bio Ij lPlj*" c^ba^l (S* 2 **. j 

yJ* ab j y*£? J&C* j3 4*A* 3*5 J 4*3 j ij>j jl j 

cba>~ ^J^l)! 3 j? ol*A?f 3 UlI-^L y^ 0 . 3 4 (3* '■b ^TT* 
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Dharma Worship. 

By K. P. Chattopadhyay. 

The worship of Dharma is an old cult in Bengal, and has 
produced a number of works in verse describing the origin and 
merits of Dharma Puja. Some of these narratives, known as 
Dharmamangala have been published. Others still remain as 
manuscripts . 1 A somewhat different class of work is the 
&fmya Purana, which resembles the Mangala works. At the 
same time it is more archaic in character and refers more to the 
details of worship . 2 Another work, the Dharma Pujabidhan, is 
an account of the mode of worship . 3 The literature of the Dharma 
cult has been examined by various scholars and there are a 
number of valuable articles 4 on this subject. The editors of 

1 I have consulted the following published works of this category: — 

(a) Sri Dharmamangala by Manik Ganguli, ^edited by Mahamaho- 

padhyay Haraprasad Sastri and Sri Dmescandra Sen. 
Calcutta, 1312 B.S. ( = 1906A.D.). Sahitya Parisat publica- 
tion. 

(b) $rl Dharmamangala by Mahakabi Ghanaram Ohakrabarti, 

Kabiratna. Calcutta, 1318 B.S. ( = 1912 A.D.). 

(c) Sri Dharma Purana by Mayurbhatta, edited by $ri Basanta 

Kumar Chattopadhyay. Calcutta, 1337 B.S. ( = 1931 A.D.). 
S.P. publication. This account is based not on any old 
manuscript but a modern revised version. 

(d) Anadimangala ba Sri Dharma Purana by Kabi Ramdas Adak, 

edited by Sri Basanta Kumar Chattopadhyay. Calcutta, 
1345 B.S. (=1939 A.D.). S.P. publication. 

1 have not consulted any manuscripts but used summaries noted 
about those writings by various authors, quoting such references, cf. 
Sahadeb Chakrabartir Dharmamangal by Sri Ambikacaran Gupta, 
Sahitya Parisat Patrihd, Calcutta, 1304 B.S. ( = 1898 A.D.). 

The account of Ruparam was heard by me in Midnapur at a celebration 
of Dharma Puja. 

2 Sunya Purana by Ramai. Pandit (?), edited by Sri Nagendranath 
Basu. Calcutta, B.S. 1314 ( = 1908 A.D.). S.P. publication. 

3 Dharma Pujabidhan by Ramai Pandit (?), edited by Sri 
Nanigopal Bandopadhyay. Calcutta, B.S. 1323 ( = 1917 A.D.). S.P. 
publication. 

4 Most of the important articles have been published in the Sahitya 
Parisat Patrihd (the journal of the academy of Bengalee literature), and a 
few also in the Prabdst. Only the important articles have been mentioned. 
I have avoided unnecessary multiplication of references which would have 
occurred if I had included all the notes contributed on this subject. The 
important articles will be found in S.P.P., Vols. 4, 12, 13, 15, 16, 36, and 38. 
\ aluable discussions are to be found in the introductions to 5§ri Dharma 
Purana by Mayurbhatta, Anadimangala ba Sri Dharma Purana by 

Sunya Purana by Ramai Pandit (?), and Dharma 
Pujabidhan by Ramai Pandit (?), noted above. 
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the Sunya Parana consider that work to be the oldest account 
in verse of the worship of Dharma and the associated traditions. 
The manuscripts consulted by the editors were not older than 
three hundred years, but the editors place the date of composi- 
tion in the eleventh century A.D. An able critic, Sri Joges Ray, 
has shown that there is a good case for placing it about two 
centuries later. The dates of the Mahgalas have also been 
disputed. Rut some of them were undoubtedly composed in 
the sixteenth century while the last of these works was mitten 
in the eighteenth century. 

Whatever be its exact date, the Sunya Purana and some 
of the Mahgalas have preserved for us an account of Dharma 
worship, and details of the Dharma cult, which must of necessity 
have been based on lost prototypes dating from the 13th or 14th 
century and describing a well-established practice and tradition 
of that period. 1 

In the Sunya Purana the poet starts with a description 
of creation. There was nothing but empty space, and in it 
was the Prabhu (Lord) alone. The Lord thought, * Whom shall 
I create % ’ First came from him air or breath or wind. Then 
the Lord created his own body. From the yawn of Lord Dharma 
(now mentioned by this name) was born the owl who was fed 
with his spittle. A part of it fell and became the primeval 
waters on which the Lord and the owl floated. From a feather 
of the owl was born the goose. Next came the tortoise from 
a touch of the Lord’s hand on the waters. Attempts had been 
made by the Lord to rest successively on a bubble, the owl, the 
goose and the tortoise. But the bubble broke and the animals 
each in its turn became tired of His weight, after a time. So 
now, on the advice of the owl, the Lord threw on the waters 
his golden sacred thread, tearing it up. It became at once 
the great thousand-hooded snake Basuki. His ornaments 


1 The Origin and Development of the Bengali Language, by Sunlti 
Kumar Chatterji. Calcutta University Press, 1926. 

ftamai Panditer Dharmamahgal, by Sri Haraprasad Sastrl. S.P.P 
Vol. 4, B.S. 1304. 

Do. PariSista, by Sri Benodebihari Kabyatlrtha. S.P.P . , Vol. 4 
(1898). 

Sabadeb Chakrabartir Dharmamahgal, by Sri Ambikacaran Gupta. 
S.P.P., Vol. 4. * 

Manik Gangull o Dharmamahgal, by Sri Brojosundar Sanyal. S.P.P., 
Vol. 12. 


Dharmamahgal, by Sri DlneScandra Sen. S.P.P., Vol. 13. 

Dharmamahgal praneta Manik Gangull, by Sri Jogescandra Ray, 
S.P.P., Vol. 15. 

Sunya Purana, by &rl Jogescandra Ray. S.P.P., Vol. 16. 

o ^ >urai ? a sambandhe Mantabya, by Sri Nagendranath Basu. 

S.P.P., Vol. 16. 

Dharmamahgaler adikabi Mayurbhatta, by &ti Basanta Kumar 
Cbattopadbyay. S.P.P., Vol. 36. 

&unya Purana, by Sri Jogescandra Ray. S.P.P., Vol. 38. 
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similarly became frogs and supplied food to the snake. Now 
the Lord rubbed Ms band on his own throat and put the little dirt 
that had gathered there, on the snake’s head. This became 
Basumat! or the Earth. Now waters were moved to three 
sides of the Earth, and the Lord and the owl went to see the 
earth. The exertion caused them to perspire. The Lord wip'd 
off the sweat of half his body (one side only) and from it was 
born Adya Sakti. She was left behind and the Lord created 
the river Balluka, on the banks of which is placed the traditional 
site of origin of Dharma worship. There the Lord remniued 
in contemplation. By this time Adya Sakti had become a young 
woman and she felt desire. Kamadeba or the god of love was 
born at once and he went with her message to the Lord and t he 
owl. The Lord put Kamadeba in a pot of earth and it became 
full of poison. Then they came and saw Adya but did not 
know where to find her mate. The pot of poison (Kamadeba) 
was left in her care and they went back to Balluka ostensibly 
to find her a groom. Adya became despondent and swallowed 
the poison. She conceived in consequence and three blind 
sons came out of her body 3 Brahma through the fontanelle, 
Visnu through her navel, and &iva through the vagina. The Lord 
now came floating as a putrid corpse to the three brothers as 
they sat in contemplation. Brahma and Visnu failed to recognize 
the Lord and pushed the corpse away. But Siva wondered 
how there could be death before there was birth of any other 
besides themselves. He saw through the deception and pleased 
Dharma by his homage. The three gods now got their eyes 
through the Lord’s favour, and were allotted their duties, usual 
to them in other traditional accounts. Brahma would create, 
Visnu would protect and nourish, Siva would destroy. Adya 
Sakti would live in all creatures as the female organ a nd Ala lies 
(Siva) would marry her in another birth. Dharma himself 
remained in space on the owl. 

Next follows a description of worship of Dharma, beginning 
with drawing of water for the sacred pot. Dharma is now to 
be bathed and the devotees make sandal paste for tihl or ini- 
tiation. Flowers are gathered, GaneSa is offered worship first 
and then Dharma. The ceremony is stated to be performed 
by king Haricandra (Hariscandra) and his queen Aladana for 
the birth of a son. A new rnandap (shed) is stated to have been 
set up and four doors (on four sides) are opened for the quern 
successively. The conventional ‘house’ of Dharma is now 
shown to the royal worshippers. There is a repetition of the. 
description and a reference to the merits of Dharma worship. 
The devotee is to observe habisya (a special restricted diet) 
on a Friday and offer puja on Saturday. There is a reference 
to the great respect in which Dharma’ is held in Ceylon. The 
temple (house) of Dharma is described in detail. Stones are 
dressed, wooden pillars are put up and toddv palm poles and 
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areca poles are split, apparently for the roof. Peacock feathers 
are to cover the roof of Dharma’s house. An dlam, or bamboo 
cut ceremonially, is stated to be placed by each door, and the 
pdclukd (sandals) of Dharma are worshipped. The offerings 
to Dharma are now described — plantain aiid other fruits, 
milk, clarified butter, honey, curds and dtap rice. The whole 
of the food offerings is known as mamd. It is followed by betel 
leaves for ‘cleansing the mouth 5 as it is termed. The sage 
Markandeya is stated to have offended Dharma and become a 
leper; he was cured when his wife thus offered worship to 
Dharma. Incense is now burnt probably for the swinging 
of devotees over its flame; but this is not stated. A horse 
is also said to be saddled for Dharma. 

There is a description of worship and cutting of the Gam - 
bhdri or gdmdr (Gmelina arbor ea, Linn.) tree. The wood is 
sent to the blacksmith to be dressed and made properly, i.e. 
fitted with nails. A fresh description of the rites starts here, 
of the bathing of Dharma, his worship and other details. A 
horse is again mentioned as drawing the car of Dharma. In 
this portion of the book is described the placing of sacred sand 
from Balluka, and of coral, pearls, silver and gold, and 
dtap (sun-dried) rice on the back of the tortoise-shaped deity 
Dharma. A ceremony called muktisndn is also mentioned. 
After this, however, comes a story of Siva working the plough — 
a golden plough with a share of silver. Paddy is stated to have 
originated from sexual desire of Siva, from his semen. A fresh 
start is again made to describe the rites, and the tying of an 
armlet as part of the initiation of the devotee is mentioned. 
Another brief reiteration of the mode of worship occurs. The 
armlet is now stated to be of copper. There is mention of 
animal sacrifice before the Devi, and also further on, the origin 
of the goat from incest. 

In the Dharma Pujabidhan, first of all elaborate rituals 
are mentioned, with incantations in Sanskrit for setting up 
the Dharma deity and other deities and worshipping them. 
There are at the same time verses hi Bengalee which are to be 
recited at the time of the worship. There is clear mention 
of worship by a Brahman (Devasarma) in this description of 
the grhabharan type of Dharma puja. Formal inclusion in 
the group of worshippers now takes place of (a) the Dhamat- 
karni or Dharmadhikarana, who is in charge of the cooking of 
offerings, ( b ) the singers of the songs of Dharma, (c) the graha- 
vipra and then others including the deul sanydsi and the pat- 
bhakta . Twelve sanyasis must be included, and they are each 
given a piece of cane to hold in their hand, after they have 
put on the uttanya . Worship is offered first to Ganesa, Surya, 
Visnu, Siva, Durga, and after that to Dharma. Then follows 
worship of Kaminya — the female devotee companion of Dharma. 
Next are worshipped LaksmI, Manasa, Bhairaba, Basuli, Sara- 
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swati, Kuvera, SasthI, Bhagavati and finally the divine keepers 
of the doors. In* the second part of the work, the mantras 
are fuller and the rites noted carefully. Mention is also made 
of worship of Dharma’s owl after the worship of Dharma, and 
of Basumatl, i.e. Earth, after Laksmi. Worship is also offered 
to Brahma, his consort, to Ananta, Garuda and Viswakarma, 
to Baneswar and minor deities, including the grahas . In a 
third portion of this work, the description of rites starts from 
the beginning but passes on quickly to worship of the gamdr 
tree and bathing of pearls represented by rice grains. There 
is mention of hindol , i.e. fire-swing of devotees, of the sacrifice 
of a goat, of the placing of the head in a pot and invoking its 
resuscitation. Next follows a shorter version of the so-called 
Sunya Parana . 

In the Dharmamangalas of Manik Gangull, of Ghanaram, 
and the Anadimangala of Ramdas Adak, there is a tale of crea- 
tion, and an account of the worship of Dharma by King 
HarMcandra and his wife. The king and queen were childless* 
and worshipped Dharma for a son. The boon was granted, 
according to one account, only when the king and queen offered 
their lives to Dharma by falling on a razor-sharp weapon. They 
were brought back to life and given the boon of a son, on con- 
dition that the son would be sacrificed to Dharma. The son 
was named Luicandra. When the boy was twelve years of 
age, Dharma came disguised as an ascetic, and asked the king 
and queen to kill and cook their son as food for him. Promise 
bound, this request was complied with; but in reality it was 
an illusion. Dharma was merely testing their worth. This 
anecdote was related to Ranjabati, queen of Karna Sen, when 
she lamented her childless state. She offered worship to Dharma 
at Campai-ghat on the banks of the river Dwarkeswar. Ramai 
Pandit was the priest who performed the rites. Ranjabati 
performed all the rites, including the swing over fire, head down- 
wards, and the fall on kdtdri (curved knives) fixed on plantain 
stems. Finally she threw herself on sharp iron spikes and died 
on them. She was now brought back to life by Dharma and 
granted her boon. This son, Lausen, is the hero of the Mangala 
literature of Dharma, 

In the Dharma Purana of Mayurbhatta, the first part 
relates the origin of Dharma worship and the reason why the 
image of Dharma is of stone. The deity Dharma is frankly 
identified with Visnu and rationalizations are put forward to 
cover anomalies or obscure points and events in the genuinely 
older versions. The account begins not with the usual tale 
of creation, but the narration of accidental killing of a Brahman 
by Dharma Sen, grandson of Lausen already mentioned above. 
There is a long account of the origin of Ramai Pandit and the 
adventures of his son Dharmadas. There is an obvious ration- 
alization (on Pauranic lines, no doubt) of the anomaly of the 
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claim of Brahmanic descent by Pandits and their actual social 
rules. The worship of Dharma by a king Ranjit Ray is described 
and an account of the adventures of Lausen promised in the 
second part. This portion of the work has not so far been found. 

According to the traditional accounts preserved by the 
Dorn Pandit who worships Jatra-siddhi-ray, i.e. Dharma, at 
" Maynapur in Bankura District 1 as well as the narrative of 
Mayurbhatta, Ramai is stated to be of Brahmanic descent 
but brought up in the Dharma cult after he lost his parents, 
in childhood. He received copper initiation at the age of 
fifteen. He had a son by Kesabatl who was bom from the foot 
of Dharma. In the account from Bankura, Ramai stated 
that the son would be initiated, i.e. given a copper ring and 
armlet, at the age of fourteen years and fourteen days. In 
the published narration of Mayurbhatta this is directed to be 
done, by Dharma. The son was named Dharmadas ; he married 
a Dom’s daughter according to the traditions obtained in Bankura 
and became the founder of the line of Dorn Pandit priests. The 
narrative of Mayurbhatta describes a marriage with a Brahman 
girl. The armlet mentioned * is worn on the right arm. The 
Dharma Pandits are not, however, the only worshippers of Dharma. 
The grahavipras , i.e. Acarya Brahmans, were apparently once 
serious rivals to the Pandits, as they are referred to as having 
wrongfully taken up this worship, in the traditional account. 
In actual practice many lower castes supply priests to Dharma. 
This will be apparent from the accounts of the Dharma cults in 
different districts. Even some of the purer castes, however, 
sometimes act as devotees and worshippers. Thus in the 
Dharmamangala of Ghanaram (p. 29, ibid.), a Barui of name 
Sukhadatta is mentioned as having come to Mayna, carrying 
the footwear of Dharma in a golden seat on the head. 

The Dharma deity known as Jatra-siddhi-ray, worshipped 
in the village Maynapur in Bankura District, is revered by all 
castes including Brahmans. The priest is a Dorn known as 
Pandit. The}' do not accept water from other Dorns who are 
not Pandits, but serve as priests to them at marriage, funeral 
and other rites. The Pandits accept cooked rice only from 
Brahmans and are endogamous. Although, like other Boms, 
they are held to be impure, yet at the worship of Dharma the 
sacred offerings of water are accepted from them even by the 
highest caste of Brahman. The copper ring is stated to be 
worn on the index finger and this initiation takes the place of 
Upanayana or sacred thread ceremony among Brahmans. 

The image of this and several other Dharmas are said to 
be of stone and shaped like a tortoise, about 4" to 6" long. The 


_ 1 Ramai Pandit o Maynapurer Jatrasid&hi, by Benodebihari 

Kabyatirtha Bbaktibmode. S.P. Patrika, Vol. 13. See also 6unya 
Parana, tbid., introduction. 
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worship is stated to start on the ' Aksaytrtiya, i.e. third day 
after new moon in Baisakh (April -May), and ends on the full- 
moon day. The ceremony is not described but stated to be 
like the gdjan of Siva, i.e. the rites followed at Cadak festival. 
During these twelve days offerings are cooked by Brahman 
women. At other times offerings are made by the Pandit priest, 
but cooked rice or any cooked food is not included. 

According to Sri Jogescandra Ray 1 the images are mostly 
tortoise-like in shape, and all have tortoise backs. The priests 
in Bankura are known as Par it. But priests may also be of 
Bagdi, Namasudra, Kaibartta, Jugi, Tanti and other castes. 
According to the Gazetteer of the Bankura District 2 3 * the most 
ancient Dharma c is said to be Briddhaksha who is enshrined 
at Sankaripara in the town of Bishnupur. The name Brid- 
dhaksha means “the old-eyed one” and the god who is com- 
monly known as Bura Dharma is represented by a piece of stone 
covered with vermillion and having metal eyes. . . . , It 

is said that the worship of this deity goes back to the days 
before the establishment of the Bishnupur Raj, i.e. over 1,100 
years. . . . . Other representations of Dharma-raj of some 

celebrity are the following : . . Bankura Rai of Indas is 

represented by a piece of stone. . . . The idol of Rupnarayan 

of Mangalpur is a piece of stone emblematical of the tortoise 
incarnation of Visnu 9 . Several other similar emblems are 
described. * % 

Most of the images of Dharma which the writer of this 
paper observed in the districts of Birbhum, Midnapur and 24- 
Parganas were shaped like tortoises. In one ease it had a tor- 
toise back only. But the size, though generally as noted above, 
varied. At Labhpur in Birbhum, the deity measured about 
a foot each way. In Midnapur, the priests of the Dharma 
worship centres visited were all Pandits (Dom) by caste. In 
Midnapur, like Bankura, they are termed Par it. In Birbhum 
other castes like Kaibartta, Swarnakar and Barna Brahmans 
also have charge of Dharma temples. In Labhpur, the deities 
were originally in charge of a Keot (Kaibartta) family; but 
as misfortunes befell them, they made over charge to another 
family of the Swarnakar caste. It appears that first a cow 
of the Keot died; then the man lost his son. Finally, he him- 
self died. This was stated to have happened about twenty 
years ago. In Raipur, Sri Kalnnohan Ghosh states 8 that 
a local Brahman performed the usual worship and that Tie 


1 Sanya Parana, by Sri Jogescandra Ray. S.P. Patrihd , Vol. 16. 
Sanya Purana, by Sri Jogescandra Ray. S.P. Patrihd, Vol. 38. 

2 Bengal District Gazetteers, Bankara, by L. S. S. O’Mallev 

Calcutta, 1908. , ' ■ 

3 Raipur, by KaKmohan Gbosh. Srmiketan, Birbhum, 1933. 

(Visvabharati publication.) 
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was looked down upon by the rest of society’. Evidently, 
he was either a Barna Brahman or a grahavipra. Some of the 
shrines are specially venerated and visits are paid by sufferers 
from rheumatism/ the specific cure for which, according to 
the Birbhum District Gazetteer, is believed to be a pilgrimage 
to these shrines. 1 In 24-Parganas, including Calcutta and 
suburbs, the priests are of various castes. In Dhakuria, Garia 
and Bosepukur, the priests are Dorn Pandits. In Bhawanipur 
(in Calcutta), the priest is an Scarya Brahman {grahavipra) 
while in Chetla, there is a Jugi priest. 

The worship of Dharma is of two kinds— the regular daily 
offerings, generally on a very modest scale, of bdtdsa and flowers, 
and the annual celebration. A third kind of worship may be 
offered on occasions for vows made. This last variety of 
worship is also mentioned in the Sunya Purina. The rule 
noted there is to fast on a Friday and make offerings on a 
Saturday. 

In 24-Parganas, I was informed that the usual practice 
is to make a vow to offer worship when cured ; and if the desire 
is fulfilled, to carry out the pledge at the next full-moon day. 
Generally people make vows for cure of eye troubles. Gold 
or silver eyes are offered to the Dharma deity. On the day 
preceding full moon, the devotee keeps to a vegetarian diet. 
Next day, a fast is observed and the offerings ^are made. The 
vow may include burning incense, as it is termed. This is done 
by lighting charcoal in an earthen mdlsd (hemispherical bowl) 
and throwing incense on it when the fire has blazed up. The 
pot is kept on the head, on each palm and also on the chest. 
Some devotees vow and offer blood from the chest by pricking 
the skin. Others again circumambulate the place of worship 
on their breast. The metallic eyes offered are fixed to the deity 
by means of a paste of resin (gum of Sal tree), vermillion 
and a little mustard oil. 

The priest in charge of the place of worship and the deity 
is known as Devamsi in Western Bengal. The daily offerings 
are made by him. But for the annual celebration, in Birbhum 
at least, a low caste Brahman is employed. This is done at 
Labhpur and, according to Sri Kalimohan Ghosh ( ibid .), at 
Raipur. The temple of Dharma may he of brick or a shed. 
In Dhakuria in 24-Parganas, and in Labhpur in Birbhum, the 
deities were housed in a mud and bamboo structure with a tiled 
shed and a corrugated iron roof respectively. 

In Calcutta and suburbs, the worship has lost most of its 
special features. In the town, the annual worship starts five 
days before the full moon in Baisakh. The rites are similar 
to those for the gdjan of Siva, i.e. the Cadak festival as performed 


1 Bengal District Gazetteers, Birbhum. Calcutta, 1910. 
8b : 
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in this area, in Central Bengal. 1 The ceremony could not 
be performed in Monoharpukur in 1934-35 and subsequently 
owing to lack of funds. The amiual celebration was formerly 
a regular feature in this locality, but the bustee (hut clusters) 
in this area has been broken up by the Improvement Trust and 
their place taken by brick-built houses of the higher caste people, 
softie of whom are non-Bengalees. So the festival has died out, 
as it cannot be celebrated without sufficient funds which have to 
be raised by subscription from local residents. Also, devotees 
are not available in the locality. In Dhakuria, the priest Aksov 
Pandit who is over fifty years of age informed me that formerly 
there was a gdjan like that of Siva in this area. But it is no 
longer celebrated. He has seen it when a boy. Hindol , K&ia 
jkup, BdtijMp and piercing with arrows all used to be performed 
at Bosepukur. Canes were carried by devotees who were 
initiated five days before the final rites, and invested with 
uttarlya. He had heard that a goat used to be sacrificed only if 
any one had promised it. He has never seen it done. 

The Pandit stated that their family has been among the 
earliest settlers in this part of the country, ‘clearing the forest ’. 
In the old days, the deity Pharma was held in great respect. 
Nowadays, the respect has decreased, and people sometimes 
make mistakes. Such lapses are, however, avenged by Dharma 
promptly. A Bhakta, who does not observe the rules carefully, 
dies within the year. This, stated the Pandit, has happened 
several times within the past few years. In consequence people 
do not dare become devotees. In 1939 the celebration had to be 
carried out without any Bhakta. If there are devotees, Uttarlya 
is given on dwadasi , i.e. fourth day prior to full moon. The loin- 
cloth and body-cloth are of ochre colour; and a sacred thread 
with kusa root is also worn. There is no deul Bhakta or kotdL 
The ceremony nowadays starts on the day before full moon. 
A lamp is lighted with clarified butter and cotton wick before the 
deity and a haran-ddla or tray of bar an used at weddings is 
placed in the shed, near the deity. It has on it wristlets of lac, 
conch shell bracelets, an iron wristlet, thread on a winder, a 
necklace, Ganges clay, betel leaf, areca nuts and other requisites. 
The mangala kadis — earthen pots, thrte or five in number — 
containing turmeric, baida (Terminalia belerica), haritaki 
(Terminali chebula), areca nut, cowry shell and atop rice coloured 
with turmeric paste, are also kept there. Next day, at midday, 
women who have fasted since morning bathe. Dharma is carried 
in a basket known as dhucuni to this tank by the Pandit; the 


1 A Short Account of the Carak Puja Ceremonial, by Bam Comal Sen 
Journ. A.S.B., 1833. 

Adyer Gambhira, by 6ri Haridas Palit, B.S. 1319 (~ 1913 A.D.). 
Chapter VI. 

The Cadak Festival of Bengal, by K. P. Chattopadhyay. Journ. 
and Proc , 1934. 
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women rub the deity with oil and turmeric and bathe it. The 
deity is now brought back to the temple, placed on the earthen 
seat" in the basket and worshipped with flowers. 

In Birbhum, the ceremony starts five days before the final 
celebration. The Debamsi, however, starts habisya from Aksay- 
trtlya, and on the last four days takes only fruit and milk. 
Bhaktas or devotees are initiated only four days before full radon. 
Among touchable low castes, people like Sadgopes, Srnidis and 
Sekras, and impure groups (using these terms in the sense in 
which they were used by the orthodox Hindu of an earlier 
generation) like Keots and Bagdis, contribute devotees. Each 
man is invested with a bunch of threads termed the sacred thread, 
worn round the neck. Each devotee also puts on a new cloth, 
ties a g&mchd (body-cloth used as towel for rubbing the body also) 
round the waist and carries a cane with a curved end like the chief 
devotee of Oadak. On the first day, the devotees perform 
habisya , prepare the ‘sacred thread 5 from purchased thread by 
twisting and are invested with the same by the Debamsi. There 
is a chief Bhakta, known as pat Bhakta. At Labhpur, this func- 
tion is performed by the descendants of the former Keot Debamsi 
who gave up charge of the Dharma deities to the goldsmith. On 
the first day, the Debamsi takes the deity Baneswar who is also 
kept in the temple of Dharma to a tank near the village boundary. 
This deity is made of wood and shaped as shown in the figure 
like a post with a conical head, resembling a bulbous spear-head 
(Mg. I). It is studded with a number of iron nails generally. 

After the deity has been worshipped the 
devotees are initiated, i.e. have the thread 
put on. They now return to the temple. 
Dancing and drumming occurs on both 
journeys. . / 

The next day the Bhaktas fast. In the 
evening they proceed to the tank, carrying 
Baneswar, to bathe him and also themselves. 
The deity is now taken back to the temple 
of Dharma, with the usual drumming and 
dancing. At night only fruits and milk are 
taken. On the third day, in the afternoon, 
the deity Dharma is placed on a wooden dola 
(shaped partly like a throne, but carried on 
shoulders), and this is placed on a ceremoni- 
ally cleansed piece of ground before the 
Dharma shed (temple). Beginning from the 
door, but north of it, the devotees lie down 
head to east on their face, the feet pointing 
west. The Debamsi puts on a new gdmchd 
as a pugree (turban) and takes up one 
deity at a time on his head if there are several Dharmas in the 
temple and walks on the bodies of the devotees and comes back 
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JFig. 1. Spear-like 
image of Baneswar, 
Birbhum, 



1942 ] 


DHARMA WORSHIP 


109 


also in the same way. At Labhpur, I noted seven deities but 
was able to obtain the names of only four. These were: 
(a) Dharmaraj, (b) Damodar, (c) Khijurai, (d) Bilweswar. When 
this ceremony is over, the deities are put on the dola and carried 
by the devotees round the village and finally to the tank. At 
the ghat (bathing place or getting in place), the deities are 
put in a small bamboo basket of the type known as dhucuni, 
brought by a Dom (basket- weaver) of a family enjoying the 
hereditary right to do this duty. The basket must be woven by 
a woman who is living with her first married husband. The 
Dom gets two seers and a half of rice (parboiled and husked, not 
dtap) for his services. Now a devotee of a particular family goes 
into the tank with the basket, until the water rises to his chest. 
In Labhpur, this duty was formerly performed by a Sundi 
family. But that family is now extinct and the prerogative has 
passed to a goldsmith family. The other devotees now pour 
milk and water (sacred water) on the deity. An earthen pot 
(halsi — narrow-necked vessel) is held under the deities and the 
water is caught in it. It is then filled up with tank water if not 
quite full and taken with a twig of mango on it. The deities are 
then bathed and taken back to the temple. The prescribed 
mantras are uttered, asan iuddhi and other rites are performed 
and ceremonial offerings are made of rice and other food as laid 
down in the sacred texts of Dharma. 

This is followed by hindol sevd or dhunaban . Wood of 
palcud (Ficus infectoria , Roxb.), bad ( Aegle marmosa) or sal 
(Shorea robusta) are heaped in a small hole below a swinging 
platform exactly similar to that described for Cadak and the 
ceremony is also the same. The platform is erected in front of 
the temple. In Labhpur, the Dharma deity is placed outside the 
temple on a gamchd twisted into a circular coil. As incense is 
burnt on the fire below, the devotee swings backward and forward, 
head downwards over it. He takes flowers in his hands and 
swinging forward holds them over the incense and then offers 
the same to Dharma. Early next morning, i.e. on the full-moon 
day, a big fire is built up of the logs, so that embers form 
quickly. Worship is now done to Dharma, the embers spread 
with cane and the Bhaktas dance on the embers until the fire is 
put out. Arrangements are now made for a homa (sacred fire 
offerings) ceremony by a Brahman. 

In the meanwhile each Bhakta fills an earthen pot with 
water at the tank and takes it to the house of a Sundi (wine- 
distiller by caste). Here each man puts a few drops of newly 
distilled wine from a new pot into his vessel. This is called 
bhand&r bhora or £ filling the pot ’ (really £ larder 5 or * store 5 ) . The 
Debamsi now offers worship to these pots at the SundTs place. 
The devotees now proceed dancing round the village and finally 
return to the place of the Dharma deity. By this time the 
Brahman priest will have finished his homa ceremony. A he-goat 



110 E. P. CHATTOPADHYAY [VOL. VIII, 

is now sacrificed in places where this is customary. The devotees 
now break their fast. On this night, as on preceding nights, 
songs of Dharma usually from the Mangala books are sung, with 
dance and a certain amount of dramatizing, Next morning the 
* sacred thread* is taken off and the whole ceremony is over. 

At Labhpur, I noted two wooden horses inside the temple. 
The smaller horse is carried by devotees on shoulder when the 
deity Baneswar is taken out. When Dharma is taken out and 
bathed, the deity Bane&war and both the horses are also carried 
out and bathed*. In the village of Bhastar, several miles from 
this place, the devotees still pierce their sides and tongues with 
iron spears. This is, however, not done at Labhpur or other 
villages in the neighbourhood. This piercing ceremony is per- 
formed on the morning of the full-moon day, as described later. 

In 24-Parganas, the ceremony is now very much attenuated 
as noted before. The only feature that has remained is the 
bathing of the deity, and placing it in a dhucuni as elsewhere. 
The dhucuni has certain designs on it drawn in Vermillion. A 
photo of it inside the temple of Dharma in Dhakuria is shown 
(Plate 3, Fig. 2). 

In Midnapiir, the ceremony known as grhabharana in the 
Dharma Puja Paddhati (ibid.) is celebrated with pomp in many 
villages. 1 It is not an annual village festival, but is said to 
have been originally held at intervals of twelve years. There is 
now no hard and fast rule regarding the interval. It depends 
on the prosperity of the villages to a certain extent. Usually 
four years elapse between two celebrations. In the area, where 
the writer observed the ceremony, the different groups of villages 
hold this festival in different years, so that practically this 
celebration falls due every year in one or other of the group of 
villages which possess Dharma temples. In this ceremony it is 
the rule to have twelve men devotees and four women devotees. 
Nowadays it is difficult to get so many devotees. In the 
ceremony observed in 1939, there were only seven men and four 
women devotees. There must be a chief devotee termed pat 
Bhakta, a deul Bhakta and a Icotal, who are expected to be 
supplied by certain families. The pat Bhakta in Birsinha village 
has to be furnished by the Guti family of Sadgope caste. But 
they do not any longer discharge this religious duty. The elders 
are either in official service or in the professions followed by 
educated men in this country. The boys are students in school 
or college* In 1939, a villager of the same caste was persuaded 
to act as substitute on behalf of the family in lieu of payments 
made out of the general fund raised by subscription. The deul 
Bhakta comes from another educated Sadgope family, of surname 


1 See also Appendix to Mayurbhatta’s Sri Dharma Purana (edited by 
Sri Basanta Kumar Chattopadhyay) for a description of grahabaran 
obtained from a priest in Bankura District. 
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Panja, of an adjacent village (Mahmudpur). Here also a 
substitute is offered at present. When the deul Bhakta is 
initiated; he goes to a clump of bamboos and calling on Dharma 
and worshipping a bamboo, cuts it. He now returns to the 
mandap with this bamboo known as £ alam bUs* and, when a 
red cloth pennant has been fitted to the top, fixes it in the 
ground by the shed. The Icotal is a villager of Dolui caste. The 
dhamdtkarni is a Brahman by caste. A Brahman priest 
(grahavipra) performed those rites which require the services of 
a Brahman as noted before. The Dom Pandit performed the 
rest of the ceremony. The principal Dom priest was assisted by 
his brother. The Napit (barber) looked after the dressing of 
fruits and arranging offerings, of lighting the fire for swinging and 
finally shaving the devotees. The songs of Dharma were sung 
(with dance and dramatic gestures) by Umapati Chakravarty, a 
Vyasastha Brahman, explained as one who serves Kaibarttas 
(fishing Kaibarttas). 

In this village, the Dharma deity is of name Bankura Bay, 
and is housed in a brick-built temple. The worship is not, 
however, celebrated in the temple, but in a mandap , i.e. shed, put 
up to the north of it and facing south. In the temple originally 
there was Dharma and his Kaminya. About two generations ago 
the Guti family discovered under earth an image of Kali through 
a dream. They had this image placed by Dharma 5 s side in the 
temple, to his left like a wife by her husband. There are other 
deities in the temple. They are: (a) eleven other Dharma 
images, (b) Sitala, and (c) Manasa. There is also a horse of 
Dharma and the remnant of a chariot of Dharma. Daily worship 
is offered to these deities by the Dharma Pandit. 

On the Aksaytrtiya, the Pandit proceeds with the Brahman 
priest with the ghat , i.e. earthen pitcher, to a deep tank on the out- 
skirts of the village. No one is allowed to use this tank on this 
day or until the festival is over. The term ‘akata pukur 5 used 
for such tanks means a natural pool. The priests .are accom-, 
panied by villagers, some of whom dance and make displays of 
quarterstaff play, and by drummers. The ghat is filled up and 
brought back to be put in the mandap . There are placed in this 
pot the usual pancaratna or five precious metals and jewels, and 
the pancapallava or five kinds of twigs; also one hariiaki 
{ Terminalia chebula, Roxb.) nut. On the mouth of the pot is 
now placed an earthenware sard (a concave plate). A seer of 
dtap rice is poured on it and on it is placed a green coconut. 
Some paddy and durvd grass (Oynodon dactylon) are put on it. 
Vermillion marks have already been made on the surface of the 
pot after daubing it with rice flower solution. It is now decorated 
with artificial lotus flowers. The Dharma deities in the temple 
are worshipped, and then the Kali image. The deities are now 
installed in the mandap . Usually an earthen platform is raised 
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for the deities at the back, i.e. northern extremity of the shed. 
But a bamboo platform may also be made and covered with 
beaten earth. This was done at Birsinha. The arrangement of 
the deities (Plate 3, Fig. 1) was as follows, from west to east: — 
1, 2, 3, 4, 5, 6, 7, 8, 9. 

(1) Manasa, (2) the other Dharmas, (3) the horse of 
Dharma, (4) image of Kali, (5) Bankura Ray, 
the principal Dharma deity, (6) a trident, to 
represent Baneswar (?), (7) Kaminya of Dharma, 
(8) Sita-la, (9) the chariot of Dharma. 

It is to be noted that at this festival, the intrusive deity Kali 
was not placed to the left of Dharma. 

A little in front of the deities was the dhucuni with the 
designs as indicated. The basket was of bamboo slips about 
half an inch wide, twilled in four right from the bottom. The 
base had four pointed comers. The top rim was strengthened 
by a strip of bamboo. The dotted lines shown represent Ver- 
million marks. Five conventionalized human figures said to 
represent the five Kasyapas are also drawn (with vermillion) with 
a trident between each pair. At the bottom are drawn 1 images of 
the wheel of Dharma {dharmacalcra) (Fig. 2). The basket was 

in front of the principal Dharma, 
who rested on a throne. When 
offering worship the priests sat 
facing east, i.e. sideways to the 
row of images. 

People may become Bhakta 
on the Aksaytrtiya. This is the 
rule laid down in the book of 
procedure and was followed for- 
merly. But nowadays in actual 
practice, devotees come only 
five days before full moon. They 
may also come seven or nine 
days before full moon. In any 
case, the would-be devotee 
abstains from flesh food and ob- 
serves continence the day before 
his initiation. Next morning he 
bathes, listens to a recital of 
Dharma J s glory, and is invested 
with ‘sacred thread 5 with a 
ku§a root and copper ring tied to it and is given a bunch of five 
canes or one cane curved into a loop at top. Women devotees 
are known as Amins. In this village at the time of initiation 
they put on a copper ring. It was reported by a priest that in 
some places ‘Sacred thread ? is put on women. In the published 



Fig. 2. The basket, dhucuni , 
with drawings on it, used at 
grahabaran , Birsinha, 
Midnapur. 
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account 1 * * * the women are stated to be invested exactly like 
men. The devotees now fast during the day time. At sunset 
they bathe, make an image of a female genital near the tank, 
call it Kara Gaurl (Siva and his wife) and offer worship to Surya 
on it, with jaba flower ( Hibiscus rosasinensis ), milk, honey, ghee 
and haritahi. If other materials are lacking, only water may be 
offered. Then they come to the matydap. To the south of this 
shed is an image of a female genital in stone, known as Kara 
Gaurl. Here again worship is done. The devotees now wait for 
the adoration of Dharma with lamps (draii). When this is over 
they offer flowers to Dharma represented by two silver pdduhi 
on a plate of copper or brass placed in front of the principal deity. 
On this are now placed also the canes of the devotees. They 
now circumambulate the mandap. The two posts, which had 
been used for the Mndol or fire-swing for the celebration of the 
ceremony in a former year and had been left in water thereafter, 
are taken out on Aksaytrtiya and set up in a line north to south 
in front of the shed, a little to the west of the phallic image 
mentioned. Vermillion figures of men are drawn on the posts 
and oil and turmeric are rubbed at the base. This Mndol frame 
is used for a swing over fire every night by the Bhaktas in. this 
area after they have worshipped Dharma as described. 

In the evening, the singer of the song of Dharma starts his 
dance, acting and song, with his assistants, a little after dusk, 
commencing from Aksaytrtiya . Each night he recites a portion 
of the Dharmamangala from one of the recognized versions, 
increasing the duration of it on successive evenings. On the 
twelfth, i.e. last, night it lasts the whole of the night. In the 
ceremony observed, the Pandit at an interval of the song per- 
formed draii with his lamps, with flow r ers and cdmar (yak tail). 
A conch shell was blown and bells and a gong sounded. The 
drums went on all the time any ceremony was performed. After 
the draii , the devotees who had been resting in the shed shouted, 
e We adore the feet of Dharma ; we adore the feet of the old goddess 
Kali 5 . The Dom priest and his assistant prostrated themselves 
before these deities and then circumambulated the deities thrice, 
uttering mantras in Sanskrit. Next the priest recited Bengali 
verses referring to different deities and Pandits being at different 
doors. The assistant repeated the verses after him. This is 
known as the Kdhini or narrative. A portion of the recital was 
stated to be taken from Sunya Purana. The singer’s version was 
said to be based on the Dharmamangala of Ruparam. 

The important rites commence from the third day prior to 
full moon. On the evening of this date the ceremony known as 


1 pharma Purana by Mayurbhatta, edited by Sri Basanta Kumar 

Chattopadhyay. Calcutta, 1337 B.S. (= 1931 A.D.). (S.P. publication.) 

This account is based not on any old manuscript, but a modem revised 
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Muhtaghar and Muktacdl is performed. As stated in the pub- 
lished account 1 the place from which the consort of Dharma 
has to be fetched is arranged beforehand. The correct form of 
the consort's name is Muktd, meaning pearls, and not Mukti 
meaning salvation as stated in the printed account. This term. 
Mulcid is used in the Sunya Purana {ibid., p. 98) and the rice 
poured into the basket is also known as 4 pearl’. The name of this 
paddy is stated to be muktd hdr or row of pearls also in the 
published account. The orthodox procedure (as noted in the 
account from Bankura) is to carry the plate with the padukd of 
Dharma with pomp to the residence of the consort. Here 
offerings are made of five seers of rice as stated. The party now 
return to the mandap , the Pandit reciting the Kahini about 
coming of Muktd and the origin of paddy. Certain figures are, 
however, drawn and a basket is used to hold the rice — not a pot 
as stated in the account. The additional details are noted below. 
In Birsinha, the usual custom was that this rite was performed 
at the house of a villager of the hamlet of Pathra who offered the 
rice for this ceremony. But owing to a quarrel between villagers, 
the Pathra people refused to join the celebration in 1939. They 
had it separately on an. humble scale. As the expenses of the 
rite are not very small — about rupees seven — no other villager 
volunteered to take up this function. In order to get over the 
difficulty, it was decided by the villagers that the expenses 
.should be met from the general fund created by subscriptions 
raised in the village. But in such a case no villager can claim 
the honour of having the rite performed in his house. So it 
was carried out in the temple (not the shed) as representing the 
village. The padukd of Dharma was taken there ; but afterwards 
a visit was paid to all the houses in the village as all had con- 
tributed to the expenses. 

The Muhtaghar was made as follows. Five kinds of coloured 
powders were first prepared of pounded atap rice, mixed with 
(i) turmeric for yellow, (ii) Vermillion for red, (iii) leaf juice for 
green, (iv) charcoal for black, and (v) the base as such for 
white. A lotus-like figure a was drawn with these powders, and 
a central heap b made to represent the tortoise shape of Dharma. 
First white, next yellow, then black red and finally the green 
powder is used to make these outlines. The figures c, d, e are 
drawn with vermillion (mixed with a little mustard oil), and the 
drawings / / are made with abir powder (red powder used for 
holi festival). The wide rectangular figures / / were said to 
represent Balluka and Capai rivers. The conventionalized 
human figure d is Setai Pandit, whose name always comes first 
in the reference to Pandits in the Sunya Purana. The figure e 


1 Sri Dharma Purana by Mayurbhatta. 
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is of the cahra of Dharma, while c represents the seat of worship 
of the nine grahas or planets (Fig. 3) , 


aN 



3 — 1 

Fio. 3 Muktaghar, Birsinha. 


The basket (dkucuni) was placed on the heap b inside the 
figure a. In front of it, on e was placed a copper plate 
(tJidld) with a strip of cell (red cloth worn by bride at marriage). 
Pancaratna (five precious metals or gems) should be placed in the 
basket. Owing to lack of funds, this was not available. The 
deficiency was partly met by coins of copper and silver. Four 
reeds (such as grow in swamps or by rivers) are to be stuck, two 
on each of the diagram of the rivers. No reeds grow near this 
village. Their place was taken by four bamboo twigs cut to 
size and fixed on small mounds of clay. The top ends were 
cleft and in each was inserted a strip of palm leaf cut like feathers. 
The sticks are now known as ‘ sar kathi’ which may mean arrow 
shafts as well as reeds. Thread spun on the wheel (carkd) is 
tied to a reed and taken thrice round the whole group. 

Five seers of dtap rice are now placed in the basket along 
with a coconut, plantain, haritaki , areca nut and two varieties of 
cardamom. A tinsel lotus garland is put on it, as also a bridal 
red cloth. The Dom priest utters incantations in Sanskrit and 
offers flower and water accompanied by ringing of the hand-bell. 
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The Kahinl is now recited and drati performed. Drummers 
drummed a special beat. The Bhaktas (seven men and four 
women) now held canes to form a ring, each holding the end of 
the cane of the next devotee. Inside this ring stood the chief 
devotee with the dkucuni on his head. Another devotee led the 
Lone goat. In this fashion the devotees went round the village. 
On their return, the basket was placed in the mandap , in front of 
Dharma, but a little to the left. The copper plate with cell was 
also put down and on it were placed the canes by the Bhaktas as 
they returned after bathing to offer flowers to the deities. A plate 
of dtap rice with a green mango on top, lotus flowers, and bael 
leaves were offered to Surya, Dharma, Kali Kaminya, the 
Paiidits and other deities in accordance to the orthodox proce- 
dure, the incantations being in Sanskrit. While the pat 
Bhakta was making his offerings, the others sat on small bundles 
of straw (about a cubit long and two inches diameter). At 
about this time a party of mummers came dressed up as 
Muhammadans, with beard and loongi (striped loin-cloth, not 
tucked in between the legs), carrying an imitation tdjid and 
shouting ‘ Hassen Hossainh A spirited display of sword and 
stick play was also given. 

Worship being over, the devotees performed seva, i.e. lay 
down at full length, got up and lay down again after stepping 
forward to where the head had reached. In this way they went 
round the mandap. Formerly some of the men used to roll round 
this circuit. This is not done nowadays. Having completed 

a circuit they got up and offered 
flowers to the . stone genital 
known as Hara Gaurl. At this 
time the copper plate with canes 
by the Dharma paduka rested on 
this structure, a little to its side. 
A fire was now lighted under the 
hindol posts in a hole of size 
one foot square and six inches 
deep. Mango wood (any flower 
wood will do I was told) was 
burnt, and the fire poked to make 
it blaze up. A gamcha (body- 
cloth and towel) was held by the 
hand, as high as possible, to the 
west of the trapeze-like structure 
Fig. 4 . Swinging post for for hindol (Fig. 4). A loop 

Hindol , with trapeze was tied to the bar of the trapeze 

ike arrangement. and all the devotees put up their 

canes to rest the end on it. The 
eo PP er plate was placed to the east of the fireplace. The Dom 
priest now uttered a long list of names of the deities, the Pandits 
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and also holy places. At each pause after a name the Bhaktas 
(only men) cried c We bow to Dharmaraj ’. All the devotees now 
put "their canes back on the copper plate. The pat Bhakta now 
inserted his feet in the loop and swung head downwards, facing 
west. The minimum number of swings is three, but I did not 
find any devotee content with it. One man swung seventy-five 
times, remaining head downwards, for over fifteen minutes. The 
record, I was told, is held by a former devotee who had swung 
thus for a full hour measured by a watch. While the swinging 
was going on, ‘Kavilarai’ or ‘tarja’ commenced. In this display, 
two parties described various things and events, in verse, each 
trying to surpass the other. Satires and criticisms of village 
notables and of current events were also included. 

After the fire-swing, the Bhaktas broke their fast by taking 
first of all a flower from the place of worship. It was followed by 
fruits and milk. 

A reference has been made to the Loue goat in the previous 
description. It is a male kid, now full grown, which had been 
dedicated to Dharma and liberated at the end of the previous 
festival. An iron ring is fitted at that time to the left foreleg. 
This goat wanders about freely, grazing at will, unmolested by 
any one for the entire period of several years’ interval until the 
next ceremony occurs. The Loue is caught and kept tied at the 
southern extremity of the mandap from the first day usually. It 
is bathed and conveyed in a procession with drumming and dancing 
by the Bhaktas (Plate 4, Pig. 5). If, however, the Bhaktas are. 
initiated late, the Loue may he brought at that time. A small 
kid, known as Kol Loue, is also kept tied by the side of Loue. 
The goats must be completely black, without any w T hite hair. 
Both these goats are sacrificed to Dharma on the day after the 
full moon, and certain rites, described hereafter, are performed 
with the head. A woman devotee has to perform those rites and 
bear the expenses. They are carried out for the birth of a son. 
In view of the expenses and the poverty of the villagers, there 
was some difficulty in 1939 in getting a woman to act as c mother’ 
to the Loue as this devotee is termed. In the old days women 
would beg for this honour and many were disappointed. A son 
was said to he born if the rites were correctly performed (leaving 
an ample loophole in case of disappointment). The name given 
to the son was Luidhar, Lausen or the like. The son of the king 
Hariscandra of the Dharmamangalas was named Luieandra, 
while the son of Banja vat! was known as Lausen. The names 
suggest that the Loue rite was performed in both cases. Sri 
JogeS Bay (S.P.P., Vol. 38) has suggested the derivation of the 
term from Lauha , meaning iron. According to him, the form 
Lausen is a corruption of Lauhasen, and Luidhar of Lauhadhar . 
A boy who has lost an elder brother is sometimes made to wear an 
iron anklet after worshipping Dharma on a Saturday. According 
to Sri Jogeg Bay, the hoy may be compared to the Loue goat. He 
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is also known as Loue and is g Yen a name of that type. Whether 
the original derivation of the term Loue from Lauha is correct or 
not, the boy is named after the sacrificial animal. The people 
who join the rite say that the name is given as the son has been 
obtained by taking Loue on the lap. 

The derivation of the name Lui or Loue from iron has been 
objected to by &rl Basanta Chattopadhyay in his introduction 
to Anadimangala. 1 It is stated by him that the ancient 
practice was to place a copper anklet on the foreleg of the goat, 
and that this is done even now in many places. No authority 
is, however, quoted or place-names noted by him. It is, however, 
pointed out by him that the term Lauha, which now means iron, 
originally described a metal of red colour, i.e. copper, in the 
ancient Sanskrit works, quoting numerous references. As the 
sacred metal of Dharma is copper without doubt, the earlier 
practice was probably to use a copper anklet. The symbol of 
initiation even now is the copper ring and armlet. I may note, 
however, that iron has now at any rate corrfe to be recognized as 
the proper metal for use in dedicating the goat and marking the 
child. It appears to me that the sacrifice of Rohitasva in the 
story of Haris candra, the similarity of the mode of placing 
Dharma J s mark on the goat and the child, and the names of the 
two suggest that the Loue was originally a human sacrifice. 
This point is discussed later. 

In 1939, a woman agreed to act as mother of the Loue of 
• Birsinha only on the evening before the full moon. As she came 
from a distant village, she was able to reach the place of worship 
very late. Her husband bathed and offered flowers to Dharma 
and was then invested with the sacred thread like other Bhaktas. 
At sunrise, the woman and her husband were formally fetched 
by the Pandit priest and Bhaktas to the accompaniment of 
drumming and with a good deal of rejoicing. The woman was 
initiated after the midday worship, as described hereafter. 

On the morning of the full-moon day, the Bhaktas formed 
a procession, without taking either the basket or the deities. 
The blacksmith who was to decapitate the Loue went with the 
procession with his Khada or curved sword. Drummers accom- 
panied them; so did the mummers who had dressed up as 
Muhammadans. A few also went dressed up as village women. 
The procession went first to the village Parule, then to the village 
Mad and finally returned by way of Mahmudpur. At Mad they 
have a Dharma temple, and their grahabaran was celebrated in the 
previous year. They came in a procession to Birsinha on that 
occasion. This was the return visit. At Mad the visitors were 
offered refreshments. They halted there a little while and then 


1 Anadimangala ba Sri Dharma Parana by Kabi Bamdas Adak, 
edited by Sri Basanta Kumar Chattopadhyay. Calcutta, 1345 B.S. 
(— I939 A.D.). (S.P. publication.) 
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left for the next village. To illustrate the cycle of Dharma 
worship in this area I may note that another grahcibaran of the 
deity known as Jatra- siddhi-rai was celebrated at Udayganj, only 
two miles away, in 1940. 

A little after midday, a Srotriya Rarhi Brahman worshipped 
Dharma. The offerings were made to ‘ Kaminisahita Bankuda 
rayakhya dharma niranjanaya ’, i.e. to Dharma along with his 
Kamini or consort. The puja was being offered on behalf of a 
villager of position. On previous days such worship had been 
offered on behalf of the landlord' (zamindar) and the village 
notables. 

By the time the worship was over, the processionists had 
returned from their round of the villages. They now circum- 
ambulated the mandap thrice, dancing and drumming. The 
Bhaktas now entered the shed and fell flat on their face, bowing 
to Dharma and Kali. A little later flowers were placed on the 
head of Kali and this deity was invoked to signify her assent 
to the tongue-piercing rite with the Hakanda spear. The flower 
fell after a time and was acclaimed with shouts of joy. 

The woman, who had come to this village to act as Loue’s 
mother, had kept on vegetarian diet with her husband on the 
preceding day. This day both had fasted. The Pandit now- 
put the copper ring on the middle finger of the right hand of 
the woman in the name of Dharma. The priests, I noted, had 
their rings on the index finger. At sunset, the Bhaktas and 
this woman set out for the so-called 'bath of purification 5 , 
more correctly the 'bathing of the pearls 5 . The woman 
carried the dhucuni with rice in it on her head. The deal 
Bhakta was carrying the alam bamboo. The other Bhaktas 
formed an enclosure with their canes and in this way went 
to the tank to bathe. The alam bamboo was fixed in the mud, 
in water, and the woman now waded in with the basket on her 
head. The Pandit stepped into the water and recited the 
portion of the narrative referring to this bath. Then he rang 
a bell with his left hand, and with a copper knsi (spoon-like 
implement used in worship) poured water thrice into the basket, 
through the cover of red cloth on its top. The woman now 
sank down until she and the basket on her head were completely 
immersed. In wet clothes the party now came back in the 
same arrangement as before and went round the shed, the 
priest reciting the verse about Queen Madana having had a 
son by Dharma worship. The basket was not restored to the 
side of Dharma but now placed in the temple on the spot where 
the muJctaghar had been drawn the previous day. The devotees 
now bowed to Dharma and placed the Hakanda spears, three 
in number, on the platform before Dharma. The priest per- 
formed drati and then he and his assistant recited the narrative 
regarding 'worship with flowers after plucking flowers’; the 
appearance of worshippers at different doors and finally of 
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different kings and sages who had worshipped Dharrna. At the 
end of the recital, some cotton thread spun on carM was dyed 
with turmeric and short lengths cut off to tie on wrists of devotees. 
Each bit had a bunch of durbd grass tied at its centre with a 
knot. This thread is known as ‘birbal 5 and is tied to the 
right wrist of each devotee starting with the pat Bhakta. As this 
was done each devotee shouted in his turn, 4 We offer worship 
to the feet of Dharmaraj, oh Dharmaraj ’. 

The Bhaktas were now ready for cutting the gamar branch. 
A brass plate containing dtap rice, the copper kosd , kusi (boat- 
shaped pots used in offering water in worship), and a curved 
knife, the Katari, was taken up by the priest. The deul Bhakta 
went carrying the dlam bamboo. Arrived at the gamar tree, 
the priest tied a ‘bubal 5 thread to the tree and another to the 
branch to be cut. Next a human figure was drawn with vermillion 
at the base of the tree on its trunk. Resin and turmeric were 
rubbed on it and a watery solution of a particular kind of nut 
known as ‘abata 5 poured on it. Flowers were now offered. 
Then the priest placed the Katari against it, touched the knife 
with vermillion and offered flowers. The Pandit (priest) now 
recited the verses describing the cutting of gamar , and then recit- 
ing the Sanskrit incantations touched the base of the tree thrice 
with the knife. Now the chief devotee touched the tree with his 
chest once on each side and cried ‘Victory to Dharmaraj, victory 
to Kali 5 ; then he invoked BiSwakarma, the divine artificer 
and taking up the Katari cut off the branch at one stroke. The 
branch was narrow and was steadied with the left hand while 
cutting it, so that it would not fall to the ground. It was 
transferred immediately to the head of the chief devotee and 
brought to the shed with drumming and dancing. The branch 
was placed behind the deities, after going round the shed. In 
the old days, a thick branch would be cut and made over to 
the blacksmith for cutting it into short lengths to stud with 
sharp iron nails. These were pressed against the chest by the 
devotees next morning when other such rites were performed. 
Nowadays it is not performed in this area. The narrative 
about it was, however, fully recited by the priest. 

After placing the gamar branch behind Dharrna, the devotees 
bowed to the deity at full length and proceeded to the cremation 
ground to collect half-burnt logs left over from funeral pyres. 
These logs were heaped up at some distance from the fire-swing 
place. The devotees now bathed, offered worship and swung over 
fire. Strictly speaking, the logs collected should be fired and 
a dance over the embers performed by the Bhaktas as at a 
Oadak festival. This part of the ceremony was omitted in 
this village. 

Six iron spears known as ‘ban 9 were brought from the 
village Boalia, a mile and a half away, by the devotees of that 
place who generally perform the tongue-piercing there. These 
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were now placed against a pillar in front of the deities, and the 
head of each weapon was smeared with Vermillion, Very late 
that night (early next morning according to the European 
way of counting the day), the final rites for the piercing ceremony 
were arranged. A human figure was drawn with dtap rice, 
measuring nine poas (poa == half pound), to represent Lausen 
who had offered, his nine limbs to Dharma. Nine areca nuts 
were placed on the figure, two on feet, two on hands, two on 
•sides, two more on body and one on tongue (head). 'Near the 
upper extremity of the figure was a tripod of bamboo sticks, each 
six inches long, crossing at top. On it was placed a white round 
lump and a wick of cotton impregnated with clarified butter. 
It was said to represent the head of Lausen. Nine betel leaves 
and nine copper coins were placed on one side. The figure lay 
head to the north. The earthen pot for the head of the goat 
to be decapitated was now made ready. It was a big earthen 
cooking vessel known as hddi. The outer surface was daubed 
with rice -flour solution. The Pandit drew with vermillion mystic 
syllables like hrl and also certain figures and diagrams. Thus 
he drew human figures to represent the Kagyaps and the Pandits; 
the Kurma was also drawn, as well as the lotus. A narrow 
rectangle with nine divisions was also drawn for the nine grahas . 
Similar figures were also drawn inside the pot. 

The singer of Dharmayana now sang of Lausen’s offer of 
his own body in nine parts, to Dharma. As he mentioned the 
offering of a limb, the singer gave a demonstration by cutting 
off that limb of the rice figure of Lausen with an iron knife. 
When the nine divisions had been made, the £ body’ was covered 
with a red gamchd and the lamp on the conventional head 
lighted. A rectangular pit was now dug east to west, to the 
south of the mmidap. It was about 6' long, 3' wide and a foot 
deep. Three compartments were made, one for each of the 
devotees who were going to perform the Ha-kanda piercing, 
to emulate Lausen. Actually, it may be noted only one spear 
was used — to pierce the tongue — and not nine, all over the body. 
The Pandit now sat fry the pit facing east and uttered mantras 
and offered flowers. A lamp was placed in the pit, and after 
worship with rice offerings, and fruit, the priest and Ms assistant 
went round it thrice in counter clockwise fashion (west to north) 
ringing a bell, blowing a conch shell and sprinkling water. The 
three devotees who are the hereditary performers of the tongue 
piercing rite in this village, now appeared before Dharma. Each 
should be given a garland of Akanda flowers ( Calotropis Gigantea) 
but in its absence were given Krsnacur flowers (Poinciana 
Begiaboi). Then the blacksmith, also a herditary functionary, 
pulled out the tongue of the devotee in whose name the flower 
had been offered for performing this rite. After rubbing the 
tongue with a piece of clean cloth, he pierced it from below 
upwards, a little to the left of the centre, with a clean and 
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polished barbed arrow head of iron, termed Kdlbooth (Eig. 5). 

The arrow was poshed through, 
A The Pandit now handed to him 

l\ /'7 > his ban or spear which was a 

\X y trident, with three small lamps 

c^p^7p=0=3 fixed to the head [Pigs. 6 and 

6(a)]. He put a little clarified 
butter in these lamps, a plantain 
on the central point, and two 
garlands, one of flowers and one 
of pith, near the cross-bar. The 
devotee gently pushed the point- 
ed butt of the trident through 
the pierced tongue, and holding 
the weapon vertically, started 
moving it up and down. Unless 
this is done, the blood will coagu- 
late and the spear get stuck in 
the wound. Each of the three 
devotees performed this rite and 
then they went to the pit termed 
Hakanda pit, and sat on the 
plantain leaves facing Dharma. 
At the same time the hereditary 
performers of this rite from other 
Fig. 5 . Arrow-head, known as villages who were not entitled to 
Kalbooth. sit' in the Hakanda pit here, had 

Fig. 6 . Trident with lamps for ^heir tongue pierced, outside the 
passing through the tongue. 7 ° , r , ... 

Fig. 6(0) Lamp with neck, for mandap, and pushed through the 
attachment to the trident. wound their spears previously 

mentioned as placed before 
Dharma. The diameter of the spears (simple metallic spears) 
were a little over one-fourth of an inch ; the length varied from 
six to twelve feet. 

The tongues were pierced at half past four at night accor- 
ding to the Indian way of counting hours of the night, about 
half an hour before it became light. As the sky became light 
and the first streaks of dawn appeared, the priest fired a bundle 
of straw to the west of the pit. The Bhaktas faced west when 
this was done. It symbolized 6 sunrise in the west’ which 
Lausen caused to take place by his offerings to Dharma. The 
drummers now drummed vigorously to a special timing, and, 
the bleeding devotees got up and started dancing. They went 
round the mandap thrice and entered the shed, to take out the 
spear. The unofficial devotees took off the spears in front 
of the temple. The smith rubbed the wounded tongue with a 
little clarified butter. Next the priest gives them the bad leaves 
of worship to chew. This was quickly followed by betel leaves 
dressed in the usual way with lime, catechu and areca nut. 

9B 
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Although the wound had been rubbed raw for over an hour 
with the spears, the devotees spoke normally in a few minutes, 
and come out to dance for some time more. 

Another ceremony was performed the previous evening, 
after the bathing of the basket of mukta rice. With a preli- 
minary worship of the deities drawn, the Pandit made the 
fi ghar 5 or house of Dharma known as melghar and referred to 
in the summary of Sunya Purana. He used white powder of 
rice, red dbir, mica, black mung Icaldi ( Phaseolus radiatus , 
Linn.) powder and yellowish red powder of Jchdnri musur (Lens 
esculenta , Moneh). First he drew with the powder of rice, 
the feet of Dharma. Enclosing the feet of Dharma was the 
circle of the lotus or more probably the tortoise. Round it 



Melghar of Dharma, Birsinha. 


were seven petals of lotus, drawn in red. The circular figure 
round the lotus is of Naga Basuki. The head is inside the tail, 
signifying a peaceful attitude. The outer enclosure represents 
the house, with four gates. The human figures at the gates 
are the four Pandits Setai, Nilai, Kasai and Ramai. The human 
figures at the corners are of women, the four devotees. After 
drawing the 'house 5 , the Pandit offered worship to Dharma 
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with sixteen requisites (sorasopacdr) as it is termed; and adored 
the other deities. It was next covered up with a cloth and the 
door kept closed. In the published account it is stated that 
this 'house 5 is shown after the decapitation of the goat. But 
in this village it was done before this sacrifice. According to 
the published account the Loue is decapitated on the full-moon 
day. Here it was stated very definitely that it is not sacrificed 
in any village in the neighbourhood on that day. The sacrifice 
takes place (as it did on this occasion) the day after full moon. 
It was even urged by a Brahman of the grahavipra caste that 
this was really not a part of the ' twelve days’ rite 5 or bdramaii 
as it is called. But this view is untenable as the details will 
show. The published account agrees with what I saw, in that 
the ‘ house 5 of Dharma is viewed on full-moon day. First of 
all the representative of the family of the headman of the 
village has to be shown this e house \ Afterwards others can 
view it. 

Next day, i.e. after the piercing ceremony has been finished, 
the devotees arrange for the sacrifice of the dedicated goat. 
The Bhaktas with the woman and her husband take the Loue 
and Kol Loue to bathe in the tank. Five turmeric pieces, five 
cowry shells, five areca nuts, two and a halfLchattacks of dtap 
rice and the same quantity of biri kaldi were tied in a turmeric 
dyed cloth round the body of the Loue. It had an iron bell 
suspended round its neck and four iron bracelets, one on each 
leg. Its horns were smeared with vermillion and a body cloth 
was put on it with incantations. A flower was put on the head 
of Kali for decapitation of the two goats, and another for approval 
of the name of the blacksmith who was to act as sacrificer. 
The ^rotriya priest was present. The huge curved sword— 
Kh%a — was also worshipped and the goats touched with it 
thrice when the devotees had come back from the bath. The 
Pandit now muttered mantras into the ear of the goats. The 
Loue was now freed of the bonds and the iron bell was taken 
off its neck. It was soothed by gently stroking its back. The 
hair near its neck was carefully parted and bael leaves placed 
before it. As the goat ate the leaves and in an interval stood 
straight, on all fours, the smith cut off its head with one stroke. 
A failure to sever the head at one blow is a bad omen and the 
blacksmith who bungles his job is sure to fare ill at the hands 
of the devotees and spectators. Next the Kol Loue was also 
thus decapitated. 

The head of the Loue was now placed in the earthen-pot 
kept ready for it. It is known as jaghandi. The head should 
have in its mouth five fruits and the pancar aina. Actually 
it had there — a plantain, a cardamom ( Ellettaria Cardamomom ), 
the bigger cardamom (Amorrmm Aromaticum), areca nut, and 
a nutmeg; also a silver coin, a copper coin and a piece of gold. 
A chain of iron was also placed in the pot. On the lid was 
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placed an earthen lamp with mustard oil and cotton wick. This 
was lit when the head was put inside the pot. It represented 
the life of the Loue. The pot so prepared by the Pandit was 
then made over to the ‘ mother 5 who sat with it on her lap. 
The iron bracelet on the foreleg of the Loue will be put on her 
son's wrist and the iron bell given to Mm as his plaything. 

The head of the Kol Loue was placed before Kali and a 
wick lighted with clarified butter, on an earthen lamp on its 
head. The Srotriya Brahman took some of the blood of the 
goat collected in an earthen pot and mixed it with a little wine 
and sweets. While this was done, a garncha was held up bet- 
ween him and the assembled people, to represent secrecy. The 
mixture was offered to Kali and finally arati performed. The 
Pandits took no part in this rite. When however it was finished, 
the Srotriya Brahman and the Pandits dipped a finger in the 
messy mixture and drew a line from glabella upwards on their 
forehead, and on that of honoured guests and notables present . 

A little later, a homa was performed by the Srotriya Brah- 
man on behalf of the ‘ mother of Loue ’ at her expense. After 
purndhuti, i.e. the final full offerings, a plantain was made over 
to the woman as the e fruit of her worship'. The woman should 
have been conducted immediately to the melghar . But there 
was some delay, the reason for which was not apparent. She 
was eventually conducted in the evening to the temple room 
where there was the melghar , the Pandit reciting in sing-song 
fashion the narrative about the resuscitation of Lui. The woman 
sat inside the room, to the west of the designs, facing east, the 
light burning all the time on the pot with the head inside. The 
husband and the Pandits remained outside the door. As the 
night ended and day began to dawn, the woman asked, Baba 
Loue, have you awakened?’ The form of address was that 
used towards a son in endearment. The head responds, it is 
said, by waving its ears so that they strike the head, and the 
sides of the pot with a tapping sound. 

Later in the morning occurs the turmeric rubbing ceremony. 
The Ndpit first of all shaves the Brahman priest and then the 
Pandits and finally the men devotees. Only the moustaches 
and beards are shaved. For women, the nails are pared. Some 
turmeric paste is prepared by the devotees and mixed with a 
little mustard oil. They put a little of it at the feet of high 
caste Brahmans, symbolizing turmeric rubbing on the body, 
and next proceed to do the same for other village notables. 
After this is done, they rub each other and villagers in general 
thoroughly with turmeric and oil. 

A mdgur fish ( Glarias Batrachus , Linn.) is now released in the 
melghar and destroys the design by its wriggling. It is then 
caught and carried by a devotee. The woman now puts the 
Loue pot on her head, the lighted lamp protected by the inverted 
dhucuni which had been emptied of its contents in drawing the 
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designs Plate 3, fig. 3. The priests carry the four arrows shafts, 
flowers, etc., from the place of worship. The Deul Bhakta 
carried the dlam bamboo, while the other devotees form a ring. 
The party thus proceeds to the tank by the side of winch cre- 
mations take place in this village. The priests now chant the 
story of Madana wife of Hariseandra who worshipped the deity 
Dharma for a son. Arrived at the western bank of the tank, 
the pot is put on the ground, in the soft earth at the water's edge 
and the Pandit recites a summary of the whole Dharmamah- 
gala. — 'At first Setai Pandit in Satya Yuga worshipped Dharma; 
next came Nilai in Treta Yuga. The Pandava King Yudhisthir 
worshipped Dharma in Dwapara Yuga; so did Kansai Pandit. 
In the present Kali age it was taken up by Ramai. Hariseandra 
sacrificed his son to Dharma; and Ranjavati was born through 
the curse of the deity. She married Karnasen and being child- 
less fell on the sal or spear studded plank. The son thus obtained, 
Lausen, spread the worship of Dharma, himself performing 
the “ sunrise in the west sacrifice". ’ All this time the woman 
and her husband had been seated facing east; they now began 
to turn the pot round and round. The lid was taken off, and 
the fruits, and precious metals taken out of the goat's mouth, 
leaving only the iron chain inside. The pot was now packed 
with clay apparently to make it heavy enough to sink. Care 
was taken to leave the ear, mouth, eye, and head uncovered. 
Now the lamp was put on the head, facing east, and the 
lid closed quickly while the light was still burning. The lid 
was now fixed by a pair of bamboo sticks crossing at the centre 
of the lid, and tied to the neck of the pot. The devotees had 
by this time entered the water and fixed the dlam bamboo in 
the mud. The mdgur fish was now released, still alive, in the 
water. The woman now waded into the water and with the pot 
on her head, dipped down* and let it go (Plate 4, fig, 4). After 
letting go the pot, the woman groped in the mud with her hand, 
under water. Whatever she finds is considered to have come 
miraculously. She swallows it secretly, with water from the 
green coconut from the ghat or sacred earthen pot. She has 
also to eat the fruit (plantain) that was given to her by the 
Brahman priest as mentioned before. Both these rites are 
claimed to give her the son, i.e. cause her to conceive. 

On return, the he-goat intended for the next ceremony is 
bathed, and in the name of Dharma, reciting the narrative of 
Hariseandra, an iron ring is put on its right foreleg, after smear- 
ing vermillion on its horns. It will graze at will, unmolested, 
for the next few years. The tale of origin of goats is also recited 
at the time of initiation of the goat as well as at the time of 
sacrifice. The Bhaktas offer flower to the deity in the mandap, 
for the last time; then they and the Pandits take off the 'sacred 
thread 3 saying that they go back to their own caste gotra, 
leaving the Dharma gotra. 
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The carcasses of the goats which had been lying so long in 
the marjbdap were now dressed for cooking. The head , of the 
Kol Lone had however been disposed of previously, by sending 
it to the house of the Deul Bhakta. The flesh of the two goats 
was cooked with rice in the compound of the place of worship 
by the Dharma Pandits, who alone and male agnates can eat 
it* In the published account it is stated that the devotees 
share it. But this was contradicted by priests, devotees, and 
villagers in the area where I observed the festival. 

The correct procedure is to serve the cooked food in bamboo 
basketry vessels — such as thekd or data, pete , and pali, woven 
by Boms. This is done even now in the village Mar and else- 
where. In Birsinha, the old priest died some years ago, and 
the young man who is officially in charge admitted that he served 
the food, on copper or brass plates. Stoneware was also 
used. The rice has to be taken out by a small newly made 
iron hoe nine times, and put on these baskets for offering to 
Dharma. (It is possible that the well-known nursery rhyme in 
Bengali mentioning the use of the hoe in taking rice out of the 
cooking pot, refers to this practice.) The rest of the food is 
served with the hand. The dedicated and other food is all 
eaten by Pandits. Anything left over is buried in the ground. 
The cooking pots for the deity and the devotees during the entire 
period of twelve days are disposed of in water. The sacred 
earthen pot is also similarly disposed on the last day. 

The deities are now taken back to their temple and the 
usual daily worship performed. 

Two other rites connected with the worship of Dharma 
deserve notice. A car festival similar to that of the great god 
Jagannath is elebrated in many temples. The date varies. At 
Udaiganj it falls on Ramnavami. On the last day of Bhadra 
(Aug.-Sept.) a rite known as muMasnan is performed. Those 
who have made a vow simply observe Jiabisya the previous day 
and bathe next morning, while fasting, with dtap rice and five 
fruits in a dhucuni on their head. The day is known as Dharma - 
samkrdnti. 

Discussion 

Mention has been made of the tradition of creation by 
Dharma, in the different works on worship or glorification of 
Dharma, in the first part of this note. Such stories of creation 
are, however, to be found in connection with certain other festivals, 
notably the Cadak festival and the Gambhira festival, which 
is a variant of the Cadak, in Northern Bengal. The deity 
worshipped in this festival is Siva, known also as Makes and 
Mahadeva. In the accounts of creation however, which are 
recited at the time of adoration of the deity at Gambhira, there 
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is mention of Dharma as the creator . 1 In some accounts, the 
same description of creation is noted, without the specific men- 
tion of the word Dharma. Instead the creator is called the 
formless Lord who created Brahma, Visnu and Mahesvar. In 
one respect there is a difference in these traditions, which were 
collected in villages from actual priests and Bhaktas. The 
clay is said to he brought up by the crab, and Earth created on 
the back of the tortoise bom of Dharma J s touch on the 
waters. The Cadak ceremony of Western Bengal has many 
features absent from that of Central Bengal . 2 The ritual of 
Dharma worship in Western Bengal is closely followed in it, 
although $iva is the deity worshipped . 3 As noted in the earlier 
part of this essay, there is a tendency in Midnapur to equate 
Dharma to Siva by making him husband of a Sakti. Mahamaho- 
padhyay Haraprasad $astri 4 has noted an excellent example 
of this transition. Referring to a well-known Dharma temple, 
he states : 4 The offerings are made over to the priest of the temple, 
a Dom or Mayra or Teli and he presents it (them) to the deity. 
But proud Brahmanas when they offer any votive offering, 
disdain to have it presented by a low fellow and so they bring 

their own priests. ’ In some temples in the vicinity of 

large Brahman a population, there are two priests, one low born 
and the other Brahmana, for presenting votive offerings. In 
one case the Brahmana has completely supplanted his low-born 
rival, and he now worships the deity with Saiva mantras, and 
looks upon him as Siva. But in daily worship, he divides the 
naivedya or rice offering placed on a brass plate in the form of 
a cone, into two semicones making a trench with his finger, 
and offers the joint naivedya, to the joint deity, saying ‘ Sivaya 
Dharmarajaya namah 5 . In North Bengal, the two names occur 
together in the same festival, and in some cases become equivalent 
although not actually merged. In Central Bengal, both Dharma 
worship and Cadak festival have lost many features still found 
in the ritual followed in Western Bengal. But the two worships 
resemble each other closely also in this area, Central Bengal. 
Evidently both these festivals are essentially the same and 
consist of a cult of a mother goddess and her consort a male 
god who is the central figure of the worship. The formlessness 
of the original creator is stressed in the recitals but is lost sight 
of in the ritual. The image becomes important and is adored. 
Again, although the snake Basukf is said to bear the earth on 


1 Adyer Gambhira, by Sri Haridas Palit, Sdhitya Parisat Patrikd , 
Vol. 16, p. 61 et seg . Adyer Gambhira, by $rl Haridas Palit, B.S. 1319 
(1913), Chapter VI. 

2 A short account of the Charak Puj a ceremonial, by Ram Comul 
Sen : Journal A.S.B., 1833. 

3 Unpublished materials collected by the writer. . 

4 Proceedings of the Asiatic Society of Bengal , 1894: Discovery 

of the remnants of Buddhism in Bengal, by Haraprasad SastrL 
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its head, yet, the other tradition of the tortoise doing so fits 
in better with the image of Dharma being generally tortoise- 
shaped. The addition of the Basuki tradition may have come 
later or it may represent the merging of some other similar cult 
in Dharma worship. 

Confirmation of the above conclusions is afforded by the 
worship of Dharmaraj in South India. According to some 
old Government records, 1 the Sudra and lower caste Hindus 
had a fire walking ceremony in connection with the worship 
of Dharmaraj a (spelt variously as Dhurmarajah, Durmaroy) 
for whom there are numerous temples. The record mentions 
16 in Madras proper and 489 in other places, in the Madras 
Presidency. The fire walk is said to have been performed at 
the annual celebrations held in July in the case of Madras proper. 
It is noted further that the ceremony lasted from ten to eighteen 
days and the fire walk occurred on the last day. Mention is 
also made of piercing of tongues and limbs with narrow metal 
arrows of iron, and of lighting of cotton wicks on these. Areot 
appears from the report to have been a great centre of Dharmaraj a 
worship. 

The nature of this Dharmaraj a is made clear from the 
accounts in the District Gazetteers of this area. In South 
Arcot 2 it is stated ‘ The village deities are legion .... their abodes 
are sometimes little brick structures, but in very many cases 
are only signalized by a stone or a brick with an iron trident- 

set up before it Draupadi is the special favourite of 

the Pallis. . . . Draupadi, as is well-known, was the joint wife 
of the five Pandava brothers of the Mahabharata. The eldest 
of these, and consequently the one who had the chief right to 
her was named Dharma. His image frequently appears in 
Draupadi temples w T hich are consequently known as Dharmaraj a 
Kovils. They are very numerous and the priest at them is 

very generally a Palli by caste Outside the buildings is 

often a figure of Pothuraja 5 . 4 Festivals to Draupadi always 
involve two points of ritual the recital (or acting) of a part of 
the Mahabharata (which sometimes lasts for as many as ten 
consecutive days), and a fire walking ceremony. 5 The fire 
walking is stated to have ‘ latterly been introduced at the festivals 
to some of the other goddesses, but in such cases, the firepit must 
be lit with a brand brought from a Draupadi temple 5 . In Salem 
these temples are stated to be ‘known as of Draupadiamman, 
but are also named after Dharmaraj a. 3 The annual festival 
is said to be held in the springtime and lasts about 18 days. 
‘The sacrifice of Aravan, son of Arjuna by a Naga princess is 


1 Selections from the Records of the Madras Government, No. VII, 
Madras, 1854. 

2 Gazetteer of the South Arcot District, Madras, 1906. 

3 Gazetteer of the Salem District, Madras, 1918, 
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commemorated by the slaughter of a goat, the entrails of which 
are afterwards entwined on a pole, surmounted with a hideous 

red mask which represents the head of the heroic youth ’ 

‘ with the Pandava cult, a. fire walking ceremony is usually 
associated 5 . Aravan, it may be noted fought in the battle of 
Kuruksetra, and died to save the army of his father and uncle 
from a Raksasa (ogre). 

Bishop Whitehead notes that Poturazu figures sometimes 
as the brother, sometimes as the husband, and sometimes as 
merely an attendant of the village goddess. ‘In the Telugu 
country, Potu Razn, the brother or husband of the village 
goddess is sometimes represented by a stone and sometimes 
by a thin wooden stake like an attenuated post, about four or 
five feet high, and roughly carved at the top. It faintly res- 
embles a spear and is called a Sulam, which in Telugu means 
a spear . 5 1 The photo published by him shows the spear to 
resemble closely the spearlike image of Baneswar, described 
earlier, as found in the Dharma temple at Labhpur. 

It is evident that the cult of Dharma as performed in South 
India has many points of resemblance with that found in Western 
Bengal; but there are certain important differences. In South 
India, the Dharmaraja is definitely, Yudhisthir, who is referred 
to by this name (Dharmaraja) in the Mahabharata. According 
to the epic 1 2 Dharma is the father of Yudhisthir. He (Dharma) 
himself is born of Brahma, from the breast of that god, and 
appears in human form. He is distinct from the Yama the god 
of death. The two gods are mentioned separately in the epic, 
in the same part, Banaparva, showing their distinctness in 
general. In the verse on the origin of Dharma, the god is men- 
tioned, as bringing happiness to the Universe. 

The mention of the name of Yudhisthir in the recital of 
Dharmamangala by the priests in Western Bengal, fits in very 
well with these traditions. 

Dharma himself was never a human being. His origin 
and attributes as described in the Mahabharata have already 
been noted. In the Markandeva Purana 3 the tale of HariSeandra 
is noted with certain differences. But it is Dharma, a great 
god, who brings back Hari£candra’s son Rohitasya, to life. 
Indra and other gods are stated to come with Dharma in their 
forefront and they refer to Dharma as Brahman visible to the 
eyes. 

1 The village deities of South India, Madras Government Museum 
Bulletin, Vol. 5, No. 3, Madras, 1903 

The village gods of South India by the Rt. Rev. H. Whitehead, 
Bishop of Madras, 2nd edn., Oxford University Press, 1921. 

2 Mahabharata, Adiparva. Any good edition may be consulted. 
References to Dharma are found in the sub-section of the birth of Vidura 
and of Yudhxsthira, in this parva. 

s Markandeya Purana, Cantos VII -VIII. References to Dharma are 
found also in Bhagavata Purana and Matsya Purana. 
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MM. Haraprasad Sastri 1 has sought to make out that 
the cult in Western and Central Bengal is a remnant of 
Buddhism. Others have, sought to equate Hariscandra to some 
mediaeval local king. Sr! Basanta Chattopadhyay has dis- 
cussed some of these points in his introductions to Mayura- 
bhatfa’s work 2 and the Anadimangala . 3 He has rightly 
pointed out that the tale of Hariscandra is of great antiquity 
and that the name of Dharma occurs in very early Sanskrit 
literature (see later). Some of the points raised by Sastri have 
not however been met by him. 

Sastri points out that 4 there is a certain resemblance bet- 
ween the story of Lausen in Dharmamangala and that of Buddha 
in Lalitavistara. The resemblance is not however very great 
and the similarity may be due to borrowing of details from one 
mythological tale by another, without the necessity of equating 
the Buddha with Dharma. Tf any equation is justifiable then 
Lausen has to be equated to the hero of Lalitavistara, which 
leaves the question at issue unsolved. But a detailed examina- 
tion does not justify any such identification. For example, 
Lausen ’s mother sacrifices herself in order to get a son, and is 
again, brought back to life. Buddha’s mother dies within a few 
days after the birth of her son. The two circumstances are 
quite different. A more important piece of evidence is that 
quoted by Sastri from Lama Taranath. The cult of Dhamma, 
i.e. Dharma is said to have been spread by a king of Tripura, 
who went in for Tantrik practices and had a Dom mistress. 
It is further explained in this extract that £ by the worship of 
the Dharma is meant that of the Buddhist deities such as Vajra- 
Yogini’ or Vajravarahi, Vajrabhairava and others. But 
these worships are accretions to Buddhism proper from more 
primitive cults and the hypothesis leaves unexplained how 
‘the Dharma’ (Bight eousn ess ?) became a deity Dharma and 
why the tale of Hariscandra, or of Yudhisthir came to be linked 
up with this cult as an integral part. Also, the existence of a 
great god Dharma prior to the time of the mediaeval king of 
Tripxira is ignored. 

Sastri has argued that the shape of the deity Dharma is 
like that of a Buddhist Stupa and that this structure has two 
eyes, like Dharma, on the portion which may be termed the 


1 Proceedings of the Asiatic Society of Bengal , 1894: Discovery of 

the remnants of Buddhism in Bengal, by Haraprasad Sf&trl. 

2 $ri Dharma Purana by Mayurbhatta, edited by Sri Basanta 
Kumar Chattopadhyay, Calcutta, 1337 B.S. ( = 1931 A.D.). (S.P. publica- 
tion.) 

3 Anadimahgala ba Sri Dharma Purana by Kabi Bam das A dak, 
edited by Sri Basanta Kumar Chattopadhyay, Calcutta, 1345 B.S ( = 1939 
A.D.). (S.P. publication.) 

4 Sri Dharmamangala, by Pandit Haraprasad Sastri, J.A.S.B., 1895. 
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neck, just below the stone umbrella. It is stated 'now in the 
Buddhist Triad, Dhamma used to be represented by a stupa 5 , 
with two eyes on the neck. It is however equally possible to 
argue that there was an old cult of worship of a tortoise-shaped 
deity which was absorbed by later Buddhism . 1 Apart from 
these objections it is to be noted, that the Dharma cult in South 
India is obviously not derived from Buddhism. 

As regards Hariseandra, the tale occurs first in the Aitareya 
Brahmana . 2 The king, who had a hundred wives, was however 
without a son. He was advised by Narada to pray to Vanina, 
Hariseandra followed this advice and obtained a son by pro- 
mising to sacrifice to Varuna this son when born. The boy 
was named Rohita and grew up without being sacrificed to 
Varuna, until he could put on full armour. King Hariseandra 
had put off Varuna on various pretexts so long but had to yield 
now. Rohita however, unlike the prince of that name in Dharma- 
mangala, refused to offer himself up to Varuna, and fled from 
home. King Hariseandra was seized by Varuna who inflicted 
dropsy on him. After several years 5 of wandering Rohita 
bought a Rsi’s son, of name Sunahsepa, as substitute for himself 
and this was accepted by Varuna. Sunahsepa however pro- 
pitiated Varuna and other deities by his prayers and there was 
no ,human sacrifice. The still earlier Rgveda records a hymn 
of Sunahsepa to Varuna to release him. from bonds . 3 

Obviously the tales of Hariseandra in the Dharmamangaia, 
in the Puranas and in the Brahmanas are closely related. Varuna 
in ancient times seems to have been propitiated by the offering 
of a son, obtained by making such a vow, like Dharma in later 
times. Some European scholars have expressed the view that 
the vow to sacrifice the son obtained by propitiating a god, 
defeats the purpose of the prayer. Hence there could not 
have been in existence such a cult of Varuna. They have failed 
to realize the implication that the first bom son obtained by pro- 
pitiation of the deity is to be sacrificed and other children will 
thereafter come through favour of the god. This was the 
motive of the now obsolete custom of giving up a son to the deity 
of ‘ Sagara ’ (and therefore Varuna’s equivalent ; literally, "the 
sea’). We may therefore say that the ancient records reveal 
a cult of Varuna with a human sacrifice as in the case of Dharma 
in much later times. It is not apparent when Varuna was 


^ 1 Support is given to this view by a passage of the Satapatha 
Brahmana, VIIJ, 4, 35. Prajapati is stated to have created offspring 
after assuming the shape of a tortoise (Kurma). All living creatures are 
hence termed children of Kasyapa (Tortoise). 

2 The Aitareya Brahmana of the Rig Veda, by Martin Haug, Bombay, 
1863, VII, 3. 

3 Rigveda Brahmanas, by A. B. Keith, Harvard University Press, 
1920, pp. 61, for the earlier references to Sunali-sepa and a critical 
discussion. 
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replaced by Dliarma; but it is a fact that this last named deity 
has taken Vanina’s place in the tale of Hariseandra as it has 
come down to us. Vanina, in the Vedas, is a great god, and 
'nrach oftener than Indra he is called universal monarch. . . . 
But more important than his physical attributes, are his moral 
qualities, his control of the order of the world in its ethical 
aspect, no less than in its physical, his connexion with the 
worshipper as the saviour in time of peril and distress, the freer 
from sin, the merciful god as well as the punisher of the sinner 
to whom he sends the disease dropsy — Varuna is the lord of 
the holy order Btah 1 We find further that ‘As a moral governor 
Varuna stands far above any other deity. . . .Varuna. . . .is the 
supreme upholder of law in the moral as well as physical world’. 2 
This is also the function of the great god Dharma as portrayed 
in the Mahabharata and in the tale of Hariseandra in the Mar- 
kandeva Purana. The cult of Varuna as a great god did not 
find favour in the later Vedic times, and the deity eventually 
lost in importance and survived only as the lord of waters. 
The god Dharma seems to have taken over the functions of 
Varuna in the matter of maintenance of law and order in the moral 
world. The equipage of Varuna seems also to have been taken 
over by Dharma. This god like Varuna uses the ‘pa6a’ or 
noose. 3 We have seen, that Dharma has his chariot and power- 
ful and fast steeds. We note that the only part of Varuna’s 
equipment which is at all prominent is his car. It is ... . drawn 
by well yoked steeds’. Varuna guards also the steed of Asva- 
medha. 

Another point of resemblance lies in the association of 
the sun with Varuna. ‘ The eye with which Varuna is said — 
to observe mankind is undoubtedly the sun.’ 4 Dharma it 
is to be noted, is associated with the sun among the primitive 
tribal folk of Chota Nagpur. The great god Dharma is be- 
lieved by them to manifest himself in the sun. 5 6 

The cult of human sacrifice did not find favour with the 
Brahmans. We read in the Aitareya Brahmana that the priests 
refused to sacrifice the human victim to Varuna. We may 
therefore conclude that Brahmanic influence, while tolerating 


1 The Religion and Philosophy of the Veda and Upanishads, by 
A. B. Keith, Harvard University Press, 1925 (Vol, 31). 

2 Vedic Mythology, by A. A. MaedoneU, Grundriss der Indo Arischen 
Philogie und altertnms Knnde, Strassburg, 18S9, 

Regarding the affliction of dropsy by Vanina there are numerous 
references in the Rg Veda and Atharva Veda. 

3 Ramayana (Gorresio’s edition, Vol. I), Adikanda, XXX. 

4 Vedic Mythology, by A. A. Maedonell, Grundriss der Indo Arischen 
Philogie und altertums Kunde, Strassburg, 1889. 

Regarding the affliction of dropsy by Varuna there are numerous 
references in the Eg Veda and Atharva Veda. 

6 Oraon religion and Customs, by Sarat Chandra Roy, Ranchi, 1928. 

Descriptive Ethnology of Bengal, by E. Dalton, Calcutta, 1872. 
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the cult, eliminated the human victim. The ancient literature 
does not state whether any animal took the place of the human 
victim. But (a) the similarity in the name of the sacrificial 
goat, and the child bom through such sacrifice, (b) the form 
of address of the sacrificed animal as 'Baba’ (son, in endear- 
ment), (c) the reference to the woman devotee as 4 mother ’ 
of Lone, and (d) the placing of the iron ring of the sacrificed 
goat on the child born of such offering, leave very little doubt 
that the goat has taken the place of the son bom of sacrifice 
before Dharma. 

It may be pointed out that the substitution of one human 
victim by another as noted in the ancient tradition, and also 
of human victims by animals are known to have occurred in 
modem times in connection with allied worship and ceremonial. 
In Madras, the hook swinging festival corresponding to Cadak 
in Bengal, used originally to he celebrated by devotees of the 
lower Hindu castes. A high caste man would however some- 
times make a vow. It is reported that he could send a substi- 
tute whom he had paid for such service . 1 Again, after the 
use of hooks was prohibited by the Government 'live goats 
were substituted’ and these were swung round instead of the 
man . 2 The cruelty of this practice has however been recog- 
nized, and it is now usual in this Presidency to use a wooden 
dummy. Again, the Khonds had formerly a human sacrifice, 
to promote fertility of the soil. The human being selected, 
known as meriah was treated with great kindness and main- 
tained for a number of years, before the actual sacrifice. After 
human sacrifice was prohibited, the place of the meriah has been 
taken by domestic animals . 3 A sheep, goat or buffalo is now 
sacrificed. After it has been selected the animal is let loose 
to graze on the crops at will, like the Lone goat of Dharma. 
The Khonds, it may be noted call the creator alternatively as 
Dharma Pennu. Some of the Santals clans, such as the Goda 
Marandi, have a festival called burn beret , celebrated at the 
full moon in Agrahayan (Nov.-Dee.) in which a cock is tom to 
pieces by the villagers, who try to obtain a part of it, as in 
the case of the meriah sacrifice among Khonds mentioned 
earlier. If in the scramble, human blood flows from injuries 
received, the bongas (ghostly deities) are said to be pleased. 
It is admitted that there is a tradition of a human sacrifice in 
olden times in place of the cock killed at present. Possession 
of a piece of the victim, especially of the head is believed to 


1 Selection from the Records of the Madras Government, No. VII, 
Madras, 1854. 

2 Gazetteer of the Cuddapah district, Vol. I, Madras, 1915. 

3 A personal narrative of thirteen years’ service amongst the wild 
tribes' of Khondistan, by Major-Gen. John Campbell, London, 1864. 

Memorials of service in India, by S. C. McPherson, London, 1805- 
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bring good luck to the person . 1 In the worship of Bharma, 
in Birsinha I have noted an example of a substitute doing duty 
for a special devotee. In the description of the South Indian 
festival of Bharma or Braupadi, mention has been made of a 
goat being sacrificed and its entrails hung up to represent a 
human being. 

There are therefore very strong grounds for concluding 
that an ancient cult with a human victim has come down to us. 
as the central feature of the Bharma puja, the sacrificial Lorn 
goat having taken the place of the human being, very early 
in the history of its incorporation into the culture of the advanced 
people of Western Bengal. 

It is not suggested that the cult has not been affected by 
Buddhism, Saivism, and other religious influences. The results 
of such influence are obvious in the worship and ritual. Never- 
theless, the core of the cult — the sacrifice which is made, and 
the fulfilment of the wished for end, — are not derived directly 
from the well-known historical religion or sects mentioned. 
It is however possible that some traits of the primitive cult which 
has survived as the Loue sacrifice before Bharma, had been incor- 
porated also in popular Buddhism and Saivism as part of those 
religions in their popular form. This would facilitate the borrow- 
ing of other traits from these religions by the followers of the 
primitive cult. 


1 There is a brief mention, of this rite in a footnote to the Gazetteer 
of the Santal Parganas and in Dr. Bodding’s Santai Dictionary. The 
details have been taken from unpublished data collected by the writer 
among SantaJs. It may further be noted that the Santals also worship 
Dharma as a great god. 
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The deities, including 
Dharma, in the 
shed, at Birsinha, 
Midnapur. 


Fig. 2 {centre). The basket 
on the seat of Dharma, 
Kasba. 


Fig. 3. The e mother 9 of the 
Lone with the earthen pot 
and basket on her head, 
in front of the temple, 
Birsinha. 







5. The sacrifi- 
cial goat led in 
procession by 
devotees, Bir- 
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Plate 4. 


Fig. 4. The immer- 
sion of the pot 
with the head of 
the sacrificial 
goat. The 
woman is about 
to take her dho. 





REVIEWS OF BOOKS. 

c MIrwad ka Itihas j . By Pt. Vishweshwar Nath Rett ; Vol. I 
(early Xlllth century — 1803 A.D.), pp. 1-400 ; Vol. II 
(1803-1938 A.D.), pp. 401-772. Published by the Archaeo- 
logical Department, Jodhpur. Price of each Volume, 
Rs.5 for cloth bound copy, and Rs.4-8-0 for paper cover. 

It is the State History of the Jodhpur State, written by 
Pt. Vishweshwar Nath Reu, the State Historian, and is published 
under authority of the Jodhpur Govermnent. These two 
volumes can well be described as the continuation of the 'History 
of the Rashtrakutas (Rathores)’ by the same author, which 
gives the history of this dynasty prior to its coming down to 
Marwad. In these two volumes Pt. Reu carries the history 
of dynasty during its rule in Marwad and hence as such it is 
called the history of Marwad. 

The first volume gives in the beginning a very brief account 
of the history of Marwad prior to its occupation by the Rathores. 
A few introductory sections cursorily deal with the greatness 
and glories of the Rathore rulers, their munificent charities 
and grants, and finally with their patronage to learning and 
other finer arts. The regular history of the Rathore dynasty 
of the Jodhpur State begins on p. 31 with the reign of Rao Sihaji, 
who founded the State in the first quarter of the XIHth century 
A.D. In the first volume the history of the dynasty is carried 
down to the end of the reign of Maharaja Bhim Sinh, who died 
in 1803 A.D. The history is continued in the second volume 
and is carried to the end of the reign of Maharaja Sumer Sinkji 
who ruled till 1918. In each reign the author has tried to give 
the chief events in strict chronological order and at the end 
wherever it was possible a sketch of the ruler’s character, a 
statement of important places built or repaired during his regime 
and finally a list of his direct descendants have been given. 
Discussions about variations in dates, or regarding the authenti- 
city or otherwise of any fact have been given in foot-notes only. 

The main work ends on p. 532, and there follow a number 
of Appendices to the main work. The events of the reign of the 
present ruler, Maharaja Ummaid Sinhji, up to the year 1938, 
and an account of his two big game hunting expeditions in 
East Africa have been given as Appendix 1 and 2. In the 
following appendices the author has given an account of the 
part played by the famous' Sardar Risala of Jodhpur in the last 
Great War of 1914-1918, a statement of the villages granted in 
charity, a short description of the present administrative system 
along with the details of the various important departments 
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of the State, and an explanatory list of the various dues the 
jagirdars have to pay to the State. Another appendix gives 
a short note on the coins of Marwad and their inscriptions. 
A short life of Rao Amar, whose name has been immortalized 
in the Amar Singh Darwdzd of the Agra fort, has been 
attempted. A list of names of important persons killed on the 
side of Marwad in the various battles has been given. The 
geneological tables of other Rathore Ruling houses directly 
descended from the House of Jodhpur are given in the last 
Appendix. At the end there has been given a very exhaustive 
and useful index. 

The historical writings of the author and his style are 
too well known among the scholars to need any special introduc- 
tion here. The fact that it is a State history and is published 
by authority has to some extent restricted his pen and hence 
the author may have committed some sins of omission, yet 
it must be admitted that the author has made an effort at 
impartiality in presenting the annals of a great dynasty, which 
was not without many of its inherent short-comings. He has 
also tried to throw some new light on the relations of Marwad 
with Mewad. He has also done his best to refute many charges 
and unfavourable statements made by Dr. G. H. Ojha and other 
scholars about the various rulers of Marwad, and has quoted 
eminent historical authorities in support of his own case. He 
has thus made it possible for the scholars to come to a correct 
judgment in respect to these matters in the light of the 
authorities quoted by him and other previous writers. 

The author has tried to utilize ah the possible published 
sources and unpublished Jchydts. He has also made use of the 
various inscriptions, copper-plates, coins, etc. which directly 
or indirectly throw some light on the history of the period. It 
is, however, regrettable to note that the unpublished Persian 
authorities have not been usually utilized save through the 
printed works of other scholars. A thorough study of the 
Akhbarats, letters and other documents of the reign of Aurangzib 
and his successors would make it possible for us to reconstruct 
the history of those momentous years in the history of Marwad. 
Then again the author has completely ignored the original 
Marathi sources for the history of Marwad during the XVIIIth 
century. A^ thorough study of these combined with that of 
the Persian Akhbars, which begin once again from the year 
1779, will make it possible for us to present a fuller picture 
of that century of internal disorder and anarchy which preceded 
the final establishment of the British supremacy in India. The 
value of the work is, however, greatly increased by the exhaustive 
foot-notes packed with facts and details giving much additional 
information which may not have been directly useful to the 
main theme of the work. He has also rendered a great service 
by referring in these foot-notes to the many anecdotes and 
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events narrated in tire khydts which are still uncorroborated 
by other sources, and has thus provided much raw material 
of history for future historians, which may have been ordinarily 
ignored by them altogether. 

Though one misses in these volumes the inspiring forceful 
style of Tod, and the matter-of-fact outlook of Ojha, we have 
before us a readable work brim-full of facts, packed with all 
possible details, and putting forth a point of view which cannot 
be easily denied. Dr. S. K. Aiyengar very correctly says 
'the work is scholarly and carefully compiled and will prove 
a valuable hand-book to scholars’. The author should be 
congratulated for having completed the task set to his predeces- 
sors in the office half a century ago ; and the thanks of the world 
of historians are due to him for having attempted, and that too 
with much success, the difficult task of narrating the chronicles 
of Marwad. 

The printing and the get-up of the book is excellent, and 
hence the long lists of errata are very much to be deplored. In 
these two volumes there are many exquisitive photographs 
of various historical places and buildings in Marwad, and tri- 
coloured pictures of the various rulers of Marwad from paintings 
specially prepared by the State-painter for the purpose. It 
is not unlikely that these paintings were prepared on the basis 
of much older and in some cases contemporary paintings, but 
the historians would have very much preferred the publication 
of those older paintings themselves. 

Finally, the Marwad Government deserves to be congratulated 
for having published what may easily be called one of the best 
State histories so far published, and more so for getting it pub- 
lished in Hindi as it definitely enriches the Hindi literature. 
It would be no exaggeration to say that Marwad -lea- 1 tihds 
would be a valuable addition to any library, and no collection of 
books specializing in Indian history would be complete without 
a copy of the same. 


Raghttbir Sinh. 
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HumayCk BAeshAh, Vol. II. By S. K. Baeerji. 9x 6, xvi, 
444 pages. Maxwell Co., Lucknow, 1941, Rs.8. 

The first volume of this history of Humayun, the second 
Mughal Emperor of India, was published in 1938 (Oxford Uni- 
versity Press, Calcutta), and dealt with the first part of his reign 
culminating in his defeats at the hands of Sher Shah Sur in the 
battles of Chausa and Qanauj, and finally his flight to the Panjab 
in 1540 A.D. The narrative beginning with his flight to Lahore 
is continued in the second volume now issued. The first six 
chapters are devoted to detailed accounts of Humayun ’s wanderings 
in the Panjab, Sind and Rajputana, and his unsuccessful attempts 
towards rallying his supporters for recovering the kingdom. In 
chapter IV is given an account of his marriage with Haxnida Banu, 
the mother of Emperor Akbar, and in chapter VII the birth of this 
august Prince is discussed. Chapters VIII-XIII deal with Huma- 
y uii’s return to Sind and later his flight through Seistan to Persia, 
his stay in Persia, and finally his march to Af gh anistan with a 
Persian army, and the struggles with his brothers resulting in his 
gaining control of this part of his kingdom. Chapters XIV and XV 
are devoted to a description of Humayun’s successful invasion of 
India and the short period of his ‘second kingship’ which ended with 
his death on 28th January, 1556. In chapters XVI-XVIII the 
author gives an account of Akbar under Humayun’s tutelage, 
Babur’s family, and the prominent women of Humayun’s time. 
The innovations, regulations and monuments of Humayun and his 
character are dealt with in chapter XIX, while in the closing 
chapter (XX) the author discusses such general subjects as kingship, 
nobility, and the people in Humayun’s time. 

Bn passant it may be noted that, as stated by the author, 
several of the earlier chapters of this volume have already been 
published as original papers in the journals of the Historical 
Societies of the United Provinces and Sind, while two of them were 
communicated to the session of the Indian History Congress at 
Calcutta, 1939. 

The work is based on a detailed study of the contemporary 
sources listed on pages 410-425. With the development of 
historical research and studies these sources are fortunately at the 
present day much more extensive than those on which Erskine 
based his admirable account of Humayun in the second volume of 
his History of India (1854), and there can be little doubt that the 
author has made very good use of the material that is now available 
for the history of the period. 

The volume under review is a mine of historical data mixed 
up with a great deal of general information, and differs to a certain 
extent from the plan followed in the first, volume. Extensive 
general observations are included at the end of each chapter in this 
volume, and attention may be directed to the detailed index at 
the end of the volume, which adds materially to its value as a work 
of reference. In this connection it would have been useful if a 
complete chronology of the events of the reign had been included 
at the end of this volume. 

The work is well printed, but a fair number of misprints, 
particularly in Persian texts, have remained uneorrected. The 
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translations of several passages are not quite up to the high standard 
of the work, and the author’s conclusions in some cases, as for 
example the general results of Humayun’s sojourn in Iran on p. 131, 
are not borne out by the available historical data. On the whole, 
the work opens a new vista in the history of Humayun’s reign and 
should prove very valuable as a work of reference for the students 
of Mughal History. The very detailed treatment of the subject is 
unfortunately not equally critical all through the work, and a 
certain amount of lack of balance is noticeable in several chapters. 
The author has, however, creditably accomplished a difficult task, 
and is to be congratulated on producing a valuable compendium 
on a period of the Mughal history about which controversial views 
have been held by several distinguished authorities* 
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A Grammar of the Oldest Kanarese Inscriptions. By A. N. 

Narasimhiah, M.A., L.T., Ph.D. (London), University 

Librarian and Part-time Professor of Philology, Maharaja's 

College, Mysore. ‘University of Mysore Studies in Dravidian 

Philology 5 : Mysore, 1941. Pp. xxi, 375. Price Rs.2-12-0. 

The present volume is a welcome addition to the not very 
extensive literature on the subject of Dravidian Linguistics, 
and in both its careful planning and conscientious execution the 
work embodies a mass of exact information on the oldest phase 
of the Kannada language of which we have records, viz. of the 
sixth and seventh centuries A. D., which will make it indispensable 
for some time to come before it can be superseded by something 
more up-to-date. The work was accepted by the University of 
London for the degree of Ph.D. to which the author was admitted 
in 1933 ; and we can congratulate the University of Mysore in 
finally giving it to us in its present form. It forms a contribu- 
tion of real importance in the study of Kannada and Dravidian 
Philology, and I trust it will inspire other similar' works on Old 
Tamil and Old Telugu. 

More than three quarters of a century have passed since 
the inception of Dravidian Linguistics took place with the 
publication in 1856 of Bishop Caldwell’s Comparative Grammar 
of the Dravidian Languages. Individual Dravidian languages 
were taken up in descriptive grammars by scholars, mostly 
Europeans, and lexicographers like Kittel and Gundert and 
Denys Bray continued the work of Caldwell by instituting 
comparisons among the various Dravidian languages in their 
roots, affixes and vocables. In the meanwhile, in addition 
to the grammars of the various Dravidian languages (the most 
recent being those of the uncultivated speeches of the family — 
Kui, Gondi, and Brahui), the inscriptions in Tamil, Malayalam, 
Kannada, and Telugu as well as the earlier classics in these 
languages were being published, and in this way a mass of 
material was accumulated to which the ■ linguistician 5 or philo- 
logist could turn. The number of scholars who felt attracted 
to Dravidian Linguistics, however, remained small: European 
curiosity inspiring research could not feel so very much interested 
in ftavidian as in Indo- Aryan as an important branch of Indo- 
European, and the number of European (and American) workers 
who made definite contributions to Dravidian Linguistics re- 
mained small: we can mention (in addition to the inaugurators 
and workers of the first two generations, viz. Caldwell, Gundert 
and Kittel) Sten Konow, E. Hahn, Mark Collins, Julien Vinson, 
Jules Bloch, M. B. Emeneau, and E. H. Tuttle, besides a few 
others. It appeared that no great advance in the subject could 
be expected until Indian scholars themselves, speaking Dravidian 
languages, entered the field, with the requisite scientific curiosity 
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and training : the special interest, of course, will always be there, 
affecting as it does their own speeches and their development. 

During the first decade of the present century, we have the 
inauguration of studies in Dravidian Linguistics among South 
Indian scholars, and probably the first noteworthy paper on the 
subject is a brilliant essay to formulate a comparative and his- 
torical phonology of Dravidian by K. V. Subbaiya, which 
appeared in the Indian Antiquary for 1909. The change of 
orientation in our Indian Universities, which, beginning with 
that of Calcutta, gradually transformed themselves into teaching 
and research institutions from merely examining bodies, com- 
bined with an Indian cultural renaissance which brought home 
to the people of India the necessity of studying their own lan- 
guages, has ushered in a new period of study and research in 
Indian languages which is now being fostered side by side with 
the study of Indian history in most Indian Universities, besides 
other institutions of a cultural and educational character. In 
1919 the University of Madras published three numbers of 
Dravidian Studies , by C. P. Venkatarama Ayyar, M. A., L.T. 
(‘the Demonstrative Bases’), by K. V. Subbaiya, M.A., L.T. 
(‘the Pronouns and Pronominal Terminations of the First 
Person in Dravidian 5 ), and by S. Anavaratavinayakam Pillai, 
M.A., L.T. (‘the Sanskritie Element in the Vocabularies of the 
Dravidian Languages’); and Prof. K. Ramakrishnaiah, M.A., 
of the Telugu Department in the Oriental Research Institute 
of the University of Madras, published in 1935 from the Uni- 
versity his Studies in Dravidian Philology , which gave an able 
general resume of the subject. Among individual scholars 
whose papers are regularly appearing in the different journals, 
Prof. L. V. Ramaswami Ayyar, M.A., B.L., of the Maharaja’s 
College, Ernakulam, Cochin State, is specially to be mentioned: 
he has made the field of Dravidian Linguistics his very own by 
contributing a large number of valuable articles on various 
aspects of the subject, and one of his complete works — The 
Evolution of Malay alam Morphology (Ernakulam, Cochin Gov- 
ernment Press, 1936) — is a very well-documented historical 
grammar of the language of Kerala, incomplete in so far as the 
phonology and syntax have not been treated in it. The .Tate : 
Professor P. T. Srinivasa Ayyangar’s Pre-Aryan Tamil Culture 
(Madras University, 1930) should also be mentioned — although 
the work, strictly speaking, is not on Linguistics, but on what may 
be called Linguistic Palaeontology for Early Tamil (and 
Dravidian), and is very significant in many ways". 

And now the latest important work in this domain is 
Dr. Narasimhiah’s book. The oldest authentic specimens of Kan- 
nada are in the inscriptions as selected by Dr. Narasimhiah in 
this work, and they all are prior to 700 A J). The highly deve- 
loped state of the language shows that there was considerable 
literary culture of it from very early times. We have a litera- 
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ture from the ninth century onwards in what has been called 
Pale-gannada (or Hale-ganmda ), i.e. ‘Old Kannada’, as opposed 
to the later phase of the language called Hosa-gannada. The 
language treated in Dr. Narasimhiah’s work is what has been 
called Purvada PaU-gannada or ‘Archaic Old Kannada’. As the 
specimens are from contemporary documents, they are more 
valuable for phonetic and other standpoints than MSS. which 
are generally much later than the date of composition of a work. 
Dr. Narasimhiah has fully discussed the value of his materials, 
and at the end of the grammar he has given the text of the 66 
inscriptions utilised by him. All these are rather short ones. 
They are given in Roman transcription, for which we are grate- 
ful — Kannada and other words have throughout been written 
in this international script, so convenient in philological work — 
but unfortunately translations have not been given, whether 
in this appendix or in the body of the work when words and 
forms are quoted. This is a rather unfortunate omission for 
students of language who are not specialists in Dra vidian and 
have no acquaintance with Kannada in the ordinary way. I 
hope this will be rectified and the value of the work thereby 
considerably enhanced when a second edition is called for. 
We wish Dr. Narasimhiah had discussed in detail the supposedly 
ancient Kannada lines found in the fragments of a Greek drama 
discovered among the Oxyrrhynehus papyri of the second century 
A.D. from Egypt: we have been accustomed to look upon 
them as the oldest specimens of Kannada, following the late 
Dr. Hultzsch. 

Dr. Narasimhiah first discusses the inscriptional material, 
and then in the Phonology section he makes only a restricted 
study of a few problems — confining himself to ‘the history of the 
O.K. p, r 9 v, and Z, with a descriptive account of the O.K. conso- 
nant groups and long consonants’. There is a wealth of dated 
forms showing clearly the line of development for these sounds. 
The change of p > h is a phenomenon paralleled in other speeches 
(e.g. Chittagong Bengali p > <f> [bilabial spirant] > h, Japanese 
P m > -p- > 4> > in fact, the Japanese language still shows <f> in 
transition to A), and it need not have been induced by the sound 
changes v > b and -p- > -6-. The real reason is given by 
Dr. Narasimhiah himself at p. 12 of his book. The r discussed is 
the so-called ‘palatal’ r (r' = 0 of Tamil), which still survives 
in Tamil and Malayalam, and the Z is the voiced retroflex frica- 
tive, z ( = Lp of Tamil) , transcribed from Tamil and from Malayalam 
(where they still occur) respectively as Z and zh . The sound 
changes of p > &, of v > 6, and of z to r and Z were about a 
thousand years old, while r’ continued down to the seventeenth- 
eighteenth centuries. Kannada did not possess a very large 
variety of consonant conjuncts, a nasal or Z, Z, y, r+ consonant 
being the characteristic combinations, except in Sanskrit loan- 
words. Long, i.e. double consonants are found in suffixes — 
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between vowels, and after r. All these special aspects of Old 
Kannada Phonology have been historically treated. 

Old Kannada Morphology has been discussed in great detail, 
utilising most of the forms, but the paucity of material here has 
been a great handicap for a full treatment. For a full grammar, 
Pale-gannada literature must be requisitioned, although this 
is later in time. Unless the Kannada speech of the eighth to 
fourteenth centuries is not very different from the Kannada of 
the inscriptions treated in this book, we shall be very glad to 
have from Dr. Narasimhiah a fuller grammar of Old Kannada 
up to say 1400 A.D. with full comparisons with the other Dra- 
vidian languages, wherever these wall be helpful in arriving at 
the situation in Primitive Dravidian. A few selected texts in 
addition, with translation and linguistic commentary, will make 
such a work a desideratum. The final aim should not be lost 
sight of — to find out what the Prehistoric Source-Speech of the 
historical Dravidian languages, what may be described as the 
Adi-Dravida-bhasa , or Ur-Drawidisch (or, to suggest a daring / 
hypothetical form, *Dramiz-col), was like. The importance of this 
not only for the student of language but also for the history of 
culture in India, and possibly outside India, is patent to every- 
one. 

Dr. Narasimhiah has not omitted to treat the Syntax of the 
language as well. There is a . very useful Word Index, forming' 
a full Old Kannada- English Dictionary of all the words in the 
inscriptions. In the Appendices there are studies of the Proper 
Names, of the Metre and AlanMra , and of the Indo- Aryan Loan- 
words, 

The work is thus quite a valuable one in Dravidian Lin- 
guistics. I only wish that the typography were better: the 
lettering and general arrangement are capable of much improve- 
ment. A careful and painstaking work of this type should 
have had better arrangement, and it deserved better printing. 
These embellishments apart, we feel sincerely appreciative of 
Dr. Narasimhiah’s study, and we hope this will be followed in 
due time by a complete historical and comparative grammar of 
the ancient and graceful Speech of the Land of the Black Soil, — 
which undoubtedly came in contact with our Bengali Speech in 
its formative period, when Karnata Kshatriyas came and settled 
in red-soil land of West Bengal and the alluvial plains of the delta 
and gave to this part of India its glorious dynasty of the Sena 
Kings during whose rule the Bengalis became fully character- 
ized in their language and in the bases of their culture. 

Suniti Kumar Chatterji. 
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A Pillared Hall from a Temple at Madura, India, in 
the Philadelphia Museum of Art. By W. Norman 
Brown. University of Pennsylvania Press, Philadelphia, 
1940, pp. 84. Price 125- 

In 1912 Miss A. P. Gibson purchased, in an auction sale at 
Madura, a number of pillars and other architectural pieces 
belonging to one or more old temples which were lying about 
in the compound of the Madana Gopala Svami Temple. Miss 
■Gibson died in France in the military service during the last 
Great War on January 10 , 1919 , and the pieces were presented 
to the Philadelphia Museum in her memory. It was believed for 
a long time that these pieces were originally part of the Madana 
Gopala Svami group of temples. Mr. Norman Brown, the 
author of the book under review, was sent to India in 1934-35 
to examine the site from which the pieces came with a view to 
assisting the Museum authorities in their installation at 
Fairmount Hall. Mr. Brown learnt on inquiry that the majority 
of the architectural pieces came from a subsidiary temple 
dedicated to Lakshmi in the neighbouring group of temples 
known as Perumal temple, which was probably erected in the 
first half of the sixteenth century A.D. 

The main theme of the author is the description of the 
architectural pieces with an explanation of their significance, 
both historical and architectural. He has done this more 
elaborately than is usual in a Museum guide book by adding two 
preliminary chapters dealing with the history of Madura and 
the general evolution of the South Indian Temple Architecture. 
He has then described the architectural pieces, particularly the 
columns and the frieze, with a full discussion of the sculptures 
engraved on them. As the author himself admits, the identifica- 
tion of the reliefs is not always certain and free from doubts, 
but he has done his task with painstaking thoroughness. The 
author has not only succeeded in arranging the archaeological 
pieces as definite parts of an ordered whole, but has also put a 
fresh meaning and significance into them by co-ordinating the 
reconstructed Mandapa to the general architectural evolution of 
South Indian temples. The visitors to the Philadelphia Museum 
will now see in those isolated pieces of stone the culmination of a 
long evolution of architectural style extending over two thousand 
years, on the background of a civilization whose antiquity goes 
still further back. 

R. C. Majumdar. 
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ADAM’S REPORTS 

Adam’s Reports on the State of Education in Bengal, 

1835-1838. Edited by Anath Nath Bash, Head of the' 

Teachers’ Training Department, Calcutta University. 

Calcutta, 1941. Pp^. lxvii+578. Price not stated. 

The Reports of Adam on the state of education in Bengal in 
the early decades of the last century have been the 'most authen- 
tic source of detailed information on the subject. Every writer 
on the educational developments in this eountry has had to* 
consult this authoritative and invaluable document when 
discussing educational problems of India. The original edition 
has however been out of print for nearly a century. A somewhat 
abridged edition was brought out by Rev. J. Long, in 1868. 
Some of the sections in Adam’s reports were considered less 
important and left out in that edition. A statistical appendix 
was also omitted. Long, however, added a brief summary of the 
educational work done between 1838 when Adam submitted 
the last of his series of reports, and 1868, when Long brought 
out the abridged edition. 

The University of Calcutta have very recently brought out 
a complete edition of the Reports, including the summary of 
Long. An introduction, which includes a biographical sketch 
of Adam, a review of the reports and a resume of the later 
developments have also been added, by the editor. They are 
very helpful to the reader in forming an idea of the background 
against which the work was done and the personality of the writer 
of the reports. They convey also a clear picture of the failure 
of the official mind, even when there were brilliant men like 
Macaulay in the bureaucracy, to appreciate the real educational 
needs of the people of our country. 

Although a foreigner, and working in a period when a careful 
survey was extremely difficult to make by reason of paucity of 
earlier reports, Adam carried out successfully what was really 
a stupendous task. Adam collected in his first report the avail- 
able information from the authentic sources accessible to him. 
He supplemented these details also by enquiries from reliable 
educational workers. After thus bringing into £ a methodized 
form the information previously existing in detached portions’ 
in various works, Adam collected actual samples by intensive 
work in a single thana in Rajshahi District. The results of this 
survey are incorporated in the second report. Adam next 
toured through several districts of Bengal and Bihar, collecting 
statistics on education, by an extensive survey. These details 
are noted and discussed in the third and final report. It is in 
this report that Adam clearly states his views regarding the 
promotion of general education in Bengal. He advocated that 
full use should be made of the existing institutions of indigenous 
education, with suitable modifications to improve the method 
-and content of the teaching. He opposed strenuously though 
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vainly Macaulay’s advocacy of the system which subsequently 
resulted in a topheavy structure of education, based on English 
as the medium of instruction. From the report of Long, printed 
as an appendix in the present edition, it appears that while 
Adam’s work did not bear fruit in Bengal, it was proved to be 
on the right lines by the efforts of Mr. Thomason, Lieutenant 
Governor of the newly separated North Western Provinces. 
He organized schools which used the language of the people as 
the medium and also libraries to distribute books in these 
languages among the village schools. A portion of Adam’s 
third report was reprinted and circulated among Government 
officials. Thomason’s personal interest and care made the 
experiment a success. On the death of this educationist and 
administrator in 1853, Lord Dalhousie, expressed in a minute 
his appreciation of the work done and recommended ‘ the exten- 
sion of the scheme of vernacular education to all the districts 
within the jurisdiction of the North Western Provinces’. 

In a brief review like this, it is not desirable to include 
further details. The summary noted will however, it is hoped, 
bring before the general reader interested in Indian education 
the value of the reports which the University of Calcutta have 
made accessible to the general public. The University author- 
ities and the editor in particular are to be congratulated on their 
completion of this work at the present difficult time. 


K. P. Ohattopadhyay. 
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Haidar Ali, Volume I. By Dr. N. K. Sinha. 

Dr. N. K. Sinha’s Haidar Aii is not only a book by a scholar 
for scholars but it is also very agreeable reading for the layman. 
The author has utilized the contemporary Marathi, Portuguese, 
Dutch and French sources — original sources which Wilks, in his 
standard work on Mysore, could not tap. He has also drawn 
freely on the Madras records which contain detailed information 
about Haidar Ali. 

Haidar Ali and Ranjit Singh were the two most remarkable 
Indians in the century after Plassey. Dr. Sinha has discussed 
both these careers in separate books. The policies of these two 
great leaders were diametrically opposite. Ranjit Singh desisted 
from a collision with the English. Haidar Ali persisted in his 
anti-British policy. In the circumstances of that period Ranjit 
Singh succeeded (at least in his lifetime) and Haidar Ali failed. 
It is in the fitness of things that Dr. N. K. Sinha should have 
dealt with both these remarkable careers. 

In this work, besides Haidar Ali, we come in contact with 
other historic personalities. Madhava Rao, one of the greatest 
of the Peshwas, and Raghunath Rao, the worst of them, both 
figure in prominent roles. The local politics of Madras, Bombay, 
Pondicherry and Goa make very interesting reading. Especially 
the bungling policy of the Madras authorities comes in for well- 
deserved criticism by the author. 

In a language tree from verbosity Dr. Sinha has done full 
justice to a period which saw the rise of the British power in 
India. We are eagerly looking forward to the second volume 
which will complete the life-sketch of Haidar Ali. 


B. R. Chatterji. 
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Article No. 5. 

A few Types of Sedentary Games prevalent in the Khasi 
and Jaintia Hills District in Assam. 

By Oharxj Chandra Das Gupta. 

The object of this short note is to describe four types of 
sedentary games not noticed previously by any scholar and 
collected by me in the Khasi and Jaintia Hills district in Assam. 
Among them the name of one cannot be traced out while the 
other games are known as Pam pait, Bam blang beh Mila, and' 
Tule paid , 

Game No. I. 
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Fig. l 
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The game No. 1 is learnt at Mawryngkneng, a place approxi- 
mately sixteen miles away from Shillong. Its rule is as follows. 
It may b© played, by on© man or more tban that number. If one 
man plays it, then it forms a kind of solitaire. Jt is played by six 
ballets, three belonging to each type. Thus two types of ballets 
are required for playing it. At the beginning of the game three 
ballets of each type are placed in the cross-points marked X 
and 0 and the central cross-point marked P is kept vacant. 
Then one of the two ballets belonging to two different types 
and which are nearest to the central vacant cross-point marked P 
is shifted to this vacant cross-point. In the movement one 
ballet belonging to one type is shifted to a cross-point by jumping 
over a cross-point occupied by one ballet of another type or 
may occupy the next cross-point if it is vacant. Ballets of 
two different types are alternately shifted. The whole idea of 
playing this game is to shift the ballets originally placed in the 
cross-points marked X to the cross-points marked O and also 
the ballets originally placed in the cross-points marked O to 
the cross-points marked X . In this way the player who can 
shift three ballets of one type originally placed in the cross- 
points mar ked X to the cross-points marked O and vice versa 

wins the game. . . 

If this game is played by more than one man, then it is 
decided before the beginning of the game the number of times 



Fig. 2. 

1 The literal meaning of the term Pam pail is ‘to cut a crowd’. 
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for which the ballets should be shifted. The player who shifts 
the ballets the required number of times wins the game. 

The game No. 2 which has been learnt at Jowai is played by 
two men, each holding 14 ballets marked X and 0 in his possession. 
The rule of this game is as follows. One player starts the game 
and moves one of his ballets from one cross-point to another 
and takes hold of the ballet of the other man if the cross-point 
next to it is vacant. In this way the player who can capture 
all the ballets of the opponent wins the game. 

There is similarity between this game and another game 
known as Ahtarah gutti in the United Provinces, 1 as Athara- 
gutiala teora in the Central Provinces, 2 as Lum Pusri or Sipahi 
Kat in the Teesta Valley below Darjeeling in Bengal, 3 as Mughal - 
Pathan in the Twenty-four Parganas, Howrah and Hooghly 
districts in Bengal, 4 and as Sholaguti Mangalapata in Vikrampur 
in East Bengal 5 so far as the rule of the game is concerned; 
but the main point of difference for which this game is considered 

Game No. 3. Bam blang beh hhlaA 


O 



l Journ. Proc . Asia*. Soc . Bengal , Hew Series, vol. II, pp. 121-22. 

* {to*-* voi * XX, p. 164. s iMd., vol. XXIX, p. 10. 

4 Ibid., vol. XXIX, pp. 168-69. 

5 Sahitya-Parishad-Patrikd) vol, XIV, pp. 239-40. 

* Bam blang beh khla literally means ‘to eat goat, to drive 

tiger \ . v.y. y v 'V - vv v V; v;:. ; ^ 
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as a new type is that the diagram used for the game under 
description is different from that of the game mentioned above. 

The game No. 3 is also learnt at J owai. Its rule is as follows. 
It is played by two men, one having the ballet marked 0 and 
called Mila (i.e,, tiger) and the other having three ballets marked 
X and called hlang (i.e., goat). Thus altogether four ballets 
are required in this game. At the beginning of the game one 
of the players moves his ballet. In this game the player holding 
the ballet marked 0 captures the ballets marked x of the oppo- 
nent player or the player holding the ballets marked x impri- 
sons the ballet marked 0. In other words, either the tiger eats 
the goats or the tiger is imprisoned by the goats. In this game 
the tiger can capture the goats if the cross-point next to one 
cross-point occupied by a goat is vacant. It is a unique type of 
game as no game of the tiger and the goats variety which has 
been described up till now has a diagram like that used for this 
game. 

Game No. 4. Tule paid. 1 



The game No. 4 is played by two men, each having 12 ballets 
in his possession. It is also learnt at Jowai. Each player 
alternately puts one of his ballets on the cross-points, trying 
to get three pieces along one line while preventing his opponent 
from doing so. Whenever a player is successful in making 
three of his own pieces in one line, he captures one of the pieces 
belonging to his opponent. After all the pieces have been put 


1 The term Tule paid means Ho put ballets along ballets’. 
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on the cross-points, the players begin to move their pieces 
alternately and along the lines, having always in view the two- 
fold object outlined above. The player who captures all the 
pieces of his adversary wins the game. 

The rule and diagram of this game is similar to a game 
called Bara-guti-pait-pait prevalent in Vikrampur in East Bengal . 1 
This shows that a similar game is prevalent in Bengal and 
Assam under different names. 


1 Sdhitya-Parishad-Patrihd , vol. XIV, pp. 241-42. 
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Volume VIII, 1942. 
Article No. 6. 

A Thousand Tibetan Proverbs and Wise Sayings 
with short explanations of obscure Phrases. 

By Rev. J. Gergan. 

English Translation by Rev. Walter Asboe. 
(Communicated by Dr. 8. K. Chatter ji.) 

Rsrjp.w m 

Serial < 

Number 

jorq’5^'1^ j 

1 The larger the sore, the greater the feast. (A sore on the 

finger is said to be a good omen.) 

q^ffSTF) f % J | ^Q* 

gq , g’^q|^q^’§’^q’|-q’^*q7r|q^^’^-^'q^’q^'| 

2 Kanja to Basgo. 

$ | ^^*q’q|^’^’5j’^3s'q]'qq|*Qlq^2;’q^^*^’q7r|rn- 

*^}*rq*l | j 

3 A broken cup nourishes a man. 

^ q^q'q^q*q?’gq|srqq | q^q’qgq’qq'^554 } gjsrq’ij J §^rqzq^q- 

j ^K/ql^ 

4 Much food loaded, much talk exchanged. 

| 

5 To patch paper on the Kangyur. 

( 157" ) 
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^*rtge.*r 

Serial 

Number 

*m i | f 

6 Pits for collecting water, the simple-minded for receiving 

provocation. 

7 Don’t display the sole of yonr foot to others. 

-S | qflTg^- 

VT 1 * ! 

8 Inferior wool underneath one’s feet. 

iKj 

9 He has no time to let the sun shine on his soles. 

i 

10 The measure of his thefts is full. 

ivX | 

11 The thieving judge rose to the rank of a Chief Justice. 

V? 5^^q]’<5J^JS*q'q| | | Ifvg’q^qag-^r 

j W3jS! f 

^•q'SlE/er^rq'q^W ] 

12 For one theft a hundred people are blamed. 

13 In his perplexity a thief killed the man. 



1942] A THOUSAND TIBETAN PBOVERBS & WISE SAYINGS 159 

3,5i-gj£,sr 

Serial 

Number 

14 The thief is reduced in circumstances, the beggar is 

exalted. 

) 4 J 

15 He knew how to steal, but knew not how to conceal his 

theft. 

16 The eye of the thief is towards the ground. 

a* I 

1 7 The eye of the thief is towards the ceiling. 

y)\ |Q|'q^'^rq^q | j 

18 To cover excrement with earth. 

__ 

19 Excrement takes sides with dung. 

3* I 

20 It is dark beneath the lamp. 

*9 gy^^srarSJyf | gy«ray^**y | 

21 The long thread came to an end on the path. 

22 Careering round and round, they laid the blame on Od 

Ldan Tsering the head-shepherd. 
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Serial 

Number 

ii;Q l E.-S^>l}-q«ra,i5 1 '^V 1 * 1 ' 

lv*| 

23 He wrapped up flour in the tail of a wild ass. 

g^sr5)’f^ I ^-&!vqv§%'2j f f FW 

24 The beer pot was not destroyed but the fault perished ; 

the louse died between the nails of two fingers. (When 
the weak are crushed in the disputes of influential 
people.) 

25 Joy and sorrow for man; and knots for trees. 

26 Whilst enjoying comfort, he bought misery upon himself. 

27 The unlucky Great-bear (star) rises in the north, and sets 

in the north. 

^ !^Hr^-^*54*q3ar^ ! | 

sr&STSyl | 

28 He who seeks not his own good, will be troubled by others. 

29 One way of being born, and a hundred ways of dying. 

2«rqS(*^ I 

30 The birth of one son is enough, and one cup of delicious 

beer is ample. 

31 Do not deliberate about birth and death. 
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Serial 

Number 

g*r*V9*S*l w|*r*y3(X| ! 

32 All who are born are not sons; all that is acquired is not 

wealth. 

33 !*rqS*.3fo-ei | 3)*cjvg£ { f 

33 Habits from one’s birth follow one to the grave. 

* 

34 The head moves when only one hah is pulled. 

3 M | g^w’g^'W/jgv 

35 A thief is ruined by returning — a patient by wrong diet. 

^•^Cs’5^ j 

36 He who desires to steal does not regard near or distant 

relations. 

37 The thief mounted the head of the Yak, and judgement 

came forth upon the head of the sheep. 

F 

31 prpr* } fzvwvi p’lj^'VgVwavSrGI | 

^*q§ , &'|*r^E*r«rl* k } 

38 A mouth like sugar, and a heart like a saw, 

39 Don’t shut your mouth like a purse. 
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Serial 

Number 

c c w«i | . ' 5«r^’E’Shsr|*H f 

^.E/uivqwW'qwq^'^ | 2j|^'q*^£q''g'3R'q^^ , q5;*2r|^'Q|q* 

^SfjVlvq'S } 

40 Observe the whole row of people when about to utter a 

mouthful of speech. 

c^ p-qj^’q'&rg-g'fcrfj J 

1=N | 

41 Whilst uttering endearing speech, he cut his throat. 

{ 

42 The promise became a debt. 

43 Confiding a secret to a Kashmiri is like pouring water 

through a sieve. 

cc p’&q-^'&rcN j I 

44 To make delicious food with the wealth of a Kashmiri. 

45 To go where crows and jackdaws caw. 

CVS j |Y 

46 You cannot have the sweet without the bitter. 

^ f | oj * 

2H VqS j 

47 Crows carry oif fiesh, and musicians are tale-bearers (i.e. 

musicians being beggars, and liable to carry stories 
about). 

! 

48 Wash the crow, but he will not become white. 
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■ Serial . ' ■ ■ y r '' wc 

Number 

^ q ‘fq’Hrg^ai f 

___ 

49 The humble are quick to order their affairs for themselves. 

M o f | f*rq£*T 

^*?rqj|*£h<Wq’q , i : 3 f 

50 Hesitate to drop pearls from your mouth. 

M r) prqsy^’Qpaj^q f 
^ f 

51 Slicing his mouth, he patched his nose. 

M3 prq^Y^S'i'q'S^ f f p'q-fj^;q^*Q|zj]'^^ 

^qj'qs^qjSCq^ | f 

52 Speech is like froth, experience like beads of gold. 

M3 pq'S’<§q]^'fq'^'^'^q f 

53 He who cannot restrain his tongue will have nothing to 

taste. 

fM'i^'QTgigX | 

54 To strike one’s eyes and face with one’s fists. 

MM |M*Xqi'q“^'q^q'?q f q]5an , «K k , ^ , P l fc.'« l |gq , ^gc; , q^ f p’^qpq^yap 
a^'q-^yqvf^ri*; f 

55 He gets peace who is silent. 

q^\a*q , n|q|$rl : vq , £ j 

56 Masticate a turnip rather than be silent. 

M^ JM’q\rj'&yqVfrq^’| | f 

57 Nothing to eat, but only pain in the nose. 

Mi I {M'Q.esrqS*^*ari^ I 


58 His mouth is smeared with fresh butter. 
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Serial 

Number ^ !i ; 

59 From the cracked mouth issue cracked words. 

60 For what one buys with the mouth and hands, one must 

bend one’s head and knees. For what he purchased 
through speech and deed, he was obliged to go down 
on his head and knees. 

*9 pr^3faj$r'gq j 

61 The humble are preserved by the gods. 

^1 

62 To cause someone to blow a cold wind into his warm 

mouth. 

63 There are nine golden pocket knives in the home. 

** pr^f^*5rl=N| 5>YiY^f 

uicrgsrlvq^ | 

64 Don’t cry out ‘Oh God, Oh God’, but do your job. 

^•qt^V^YV' I 

65 For him to possess wealth is as if a dog had fine fleece. 

^ j qq]^q^'S'|<q’q^a.q^*|q’q^ ) qrrpter 

66 Even the king could not get hot bread. 
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Serial 

Number 

67 Huts and cottages are hut of meat and cottage of butter. 

(Of old people who according to Ladakhi custom, when 
a son gets married, retire to small apartments of their 
own.) 

Gteprorl^ | 

68 To use an awl instead of a needle. 

is/i 

69 To lose one’s life through taking a mouthful of meal. 

2/0 fwq’qg^^ajq j q I f 

70 Though a hundred Khampas die, there are still a thousand 

children of Khampas. 

q*«Tl(*s f 

71 Butter would not melt in his mouth. 

^^sr^qs^crqi^'apl* } 

72 His tongue bears witness against his mouth. 

lvq*| ■ , 

73 Don’t take a bite (morsel) too large for your mouth. 

YpSTlVEWl*, | 

74 He thrust out with his tongue the food which came to his 

mouth. 

*/M pq?*2^-5^’£q | i^5r^3W33j-ari^ f 

75 His eyes are larger than his mouth. 


166 


REV. J. GERGAN 


[vol. vin,. 


Serial 

Number 

76 Hops sufficient for a bushel. 

'■«/«/ | gor^argst^f f | 

77 If pups have eyes they may look at the king to repletion. 

78 You can teach pups and children anything. 

Qjn i ? K ^' 

79 An old hide for an old dog. 

i o | jgo|*q]5^' 

i wrl^^pv 

80 Oh dog, it is not reasonable for you to bite me, but it 

did me good to bleed. 

q’^W^^q’^yqY^y^ f 

81 White or black, a dog is still a dog. 

82 Like cat and dog. 

^ B'^’^a i i B'f ! ^*%g*r^* 

^vqq’^Sj 

83 If you associate with a dog, he will cast his excrement on 

your face. 

^ B'^'^Hi jl'^’q’^’q^’q f j^-q^K/o^'cir 

q i3^’§^^ q *'^ ! 

84 One bed for a dog and a pig ; one manger for a horse and a 

sheep. 
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Serial 

Number 

85 A dog’s hatred lasts nine years. 

86 To hit a dog when he is lying down. 

1*> g*o^^'|fq'p^'4^ } f ft' 

87 One morsel of food suffices for a dog. 

11 f ft'K^ar^wXq'aj } 

88 A dog which gains the upper hand will cover the hearth 

with dust. 

1^ | I pq-a^’^’q-w^^zri^q’ 

89 The dog could not retain the grease in his stomach. 

90 A load for a dog, and a plough for a musician. 

f0 3 &•$’«*•<* i f 

91 To fill the stomach of a dog with water. 

92 Like a dog, he broke away from his chain, 

93 A dog’s tongue is his own cure. 

94 Bury dead dogs and foxes at the bottom of a cliff. 
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^*rgjE.ST 

Serial 

Number 

f>* I 0'^'|^* q 'S^' £, ' Br ^ 1 

95 A dog’s teeth bite into his own lips. 

n\s I <2j*T£’34*q I 

*3PT<^ f 

96 The dog calls the fox, the fox calls his tail, and his tail 

scratches the soil. 

nit g/lf-ofc^ | g’^-^rrj j f 

97 If a dog gets angry, his soup remains untasted. 

j *sC/3jairS)*^s| srqS’&'qv^snv^ | 

98 To climb a mountain you cannot scale. 

99 He breathes heavily who has no strength ; he makes much 

commotion wdio has no character. 

9o o | . | 

100 Little brooks make much noise. 

101 Lads are hollow. 

|*VSf l ( 5^^'q$*%I'|yq^ ) I 

102 Kites subsist on flesh, and crows on excrement. 

apaparl* j 

103 He who eats his food after having w r ashed his hands in 

blood. 

9 !ar^«| v gq| | f f*R’ 

104 Shake your fist behind the table against the king. 
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Serial 

Number 

105 Add to yourself lies and cunning, and destiny and fortune 

will decrease. 

*ftc/q^s; ( ^^•^•5c.^qq|'5'^c k q^J5i*»pa;-gq*g-^q5q'q«[ | Raj' 

106 To measure a thing with a cubit (measure) at the rear of a 

palace. 

j? 0 3> wpvR*j*rSw**YI 

f I 

107 The king in his palace, the Dard Kushal, and the foxes of 

Yuru vale were all pleased. 

?o1 wp^^'P 6 ^* I | 

1*;*^ f ■ :; ^^ ; ;■:■■' A; ..■;/ ' ; ' 

108 A house within the city wall, and a field beneath a dam. 

) 0 n Kpvqq-g’q'p'QT? f aj«r«r*Tg ,, q'S*'5 | 

109 Khalatse possesses the first palace and Mii*u the first village. 

99° I m^^3{ I wp*;-qq*a5K,-aj«rq5aj*«R.-ei^aj*af'l^-q*S|^ [ 

110 It is not in the building, but the expending of food-stuff. 

q^^^sra^ | 

111 To fear the abbot of Trigtse or the nun of Zhapa. 

9 9 * »pq*wR'^q^a rq|'g|^'|q ; |- 

§Y*T^ | 

112 To kill a Yak for a kidney. 
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Serial 

Number 

99 % | 

113 No end to the endless round of work, and no satisfaction 

in the sleep of ignorance. 

99 ^ | J 

114 Those who quarrel thrice afterwards become intimate. 

99*4 I 

115 When the Kashmiri is starving, he remembers loans. 

99 * I fY^I 

116 To set out to watch a performance -when the crowd has 

dispersed. 

93 */ jyqv&yqfryy; j f 

117 Nothing to eat, but a nose to smell. (Reference to savoury 

food which you are not permitted to eat.) 

9 3 1 qi^Vor<y«fo J §’ V | 

118 Caution is esteemed by the gods. 

119 Though you should be my enemy, you must drink another 

cup. 

9*o | ^qjfTO<*4^|-^^^l^qa^*gQ|-p994a«|*9)*^§|«N*q v a|*laB; | 

120 He who has not crossed the pass of his own hearth. 
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Serial 

Number 

q*p'q^q*q^'|q*q'q3j*q5^^ [ 

121 Better a stick to a stupid, ox than the edict of a king. 

122 The hem of whose garment does not touch the ground. 

123 For lack of clothes his splendour declines, and for lack of 

food the strength of his shin bone fails. 

y/fc-I’-lvq* ( 

124 Indiscretion in eating produces all belly above the knees. 

r*H gFlh'C 1 ^ i Srfrgv*s.-qfei i f 

125 An artful ox pretends to drink, a crafty man pretends to 

extract a thorn (from his foot). 

9 ^ q|^'^aRpq ; v^'|c. | 3j'a^<gorq' 

|q | [ 

126 Lahoul is a fairy land where women’s heads are adorned 

with a lamp, and where the feet are ornamented with 
straw shoes. To die in this country is hell. 

q?’%3f f 

127 The staff of the aged will not stick in the ground; and the 

conversation of old people makes no impression on 
* others. 

9 * -s f 

Ivq^ ( 

128 An unsaddled saddle could not carry a bird. 


172 


REV. J. GEROAN 


[VOL. VIII, 


%rqjE.jg 

Serial 

Number 

93^ 4 'q^^'^Cs | Ipq'q^'q^ | j 

*> i ^rf 

I 

129 He is my lord who redeemed my body, the dice which 

saved my life. 

130 Coming in at the door and going out through the windows. 

131 He smells of garlic whether he eats much or little. 

(A fault is a fault whether it be great or small.) 

132 He who returns from India in one day. 

133 China is spoilt through suspicion, Tibet through hope. 

134 China pierces skin and wood. (It is said that there are so 

many soldiers in China that if they pass a door made 
of wood-slips or a threshold covered with hides they 
would be broken.) 

93M y«^|*q-q j yffrSj-ita’ff f 

! 

135 The sea-serpent envies the foam of the sea. 

JV* 1 §^’tfv^-5S ; ifV|^r«w j «^qw 

136 To add the urine of an ass to the sea. 



1942] A THOUSAND TIBETAN PROVERBS & WISE SAYINGS 173 

VrgjE.iT 

Serial 

Number 

137 Young man, you have travelled as far as Kgya and Miru. 

138 Through being stout I shall not carry much fat, and 

through being debilitated I shall not grow tired. (To 
denote firmness of mind, and indifference to wealth.) 

139 It is seemly if your ornaments and flowers are small. 

140 Brandishing is worse than striking. 

9*9 j ^’^v^'?yq’^srq’£^ j gvssps^'q’*^- 

141 A king’s temper is uncertain; Ali Mir’s pony has no rein. 
9 *^ |q*q5'^’q'|q’q?^zq j ^'§*q^q|*q^'^q^*q^zj|'q'q^Y^^ 

s$ f 

142 The beggar stretched a line on the king’s territory. 

I 

143 There is no room for two kings in one country. 

9 ^ gq-q^zq^q^o^ f 
| 

144 The lasso of the king encompasses one from afar. 

145 The edict of a king is like lightning. 
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Serial 
Number . 

f geycN^Tf' 21 !^ | 

qq^srariA | 

146 The king’s speech has but one meaning :■ a minister of 

State’s speech is ambiguous. 

f qsr^’&*irlvq’A'§A^l^ ? 

147 Rgyaltsan does not eat brown flour. 

Saj'S^’erq’lv? ( 

148 The daily music of homage (i.e. the usual round of daily 

meals). 

149 A stranger invades the privacy of the best room. 

150 When searching for peas at Sganglas village, he lost the 

unhusked barley at Spitug. 

$ h } |vyqgy»’^*n’q I 

151 He is the possessor of three stones to form a fireplace. 

jH? f 

152 He could not arrange his family affairs until he had hurt 

himself on the three stones which formed his fireplace. 

153 He who has long bowels. 

9 ^ varX| X’AT^-qj f*T%q)j 

154 To attach feathers to a word, and to add wings to feathers. 
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Serial 

Number 

t] f J 

. 155 He who is outside the row (of guests) has no one to supersede 
him. 

156 He paid the price of nine pieces of cloth, with which to 

dye one piece of cloth. 

__ 

157 It will not be cold before winter solstice and not warm 

before summer solstice. 

s^-sro^’^ | p^srq'Vsjqf’Q! [ 

§Y^'%3[ f 

158 If a blacksmith is satisfied, the needle will be on the tip 

of his pincers. 

159 You cannot kindle a fire with but one stick. 

9*0 | ! 

160 On top of the broken head. 

9*9 w^-«X-q»;*aq|'S'«^a|ac | j 

j 

161 The knees do not like the head to be above them. 

9 ** f | 

162 To be eager to eat the brains before the head is cooked. 

163 Many rude shoulders without a head. 
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jjivsci | 5^<v«*«3jQ/«rlvq’S$’ 

gjtfjqj-q*^ ] q*|’«V*3pq§'g , S a vl a s j 

164 In wearing the best turquoises she merely deceived herself : 

for she was a servant who called herself a bride. 

1^1 

165 One’s scalp escapes to the hills. (To give up one’s 

courage.) 

166 The dish is full whether you eat the flesh of the sheep’s 

head or not. 

| |q'q^q'q'q*«5r£t^ | f 

167 No brains in his head; no thoughts in his mind. 

^5^q’q’^q^qp$Vflp3j | q^^q'^*q^ , ^'q|^5 | ’q'54qf^jgq*q''Q|' 

1^1 

168 He carries ice in his head. 

yssrt, ^rrjJsr^rq^-q-Q,^ j c^o^q-qg j 

%T.I 

169 Through haste the contents fell on the ground, and through 

falling, he collected them again (i.e. more haste less 
speed). 

9^o a#^’^^’q'ar^ I f 

170 The dregs of beer go to the favoured guest. 

'. 9*9 ^q^^aM^*q'«f^p^^'q^^a; j 

171 When you have eaten to repletion, even the syrup tastes 

bitter. 

172 Beat the monastery dog, and you will incur the resentment 

of the priest. 






I 


1 

I 
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173 He who turns the tables at the ninetieth opportunity 

(i.e. defeating an opponent in argument at the eleventh 
hour). 

jarq'^*tjv*rq^ f f 

oft f 

174 Think not that the king delights in you, or that the sky is 

clear. 

175 Whilst there is a prince, how can the capital be ruined ? 

176 The time to make men with clay. (When work is very 

pressing in spring-time and autumn.) 

177 One miscarriage is worse than bearing a hundred children. 

(It is thought that a miscarriage renders a mother in- 
capable of bearing many children.) 

f f 'S’Sl’^ni’^fsra | rap 

gyr-as-q^j* I 

178 Don't share a plate with a glutton. (Otherwise you will 

be identified with a glutton.) 

179 To patch rough cloth on a silk tent. 

C 

180 The horn of haughtiness could not be sawn with the saw 

of a clever carpenter. 

3<9 ! E.-aj-^t^nj-l^'l^-q-01-l^'i 

181 He who says 4 give me eighty times’ (e.g. an insatiable 

egotist). 
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9<sR ] ' q j <Srqf^V§"g*q’ 

| ^yq^q| r ^V§wq5 v |'5g* 

/q’qyg^srl^ | 

182 The assembling of nine evils. 

| 

183 If a cow has no time to elevate her tail, how can she drop 

her dung ? (When a man has too much work to do.) 

y<\^ g-SS'c^arsr^E. | i j 

184 Through partaking of breakfast he became a slave for the 

rest of the day. 

JHH ' gy«7pi’3*rai 1 gVSF 

185 If the one in front stumbles, do not laugh at him who is 

behind. 

. f 

186 He is your best friend whom you meet first. 

187 The first were cannibals, and their successors blood- 

drinkers. (Used of corrupt officials.) 

9^S g^W|q*|^I gvs*^rfjq*r^ f 

188 Cast your former deeds behind you, and take to your 

bosom what you have to do now. 

y^rt, { a|v^!=s'% I f 

189 The stock of pride and the stock of boasting. 
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190 The Ladar flower (Convolvulus) has an evil aspect. 

9*9 g^qg’i^arq$crasj f ga^fc^c/ai | 

*#V^ f 

191 He who curses others a hundred times collects a thousand 

curses for himself. 

192 He who cannot refuse (a request) cannot succeed. 

Ifa’lvq* | 

193 A mother does not suckle her child until it cries. 
gv^S’aiw f ^%F^gvg*rtr^ | 

*^*rlvqX f 

194 A man’s precepts must become the line of action he 

follows. 

s^q5^v*rq*Ya5 J q^apq5'S^’&'&(l | g-q*q^q-q^Y^g*'^’<l' fl r : 

195 If evil is not utterly eradicated, there is no assurance of 

betterment. 

9 '*'* y^ , qc t ; e. , q|g. ,, c > ^y|m'«p^ 1 1 

196 To pour hot water on a binful of bugs. 
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197 The witness of a leaking roof. (Once two friends travel- 

ling on a trading expedition quarrelled, and the one 
killed the other when the roof under which they lived 
was leaking. No one was there to witness the deed. 
The dying man said : c You drops of water shall be 
my witness The friend then got all the wealth of 
the deceased. After many years when he was sleep- 
ing with his wife he smiled, and his wife asked him the 
reason for this, and at last he gave his reason for 
smiling. He said : 'Just as to-day the roof was leak- 
ing when I killed a man, and he called upon the drops 
of water to be his witness, so this reminded me of the 
incident,’ His wife told her friends about this, and 
her husband was convicted of murder, and had to pay 
the penalty of his crime.) 

198 A silent man is like a corked bottle. (Liquor kept in a 

corked bottle is supposed to gain in strength, so a silent 
man is thought to be good at repartee.) 

199 Choglamsar is full of men of good birth. (When there 

are many men in a village of high birth.) 

200 You become clever in that which you practise. 

SFSf 1 *' ! 

201 Straighten the saplings, and train a child when he is young. 

^0^ »v§e.-arys.-srq£-aj [ «^-RarRarsj I 15:-qjar|^-|^[ §-aryvSwl*l| 

202 Fail to control his small red tongue, and his round head 

will suffer sorely. 
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203 Men like flatterers, and dogs like those afflicted with 

dysentery. 

204 He who ploughs on his tongue. 

^ o M g *|sr*q«r'Vfft { | g^^ T zj|U|^z;^3«[‘2t|«lR'|aN*las | 

205 The rust of iron is a remedy, and that of copper a poison. 


5 

206 Going to and fro is hurtful to a livelihood. 

207 Don’t let a wayfarer cover the fire, and don’t let the one 

who stays at home, load the animal. (The wayfarer 
cares little for a fire, and the ‘ stay-at-home ’ person 
dislikes preparing for a journey.) 

t’qsy^£/ar^3f*r:K f 

208 The price of the bottle is greater than that of the beer. 

(The price of the liquor is fixed, but break the bottle 
and you will have to pay what the owner demands.) 

*w|gr5 f grggnry^ y c/q*raj*VW *rq*raj-sr$* f 

209 Coagulated milk becomes curds, and if not congealed it 

becomes buttermilk. (When a man is in difficulties.. 
It means 'Let happen what will’.) 


210 The broken article blamed the ctacked one. 
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211 The flour is eaten, so the water may go on boiling (i.e. 

I have fulfilled my task, so you may be angry if you 
like). 

=?JR [ %^-q-gj-S-^i 

212 Don’t belittle the petty king, or belittle the tiny stream. 

213 To shed one’s shoes before seeing the water. 

214 The sound of running water may be heard before it reaches 

you. 

$<wy ; ejrflr*q*r*K j j qj^'q^’Sy^q^srajq’ 

| 

215 No ford in deep waters; no value in much talk. 

* 9 * I j *sK>’q^aj*§*r$^q|- 

216 If a spring does not of itself dry up, covering it with earth, 

stones, or even a mountain range will notdry it up. 

*9* f 

217 Melted butter instead of water. (Offering something better 

in return for a meal or gift.) 

*91 I f 

Sharik f 

218 A speck of dust on the water. (To denote unsteadiness.) 

219 Thinner than water, and softer than a fish (i.e. a dis- 

solute person). 
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220 It is better to divert a stream, and to be reconciled to 
another. (Diverting a stream makes it easier to cross.) 

f 


f 

221 To draw in one's breath which the water has washed away 

(i.e. talking of things which you once possessed). 

222 As a sword in the hand of a drowning man (i.e. he would 

strike anyone whom he would encounter. Said of an 
unscrupulous person.) 

S’*VarB*rSta | I 

223 If a wild Yak is tasteless, a dog will not eat it (i.e. 

not quantity but quality which counts). 

224 If I cannot chew it with my teeth, I shall masticate it with 

my gums. (To denote enemy, or when you have to 
eat tough meat.) 

225 The priests are they who bear witness for religion. 

| 

226 The religious feast comes at the end. (Ironical proverb 

meaning that the religious feast is the prelude to 
trouble.) 

33^ Wq^srarq*^ | [ q^’q3q*§y^vV 

227 The devil is on hallowed ground. 

3 31 I §2Wqa*V^q’!^ j J 

228 A good heart is better than sound belief. 

3 ;: i;v ' y ' ; ' ^ : v' " -r - v 
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rr * s^^qq-q { ^qq*s*E/q|lq] j rqqq* 

cr«pq | f snqv^v 

^qq^ I 

229 Though he rise a hundred times, the result is the same. 

^T^'i ! '.^d^q^E/g’ '8&'fhVs'9\ m ka{Q'e}3s f ^z^a^gq’q^K^cy 
H'^q5'S*«i-3^ f 

230 When fording a river he cries ‘ Oh God’, but having 

crossed it, he flees from Him. 

R%$ «c^-qp^.'*s j. I 

231 To circumambulate when engaged in the business of walk- 

ing (i.e. combining religion with worldly activities). 

232 Wine on the top of wine (i.e. a headache through 

drinking liquor counteracted by drinking again). 

233 A sufficiency is the greatest wealth. 

i 

234 Seniors contend for the causes of juniors. 

^ ^ HI $ 5 # *jforg^C. J qcf|^q^'|- 5 i J 

235 Water pretends to boil, and a bride simulates weeping. 

(When speaking of a bride who simulates grief at a 
wedding.) 

P 

**s 

rpr^m j *R/prsdf| E'^vq'srajc^sr^q | 3oq|«*|^’|q|*K^fjV 

B 3 ^ } 

236 Tea lower than the brim, and beer up to the brim of the 

cup. 
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237 It is well to have one's tea hot, and one’s. teacher ardent. 

^31 ErMvq’Srq*^ | j 

^ ! 

238 When one’s tea is exhausted then use betel nut, when 

no cooks Nyamaju becomes cook. 

^ S'* 1 

239 To build a wall the price of a pony, round a field worth a 

farthing. 

240 What yon have already obtained is as gold. 

241 Like the weaving of Jo-Jo Druguma. It is supposed 

that Druguma., the wife of Kesar, wore some home -spun 
cloth at which time she crossed her shuttle once in a year, 
so thal the cloth could only be completely woven by the 
time the world came to an end. So the saying denotes 
w r ork which is accomplished exceedingly slowly. 

242 Her ladyship eats buckwheat flour when she is hungry. 

^3 I/vq-^a’q-q | g^§*I-Rj§*. y ^q^q^’q]^'q’q^’qq'a^q'q]^q* 

^^•q’£fju5isr|*q*Rlao!^'l^ j 

243 Servants are horrified "when someone else eats their master’s 

food. (Denotes jealousy.) 

244 I can do all sorts of things but all sorts of want assails 
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245 Peace to the fish, and tranquillity to the water. 

246 Spice is needed to counteract the smell of fish. 

247 A fish has no fleece (i.e. an indigent person). 

24S Fish, turnip, blood, and the contents of the stomach. 

249 There is no portion for the sleeper, and a dead man does 

not walk. 

'*r^QT*r^*V I 

250 Though the sun sets, its rays play on the mountain (of 

one who has lost his chief friend but gets others). 

251 To kill a fish and give it to a dog as an aim (of one who 

robs the poor and feeds the rich). 

252 A dream is only a natural delusion (or illusion). 

R^ | | 

«rl* } 

253 To sleep during the day, and search for lice at night. 

a*yar$’«paj | f 

254 A beggar during the day, and a thief at night. 
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255 When suffering from diarrhoea, he became torpid. (One 

suffering more than one malady at the same time.) 

| | ^•«rqq|-q|5sr*r«iq | 

256 Steal not during the day, for the mountains are eyes; 

utter no secrets at night, for the crevice in the walls 
are ears. 

gz^wgq | gE/5rn§-*^<v| | f 

257 Cross a pass after eating turnips. (They are indigestible, 

so exercise is necessary.) 

«E/2|M^-Sivl* f 

258 The smoke from burning straw for those who fetch the 

bride. 

;q|Gfl’§*r 

^1 

259 To be spiteful after an intimate friendship, and to vomit 

after much eating. 

260 Intimat e confidences are like the links of a chain. 

261 The heart is enveloped in fat (of a successful person enjoying 

peace of mind). 

J 5q|^*jaj'q’ljnp5|^'q]?2«’q^*^5 ( 'qq*g’^*q'q,c. | ^ysJ^qTjqj'a^r 
^•aRq-q^q’q^nj’q^ } ^qj-q^'q'q^'q'^'qi^* 

S*lv<s«r? f t 

262 Oh Silding you dog, if one is free of sorrow, can one shed 

tears ? (i.e. a happy person cannot enter into the sorrows 
of others). 
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263 To dream before sleeping (of a person who gets a pre- 

monition of some future event). 

264 There is no portion for the sleeper. 

q^'qa^lvq^*# | 

265 From a good relative a cake; from a bad field a load. 

(A bad field produces more than good relatives do.) 

q$cV§’^ Q ’5^A I %’3|q'w£'^q f 

Kl 

266 Possess many relations, and the sea of famine will flow 

upon you, 

f 

267 Let him who regards his relations as the wind, prepare 

a meal cf buttermilk. 

268 Through familiarity with his own priest, he used the term 

‘Thou’. 

^^SfTffljiR, I ^’§y5T|q’q*q*3* j 

269 The days are as short as the span of a flee. 

^q§vq$’%lf | 

270 Unless you exchange confidences, you cannot be a real 

friend. 
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271 It is my own pleasure whether I turn the flaps of my 

cubit long hat upwards or downwards. 

272 To take a bride by pretending that Tetses is his chief field. 

(Tetses was the largest field belonging to the King of 
.Ladakh, now it is the Leh bazar. This saying means 
that a man can deceive a woman by pretentious talk in 
order to many her.) 

273 I have not drunk water beneath a pony, nor ate my food 

under another man. (Used when a man declares his 
independence.) 

jysfjyorql£*q*q^’3$J[ j 

274 The aged horse simulates a young colt. 

275 The old horse learns to trot. 

276 Two saddles on one horse. (When a double share of wnrk 

is demanded.) 

277 To be ridden on as upon a horse; and to be used as if one 

were a donkey (of servants who act the role of ‘ the 
willing horse’). 

R*US | I ^^y^^5yqyq^'q*S)yl3v-^2;’ 

278 I rode on horses, and was glorious in the eyes of the 

people (a boast). 
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^qwq^£*^^*qwq } ^q'^vqswq*§}^*ra| j 

} ( ^vrqara|'fq-qw«r$s/ 

279 The mind of a horse, or yak, is not as crooked as that of 

a donkey. 

3^* ! 

280 If it is cloudy at Stok, the sky will be cloudy everywhere, 

and if it is clear at Piang, it will be clear everywhere. 

I { §«T 

KyqS'ft’jgsra^ ! 

281 The head of the mattock vibrates. 

282 Donkey races are held where there are no horses. (When 

a fool becomes influential among fools.) 

jgYStyqS^S)* , 

283 The tip of the whip in the juice. 

^gc/srorlX | 

284 The owner of a hundred horses borrowed a ■whip. (A 

wealthy man dependent on other people’s help.) 

285 Seven paces suffice to test a man and a horse. 

286 A donkey attempts to reach up to the horse’s manger. 

5*<q’li^'q-jq’q^q*| f j 

287 The ass shows his hoof when watching a horse being 

shoed. 
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288 If my bill gets blunt, let it become so through pecking 

at the flesh of a horse. 

tl' 6 5?'|^l , q^5c,’g^c k *§fi|’q , g^ ■( tb^4|^’^gV 

289 The pony and the donkey arrived together (i.e. the 

donkey follows in the steps of the pony). 

■**0 I 55'qc.’*>c k , q|0j5'«^q| , q1j3\'^'eigc k 'l^ f 

290 The price of a horse depends upon its paces, and that of 

the turquoise upon its colour. 

&yc^A'q§|q}’lvq^ j 

291 What does a gift indicate ? It indicates remembrance. 

^**$•1* | 

292 I suffered a fall from a horse, and a rebuke from my master. 
^9 ^srqr^E/q’Qj j «j^/qq|'q|^’q*QI^p^ j 

f 

293 As the horse was galloping, his course was arrested by a 

precipice. 

294 A performance is the joy of the eyes. 

gT^Sv 3 ^ ! 

295 If the poor obtain a cubit length of rope, the rich cannot 

sleep. 

^\s j ! SfV'W 

296 If a pauper becomes rich, he cannot see the ground, and 

if a rich man becomes poor he cannot see the sky. 
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297 The home where blood from my navel has fallen. 

298 To carry stones from Zhabuk village on hearing there is a 

dog at Stagna (i.e. making preparation prematurely). 

299 The pattern of the tiger is on the outside, and that of a 

man on the inside. 

3oo ^ra^'W^Tf zrj'q | | | 

^*r*yi< i 

300 A birch tree where there was a birch ; a cedar where there 

was a cedar. 

301 The flee hopped up from under the carpet. (When a man 

tries to argue with his betters.) 

302 If you are praised, it will be by one better than yourself ; 

if you are defamed, it will be by one worse than your- 
self. 

3 o3 f vqS'g'^'&rwq | 4}«iv|gr^’q’i^|’|v^ j q^2fa-^'q|^-qs^c*Ear 

^Q'ZSA'tfiK | 

303 It was an axe made of a diamond which was lost. (When 

an article is lost, and the owner demands heavy resti- 
tution.) 

2Mp^'q5 , '^q|'^^^/q , ^q T ^'Q v g3s , lx v *q'6^^ j 

304 Wise talk does not pay a debt. 
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^ o M f 5}*aj*|q'Q| } *v f 

q-«^-oi'l^-s|-d«qasrq5^ai'1f j 

305 Straight forward speech, and one’s hair on the back 

of one’s head. 

3 o'** 5*r5«N’5-*r.*| | %*g;5r*r-ej | f srqqj'^rsrSj’ 

| prasr^srgra^’g*!* f ■ 

306 Baba Mohammad Shah is peculiar. He knows only how 

to eat Pilao, or drink tea from China. 

3o<z> f Br^sug5-q^*!K2^ f ^<«’^aH’*rjq'3j [ <^q'q* 

307 If not even three syllables are uttered one could not 

distinguish between father and son; and if you do 
not walk three paces, one could not recognize the three 
valleys. 

308 In autumn even the donkeys feed on barley (i.e. in 

autumn even the poor are satisfied if they may glean 
the fields). 

309 Don’t give your dog buttermilk in the autumn. (In 

autumn the milk is specially rich.) 

3 9 o qj^'^q’&q'zijsrq^ | 3\ I 

*■%!*; f 

310 Beer disturbs the nest of speech ; the sun stirs up the nest 

of lice. 

I asrwYgsj’q'S^ j 


311 Much tails is useless; much food the cause of vomiting. 
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312 No tarutang-tang no tune: no talilanglang no melady. 

(These are songs which Ladakhis first begin to learn.) 

313 During autumn you don’t need food at midnight: in 

summer, you do not want sleep at midday. 

314 If the rope snaps the load will be light. (If you can 

decide a matter through discussion one’s mind feels 
lighter.) 

315 Two purposes achieved by one method (i.e. when travelling 

you see the country and also improve your health). 

3 9 vs ^^*q*q^rq^'q'j-wf f J 

310 Many drops make an ocean. 

317 If harm comes, it will fall upon the beloved son (i.e. if 
difficulties arise, they will fall on the principal and not on 
the worker). 

3 3 S 3’i va\* ! W^’HS qi 

^’c^a*, f 

313 If he spits, his spittle will recoil on his own face. 

3!> n S'%’31 | 

319 Perhaps one’s friend will not do one harm ; but if he does 
so, he will inflict the greatest injury to you. 
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320 He has his eyes in his forehead. (To be careless and 

thoughtless.) 

^§F q ’*IF^ | 

321 The iron will rise up, if there is not the pressure of the 

hammer. (Of a weak king or master who exerts no 
control over underlings.) 

3 ^ 3Va^’$|55r«3\ | | I 

322 All that one hears is not speech: all that one sees is not 

food. 

^qj’lvq’^Y^'S^q ! I 

323 A thwack on the head of a thief. 

324 Better a nearby enemy than a relation far away. 

325 The word ‘dog’ is written on his forehead. 

Vr 5 *^ I 

326 Abasement is the better policy when it is decreed by a 

higher authority. 

a#J^pv'^’prqq*| { | Wf^-q' 

327 One pipeful of tobacco suffices, provided I reach the lofty 

castle. 

328 He ate herbs on high ground, and drank water on low 

ground. 
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329 If you aim high it will strike the horn, and if low it will 

hit the base of the horn. 

33© f ^w£f3^’R’Gr*rg j 

^ | ^qv|3^*i^S5V2V^ f 

330 Look not at a river from an elevation, or a mountain from 

a plain. 

339 I I 

331 Trashi Hlunpo is still far away. (When one’s destination 

is still a long way off.) 

3 3* { *r%3pq-uiq$i | 

332 The orphan grew obstinate, and the motherless heart 

became desolate. 

3 3 3 ^q|*q* q'^y<wq*q | 

l 3 *'^ } 

333 Rags have many relations. (Of old clothes which get 

caught on thorns and other obstacles.) 

33 * | 

334 The Buddha underneath rags. (The good man who wears 

old clothes and is not conceited.) 

3 3 M | j 

335 The people of today are like a windmill (i.e, changeable). 

33 s * y>’vfr&vi g-s^'q5-gv*Y^^«’^ f 


336 A stable without a door ; a woman without a husband 
(of an unmarried woman). 
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33 ^ f S^*«r*5* | 

337 The times do not change; it is men who change. 

338 One man dies through taking poison: a hundred through 

swearing oaths. (Tibetans think that swearing an oath 
is more dangerous than taking poison as a false oath 
re-acts on a man’s descendants.) 

33 ^ j | 

g’Q^srq’QTl* | 

339 One deed at a time; and one pillow for hairy heads. 

i*,i 

340 Needless anger towards him who is unconnected with it. 

3<li| ^«H’|q*E*r*rq^5r3j | | j 

£^’^V^V§^’£l*a^zul^ j 

341 You cannot see with your round eyes, if you do not think 

with your oval heart. 

342 To stumble over a pebble (of a man in exuberant 

spirits). , 

3<x3 Y^5'q§Y q f 

q’£b<ygq’^ f 

343 Truth cannot be destroyed by water or fire. 

344 Small stones to raise large ones, insignificant men to lift 

up the great. 
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Aq*s | ^c/*> v*g*§q' 

^1 

345 Wet wood can be burned, though dry stones cannot be 

consumed. (When a man has to bum wet fuel.) 

0 ^- 1 * j 

346 A stone has nine facets (i.e. even the worst stone can be 

used for building a wall). 

grq-qs/^pfo j I aw 3fa’$ r 

347 Meet those who are in trouble, but wait to be called by 

those in prosperity. 

q|^Cq§W’$’«^'«paj f | 

348 He who lives with his face covered. (Of a man who does 

not return a feast.) 

349 Thick-faced. (Of a shameless person.) 

3 M © I f 

350 He has no serum on bis face (i.e. shameless and un- 

faithful person). 

3 M *) ^iq'ar^ , q’q§*r<«p3j [ 

351 His face is covered with leather (i.e. shameless and un- 

faithful person). 

352 The beautiful face was burnt with fire (of a beautiful 

woman who commits evil deeds). 

3^3 1 ?ff-qfry#ah^ ; *sr*r5v«y3i | ?fpq^£r 

353 He who does not regard that which is becoming and 

beautiful, can always wear a coarse skin hat. 
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354 A child of seven months can sit up, at eight months he can 

lift himself up, at nine months he can stand up. 

3 mm f | «isrj&'3w|*r«^yq- 

qsr&yq’jjnrls; f 

355 No bow and arrow, no slander; no eyes, no cataract. 

(A man without rank cannot be degraded.) 

3M ^ f 2Kl*gq|^c v *§]’q]^*q3^'2I^ f 

356 The fire is in front of you, and the sun in the distance. 

(The poor friend near you is better than a — relation far 
away.) 

1* f 

357 When a thing is wanted, one cannot even collect a dog’s 

excrement. 

3 M 'S { 

358 The length of necessity is only one fathom. 

f 

359 He possesses only three ideas (i.e. to eat, drink and sleep). 

t 

360 Ghosts do not look behind them. 

361 To snap a twig in the face of a man (of an honest man 

who speak truth without regard of man). 



BEV. J. GEEGAN 


['VOL. vm. 


200 

^*rgjE,*r 
Serial 
Number 

I (2,qc;*q^'^iT|^^'q ] gsrx/^ar 

362 Hubra is like an iron pipe ; it is easy to enter it, but difficult 

to get out of it. (A pleasant country from which one 
is reluctant to depart.) 

3^3 |Cf|'q5-p'gq]*q f } 

363 To be bitten by a dog when one is in trouble. 
g\s<s ^’q^qq'a^q^qq | ^^qq^a.q^qq j 

364 Be it a stone or an apple, let it fall. 

365 A smoky lire is warm, and meat with much bone is delicious. 

f 

366 If I die to-day life will be short, if to-morrow, it will be 

long. (When in a quarrel a man is careless of his 
life.) 

~~«1 

367 A lazy donkey cannot even eat grass (of a man who gets 
tired easily). 

■$*1 ^-^g'^’|q^'|q | q|^^%qjsr|q^^q j 

368 A priest cannot save the sinner, nor a judge acquit the 

criminal. 

369 A health}- man amongst sick people. 
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3^0 3j*I}E/E>3f qac/q | Sfapa^Ij’S&’qgsuHf f 
i 

370 Last year was a good year; and the deceased was a good 

man. 

1^* f 

371 Leaving his house in darkness, he lit a lamp in the mosque. 

3^3 3jc k -«i’^ zus) f 9'«r<ar^ } j 

372 Inside his house he is a lion, outside it he is like a fox. 

(One who is a terror to his kith and kin, and to outsiders 
a sycophant.) 

3^3 ^*r&^nrq|5Eua\ I *’&y«r<*?Sq| j 

373 If you strike at random, you may hit someone un- 

consciously. 

3^ apryfrrai [ \ j I 

374 A bastard is not a man, the lung is not meat, and the 

liver is not blood. (When scoffing at a bastard.) 

3^M I f 

375 A sheep-bag has two mouths, but man has one mouth. 

(When a man breaks his promise.) 

376 Wealth comes to the doorstep of the rich. (When a 

rich man increases his wealth.) 

3 ^ ap/apasSapSfe^.f f 

377 Whilst having vermilion in his house, he went off to seek 

red ochre outside. (When a man seeks an inferior 
thing whilst possessing something superior.) 

378 If you are innocent-, then why should you fear the judge 

of the dead ? 



202 


REV. J. GERGAN 


[VOL. VIII, 


Serial 

Number 

g^y/STS*] prftyi 

379 No thief to Mm who is without wealth, no robber of one 

who is unencumbered with possessions. 

& I 

380 Even earth and sky covet a gem. (When a valuable 

article is lost.) 

$<,9 IfvHwSl } 

381 Wealth is fascinating : and its owner is ugly (of one who 

benefits from riches, but bears malice to him who 
provides it). 

3fao|m*5^ | q*|*rg*ij-ala\ | f 

382 It is not wealth in cattle, but wealth in hides. (When 

many cattle die.) 

SjX'^’yq J 3fv^yq , Rt*|^ , Hj' , wy3vX } 

383 Even musicians can acquire wealth. (Musicians are 

regarded as low caste in Ladakh.) 

§*qwsr*r^**t | q*j3rw$y^ , lfv£vl5'X f 

384 When riches are acquired, the mind is impoverished, and 

when the mind is under control, one is without riches. 

If *o&y*^*W&y$ J | 

385 To be inexperienced is worse than to lack money, 

$5* ^w9r^ya\| 

___ 

386 For a wealthy man there are many brides. (A man 

with money can obtain anything he likes.) 

^ |E/»| | 

387 A ptarmigan on a fine day. (If a ptarmigan flees into a 

village it is thought to be an ill-omen— Also when a 
man becomes angry suddenly.) 
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388 May nothing appear in the sky, neither a comet, nor may 

nothing grow on the earth, nor even a poisonous plant. 

f j u|3jsr^E/gar 

389 Common people do not understand the affairs of the 

heavens and the king, nor does the fox know the lion's 
lair. 

390 If it is harmful, then pull out even the tooth from your 

mouth. (Don’t hesitate to expel an obnoxious relation 
or child from your house and society if his influence is 
harmful.) 

391 Doubt rises up as your enemy. 

392 You cannot understand until the cold wind blows upon 

your nose. 

3*\*yra* ! 

393 Fire issued from his pocket and singed his beard (of 

friends and relations who give evidence in court against 
a man). 

394 Being without money, he arrived at the market and wished 

to buy things. 

f | 


395 Wealth is the dirt of your hands. 
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^ro\s | 

^$rwi*N I 

396 In return for good, he rendered evil. 

397 Who can put a lid on a hundred pots ? (Used when 

many people speak ill of one. You can silence a few, 
but impossible when there are many excuses.) 

( ^qE.N5^§sr*|3fVj ara * I 

ft’ssrl* I 

398 When the sky falls on you, you cannot lift it up with your 

fingers. (If the powerful influential afflict you, you 
cannot do anything against them.) 

399 The end of the strap met the buckle. 

*oo I 

400 Cure the disease at the onset, and pay the debt when it is 

small. 

^ 0 $ | qa^c/*j^ I ^nj'q2srqa3j*af|^*q'p'l^ f 

401 One hall of dough makes two cakes. 

q^sl-orei^qX^'j ^-q^awq^a^ J j 

402 If you arrange the pieces slowly, they will form a square. 

403 Apart from the Polokongka there is no pass in Rupsho. 

404 All other conversation is worthless, but the speech of 

Gangjor of Rupshu is worth while. 
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^oM ^srl^orq^ | | 

405 No matter how much is left over for discussion, it will not 

rot. (A decision will be reached at long last.) 

o ^ | j zr|^- 

406 When meeting his master he tells all sorts of stories, and 

when meeting his priest he offers every gift he possesses. 

^q^q'q-q^*|q*Q,f-3i-E’q*Q 1 Irt|'^g' j 

407 If one’s master intends to find fault, even the tea will 

have a burnt smell. 

^oi ^H^’q^q^q’^q^q j q]q*rT^qj*rq’c^ | iV<lY§^^'^T’ a ^T 

408 The master’s gift of food is like drops from ice (i.e. 

appreciation of a small gift). 

<^0^ ^q^^^q'srq^q [ s]^’|q’a..^q'srqf>q j 

1=S | 

409 Master and servant should not joke together; and don’t 

transact business with your relations. 

! 3p' 

410 There are three cold and three warm periods in a spring 

day; and in a man’s long lifetime there are three joys 
and three sorrows (i.e. joy and misery come in their turn 
to a man). 

^ 9 ) j f f ^SYT^^&YS 3 ^’ 

411 If you do not labour in spring, what will you reap in 

autumn % 
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g^V^'^S^f 51 *’ 

Pm 

412 By nourishing a wolf, he will not become a dog; and by 

adopting a child, he cannot become as one of your own, 

413 When the wolf fell into the pit, he was obliged to say 

‘please, sir 5 to the goat. 

<=?<* f | 

3’gsrlv*; j 

414 Not to starve the wolf and to keep the lamb alive. (When 

laws are applied fairly to both sides.) 

g^ararjl! 

415 A dog after a wolf. (A wolf carried off a sheep. Soon 

after a dog came, and the people thinking the dog a 
thief, caught and killed him.) 

yiK f 

416 Whilst hunting a wolf, he fought with a stick. 

f j WW- 

means 

417 Spite is but the part property of two masters. It is the 

legacy of the termination of the Kuna war. 

«r3* f 

418 A monkey has nine bad habits. (Used of people who 

smoke tobacco and take snuff' and indulge in other vices.) 

\ 1 

419 Spring days grow longer and longer; and mother’s bread 

becomes smaller and smaller (i.e. in spring foodstuffs 
become scarce). 
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420 The shoemaker’s son walks barefoot- (i.e. the shoemaker’s 

wife is the worst shod). 

421 The hoary headed father has a child with red legs. (A 

proverb denoting derision, when an old man marries.) 

f g'arprq^wc^E, f 

422 When a father’s coat fits his son, don’t give him advice. 

q'2R f 0j’^rqzr{^ I g-«r*i3jiv*r*^«qsi J 

f 

423 What is the difficulty with parents ? It is difficult for them 

to get a wife for their son. 

qS-jgyi-q^c.’*^ |) 

424 The retribution of parents is as the eireumam bulation of 

Mount Miru and of a married couple as a journey round 
a finger. 

fiTgq|* 

425 The son could not write with his father’s pen (i.e. you 

can’t write with another person’s pen). 

426 The father of sandalwood got a child of reed (i.e. if a 

highborn father has a lowbred son). 

¥< i 

427 No one can make an empty sack stand upright (i.e. a man 

cannot work on an empty stomach). 


g-«r»-|*! i «$*r9fg’3T 
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428 The carrying of manure is more important than father’s 

death. 

429 One can endure the death of one’s parents, but one cannot 

endure hunger. 

<&$o ar^lvq’a | <N’3)’$’sr3 f 
q^q’^'srS'a I 

430 When father dies, you may eat spleen, and when mother 

dies, you may eat udder. 

lyy!*. i 

431 The ribs of father’s lineage are reversed. (When there is 

enmity against a relative.) 

432 He is not one who listens in secret, but one who over- 

hears. 

j 

433 Fresh pork causes the old malady to reappear. (A 

new quarrel revives an old one.) 

434 If you blow on anything it will spit back upon you. 

(One who refuses admonition.) 


435 As a rale a letter can be read by understanding the sense 
(i.e. as regards. bad calligraphy). 
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436 If the sky is red in the evening, the rich can make their 

plans. 

437 The mouse which was outside came in and drove out 

the one which was inside. (When a son-in-law is 
brought into the house, and the old father has to retire 
to a separate apartment in the house.) 

<2^ *^^Wq’Q,E/SE/*I f 

438 In the evening father was at Changtang, and in the morning 

he was in bed. 

439 He is smart outwardly, and rotten inwardly. 

sH’^STqS’Wq { j 

440 Dust which is already thrown away. (Of a son or daughter 

already given away in marriage.) 

! §V€ 2 V^ v *% a F /al I 

441 He made her leave him by saying ‘Go away 5 , and call her 

back by saying 'Come in’. (When a man has divorced 
his wife and then brings her back again.) 

442 The leaking of a roof is worse than the rain outside. 

or^’lvX | 

443 If there is a glacier in the upper part of the valley, drops 

from it will come to the lower part of it. (Part of the 
rich man’s wealth comes to the poor.) 
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4tc:e f f 

444 A needle from China in the straw. (Of childless parents 

who finally get a son.) 

| f’iH'q 1 f 

445 If you send him off with some flour, he cannot obtain 

water. (Used of a stupid, person who cannot manage 
for himself.) 

446 Everybody will take sides with flour, but none with 

water. (Taking sides with the rich and treating the 
poor with contempt.) 

I 

447 To cast away fine flour in the wrong direction. (Of rela- 

tions who help others rather than their own home-folk.) 

448 A man and a wolf weep when they are filled to repletion. 

(When a drunkard begins to weep.) 

3r|V^K.! 3rg*vqi 

449 A pony to divorce a man, and a eow~ to divorce a woman. 

(This custom of paying a horse or cow is still in vogue 
when divorces occur in Ladakh.) 

^0 2^q]’&r|*}q*gs^ I ^q|'OI'q^zi|'q| r |Cv'aj'q^q| | 

450 If a crow gets a needle, he will pierce it into his eyes or 

heart . 

—— 

451 He who possesses a hundred talents of a man and a hundred 

attributes of a woman. (The accomplished person.) 
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452 Better for a man to go abroad, and a woman to stay at 

home. 

| ag’§q^q’q’q?r|q f 

453 A bachelor for three years, hangs up the clout. 

! 

454 No one will stone a man on the head who bows down 

before him. 

*MM gzyqq'^zjj^rq f I 

455 Through pleasing the rich man, the pauper burst a blood 

vessel, 

<-Mvs a^EL*(^q-Q^q [ f 

456 Decay upon decay. (Misfortune following in quick suc- 

cession.) 

a|qj^^’Q k |zj|^*3i*^p5^ , q^gzj|^ | [ &fiw 

j ^q’q^yq'sK^zifl^ f 

457 The wise man does not err, but if he does err there is no 

way of mending the matter, 

458 If you have no one to take your part, there will be no 

food in front of you. 

gq’4|^v^*rg'2fy'sr| | gflp5*lfowW’4Y«w } ^’g'W^vsrJ* 

, ____ ‘ 

459 Don’t borrow from the ‘ Nouvean riche ■’. 
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460 When the children are small, then parents become weak. 

|ys*’§* 1 g^f 1 I 

461 If you want to soothe a child, soothe him with the wind. 

(Any distraction will suffice to keep a child from 
crying.) 

462 Money to children and a shilling to a monk. (Children 

do not want money, but food and clothing.) 

463 Don’t confide a secret to your wife who has borne nine 

children. 

|^%|aw^*q^cfj*z4'« | f 

464 Parents are the judges of then children. (Tibetans got 

this custom from the Chinese whose judges would con- 
demn a disobedient child to death at the instigation of its 
parents. ) 

I 

465 The smacking sound made by the raven against his palate 

made the owl blink his eyes. (These birds are known 
to be enemies of each other.) 

466 The nature of a child and that of a blade of corn can be 

ascertained by the way they grow. 

*** | yqj'i'*M Ivyl’^i ? 

467 One is partly one’s own doctor and partly a physician to 

another. .. ;■ y;’- ; A ; ; 'Vt . .t : j-y ;y'-y : -;.v;.A 
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468 Whilst grumbling at her, he milked the cow. 

q’5rq‘^ | ^*q^ I | 

469 Don’t milk the cow, but milk the grass. 

<=*>o q’q^ , ^’q^'q]E/3jQ k E/*rp j vq^'^q’^sp^q’qp j q-^'zqq*^^ j- 

470 The pot must be filled, whether by milking the cow or the 

goat. 

avy q^'^q’^ysm*^ \ q^yy&’g-Tq^’q'J^ | ^A^ W |£P^Y 

qq-q^’q-^-q^yqvjWorl^ ! 

471 A dwarf is indispensable, so better not kill him but let him 

work for you. (A hard worker should not be dismissed.)- 

c-2/? q'^’q'ar^y^qj^yqfsi j ^sr^’qv^'Sy^fsrl*; J 

472 To feed a cow you need a store of grass. (A man must 

have money to keep a wife.) 

^3 q*^y|^'q^q j ^*rg’5rsr^ j j 

473 The old man is beyond work, the leaf of time has fallen. 

<zv<z. f 

474 The bride must pay her respects even to dogs and cats. 

(A bride in Ladakh is obliged to pay her respects to 
every one.) 

q5 ^2T|*ig'p'^qq'^ j f 

475 Unlucky for the snow to cut off the progress of a bridal 

party ; lucky when the snow cuts off the road to a funeral 
pyre. 

qq|*^-qy^*q’*rjyS5y‘| j 

476 The beautiful bride has a curved nose (i.e. a beautiful 

face or thing with one defect) . 
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477 To eat whilst closing one’s eyes like a cat. 

478 To shut the window after the cat has escaped. 

479 He who gives suet in trust to a cat. 

480 The coarse wool will not prick anyone. 

m? f i i 

481 May I kill my son, or may 1 cut off my own bad hand ? 

482 There is no room for the grown-up son on his father’s lap. 

M3 y?gy^^n|-a-ai*^q| j f 

483 If you are not in debt, then become a surety. If free from 

trouble, buy an old horse. 

484 If in the grip of debt, it is hard to get free from it. 

MM ^'QT%*r^ } %'gN’srpirv^ } 

485 A son has no place where he may die : and a daughter no 

home. (A man has to travel to earn his living, so 
cannot be certain where he will die ; and a daughter, 
when she gets married, cannot remain in her mother’s 
home.) " 

486 A man does not die under a load of debt, nor a worm under 

the weight of a stone. 






1942] A THOUSAND TIBETAN PROVEBBS & WISE SAYINGS 215 


Serial 

Number 
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487 The debtor in the city, and his surety in the mountains. 
■^11 

488 To wash one’s hands with soda. (When a man loses his 

wealth or position at his own free will.) 

| f a3*q*a4rqa^N*4|$c>'a( j 

wprjs/^** I qj^ar , a , Sj«r« ; q5c k , | , |q|'SI^ , S> , R5*s’l^ ( 

489 If you don’t repay sticks with sticks, the stick will hurt 

you the more ; and if you don’t return food for food, you 
will have so much less to eat. 

490 A woman’s belly is like that of a cow. (Thought that a 

woman has a larger appetite.) 

491 The conversation of a woman is as long as a day’s march 

on horseback. 

492 A donkey without a load at the door of a flour mill. 

493 Having tied up your donkey where have you come from ? 

(When a stranger comes after the meal is over.) 

494 To meet a donkey with dung. 

Se/ifo-GWi'awj I I 

495 He breaks his arm who rides upon an ass, and his head 

who rides upon a horse. (Of a man when he falls from 
a donkey or a horse.) 
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498 Scriptural advice to an ass. 

497 He looked for the donkey on which he was mounted. 

49S Do not stay where Tibetans are chopping wood. (The 
splinters might hit you.) 

c'*'* ^qc/Hr&S’fiq'Zrgapq | | 

499 A strong man can roll a stone uphill. 

Moo *^*r*q^q'qE/3f | | W K/df 

500 To take a wooden saddle to Tibet. (Like taking coal 

to Newcastle.) 

MoU R5*lSsj*q^'q^|^ j f 

501 To pierce a worm with a stick. (Injuring a harmless 

person.) 

M o ^ f | 

502 The worm, which lost its way, arrived at the ant’s nest. 

(To be visited by calamity suddenly.) 

M o 3 f j 

503 The colour was destroyed in the hands of Tibetans. 

Mo^ Rfyq’p'qf'^ | f 

504 The worm wriggles because of the goodness of the sun. 

MoM l I 

505 One musician singing a solo. (When there is only one 

musician instead of many.) 

■ 5»; , ; 
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506 An aged bird remembers bis nest; and an old man bis 

borne. 

507 To sleep for a short time like a bird; and to sleep soundly 

for one’s pleasure. 

Ho<i | f f 

508 If tbe rock-bird bad not been there, the water would have 

carried away the rock. 

?4?'q’<arl^ f 

509 Though a bird flies in the sky, Ms shadow falls on the 

ground (e.g. news from afar). 


510 Until the cock crows, the hen does not stir herself at 

dawn. 

V^*; f 

511 A bird needs a nest if it is only for a night, 

a’l^wi S’g**pr*i { | 

512 The bird’s feathers are in the sky and its blood upon the 

ground. (When families or persons are scattered.) 

M93 1 ^•aj-aic.-si^gqnr^ | *4aj*^*«j^«sr5'sr^|qnrq^- 

q^qj'q-ar^ f 

513 Without disturbing the bird or the egg. (Making up 

quarrels between two parties peaceably.) 

K-J* 3-q-*yq-3| gflysH yj ; I 

Ij-eparl* f 

514 The mouse has nowhere to live. So where will he go 

when he has dragged off the ladle ? 
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515 To beat the drums when the bird is on the wing. (To 

provoke a man who has lost his temper.) 

516 You cannot produce butter by pressing sand. (Same as 

f you can’t get blood out of a stone ’.) 

517 Birds will gather round him who loves them, and a son will 

escape from the bosom of him who is severe towards him. 

mjh g-3^«rg*^ | | ^q^*q$*prasr«ri^ } 

518 To dress buckwheat cake with a piece of meat (i.e. 

preparing an unsuitable meal). 

M qn|-q**«r«l f a-qavarfl^w f f 

519 Earth between rock, and a go-between amongst men. 

(Earth in the crevice of a rock tends to split it. A go- 
between tends to make agreement impossible.) 

520 Water cannot move the spur of a rock, and men will not 

change the customs of their country. 

q^5> j ^qq-sy^Tqyay^qyi* f 

521 A rock and an earthen pot. (When a strong man and a 

weak one compete.) 

3-^-^-arftyq I a-arpq-frq | a^-y^ayqvl-^yp^-fytr 
«rl* f 

522 In his house he had not a measureful of flour. Yet he 

pretended to offer a bushel to an outsider. 

523 If a hundred Dards die, a thousand sons will rise up. 

(Of one who foreruns a long lineage.) 
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524 Don’t put a Dard in the row and don’t hang up your axe. 

(Used derisively when speaking of Dards.) 

M«M I | 

525 Dards are not men, the Askuta is not wood. 

M*>* | | jgq-^*^argw«r^*r 

^vS^E/JEnar!* | 

526 If a priest may break an egg, his disciple may kill the 

hens. 

527 The wealth of a priest is like the dust on the top of a hilh 

As the dust is swept by wind so the wealth of a lama 
disappears . 

528 Like a Balti who has got some salt. (Salt is rare in Balti- 

stan. A Balti will eat salt as if it were sugar.) 

M^ ^ai*^|c s *^^*§-q5f]»a|’q5¥jiaj^ } I 

i 

529 The reserved Balti pretended to be honest, and the heart 

of the frank Tibetan was stolen. 

530 To a beetle the crack in the wall seems like a mansion. 

| a'|^^yq’<rfjy^’l^ f 

531 He has not enough flour even to put on the head of a 

beetle. (When Tibetans see a beetle for the first 
time in spring they put flour on the head of the beetle.) 


1 
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M3^> gpr^r-a^ j f 

532 The Balti is rebellious. 

M3 3 f 

533 Thunder is the witness of summer and winter. (With the 

first peal of thunder in spring, summer begins.) 

f 

534 In summer be careful of your metal pots. And in winter 

of your earthen ones. (Bust will corrode metal in 
summer, and the freezing of water in earthen pots will 
crack them — i.e. take due care according to the season.) 

m3 m | |i; , 5?r^| , 5iTq 3 N , fl'^«i| ) ge^5'S'^s!* 

535 A lama cannot help taking his fee and a wolf cannot help 

eating a lamb. (A kor is given to lamas for. performing 
ceremonies.) 

m 3 XS f | 

536 The priest is deaf, and his disciple is dumb. (When both 

teacher and pupil are stupid.) 

537 The god of travel is kind hearted. 

538 At night the donkey fears lest the sky drops upon him. 

(A donkey walks more briskly at night and Ladakh 
people think this is because the donkey is afraid of the 
sky falling upon him.) 


M«* y^wqqya j f WTf | f 

539 When a fog settles on the ground, the dome of the sky will 


' 1 1 * ; » /' 
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540 If mother and son agree, the vegetables will be sufficient 

for breakfast. 

541 If he is disobedient, he will not become obedient through 

embracing him as a moth hovering over a fire. 

f wg’*r9*rar*jE, f f 

542 A mother’s heart on her child ; a child’s heart on a stone. 

(Of a child who is incapable of expressing his feelings.) 

<R^?q'q5*^arq*jY£r-5cfj I 

3* f 

543 The country you have not seen is a pleasant one. 

ur^qsr.^K^Sj 

544 If he keeps company with low-bred people, he takes false 

oaths, and when he associates with cultured folks, he 
learns good manners. 

q^M «-q$3pHr^rq-gq|asro| j | 

545 Mother’s relations are at the head of the hearth. Father’s 

are behind the door. 

546 A rope on the head of the bridegroom and a straw ring on 

the head of the bride. (A skit on the wooden turban 
of the bridegroom and the peculiar hat of the bride.) 
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547 Who is quicker, the bridegroom or .the bride? (When 

both have to eat rice from the same plate.) 

MM »3porg3j*i^ | } 

548 No remedy for those who refuse. (An offer.) 

M^ I ^SR'2?’3|q|^'qS’^ , a\ r 5’q , ^ , «lc,*R5C k ’^’l*s { 

549 To find hairs in the butter. (When a bad article is found 

amongst good ones.) 

MMo | i 

550 He suffered more who overate, and he who ate little 

suffered less. (When a friend repays good with evil.) 

MM? ! 

551 Stretch your feet according to the length of your blanket. 

(Same as : cut your coat according to your cloth ; spend 
your money according to your income.) 

552 True, there are many polygona on the mountain, but 

you can cut them down with a small sickle (i.e. many 
enemies can be subdued by one strong man). 

MM3 | J 

553 If butter is poison to you, use curds, and if curds are a 

poison to you, then take butter. 


554 He poured water into the pot of butter. 
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555 The talk of one man, and a pony at a stand-still. (When 

a man attempts to do the work of many people.) 

556 Out of regard for one man, he feeds a hundred. 
m SK^*|*sr*q^*r*ra^ | 

557 If an evil man goes to the forest, he will find crooked 

sticks (like hockey sticks) . 

Sv’Ssrafl* f 

558 Out of regard for one man, he welcomed a religions 

musical band. 

559 Even a louse oppresses a man when he is old. 

M^O f St'^E/aafarApE. } f 

560 The high-born long for salutations, and the insignificant 

man yearns for food. 

561 A man rises to dignity as he grows old ; and an old painting 

gets a lower place. 

562 One’s life for another (i.e. defending another man’s cause 

and suffering for it). 

JQrivX | 

563 Better to seek the gratitude of your own folk than that 

of another. 
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Hvc<^ f^var^wq f | | 

564 To covet another man’s goods, and to be miserly with 

one’s own. 

565 Man is the king of resourcefulness, and a donkey the king 

of the wind. 

566 The miserable boulder. (When a man is hated by every 

one.) 

MVS^ SK3^g«r$T«! I f 

567 The evil-doer arrives when others are slandering him 

(i.e. talk about the devil and he is sure to appear). 

568 If an evil-doer obtains power, he bales out water with a 

measure. (A wood measure like a pail.) 

569 The head of the dog is higher than that of a man. (When 
a man of low birth takes precedence over one of higher 
rank or birth.) 

MV© *K5^’[R-qi|q*lvq-S[q j ^-qjq-qw^ j*l } 
q*q^ | J 

570 Better to pay one ‘zho’ than to utter one mouthful of 

talk. (1 ‘ zho ’ is worth 4|- of a rupee.) 

f 

571 If three men are agreed, the Brahmin’s goat will become 

a dog. (Once a Brahmin was about to sacrifice a goat 
to his god, when five thieves gathered to hold a 
consultation. Each of them exclaimed, ‘the Brahmin 
is going to sacrifice a dog to his god’, whereupon the 
Brahmin handed the goat to the thieves who at once 
ate it ; i.e. unity is strength.) 
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&-q|55r^E/*r3pr*q^ f q’^'^q-arqnrp j gr^q’^'^’qv^'^y 

572 If you cultivate your fields according to the advice of other 

people, they will say e Place your father’s corpse on a 
rack ” (i.e. don’t take notice of other folks’ talk but arrive 
at a decisive theory according to your own observation). 

oj-q^q | qg^^’q^^^-^-Ql'q^q } 

l^q-cg*; ( I 

573 You need a resourceful father’s daughter to look after the 

men, the horse, and the dog. (This hangs on the 
following story : 4 The daughter-in-law r of Tsandas sifted 
flour and cooked porridge, with the fine flour and the 
husks she prepared food for the horse. The porridge she 
gave to the men and with part of the flour she scoured 
the pot and gave it to the dog. Thus she fed three 
species of animals with one kind of flour.) 

MV*. | | 

574 If there are many men, there would be many corpses. 

(The more workers there are, the more food will be 
needed.) 

MVH a-lfvarqvjrlag { ! 

575 To dance upon the w r ealth of others. 

MV's g,"g*rgq'q^ | 

q^( f ^^'q^'qi^V^'^q^^Cs'gq^-q^’Stq'^^^ | 

576 If life is long, you can cut the trunk of the tree with a 

feather. (According to a Tibetan tale, the corpse of 
a dead bird got caught on the branches of a tree. 
When the wind blew, it caused the feathers of the 
bird to cut through the trunk of the tree. Thus, if 
one tries hard enough and long enough, one can achieve 
almost anything.) 
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mW &'^rf ! 5’Vrj^Tir** i 

577 A thin man shows his veins, as also does a fat horse. 

f 

578 To eat another man’s food one would need iron jaws. (Of a 

servant who has a hard taskmaster.) 

579 The unfortunate man arrived when the lama was eating 

food. (An ironic expression.) 

Mio | f 

580 One’s reputation outlives one’s lifetime. 

581 The wise man warms his back by the sun. 

58 2 In a sterile country the partridges enjoy luxury. 

M 5 3 ShsrSj’qvjgq j 3’sr3)-q Vc*| ? f 

583 Before the man died he divested him of his armour, and 

before the horse died he clipped his mane. 

584 There is gold in the hands of a group of men (i.e. much. 

blessing comes through co-operators). 

{ *Z'UtZ'^'ei'gqf-tl‘§q^zf(sj f QTq'*^ 

585 Throw a man into the river, and you yourself will sink up 

to the waist in it. 
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586 An old man grows weak from his head downwards, a horse 

from his feet upwards. (A man’s failing strength is first 
seen in his face, and a horse in the loss of his tail and 
hoofs.) 

587 Each man possesses a bad habit. 

M <; 5 fh'Warjgsrq f | 

[ 

588 He is assiduous for others and careless of his own interests. 

m-S' 2 ' | vor1fer8N«n | | 

589 A man does not tolerate happiness, nor does a goat carry 

fat. (When a man does not know when he is well off, 
e.g. the prodigal son.) 

590 With the death of a man, the cliff also falls on him. 

(As a falling cliff disintegrates, so does everything belong- 
ing to a man when he dies.) 

591 No one can believe that there is no death. 

! 4|u«|*$E/flr3fq } 

592 Speech hurts a man’s heart as a stone hurts the heart of 

a yak. 

»har<0Ssv*y£^ j sra&ys^ f 

593 Man is always in trouble, and a dog is always hungry. 

} £^*^*r|s;*5hvl*N ] 

594 For manslaughter a fine of 1,000 pieces of silver. 

595 Feigning not to eat, he eats offal, and drinks the water 

under his knee. 
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| f SKgsrqq- 

I 

596 A vagrant ruins a country, a pariah dog contaminates 

a street. 

I g*T*^<V 

l^si sm cg«n 

§^•1* f 

597 The world has different colours, 

S^wai’Qi’.ftai f 

598 An eye instead of an eye. (When a mother bears another 

son in place of one that has died.) 

599 There is no difference between the right and the left eyes. 

(When a man loves his children equally.) 

^o© Shqx' 2 **^’?! vrr°i*B q l 1 I 

600 When testing his courage, he drew his blood. 

601 Smoke is an enemy to the secretions of the eyes. 

f S^’tr|q’«X*’a&Yp’ 

*ri*'§q'3* | 

602 That which he saw with his lucky eyes his unlucky mouth 

could not taste. 

.^o^.aS-gorqi wqp^K/qj Or £*'§ar*^’^ | Iftl’q-^q-qi^q’^q* 

I 

603 Defamation from men and ruin to oneself. 

*©<= | | 

604 To regard another man’s portion of food bigger than that 

of one’s own. 
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*•§^*^•1* f 

605 As a bird on another’s head and as a mountain on one’s 

own head (he. one who regards other people’s troubles 
lightly and one’s own troubles seriously). 

vs 0 \$ H5 , ^**r3 , *rqS|p I j 

606 Bread is the warp and weft of man . 

vf 0 4/ i*5*oi f 

607 The dog imitates man by standing erect. 

rqg-q-Q^-1^ { 

608 Wealth accumulated by man is like honey collected by 

bees (i.e. it is collected only for someone else to use). 

Slsr^lvaraH*^ i i j 

609 Don’t listen to what a man says, but observe what he does. 

*$o f f 

610 To pile on wood to a burning fire. 

*99 Aakq | } 

611 The earth bums where the fire is alight. (When giving a 

feast, no expense is spared.) 

^ I 1 

612 Not possessing anything he stole, but on possessing he 

had to pay a fine. 

613 A dog is not caught in a house without a door (i.e. in 

the house of the poor even a dog will not be seen). 

*9^- f | 

614 To thrust a red hand into a red-hot fire. 
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615 The advice of a woman is as dust. 

^aqssrSJ^-a*; | 

616 If the sore itches, this means a cure, and if the eye smarts 

it means pain. 

617 If you do not listen to the advice of an old man, the bird- 

tortoise will suffer harm. 

'-S'M | ^•f^^'QTg'afS^K. j ^3^'aps^} 

618 There is no room for dust in the eyes, and no room for 

fallacy in religion. 

___ 

619 Colder than water after leaving the fire: warmer than fire 

after leaving the water. (When leaving a fire one feels 
colder and after a cold bath one feels warmer.) 

^-l^arwEi! | 

620 Dust in the eyes of a Mon. (Lahoulis say it is easy to 

deceive a man from Kudu in a trading transaction.) 

i 

621 If you trust the teeth of a dog then it will shine. The 

Buddhists think that trust is more important than the 
object of one’s trust. 

^Wj’jorq I f 

622 The public is the king. If the people revolt, the fort will 

be destroyed. 
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623 Where the people go, there my son must also go. 

624 The peacock grows proud through viewing his own beauty . 

| ^*q5*u|^’q | | 

625 The ignorant physician is the executioner of his patients. 

626 If you can fulfil your purpose without cost, then pause a 

while. 

wirq-^Es } ^^Es'e.’jqj [ | 

627 Better to look at the meat than eat the butter. (Meat 

is more nutritious than butter.) 

628 To collect whatever there is to be gathered together. (A 

man afflicted with several diseases at once.) 

Hr«'iNl]3j-*J|5E,-,3fl* | 

629 To hew sandalwood from behind and to place the chips in 

front of it. (When a servant gives a feast to his master 
from a present he has already secured from him.) 

*3 O *^aj-nr§r ’*M|-§r§v* | | 

630 To surround a sandal tree with blades of grass. (Used 

when a servant adds his advice to what his master has 
already stated.) 
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g*rl* I 

631 A tree planted, and a man appointed to a position (i.e. 

a man thus appointed must be obeyed). 

q^'qq'pq'^c. j q|S^5’| | 

632 A needle with which to stitch, and a knife to cut (i.e, 

an arbitrator is like a needle to sew a rent in cloth ; 
a man who causes strife among friends is like a knife 
which cuts). 

<15*'^ i 

633 To turn cooked meat into raw (meat). (When a man 

opens up a disputed subject which has already been 
closed.) 

634 The enjoyment of a sweet kernel lasts seven days. (Like 

'a new broom sweeps clean’.) 

q**K?3y ] 

635 Search through a rotten wall, and you will find rotten 

straw. (Moral: Don’t go into the details of the causes 
of a quarrel, but try to reconcile the disgruntled 
parties.) 

636 To use sandalwood as a fire iron and to wipe the hearth 

with one’s silk clothes. 
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^34; | s^orq’lpi’fr 

637 If soda is used as a guarantee for roasted barley flour, 
the wind carries them both away. A bad man cannot 
give aid to another poor person. 


^y^y-rcr^q j q|v&y«rcu&y^v*i f p’3^1Jy^ya’q’«Hsu 

638 Better to run away than to eat food which is without salt 

and taste. 

*i*< I 

639 To carry off a corpse without sympathy. (When a servant 

does careless work.) 

640 His lips cracked on seeing the fat. (Used of a covetous 

person.) 

641 To slice ones skin to make string in a public place. (When 

a person does something unseemly in a public place.) 

642 If it gets dark at Ladaksgonga once, it will not always be 

dark. 

iy*i f ^'^’Sy^sv^'l** | 

643 If you do not know how' to sit down, you will have 

to rise up a hundred times (i.e. if a person does his 
work thoughtlessly, he must do it over again many 
times). 


234 


BET. J. GERGAN 


[VOL. VIII, 


Serial 

Number 

3*ri* I 

644 Don’t let traders become weary, and don’t let a thief be- 

come inured to theft (i.e. be friendly towards traders 
and avoid a thief). 

3fc/l* f 

645 A bargain is a bargain, and concession is a concession. 

(When drawing a bargain you need not consider the 
bargainer’s feelings.) 

646 One night seemed like a hundred. 

647 For him who travels during the night, it is neither early 

nor late. 

e£ 

648 Fighting goes on even in Paradise, and arbitration even 

in the land of the cannibals. (When compromising a 
dispute.) 

649 Oh you grinning idol of Likir, I am acquainted with the 

inside of your belly. (A Balti saw an artist in 
Likir making a clay idol. When the Balti returned from 
Ohangtang to Likir, he saw a crowd gathered for the de- 
dication of the idol when he quoted this saying. — -Now 
the saying is used when a man makes a boast before 
someone who knows him too well.) 
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ssMo I y«r|-4|5^pq^e.'gv q f %V* m 

9yl* f 

650 Id. the mind of a friend he will make provision for a horse 

and a yak, but when doing business he calculates even 
to a needle and thread (i.e. when a man is friendly 
he is generous, but when his friendship ceases, he cal- 
culates even to a needle and thread.) 

^ i 

651 Though you should have an intimate friend, you should 

lock up your bag of provisions. 

w&vSS-qj'OiR/jK. | f 

S«rB*s | 

652 A hundred friends are too few, and one enemy is too 

many. (It means, one should make friends with an 
enemy, for even a hundred friends could not prevent him 
from killing you.) 

653 Why do friends bear you malice? Because they count 

your wealth. 

654 A friend will not steal my knife and a dog will not eat it. 

(Once upon a time a man, his friend and a dog went 
on a journey, and on the way he lost his knife. The 
friend then made this remark.) 

655 It is not one's elbow’, but one’s finger which can reach one’s 

mouth. (When in trouble it is only one’s relatives, and 
not others who will help you.) 
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656 Even if he cuts his finger, he will not waste the blood 

(of a miserly person). 

657 Though the dzomo* should wander to Changtang, her tether 

remains in the lad’s hand. (A married man still has 
authority over the wife who has abandoned him.) 

658 He who ploughs after consulting with his ox. 

£"*r«T£"3*| | | 

659 The earthen pot came in contact with the clay. (‘Fami- 


liarity breeds contempt/) 

VSVS ° %*{*$*'*> i 

660 To confess a fault lessens its .severity. 





^<3J'p*q^Yq^*§c.’q*% | 

661 To compete with the man from Wakha, one’s spine would 

be dislocated. 

662 The ghost slapped the face of the fox who was then obliged 

to go on. (Tibetans have the story of a ghost riding upon 
the back of a fox. Used of a man who must perform 
, a task whether he likes it or not.) 


* A dzomo is a hybrid between a yak and a cow. 
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■\S\S% •af*?'**?’**^ I I f Or 

663 If the fox runs too much, his hide will fall off him; if a 

bird hops too much he will break his leg. (If a thief or 
evil-doer persists in his evil deeds, he will be caught 
one day.) 

■ ^ 

664 If you quarrel on an unlucky day, be reconciled on a lucky 

one. 

| 

665 The musicians also will obtain one day the wherewithal 

to make some tea. 

666 The guest of three days. (Of those who cannot stay- for 

long, i.e. ‘ A bird of passage 5 .) 

I 

667 The blind man ruins his home, and the lame man destroys 

his village. 

668 If the field is too large, the damage will be great. (Of a 

man who has too many fields to cultivate.) 

ASNS/& I f 

669 He who possesses no fields has to do much weeding. 

'sva | | 

670 A man without a house is worse off than one without 

fields. 
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\s^5P ^arq’lfq | qfl|’£f*E/q f 
1* ! 

671 Delicious flavour for others, flue clothes for oneself. 

1* | 

672 Husband and wife behaving like a quarrelsome clown. 

^ ! 

673 The married couple disputed for the top and the bottom 

end of the hearth stick. 

674 If it is burned in the fire, there will be no smell of 

burning. 

3 ' 

675 The meadow r for grazing, and the rock for resting. 

i*s j 

676 The meat was eaten by the crow*, but the jackdaw’s beak 

was red. 

677 Everyone will eat the remains of food, but wiio will com- 

plete the unfinished task ? 

f 

678 To eat food is pleasant, but to pay for it, is difficult. 
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a’wpap^’ST^ | ^i^pyoT^^-Hi f ^njQ*aiw&K m w%z r zfi'^wci 9 Qi' 

f 

679 Easy for those who eat, but difficult for him who provides 

it. 

f 

680 The more you eat the hungrier you will be; the more 

clothes you put on the colder you will be. 

^ rf s*t^y^V*M 3f*r$Y‘3| a r q I f 

681 Half of one’s food vegetables, and half of one’s clothes 

patches. 

I fife' 

^ 1 

682 Through the eyes of Zilim he sees Snum-bu-trid. (If a 

man loves a woman, her looks do not matter.) 

«wSy*P^ f 

683 The priest was the speaker as well as the doer. (When a 

man commits the offence about which he warns others.) 

684 Laying aside his sickle he reaped with his hand. (Of one 

who replaces a good workman with a bad one.) 

a M 

685 Through continually eating he acquired the habit of 

eating, and by continually being beaten he got his lesson. 

ftrgr$Y^ 1 1 

1^. f 

686 He eats food to repletion, and that which he eats from his 

load diminished in quantity. (A man’s ration for the 
journey diminishes as he uses up his food.) 
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687 What you eat is your own, what you carry is someone 

else’s property. 

688 The wolfs mouth is bloody through much eating. (Used 

in reference to a man who is always wanting something 
which he formerly enjoyed.) 

^-s*> a'SKsyapa^'q-u^ | | 

689 Is he mad who does not care to devour (other people’s 

property)? 

690 Better to have the base of one’s body larger (i.e. better 

to have larger feet). 

s$&r) qac/p'^sjai j I'^’0}^ < Q l qQ|’q^qac.*q , §^ , q’arls, I 

691 To overdo charity. 

692 To, be present at a meal, and to flee from work. 

qa^SfSfMf | 

693 Not the food, but the goblet has a good flavour. (Of a 

person who provides good table service.) 

WTS’W®* I I f 

694 The flavour of food in anticipation, the character of a man 

in retrospect (i.e. a good man’s worth not recognised 
until he is dead). 

695 The moist food cut his tongue. (When a man feeds 

another man, so that he cannot speak ill of his 
benefactor.) 

696 The plate as well as the food. (When a man behaves as 

one who steals the plate on which he received his food.) 



1942] A THOUSAND TIBETAN PROVERBS & WISE SAYINGS 241 

Serial 

Number 

697 A dog shows no gratitude for his food. (An ungrateful 

man.) 

I sr&yq**rl*. f 

698 He does not know T to wipe his mouth after food. 

\snro J f 

699 Don’t display your unfinished work. 

yff^qsr^ f 

700 July is the time when flies collect round your mouth. 

It is the time to say, 4 what shall I eat ? ’, and not 4 what 
shall I wear ?\ (Pood scarce in summer, and no need 
to put on many clothes.) 

4/°? I ^•|w^jgyyfo-q|Sa^fg*, I S,-q1j3j-^- 

V 1 ’ 3 * I 

701 If the moon has a halo, it will be cloudy for a month ; 

and if the sun has a halo, it will be cloudy for one day. 

| 

702 Better to use a needle for one day than a spindle for one 

month. (Equivalent to: 4 A stitch in time saves nine’.) 

* 

703 Give soup to him who is exhausted. (Used to aggravate 

a man who has already lost his temper.) 

704 He who separates water from milk. (Of a just judge.) 

705 The lamb well nourished with milk. (Of a child who is 

well nourished by his parents.) 
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*zaw§'%wl* f 

706 Though the stirrup is made of gold, yet it is under one’s 

foot (i.e. though a man of low birth becomes rich, yet 
he remains ill-bred). 

vov f I H*'3’^'^arvffsr 

707 From an owl can come only an owl, and there is no adding 

to what has already been spoken (i.e. stand by what 
you say). 

W 

fc/oi w*^q^-«’*q$rg<yq*r.5|s* ! f 

708 You know a well-bred or ill-bred man by his character. 

V 0 r* wi^-arc.'I’qS'q^^QiQ.c.^ f | 

709 No one has any power to be born again and again. 

V*)t> wi^-qoi-q^Qj'^c, I f y^'^QJ'y^ } | 

710 It does not matter whether you load me with light wool or 
v heavy salt (i.e. impose on me whatever way you wish). 

v 1 ) 1 ) y«5^9I. I I 

warzqlfyl* f 

711 Badly written letters are the enemy of religion; when he 

studied them after three days, he could not read them 
(i.e. the half-educated person is more dangerous than an 
illiterate man). 

q'«ri*; { 

712 The people of Yum wait for the rain. (Of those who will 

not work, but rely on others to feed them.) 

*f*’yl* i 

713 The earthen pot laughed on seeing the village. (When a 

thing cannot be found when it is most needed.) 
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714 A local bop for local barley (i.e. a man or woman must 

marry someone in the locality). 

715 When anything comes, it comes through every door and 

window; when anything goes, it goes through every 
door and window. (Apropos prosperity and loss of 
wealth.) 

716 Ungrateful when he is with you, and when he is absent 

you remember him. 

717 When he was present, he disturbed the village, and when 

he was absent the village was empty. (Of a crafty man 
who disturbs the peace of a village.) 

718 A useful nun became a useless lay woman. (When a 

person destroys a useful article.) 

2* I 

719 An educated man is like a trader in gold. 

720 If the owner so desires, he can make you grind flour for 

nothing. 

v^y iSjyq’qjj <&yq**$q j Spv&Y^’^’^Y^ | 

721 A hundred who have possessions, and a thousand who have 

none. 
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722 When skinning the yak, the hide got caught at the tail 

(i.e. breaking off work just as it is being completed). 

723 The wicked servant dragged his master down. (When a 

servant brought disgrace upon his master.) 

724 He wandered in nine countries and drank in nine rivers. 

(Of a man who through travel becomes cunning and 
crafty.) 

725 It is useless to eat parched grain or flour. (Advice to 

exercise economy.) 

726 He kicks on the right side and bites on the left. (Of the 

person who is always and everywhere quarrelling with 
people.) 

* 

V2N’qg’^’q?’V^Tf^ f ^qx^rrj^’qg’lVq^’^l^ f 

727 Rasulkhan who ate a hundred goats. (Of a man who 

robs others by force.) 

728 Don’t drink broth from a goat after you have eaten its 

flesh (i.e. the fat and the flesh of a goat eaten together 
are too rich for one). 

729 It is the lot of the black goat to die, and musicians to eat 

it. 
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V^o \ I g«j|-qg«r§’^rwrK/ 

gsr**-!* f 

730 Turn by turn the goats and the cows must be grazed 

(i.e. ‘misery comes in due course to each of us, so don’t 
rebuke me’). 

731 The kid taught the he-goat to chew the cud. (When a 

child or ignorant person attempts to correct his elders.) 

732 To rise up and carry oneself. (When a man has to do work 

unaided.) 

733 To eat one’s own food, and die alone. (A miserly man.) 

734 Unless you praise yourself, you cannot attain Buddha - 

hood. 

f 

735 Shake off the dust from your own head. 

736 You cannot shave the hair from your own head (i.e. you 

need others to help you when you are in trouble). 

737 When troubles fall upon your head then you become as 

one who knows nothing. 
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4/9 i I f ^'f^w^'or 

0«^* f 

738 To expose a bagful of faults in another, whilst having a 

sackful of one’s own faults, 

^ 1 

739 One’s own stick injures one. (When a man is beaten 

by others with his own stick.) 

ft* 9 *** f 

740 To make another a laughing stock, whilst not seeing ones 

own face. 

741 So long as one fulfils one’s purpose, it matters not whether 

the method is a bad one. 

l»s f 

742 Who will deal treacherously with his own child % (When 

a man expresses friendship with another.) 

^E/a'cSj-qt/a^S] j | 

| 

743 If he eats alone his chest burns, if another man eats he 

gets heartburn. (Equivalent of ‘ a dog in the manger 5 
attitude.) 

744 The miller has nine varieties of flour. (In Tibet wages 

for grinding flour are paid in kind.) 
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745 If one should fail, the fertile field by the bank of the river 

will dry up (i.e. if one should fail in business, etc., 
friends and relatives cannot help him). 

^E/«jar«rI*g*q | f^q'QT§p|3| | I 

746 A son of a lord in one’s own country, and a beggar in a 

foreign land. 

*c/cuqori?-$^3j I J 

747 If you are innocent, why then fear the judge of the dead ? 

74S Bo not eat the flesh of your own class. (It is said that 
even carnivorous animals do not eat the flesh of their 
own kind. This means 'do not quarrel or go to law 
against your own family’.) 

749 If you do not straighten your own mind as an arrow, 

you will not be able to bend other people’s minds as 
you would a bow. 

^Mo j 

750 One must feel one’s own pain. 

751 Scrape the bone if such be your lot. 

752 Swallow the stone if such be your lot. 

7 • • * 
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^)K k *Hw5iW*iw*a-w^ , «'5q^ | f 

753 If you cannot subdue your thumb-sized heart, it will rise 

against you as a she-demon. 

754 To carry stones from the mountain to the fields, and to 

transport stones from the fields to the mountain* (Of 
one who performs a prodigious task.) 

755 To die in the hills and become like a dead bird ; to die in 

the fields and become like a dead fish. (When a man is 
in despair concerning the future bestowal of his corpse.) 

’*rcufa] [ 

756 Through striking the ground with his stick, it hit his nose. 

757 Learn wisdom though you should die tomorrow. (This 

is also to be found in the Saskya-Legs-bshad. Bud- 
dhists think that the more you learn in this life, the 
better it will be in your next birth.) 

*srqjg«r 

758 The son of the ignoble crow became worse the more he 

was lectured, and the more his body was chopped the 
larger it became. (Of a disobedient child who grows 
worse the more he is lectured.) 

K:| 

759 The Rum family is one weight, and the world is another 

(Le. the family of Rum is prolific). 

760 The mongoose overpowered the snake. (Of a strong 

man who faces up to a stronger one than he.) 

7 B 
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761 If I have the courage to beg, you also must have the 

courage to bestow. 

pnw|'q|| j 

762 Through the intensity of his hope he grew ashamed. 

ti'&q | f ^$rq$'/ai*r§y 

763 The work of a strong man looks easy, and the food of a 

glutton looks appetizing. 

f | Sv^sr^srlvsi*; f iv&’ 

^vqS’*v*^y*|5K/afl* | 

764 To weep where there is no corpse, and not to weep where 

there is one. (Of the person who complains about a 
man to someone unconcerned in the matter.) 

01 * 1 * { 

765 The hare hurt himself through cracking his lips. (When a 

person tells a secret or says something which afterwards 
recoils upon himself.) 

*3r*s'<w5$rl*s f 

766 Don’t let your mouth be idle when in front of a corpse, 

and don’t let your hands be idle when you stand in front 
of the threshing floor (i.e. pray when before a corpse, 
and work at your threshing floor). 

767 Though one may not be aware of the moving of a hair, who 

is there who does not notice the moving of a rope I 
(i.e. it may not be easy to understand that which 
is profound, but anyone can understand plain speech). 
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B»S f 

768 One’s kneading of dough is sufficient for one person, but if 

baked it suffices for two. 

ojssn, | 

f 

769 You must cross the bridge which you yourself have built 

(i.e. you must abide by the words which you have 
uttered). 

*/*/«> ^'$£’«r«rgarq'$-a f | 

770 A new tunnel in an old hill. (When a man breaks an old 

custom and introduces a new one.) 

My *sC,^2|^'gc.^r8|Jsr«q^Qi*Sn , l^ f 

771 To give others advice whilst acting independently oneself. 

| H'l^ror^q^-aHp^’q | ^yS^’^YS’^Y 

772 One is wise enough to achieve one’s own purpose, and an 

artist is wise in achieving the purpose of others. 


OJ 

^q-ujap^ j 

773 If the Sngon pass is safe, farthings are as plentiful as pebbles 

(i.e. if my health remains good, I shall be able to earn 
as much money as I want). 

GrsTwqjcrq | GT^^wsrotr^qi | 

774 Father crossed the pass, and mother got mountain sickness. 

(When a quarrel affects the wrong person.) 
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775 The radish being indigestible, even the son of the physician 

could not digest it. 

9 

v/aJ's <qq]*q^ | |rq-q*^ | j 

776 Stretching out one’s hand and extenuating the evil. 

(When a person does not get the thing he has asked for.) 

oJqJqJ «iq|’qasrqf>c.*! J SJjE/q^C/q^*/^ | f 

777 He who gave with his hands had to chase with his feet. 

(Of a creditor who pursues a debtor.) 

ojqyqsrqlf^ | ^q-^q/q^jq]’^ } 

778 To achieve a thing with one’s hands and destroy it with 

one’s feet. 

ti'ijn | p'lrST^ [ 

q'^c.'^'^q^^c v '|q'q'i^ j 

779 Harmful to play with one’s hands and dangerous to crack 

a joke (i.e. be careful when you play or joke with 
others). 

780 To climb a rock with maimed hands. (Of an incom- 

petent person desiring an honourable post or position.) 

*/1? f | 

781 A craftsman is the servant of all and an eloquent person is 

the master of all. 

2/13 q^*q'sKl*!|’q5^5rq [ f 

782 Pincers which prevent one’s hands from being burnt. 

(Of children and incompetent people capable only of 
performing ordinary and trifling domestic tasks.) 
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783 To remember one’s trousers on reaching the top of a pass, 

ja; | | f 

784 Lose your way and you can return; say the wrong thing 

and you cannot revoke it. 

785 The signs of one’s labour and the imprint of a thief. 

^\s oj^’§$rW^} f 

786 One’s work demonstrates one’s efforts, 

ajsisrqgwq’q^ I f 

^ I 

787 One word of truth is better than a hundred affirmations. 

788 Many to show you the road, but few to provide you with 

food for the journey. 

■*'1'* I a'cm’^srq | fW«r«iq*rq f 

789 The idol at Likir is like a lotus flower, a powerful eater, 

and a lazy worker. (Of good-looking women who eat 
much and work little.) 

*"*« 1 v«frjgyar>q j ^-^>rzr^yq5-^5«-§yq3-S>- 

!*q’«q*l^ f 

790 One who bleats amongst the sheep and cries amongst the 

goats. (Of a person who talks plausibly to friend and 
foe.) 

791 It’s the same whether one herds one sheep or a hundred. 
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792 If there is reason to shear the sheep , there is also reason 

to shear the goats (he. if you have reason to complain 
against me, I too have reason to complain against you). 

| ^srg’JHgqi | | *q5*rfj ! 5r*rss a V§y 

793 The beginning of a task and the ending of a conversation 

(i.e. if it is important to begin a task, it is also important 
to keep one’s promise). 

| p’^Cs^l q^'q’|qsr*r§y^ f p’q’wc/s’a's^Hr^gK/ 

Pi* | 

794 If your body is active, your mouth will be active too 

(i.e. more work, more income). 

$sr^fc/§j’0W|* ( S q ’^ ) I i 

795 The body together with its shadow (i.e. these are insepar- 

able). 





796 The anger of one day obliterates the virtues of a hundred 

years. 

797 At the age of twelve, he will be surrounded by children, 

(Boys and girls in Tibet marry early and become parents 
at an early age.) . 

798 Even a dog knows his w r ay home. 

799 If you have a thorn in your hand, you can extract it ; but 

if a thorn pierces your heart, you cannot take it out. 
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ioo 8N'S>^q|Vqv^S r ^V*'^^ r a* f 

800 The flesh is lawful to eat, but it is not lawful to use the skin. 
(When a person hates a man, but covets his wealth.) 




5 o ^ j 

801 To sell one as a butcher sells meat. To hang one as a 
butcher hangs meat. (i.e. To expose the faults of one’s 
friends and relations to strangers.) 


802 Like a piece of meat and a knife, 
hate each other intensely.) 


(Of two people who 

j 

803 No pain in the flesh, but pain in my bones. (Here 'bones 9 

denotes one’s relatives. So this means: I have no 
sympathy personally, but must stand up for my kith 
and kin.) 

804 A day on which even the deer gets tired (i.e. a long 

summer’s day). 

805 Stale meat is a poison and rancid butter a remedy. 

(Baltis and Lahaulis are particularly fond of very rancid 
butter.) 

5 0 s * ^3*^1 J 

806 Their turn to eat each other’s flesh and wear each other’s 

skin. (When two people quarrel violently and sue each 
other in Court.) f 

807 What shame is there when acting according to law ? 

5©5 I | 

808 The meat turned upon the knife. (Of a subject who 

rebels against his master.) 
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809 If Sakya is short of men, the Drongprug becomes the 

governor. (When a man of low birth obtains a high 
position.) 

810 If others announce his death prematurely, talk which 

would harm him is dissipated. 

jpy Sjq’pr^q’^ f ^qq’£|*ari|q*q-^ | f 

811 To press down a man who is dying (i.e. aggravating a man 

who is already in trouble). 

IjR ! 

812 Even whilst dying, he struggled. 

^q]-q’|^’gq’«p$( | j 

813 He who fills the guts of a louse. (Of an extremely 

deceitful or resourceful person.) 

i Sjq^q-qS-g"^ } l^q*q§-s$f’^ j | Ij^q- 

814 The straight tree is cut at its root and the upright man at 

his head (i.e. the simple man is easily deceived). 

^yqq'^yq-q-ls; j 

815 One does not feel the bites of many lice, nor does one take 

notice of the demands to pay many debts. 

<> 9 ^ ^q^p3^q’3^q*^q*q^ | ^q*<wpyqq]*^qq*^q*^q'%3^^Qj*q^' 

816 The slow carpenter has sufficient fuel for his needs. 

817 Don’t go on a full stomach and don’t walk when your 

body is warm (i.e. when going on a journey, take more 
food and clothes than you need when you set out) . 
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i5?i f ! 

818 He sucks the pus from other people’s sores. (When a 

person deprives a poor man of something.) 

^ r)n> I ! 

819 The Shell man’s feast of words. (When someone calls a 

man to a meal with no intention of carrying out his 
invitation.) 

«2)'a^garq! j 

820 From Sheh to Smanla (i.e. to sew a garment in a haphazard 

fashion). 

lip f | 

821 Though you may have knowledge, you should take counsel 

from someone else. 

822 A wise man is like a glistening glacier, and a painstaking 

man is like a forest on fire. 

.^q^q^’S^srq | S’»p^’q-gq|*ryl*s } 

823 He who is wise and behaves unwisely. 
q|^q’q5’q?E/*^ | gyq^’x^ | 

**■! 

824 The time for the smart man to sell and the dunce to buy. 

(When an astute person sells a thing to a fool.) 

«J^qj^’§^-q'f*rqsr^ j ^yq^'q-q^q j jya^q^qycwl^q|sr 
q*§yyl*s ! 

825 When the prince pronounces an unjust verdict, to whom 

shall I cry ? 

i'T* j |^q5'wf’*rgq’q | ^q’|yg^r^q'qq|q*yl* | 

826 The smart man ate the flour and placed the bag on the 

stupid man’s head. (Of one who deceives someone 
to vindicate himself.) 
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827 To eat with the appetite of a wolf and a sheep. 

828 Together with the plough there came up long grass roots. 

^ ^ *q^q’qq*a^*qgsi | fjcyq^’jcrq^ f 

$*r^*rSY^ f 

829 The smart man anticipates a thing, and the stupid man 

follows after it. 

<^ 0 ^*rzipEs$rq | | j srstffq* 

apq5^ftj§vq$'*q*r«ri*s [ 

830 If he is found out, he pretends it is a joke; and if not, he 

actually commits the deed. 

3jq'0|^^p^|’q^'q*q2T|'q 1 cr|^q5^q'q'q^'^i^ j 

831 To have one’s hand caught between the chink of wood 

(i.e. to be entangled in a quarrel, etc.). 

832 The impostor of the East and that of the West. (When 

two impostors meet.) 

sj^q'jwqsjoi } j 

833 To over-reach oneself in resourcefulness. (Of a cunning 

person who through his craftiness brings trouble and 
sorrow upon himself.) 

834 If you do not close the mouth of the dead, he who is alive 

will not get a livelihood (i.e. if one does not perform 
the necessary funeral ceremonies, one will not be able 
to subsist on the belongings and property of the 
deceased). 

835 To heap butter on the flesh. (When a rich man gets a 

poor man’s property.) 
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836 Your agricultural efforts must be such that the season 

can’t blame you, and your faith such that one’s con- 
science does not blame you. 

^oj ! ^'^q$'a^q'%3TgGi I | 

837 Better that the bad soil of the cliff should crumble, and 

better that the incurable patient should die. 

838 To light a fire beneath the earth. (In times of war men 

blow up their enemies with land mines or dynamite, etc. 
Thus this means ‘to do someone an injury by stealth’.) 

■H I 

839 Like a mouse mounting a broken tray. (Of a foolish man 

who boasts.) 

840 The mouse loses his life and the cat enjoys the fun. 

(When making fun of a man in trouble.) 

841 The fine earth blocks the water and a gentle person makes 

use of others. (Equivalent to: A gentle word turns 
away wrath.) 

ffaryfrg*! Srar| v ^|g|^| §Y3«|- 3 t f 

842 The soil becomes gray and green by turns, and a man is 

happy and miserable by turns. 

1^3 | *|3^'Ql*W£q f 

q^’qS'I^'^5af { 

843 Hardly had he sat down before a cloud of dust rose in the 

sky. (Of a man who causes trouble to one who has 
only recently obtained a good post.) 
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844 Rotten soil becomes manure and rotten manure becomes 

earth. 

845 Hell is merciful to the Buddha and the Buddha is kind 

to hell. (Unless there were a hell, there would be 
nothing to which the Buddha could be gracious. 
Likewise those in hell have the Buddha to show them the 
way of escape. So this saying means that all beings, 
high or low, are dependent upon each other.) 

846 Sintig the bird explores his own nest. (When a man 

finds fault with his own kith and kin.) 

1 Scrq'ar!^ f 

847 That which Suku collected, w r as used by Muku; and what 

the laymen collected, the lamas received. (When lamas 
obtain food, etc. from laymen.) 

<^■5 g*|«r«r f ^EUgorqf f 

848 Who is good ? I myself am good (i.e. if a man is honest 

and good, others will also regard him as a good man). 

%c/^Y§a«’gw ! I f 

849 The lion w T as reduced through disease. 

*S M o ?lwq5Y^| S’S’^J f 

850 To steal the mind of him who trusts you. 

851 If you keep a thing in your heart, it is poison; but if you 

confess it, it is a remedy. 
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852 The evil spirit was in a hurry, and the food for the grave 

was late. (When a quarrel arises over the lateness of a 
meal.) 

853 One must suck the blood from one's teeth and tighten up 

one’s waistband to prepare a home (i.e. must work hard 
and suffer much to obtain a livelihood). 

^q’S^'g-Q^q } ^q’q^f^’Q^'q f f 

854 The grain of shelled barley is ugly, and the poor are ugly 

in the sight of men. (When a man is despised because 
he is poor.) 

^ MM I I 

855 One is respected in one’s own country ; in Da and Hanu 

villages, the Dards are respected. 

i 

856 Oneself is clever in concealing one’s secret, whilst others 

are skilful in talking about them. 

AM*' f 

857 A hundred goldsmiths and one blacksmith (i.e. the 

hammering of one blacksmith is more effective than the 
hammering of a hundred goldsmiths) (i.e. the clinching 
of an argument by an apposite phrase). 

i M'S j 

858 Gold into chalk and chalk into dust. (When a man goes 

bankrupt.) 

AM* «i|^sifT»r8k f | 

859 He obtained some gold, but had no purse to keep it in. 
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860 They who are alive share one cup, and they who are dead 

share one cemetery. 

sjzvHf a*l^ | 

861 The cook is in the sea of liquid butter ; but if he dies, he 

will, like an anchor, go to the depths of hell. (Of a 
cook who steals.) 

q^^’q^'3fvq^’^q'qv<36^ f f 

862 The scramble to get hold of his pile of wealth. 

$ari* I 

863 Though I have not accumulated wealth, yet I have eaten 

fat (i.e. I am not wealthy, but possess physical strength). 

^\scz qw^£^'q5'^'JS|*rci | f qw£**V§'i^gq|*T 

q ’orl^ | 

864 He is fat who cannot think; the horse is fat upon which 

no one can ride. 

qwq^-R*q^q| f q|^q|'| r qCs'3^ | f 

865 Through his imagination he brought the mountain to him, 

but meanwhile the place where he sat crumbled away 
(i.e. of one who is ambitious). 

866 Better to sing with a good heart than to preach religion 

with an evil mind. 

q^srq’g^om^q*^ f I 

867 If you do not think beforehand, you will regret it after- 

wards. 

W q^Y^’^ 3 ^ 3 ^* 5 Tf a * | ^3^3^ | 

868 Better that one’s fortune and one’s cup should be large. 

(When a person uses a large, cup to drink out of.) 
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869 If there is nothing in iny luck, then what shall I put in 

my bag ? 

870 The rotten wool in the street. (Of a loose person.) 

•5^3? | ! 

871 He who places the dust of the street on his head. (Of a 

man who consciously brings disgrace upon himself.) 

872 He could not contend with a pea, but only with the oats. 

(Of one who camiot contend with a stronger man, but 
fights with a weaker person.) 

1^3 «q^q5j^3|^’?q’q’«rlas | 

873 This is the meal which I have endured for a long time. 

( When a man is fully recompensed for his deeds.) 

^sq*q T sr§q-q^srgg| | | 

874 To make a pouch before catching the partridge. 

875 To abandon one’s home for fear of a partridge. (Of a 

timid man who rims away from responsibility for no 
adequate reason.) 

1*** | rffl|-w?-ajc k ^-Rjq|-wpaj ) Iwft-RWj-qS’ShJr 

—— 

876 To splash from a frying pan and be sifted through a sieve. 

(Of a good-for-nothing person.) 

| a^'^’q T ?q^*p^q'«c.’q’«i-a k pvq*Q| , l»s f 

877 Take away the mouth accustomed to beg. (Of a man 

who continually goes from house to house begging.) 
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878 The grain which jumps in the hot. frying pan. (Of a man 

who gets abusive and finally consents to a proposal or 
plan.) 

5*^ I I 

879 The dog stole the butter milk which was obtained through 

begging. (’When a person loses a thing for which he 
begged.) 

55o ^Es’<w^-jq]^'q*q]uiZk’Q| j 

880 When the beggar grew fat, he fell down headlong. 

553? q^qj^’q’Hf ^ I ^«rq-<sp|'«l|%q| J 

881 That which he collected in nine years, he required for one 

day. 


/ . 

55 3 ySK’a^’q | q’OT^ } 9$’«r p«T<M| | Qf * 

I ‘ 

882 A cow from Hasora (Gilgit), a calf from the cow, and a. 

collar for the calf. (Of one who contemplates a thing 
which he has not got.) 

553 | f ar*q«r*ur 

883 When times change, the knees will be higher than the 

head (Le. when times change, the low-born will take 
precedence over people of noble birth). 

5 5^ f I 

884 Not understanding anything he bent his head (Le. as 

if in assent). , .3 :; 

5 5H f f 

885 One who has nothing to say. 
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yq-lavcrg j } ^GI^*5’q5*fiJ^ftgE.'ET*ias f 

886 One made the noise of spitting and the other spat at him. 

(Of a couple of quarrelsome people.) 

11^ ^^Y^’WV 3 ^ ! 

887 The idiot laughs at the willow tree. (Of one who laughs 

without understanding what he is laughing at.) 

888 In taking a mouthful he lost even a gulp. 

889 Neither one thing nor another, neither stone nor wood. 

(Of one who cannot discriminate between good or bad 
people or things.) 

<^ 0 I j 

890 The devil was quicker than the gods. (When underlings 

eat their food before their superiors begin theirs.) 

891 An old devil is better than a new god. (An experienced 

official though bad is better than an inexperienced one.) 

892 A god must be glorious and a man must be honest . 

893 When there was ample food, it was treated like water, 

and when there was a scarcity, it was regarded like gold. 

m 

894 If there is no one to help you, eat butter ; and if there are 

no trees, bum dry wood. (If you are in great need, 
use the butter you have put by for the future and burn 
the wood which you have stored for burning your corpse.} 


8b 
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895 From there he came as a trader and from here he went 

empty-handed. (Of a man who spends all his earnings 
and returns home empty-handed.) 

| gar^'^q’^*r^S ! j 

896 It is now the turn of father and his leather bag. His turn 

to throw down the leather bag. (When a man expresses, 
his desire for revenge.) 

897 Through watching the way in which the elderly lady walked , 

I myself forgot how to walk. 

898 The husband of two wives is like the cover of a grave. 

(When a man marries two wives.) 

V oro f ^qn|'q*ig'^-^*^q|^ | 

1 *; } 

899 Father was bitten by a snake, and his son was afraid at the 

mixed coloured rope. (Equivalent to ‘ once bitten, twice 
shy’.) 

^OO I f 

900 Father, what shall I eat ? Mother, what shall I wear ? 

(Of parents who have many children.) 

n 0 S) w-q-3|^*q«i*rq-5^aj | j 

901 Why did I not sell father for an old horse ? 
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W|*q*rav^ | 

902 After its mother died, the colt’s coat became glossy (i.e. 

when their parents die, children think they can do 
whatever they like). 

903 When mother dies, there are no relatives ; when there is no 

buckwheat, there is no meal. 

Bw^y^-g-orq^ j ? 

904 To perform the act of swallowing (i.e. making away with 

other people’s wealth). 

^oM f 

91)5 Mother’s milk. ( When a man gets possessions which are 
rightly due to him.) 

906 If an uncle is exalted, it is his nephew’s glory; if a nephew 

is raised to dignity, it is his uncle’s glory, and if both are 
honoured, it is the glory of all 

^ } g-£§-^*r«r^qf^ | f 

907 In father’s time riches were accumulated, but in his son’s 

time they were needed. 

Miscellaneous Proverbs. 

908 If your mouth remains closed, your stomach will suffer 

disappointment. 

/fro'* | 

909 A fight occurred on the verge of the crowd. 

ro 9<> | | 

910 Though you, conceal being cold, you are actually shivering. 
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nyy { ^’Q’Rzrj-^E, I f g*/q*r^4|' 

j 

911 If you stumble over an obstacle, the higher you go (i.e. 

though you may have been deceived, subsequently the 
more influential you will become). 

912 An old woman dies groaning, and the child grows up 

crying. 

913 Better the leavings of last night’s supper than a very light 

breakfast. 

914 No one will say, ‘ My mother is possessed of a devil’. 

915 Like a fish out of the water. (Of a man who is separated 

from his friends.) 

916 I neither know how to go to stool nor how to vomit. (When 

a man is in doubt and cannot decide what to do.) 

917 A garment six spans long fits everyone. (Of the proper 

length of a man’s garment.) 

|C,'q-qa4'q'^'Q,a6« | E/«T«r»b<W6« f 

918 Beggars will fight for the right of way, and dogs for an s 

empty trough. 

919 If you put a street dog on your roof, he will paw at the 

stars of the sky. 
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f %*V*r 

020 Even a courageous man needs a supporter and a mother 
needs a child to nurse. 

/** f) | I 

921 The dzo of Pata-Ali died and the. disease in the village was 

cured. 

922 .Riches do not satisfy the wealthy, nor does water fill the 

ocean. (Of riches which cannot completely satisfy a 
man’s longing for wealth.) 

gq'q^yrti 

923 He who rested near the rock and then polluted it. (Of 

a man who defiles the thing or person which helps him.) 

924 Asking advice of a woman is akin to the leading of a goat, 

and offering earth as a sacrificial thing to the deity, and 
putting an oil lamp in the sun. 

925 Don’t match your strength with the mighty, nor share the 

same dish with a glutton. 

"S'* [ 

926 Man needs wealth and wealth needs an owner. 

f g^'qaq*1jq]’ar«^^'ga| j f 

927 It is much better to climb a steep rock than to entreat 

a bad man. 

928 The hungry man and bad weather meet together. (When 

the poor plough their fields and the weather changes.) 
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029 It is a bad omen to fill the sky with feathers when a 
sparrow matches his strength with a kite. 

930 If I suffer injury, it will be through my friend; if I am 

thrown, it will be by my mare. 

*59 i 

931 The earthen pots touched each other. (When intimate 

relations disagree.) 

'*'3^ | f 

932 Though you have no power to stay for three days, you 

ought to arrange to stay for three years. 

! firwfc’grl’ffs | 

933 The bright moon shines at the beginning of the month, and 

the living of parents happens at the age of youth. 

934 Though one’s own country is like a prison, one can enjoy 

oneself. 

935 Where there is a high mountain there is a deep precipice— 

where there is great gain, there is risk of great loss. 

936 You cannot bring to life a corpse without a head. 

937 As a weapon has a handle, so a man has a name. 

938 To smear butter on a noble tree (i.e. to waste good 

material to no purpose) . 
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939 If yon sleep without thinking, the sun shines on the 

pillow at Tokchung-khroie (Stok village). 

i|C/3fls; f 

940 You, being angry with another, give a blow to your child, 

941 When you threw the copper pot you were hit by a big 

stick. 

ml 1 * i 

942 It is easy to speak to a person of understanding and to 

climb up a tree having knobs or branches. 

^3 8Tq'<3fp'ara5'3j f f 

943 If father goes to the salt mine, why should the mother 

worry for salt ? 

944 Like the bone which stuck in his throat. 

945 Speech must be conducted face to face, and the hair plaited 

down the back. 

946 Grain is eaten outside and eggs are laid in the house. 

947 If one is wise in contrivance, it does not matter if one has 

no knowledge. 

948 To have an ugly face does not matter if he possesses clear 

wisdom . 


1942] A THOUSAND TIBETAN PROVERBS & WISE SAYINGS 271 

Rsrgpjsr 

Serial 

Number 

949 If happiness betides, fortune or luck is unnecessary. 

950 Eating horseflesh, it does not much matter if tin.* muzzle 

is turned inside out. 

951 Though my methods are faulty, I have accomplished my 

purpose. 

952 Although gold is under the earth, its brightness covers the 

sky. (The meaning is that when a man is efficient, his 
quality becomes known.) 

953 To remember kindness is to return good for it. 

954 If the upper millstone is not heavy enough, the lower stone 

moves. (The meaning is that if a man cannot control 
his wife, she becomes proud.) 

/&MM | f 

955 The running of a horse in front of you is not seen, but the 

motion of a louse in front of another is seen. 

nttss j 

956 A man does not become ruined by eating, but by sleeping. 

nm? j i 

957 The courteous are wise in salutation and respect, and the 

uncouth are full of sleep and have a big belly. 

958 If a low place is chosen, a high place is acquired. 
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959 To a stupid elephant a club i§ more effective than the 

command of a king. 

a>s 0 ! 

960 When one's home is not blessed, one's external object is 

not fulfilled. 

961 If one does not discriminate when being harsh, even one's 

own son will be disgusted, but if you love your enemy, 
he will become your friend. 

962 If the wicked are collected in a body, the good have to 

make their escape. 

^•q’^’a!'^*q'«’Sj5E s ^ j | 

963 If the guilty are not punished, the monarch of a country 

should be charged with crime. 

964 If a lie is once told, it is not believed everi if it is true; or, 

if one has once told a lie, he is not believed even if he 
tells the truth. 

ross M | 

965 If a number of men attack a large yak, it will fall. 

966 Birth is of one kind, but death comes in a hundred ways. 

: r»sii ^’*q*r«rg*yq’*r^q^ I 

967 He who was of high rank was a bad character. 

968 It is well to have much food and drink and to taik less. 
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060 Much talking is shocking to the ear of the king, and speak- 
ing a little is not sufficient for the comprehension of the 
minister of State. 

070 If the powerful become weak or indigent, they become 
softer than silk. 

971 If the wicked a re proud, they are harder than wood. 

&?*q'3#a^’srs^’3i f f 

972 If the exalted are not satisfied with their own position, 

they will be seized as the sun and moon, which are 
seized by rahula. 

973 If the lowly are discontented with their position in life, 

they will be caught like fish in fishing hooks (i.e. there 
must be a limit to humility) . 

974 Foolish or nonsensical talk reaches the atmospheric spaces 

and strikes the head of a guilty man. 

tm/m j f 

975 If the hammer lacks weight, the iron itself will rise. (Of 

those who cannot exert discipline or authority.) 

976 There are instances that they, who are not believed to steal, 

commit theft. 

j |yq^’Q,|qj'q^wfbo^ | 

977 Although the prudent be destitute of means or plans, they 

wall not take the course showed by the ignorant. 
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} yqSvs’^-ifc^'SKgav f 

978 Although the wise cheat, they will not be ignorant of 

acting. 

s*<us* qq^’oi'eHpq^'yi^-q-aic. } f 

979 If one is wise in devising, there is no difficulty in employing 

a noble as a servant. 

980 He is wise who foresees a thing without admonition from 

another. 

981 If explanation and admonition are needed, even animals 

can understand. 

982 The wise accept the little learning of others, though they 

themselves are extremely intellectual. 

!’J^5rq-|Ycyui^ } gY^'!3Y qv ^' q5ViW ^ f 

983 Though the men of holiness decline, they are rendered 

glorious by their good actions. 

} REfij'ly^ai'jgq-qvqi^ai | 

984 Though virtuous action or doctrine is kept concealed, it 

lightens the whole world. 

985 Even if fragrant flowers are covered, they diffuse sweet 

odour everywhere. 

986 The virtuous are honoured wherever they go, but a king 

is great only in his country. 

987 Though the act done to both the virtuous and the vulgar 

is equal or alike, the return of kindness is different. 
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^q'ijqj'orqw^ui^ f j 

988 Even, if the honest meet with death, they never abandon 

their own nature. 

989 The deeds of those who never think continually of the 

interest of others, resemble those of beasts. 

] gq'qvs^-q'sr^'c^ | 

990 Eating and drinking alone can be accomplished even by 

beasts. 

^•qg]C k ^’qqq^q|*^*fl|^as*q | | 

991 To strive after food only, is like a pig with no hair. 

992 The virtuous, though angry, become calm when bowed to, 

but fools become more proud when honoured. 

993 The good are aware of their own faults, but the wicked 

seek out the faults of others. 

994 The virtuous are meek, so govern themselves and others 

well, but the wicked, being proud, hurt or trouble 
themselves and others. 

rtft * m | ! 

995 In prosperity all become friendly, but in poverty all 

become enemies. 

roro^j f a^'^«’q’aj'^ui*vljE. f 

996 All gathei* at a precious continent from afar, and every 

one avoids a dried up lake. 

997 The wise are sufficient unto themselves; how can fools 

understand the wise. 
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998 When an old dog howls, other dogs run after him without 

knowing why. 

'*/*'* ^5rq'^’§’§V§kf^ j 

999 The upright like a precious stone never change at all. 

?ooo ! 

1000 If the humble are on their guard, it is difficult for the great 
to overcome them. 

Paper received 15- 6-1939. 

„ published 26-10-1942. 
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Article No. 7. 

The Epic of King Kesar of Ling. 

By George N. Roerich. 

For more than a century the Kesar Epic, the heroic saga 
of Tibet and Mongolia, had been known to students of folklore, 
but up to now our knowledge of the various versions of this 
epic, its genesis, and its influence on the epos of Tibetan and 
Mongolian nomad tribes, has not advanced very far. This 
unsatisfactory state of affairs is mainly due to the inaccessibility 
of the Tibetan uplands, and the impossibility of making a survey 
of all the existing versions of the Tibetan epic of king Kesar of 
Ling. Without such a preliminary survey it is impossible 
to approach the intricate question of the origin of the Kesar 
Epic, and its date, or the problem of the Mongol versions and its 
translation into Mongolian. The first information about king 
Kesar (Geser^GessSr in Mongolian) had been brought back to 
Europe by the explorer P. S. Pallas who gave a description of a 
Kesar temple (P. S. Pallas: Reisen durch verschiedene Provinzen 
des russischen Reiches, 1771-1776, St. Petersburg, III, 
pp. 118-9; also Pallas: Sammlungen historischer Nachrichten 
ueber die mongolischen V oelkerschaften, St. Petersburg, 1776- 
1801, I, p. 224). A little later Benjamin Bergmann in his 
‘Nomadische Streifereien unter der Kalmucken 5 , vol. II, Riga, 
1804, pp. 205-214; vol. IV, Riga, 1805, pp. 181-214, gave the 
translation of two chapters (the VUI-th and the IX-th) of the 
Kesar Epic. E. Timkovsky, who travelled through Mongolia to 
Peking in 1820-1, gave a brief account of the same two chapters 
(Kesar’s fight with the twelve-headed demon, his return to Ling, 
and his fight with Andalma-xan) in his 4 PuteSestvie v Kitai 
cerez Mongoliyu v 1820 i 1821 gg.\ St. Petersburg, vol. I, 1824, 
pp. 281-297 (there exists an English translation of this work 
published in London in 1827 with notes by J. Klaproth). The 
Academician J. Klaproth published in 1823 in the ‘Severniy 
Arkhiv ’ in St. Petersburg an article on Kesar-Geser, and 
established his identity with Kuan-ti or Kuan-yu, the hero of 
the well-known Chinese historical novel San-Kuo-ehih. In 
1839 the Academician I. J. Schmidt published a German transla- 
tion of the Mongol version of the Kesar Epic printed in Peking 
(177 pages) in 1716 by order of the Emperor K’ang-hsi (‘Die 
Thaten Bogda Gesser Chan’s’, St. Petersburg, 1839 (a reprint of 
this edition appeared in 1925 in the series ‘Die heiligen Buecher 
des Nordens,’ I, Berlin). This version contained the first 
seven chapters of the Kesar Epic, and has been recently 
retranslated into Russian by S. A. Kozin (‘Geseriada’, Moscow, 
1935). An excellent analysis of tie epic had been given by 
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W. Schott in his essay ‘Ueber die Sage von Geser-Chan 5 in 
the Ahhandlungen der Berliner Akademie, 1851, pp. 263-295. 
These were the first works on the epic of king Kesar (Geser) 
which established the existence in Tibet and Mongolia of a 
voluminous epos. Already Grimm correctly pointed out that the 
'epic must have originated among the nomad tribes of the 
Tibetan upland. The earliest works dealt with the Mongol 
version of the epic, A Tibetan version was known to exist, 
but very little was known about it. In 1884-1886 the well- 
known Russian explorer of Tibet and Mongolia, G. N. Potanin, 
succeeded in writing down fragments of an Amdo (North-East, 
Tibet) version of the Kesar Epic (‘ Tangutsko-Tibetskaya 
Okraiua Kitaya’,: St, Petersburg, 1893, vol. II, pp. 3ff.). This 
was followed in 1900 by the publication by the late Rev, A. H. 
Franeke of a West Tibetan, version of the epic (‘Der Fruehling 
und Wintermythus der Kesarsage 5 : Beitraege zur Kenntnis der 
vorbuddhistischen Religion Tibets und Ladakhs : M6moires de 
la Societe Finno-Ougrienne, XV, Helsingfors). 1 We now know 
that the epic exists in Western Tibet (Ladak, Zangskar, Rupshu, 
Lahul-Gar&’a, Spiti), and throughout the nomad belt of Northern 
Tibet, and is especially popular among the tribes of the North- 
East and Eastern Tibet or Kham. 

The epic exists in Tibet in oral and manuscript form, and 
certain chapters of it exist in printed form also. The existence 
of a printed version of the Kesar Epic had been long denied. 
8ir Charles Bell in his ‘The People of Tibet 5 (Oxford, 1928), 
p. id', 1 stated that there did not exist a printed version of it. A 
similar statement had been made by Madame A. David-Neei, 
the well-known French explorer of Tibet, who quoted the opinion 
of the present Chief of Ling (gLin) in North-East Tibet (A. 
David-Neei and Lama Yongden: ‘La Vie surhumaine de Guesar 
de Ling 5 , Paris, 1931, p. xyi). A printed version of the epic 
in a somewhat abridged and ‘edited 5 form does exist. The 
Museum frier Voeikerkun.de in Berlin possesses one printed 
volume (out of three), secured by the brothers Schlagintweit. 
The late Dr. Barthold Laufer {JAOS } vol. 52, I (1932), p. 95) 
mentions an edition of the Kesar Epic in three volumes printed 


1 This West Tibetan version was obtained by Franeke from the 
village of Sheh in Ladak. Another Ladaki or West Tibetan version, 
different in detail but similar in the story and in spirit, was obtained 
by Franeke from the village of Khalatse, and the Khalatse version, in 
the original Ladaki dialect, with English abstracts and notes, was taken 
up for publication by the Asiatic Society of Bengal and was in print as 
early as 1905-1909. This has at last been published in 1941, eight years 
after Dr. Francke’s death in 1933, from the Royal Asiatic Society of 
Bengal, together with an English rendering of the entire Sheh version, and 
Index of Names and other connected literature compiled and collected by 
Franeke and published in the Indian Antiquary of 1901 and 1902, and 
with an Introduction on the Kesar’ Saga by Prof. Suniti Kumar Chatterji, 
and Franeke's Preface. 
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in Lhasa. I have never come across this edition of the epic, 
but had seen printed editions from Kham in Eastern Tibet of 
the chapter ‘The war against the Hor tribes 5 (Hor-dmag-skor 
). This printed version of the ‘War against the 
Hor tribes 5 is somewhat shorter than the manuscript version 
and has been apparently edited by the ‘old-believers 5 or rNih- 
ma-pas of Tibetan Buddhism. We are now in a position to 
state that there exist several versions of the Tibetan epic about 
king Kesar. Several versions of it are known to exist in the 
regions of North-East Tibet. At least two versions are known 
to exist in Amdo alone. A copy of one of the Amdo versions of 
the Kesar Epic had been brought back by Mr. G. N. Potanin 
(‘ Tangutsko-Tibetskaya Okraina Kitaya 5 , II, pp. 3-44, p. 114), 
and is now preserved in the Public Library at Leningrad. 
Fragments of another version from Amdo have been recorded 
by myself and will be published in a forthcoming publication on 
the Amdo dialect. The Kesar Epic is known to exist among the 
Banak (sBra-nag, or ‘ Black Tents 5 ) tribes of the Kuku-nor region, 
and among the numerous tribes of the Goloks (mgo-log), and the 
eastern Hor-pas. Unfortunately our knowledge of these two 
versions is very scant, and we are as yet unable to establish their 
relation to the Amdo version of the epic. Among the Banaks 
Kesar is worshipped as one of the amne (lit. Tibetan: 

A-myes) or protecting deities (W. W. Rockhill : Diary of a 
Journey through Mongolia and Tibet, Washington, 1894, p. 130; 
also his ‘Land of the Lamas 5 , p. 94). The popularity of the 
Kesar Epic among the Golok tribes is very great. Kesar is said 
to have left his miraculous sword in the land of the Goloks, and 
many of the mountain peaks and localities of the Golok tribal 
area are connected with the name of Kesar, for example, the 
towering snow-massif of Amhe-ma-c'en ( A-myes 
ma-chen), which dominates the whole region, is popularly called 
(j e _ gar pbo-brah, or the ‘Palace of Kesar 5 . Madame 
A. David-Neel has given us a French rendering of the Kham 
version of the epic (‘ La Vie surhumaine de Gu6sar de Ling 5 , 
Paris, 1931), and Dr. A. Tafel had reproduced several passages 
of the Kesar Epic written down by him at Jyekundo in Northern 
Kham (A. Tafel: ‘Meine Tibetreise 5 , Leipzig, 1923, pp. 374ff.). 
A Tibetan version of the epic is said to exist among the Shara- 
yughurs of the Nanshan (Potanin: ‘Tangutsko-Tibetskaya 
Okraina Kitaya 5 , I, p. 442). Further West and South the epic 
is known throughout the nomad belt of the chang-thang ( gp/SR/ 
byan-than) or the Great Tibetan Northern Upland, among the 
nomad tribes of Sikhim, Bhutan, and throughout Western Tibet 
(the Kailasa region, Rupshu, Lahul (Garfc’a), Spiti, Zangskar and j 
Ladak). In the region of Western Hor or Nub-Hor (the area 
round the Dang-La Range, North of Nag-chu-ka), it is very 
popular among the Hor tribes, professing the ancient Bon faith , ) 
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and I had seen myself a beautifully written manuscript of the 
Kesar Epic in sixteen volumes in the possession of a headman 
(G. Roerich: 'Trails to Inmost Asia’, Yale University Press, 
1931, p. 360). Further west the epic is well known among the 
Chang-pas (byah-pa) or 'northerners’ of the Great Lake Region, 
situated immediately north of the Trans-Himalayas (the districts 
of gNam-ru, Nag-tahan and ’Burn-ra). The West Tibetan version 
has been made known by the late Rev. A. H. Erancke ('Der 
Fruehlingsmythus der Kesar Saga; Der Wintermythus der Kesar 
Saga’ in the Memoires de la Societe Finno-Ougrienne, vol. XV, 
Helsingfors; 'The Spring Myth of the Kesar Saga’, Indian 
Antiquary , vol. XXX, 1901, pp. 329-341; vol. XXXI, 1902, 
pp. 32-40 and 147-157; 'A Lower Ladakhi Version of the Kesar 
Saga’ in the Bibliotheca Indica, Calcutta, 1905-1909, parts 
No. 1134, 1150, 1164 and 1218). 

European and American libraries possess several versions of 
the epic. The Library of the Institute of Oriental Studies of the 
Russian Academy of Sciences possesses two versions of the Tibetan 
Kesar Epic (S. Kozin: ' Geseriada ’, Moscow, 1935, p. 223). 
In the United States manuscripts of the epic are to be found in 
the Pierpont Morgan Library in New York, and at the Library of 
Congress (an abridged life of Kesar presented by the late W. W. 
Rockhill). Complete sets of the Kesar Epic are only very seldom 
met with. In most cases known manuscripts of the Kesar Epic 
contain only separate chapters or books (called skor or rnam- 
thar), such as the chapters on ' The destruction of the Demon 
king’ bDud-rgyal), the 'Birth of Kesar’, the 'War 

against the Hor tribes’, and the 'Story of the War against king 
Sa-tham of the country of Jang’. By far the most popular and 
the most extensive is the book on the 'War against the Hor 
tribes’. The number of chapters in the various versions of the 
epic vary considerably. Some contain only the chapters on the 
'Birth of Kesar’, in which is included the story of his marriage, 
the chapter on the 'Destruction of the Demon king of the North 
and the chapter on the 'War against the Hor tribes’. In some 
localities only separate chapters are known, for example, the 
chapter on the 'War against the Hor tribes’. Tn Amdo in 
North-East Tibet the following chapters are popularly known:— 

(а) The 'Birth of King Kesar of gLin’. Throughout the 

Amdo version Kesar is called Dzamlarj-sap 

( ’Dzam-glih tshah). 

(б) The 'Destruction of the Demon king of the North’ 

bDud-’dul). 

(c) The 'War against the Hor tribes’ ( Hor- 

dmag-skor). 

(d) The ‘Conquest of China’ (|^«t rGya-’dul). 

9B 
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(e) The "War against the country of Jang 5 IJah- 

skor). 

(/) The "Conquest of the country of Mon 5 ( 
Mon- 5 dul). 

The West Tibetan version edited by A. H. Francke contains 
the chapters on the "Birth of Kesar 5 , the story of his youth and 
marriage to 5 Bru-gu-ma ( Rgq'S 5 Brug-mo of the North-East 
Tibetan versions), the story of Kesar’s visit to China, the destruc- 
tion of the Demon king of the North, and the chapter on the- 
*' War against the Hor tribes 5 . It must be added that the chapter 
on the "War against the country of Jang 5 also exists in West 
Tibet. In Lahul-Garz 5 a only two chapters are known to exist t 
the chapter on the "War against the Hor tribes 5 and the chapter 
on the "War against the country of Jang 5 . 

Madame A. David-Neel’s Kham version of the epic contains 
the chapters on the "Birth of Kesar 5 , his fight with the Demon 
king of the North, Kesar 5 s return to the land of Ling and his 
war against the Hor tribes, his war against the country of Jang, 
Kesar’s war against the king of the South, and against the king 
of sTag-gzig (Bln). 

The West Tibetan version of the epic recorded by A. H* 
Francke is preceded by a Prologue containing the story of the 
eighteen heroes ( ^<v^-dap 5 -bo) of the land of Ling, and Madame 
David-NeeFs Kham version contains a Prologue relating the 
story of the search by Guru Padmasambhava for a maiden 
destined to become the mother of king Kesar. 

The Nub-Hor version of the epic, which I had occasion to see 
in the land of the Western Hor-pas, is closely related to the 
North-East Tibetan versions. *~ 

In North-East Tibet new chapters are being constantly • 
added to the epic. Thus in Hua-ri in Lower Amdo a monk 
recently composed a new song for the chapter on the "War 
against the Hor tribes 5 , describing the war preparations of 
the troops of the land of Ling under the command of Tsha- 
zah IDan-ma Zah-khra- the lDan-ma 5 i dMag-sgrigs chen-mo 
( ), and a song on the conquest of Jang 
( lJan- 5 dul-gyizur~rgyan chen-mo). In Amdo 
a song composed by a rnih-ma-pa bla-ma sTag-sam-pa about 
A-stag lha-mo, the consort of the Demon king (bDud-rgyal- 
gyi btsun-mo), who became afterwards one of the eighteen wives 
of king Kesar, enjoys great popularity (verbal communication 
by the dGe-Mes dGe- 5 dun Chos- 5 phel). 

The greater part of the Kesar Epic must have originated 
among the nomadic tribes of North-Eastern Tibet. This does 
not exclude the possibility of many motifs being derived from 
foreign sources. From very ancient times the nomad regions of 
North-Eastern Tibet had been a sort of refuge for nomad tribes I 
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forced to retreat into the mountain fastnesses of Tibet fey 
political upheavals in the steppe belt of Central Asia. No 
doubt these newcomers brought with them their tribal epics and 
songs, which gradually became incorporated into the Tibetan 
tribal epics— the epic of king Kesar, the mighty warrior king of 
Ling. We are still unable to disentangle the history and evolu- 
tion of the epic, to distinguish between the original Tibetan 
..background and outside motifs. The Kesar Epic shows its 
heroes living in a country with a semi-sedentary, semi-nomadic 
population. The rich possess castles (called pho-bran or mkhar) 
—stone buildings with fortified walls and watch towers. The 
commoners live in tents, the black tents of the Tibetan nomads. 
The nomads tend large herds of cattle, consisting of yaks and 
cross-breeds between yaks and domestic cattle (Tibetan 
mdzo). A favourite occupation is the hunting of the wild 
yak (Tibetan rSJc/ ’broil) and of the wild ass or kyang (Tibetan 
jjv rkyan, Equus kyang), and horse races, and combats between 
warriors. All these are familiar themes from the Tibetan 
North-East, and one can say that the epic correctly reproduces 
the life of the Tibetan nomads in the North-East of Tibet. 

It is as yet impossible to establish the date of the Kesar 
Epic, as we know it, but certain aspects of it, as for example 
Kesar’s wars against the Hor tribes (that is Turkish tribes of the 
North), his conquest of Eastern Tibet (war against the 
c^ntry of Jang),ihis conquest of the South (Mon-yul or the 
Himalayan valleys), and war against the king of the Ta-zig 
(the countries lying between Western Tibet and Iran), and the 
story of Kesar’s marriage to the daughter of the Chinese Emperor, 
show a certain similarity to the story of the famous Tibetan 
king Sron-btsan sgam-po.) This tends to indicate that the epic 
of king Kesar must have originated or at least taken its present 
form after the Tibetan Imperial Period, that is after the first 
halT of the ninth century A.D. 

The language of the epic often influenced by the spoken 
dialects of Tibet does not permit any deductions as to the date 
of the epic and of its origin. The epic of Kesar had spread 
all over Tibet, and especially among the nomad tribes of the 
North and North-East. In each district it is being told in the 
P local dialect, but the subject of the epic, the main episodes of 
king Kesar’s life remain the same. Naturally there is noticeable 
a considerable difference in details which often had been intro- 
duced from local folklore and tribal epics. The scarcity of 
manuscript versions of the epic resulted in a considerable variety 
of oral versions which differ considerably in respect of details. 
In some of the versions certain traces of a North-East Tibetan 
origin are still discernible. The language of the oral versions is 
nof the classical written Tibetan, it is a style closely approaching 
the every-day colloquial language with certain archaisms. Thus 
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the Ladaki version edited by A. EL Francke in the Bibliotheca 
Indica has been chanted in the spoken dialect of Ladak. 
Generally speaking* the style of the language of the oral versions 
depends a great deal on the degree of literacy of the rhapsodist. 
Rhapsodists with a good knowledge of the literary language 
endeavour to preserve the literary character of the language, 
whereas those* who had learnt the epic by heart during recitals 
are apt to use their own dialect. 

The manuscript versions of the Kesar Epic found in Tibet 
exhibit definite similarities to the North-East Tibetan versions. 
The oral versions seem to be an outgrowth of the manuscript 
versions, much enlarged and furnished with a wealth of details 
not to be found in the manuscript versions. From the point of 
view of the language, the manuscript versions are written in a 
language and style which differ considerably from the classical 
language, and show great similarity with the style and language 
of Tibetan songs and ballads many of which go back to the 
pre-Buddhist period. The language of the manuscript -versions 
points towards the North-East of Tibet and Kham (present 
tense forms in gda’-ba, past tense forms in thel, and 

vocabulary. Ex. the a-gu of the Ladaki version which represents 
a local pronunciation of the Tibetan erg A-khu "uncle’, as 
shown by Dr. B. Laufer). The frequent use of the word in the 
West Tibetan version may be an indication of its East Tibetan 
origin. A-khu or uncle is a common form of addressing people 
in the East and North-East of Tibet (Amdo: a-k"i). 

The language of printed versions stands nearer to the 
classical form of the Tibetan language. 

The similarity of the main episodes indicates the existence 
of a primitive Kesar Epic which must have originated among 
the Tangut and Tibetan tribes of the North-East. I venture to 
propose the following stages in the evolution of the Kesar Epic: — 

1 . Primitive Kesar Epic — an heroic epic which originated 

among the Tangut and Tibetan tribes of the 

North-East. 

2. Manuscript Versions of the epic (in some of the 

extant versions Buddhist elements predominate). 


3. Printed abridged ver- 4. Oral Versions of the 

sion of the epic, epic strongly col- 

edited by Rnin- oured by local 

ma-pa lamas in folklore. 

Kham (Derge- 

rDzogs-chen dgon- 
pa). 
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The Kesar Epic in its primitive form must have represented 
an heroic nomad epos. It is as yet impossible to establish which 
of the known parts belonged to the primitive epic, but it seems 
probable that the accounts of king Kesar 1 ’s wars against the Hor 
tribes, that is the Turkish tribes of Central Asia, the war against 
the country of Jang, and the Southern Himalayan valleys, as 
well as the descriptions of the battles and contests between famous 
warriors belong to an ancient nomad epos, and must have formed 
part of the primitive epic song about king Kesar. Gradually the 
original outline of the epic became enriched with a wealth of 
details borrowed from local folklore, and it has been pointed out 
that the epic of king Kesar contains many parallels to European 
folklore. The original story of the epic had been closely inter- 
woven by fairy-tale motifs. The Tibetan versions consist of 
prose and extensive passages in verse. In the oral versions the 
passages in verse seem to predominate, and it seems more than 
probable that the original epic of Kesar consisted of passages in 
verse. It is also noteworthy that most of the archaisms found 
in the language of the epic are found, precisely in the versified 

t ortious. Whereas all the known versions of the Tibetan Kesar 
Ipic show considerable similarity in the main episodes of the 
epic, the local versions differ considerably in respect of details. 
Some of the versions had been doubtlessly ‘re-edited’ in a 
Buddhist milieu, others, as for example the West Tibetan version 
recorded by the late Dr. A. H. Erancke, show an unmistakable 
imprint of local West Tibetan folklore. A. H. Francke was of the 
opinion that the epic was closely related to the pre-Buddhist 
mythology of Tibet and even attempted to interpret it in terms of 
a nature mythology (spring and winter myths) . G. N. Potanin on 
the other hand insisted on its epic character, and even expressed 
the opinion that the epic must have originated among Turkish 
tribes of Central Asia, and compared it to the Alexander-romance 
(G. 1ST. Potanin, Etnogr. Obozrenie, XXI, 2, pp. 22-3). 
Undoubtedly in its original form the Kesar Epic must have 
possessed a pre-Buddhistie background, and even in the present 
text of the epic one finds frequent allusions to the ancient 
Bon-po faith of Tibet. v Thus we find often invoked the founder 
of the Bon-po faith . gSan-rab mi-bo (lha-skyabs-su bsdod-do 
Bon-gyi lha-bon ston-pa gSan-rab bka’-drin-che % 

The epic knows the three main 
divisions or spheres of the World: sTen-lha or Heaven, ruled 
by dBan-po brGya-byin or w ^atakratu-Indra, and his 

consort bKur-dman rgyal-mo (or j 

A-ne bKur-dman-mo, also called ? Bum-khri rgyal- 

mo); bar-btsan or mi-yul, the World of Men, and 

Yog-klu, the Underworld, or the World of the Nagas. 
One often finds in the text of the epic such ancient shamanistic 
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concepts as the 4 Lofty blue sky 5 ( Gon-snon nam- 
mkha’). Gradually Buddhist elements penetrated the epic 
Indra or brGya-byin was replaced by Guru Padmasambhava, 
and Kesar himself became a protector of the Buddhist faith and 
builder of Buddhist monasteries. At the beginning of versified 
portions one now finds the usual Buddhist invocation to the 
Tri-ratna ( sKyabs-dkon-mchog 
gsum-la gsol-ba-’debs). 

Before giving a brief outline of the contents of the epic, 
a few words must be said about the rhapsodists in whose midst 
it is preserved, and who gradually have assumed the role of 
priests or exorcists of king Kesar. Among the rhapsodists of 
the Kesar Epic one finds both professional itinerant rhapsodists, ' 
distinguished by a special costume, and ordinary laymen, both 
men and women. The recital of the epic may take anything 
from three to ten days. The epic is sung or often read drawlingly. 
A professional rhapsodist may often improvise whole passages, 
while reciting it. I still vividly remember my experience with 
a rhapsodist of the Kesar Epic whom I had invited to write it 
down. This rhapsodist continuously improvised passages and 
whenever I asked him to repeat the passage sung by him, he 
would always sing it in a slightly different version. Professional 
rhapsodists seldom use manuscripts of the epic during recitals. 
They know it by heart and often sing it in a sort of trance. Lay- 
men on the contrary read it from a manuscript, and seldom know 
it 'by heart, except for a few passages. Itinerant rhapsodists 
are distinguished by a special costume. These rhapsodists 
( sgrun-pa, pronounced d r ur}-pa, or sgrun-b§ad) wear 

on the head a special high hat, called the ‘rhapsodist’s hat’ or 
gc/^ sgrun-zwa. The hat is white and is adorned with the 
images of the Sun and Moon. It is- a pointed hat with three 
triangular shaped sides, edged with red. On his body a rhap- 
sodist wears a white Tibetan coat or chu-pa. It is noteworthy 
that the colour of the hat and coat is white, white being the 
colour of the ceremonial garments worn by Bon-po priests and 
exorcists. An itinerant rhapsodist of the Kesar Epic always 
carries with him a painted image or than-ka representing the 
life-story of king Kesar, and an arrow adorned with multi- 
coloured (blue, green, j^ellow and red) ceremonial scarfs or kha- 
btags. With the help of this arrow or da-tar ( mda’-dar), 
the rhapsodist points out the various episodes of the Kesar Epic 
depicted on the painting. Some of the more famous rhapsodists 
are accompanied on their journeys by a troop of disciples who 
learn the art of singing and reciting the epic. In the Amdo 
Province of North-East Tibet the rhapsodists of the Kesar 
Epic often belong to the ancient Bon faith. Very often a rhapso- 
dist of the Kesar Epic is also well KowiTas an exorcist. Among 
the Goloks and the Hor-pas of North-East Tibet the epic is 
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recited during funeral ceremonies. Before such a recital a 
flat platform is prepared and the floor is strewn with rtsam~pa 
or barley-flour. The listeners sit around the platform and the 
rhapsodist sits facing the platform. The recital continues for 
several days. It is commonly said that frequently hoof-prints 
appear on the platform, and these are believed to represent the 
hoof-prints of the mighty steed of king Kesar, invoked by the 
rhapsodist. Some of the rhapsodists lead a sedentary life and 
marry. In such cases the sons often follow their fathers and 
become rhapsodists in their turn. In Western Tibet, in Ladak 
the Kesar Epic is sung by village musicians or bedas. One of 
the versions of the epic recorded by Dr. A. H. Francke (his 
‘first manuscript’) was recited by a girl of about sixteen years of 
age (Indian Antiquary , vol. XXX, 1901, p. 330). In some 
districts of Tibet the Kesar Epic and its singers were persecuted 
/ by the Lamaist clergy and this somewhat reflected on the 
popularity of the epic (king Kesar is popularly believed to be the 
mortal enemy of the yi-dam ICaxn-srin). Of late, the followers 
of the ‘old-believers’ sect (rnin-ma-pa) and the dGe-lugs-pas 
have attempted to appropriate the popular epic. In Kham 
among the rnin-ma-pas one finds a service or cho-ga, and a 
ceremony of offering a gtor-ma in honour of king Kesar who is 
worshipped as a protector or chos-skyon. In Amdo among the 
followers of the dGe-lugs-pa sect one often hears the unexpected 
statement that Tson-kha-pa himself, the Tibetan Reformer, 
had been once the chaplain ( a-mchod, pronounced 
amc'oV in Amdo) of King Kesar of Ling ! 

The name of king Kesar is connected with the principality 
of Ling (§£* gLin) in North-Eastern Tibet, situated to the 
South-East of Jyekundo, between Jyekundo and Kantse. The 
place was visited by A. Tafel in 1905-6 and by Madame A. David- 
Neel. The present-day Chief of Ling considers himself to be a 
descendant of king Kesar’s half-brother. 

Now let us give a brief outline of the famous epic, as 
sung in Greater Tibet. 

The first chapter or book of the Tibetan version of the 
Kesar Epic contains an account oe the sending of Kesar on 
Earth to combat evil. According to some of the versions (the 
West Tibetan version, the North-East Tibetan (Amdo) version, 
and the Mongol versions) Kesar was said to have been the 
youngest son of brGya-byin (Satakratu-Indra) named 
Don-grub (in the Mongol version translated by Schmidt and 
retranslated by Kozin, Kesar Don-grub is said to have been the 
middle son of Indra — tJile biitugegSi or Don-grub). In the 
Tibetan version of the epic rendered into French by Madame 
A. David-Neel and the Lama Yongden, king Kesar is said to 
have been an envoy of Padmasambhava. According to this 
version Guru Rin-po-ehe or Padmasambhava decides to send 
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an envoy to the country of Ling to combat evil misfortunes. His 
choice falls on Thub-pa dGa’-ba, son of 

’Khor-lo bDe-mchog and of rDo-rje Phag-mo (Vajra- 

varahi). This version evidently originated among the rnin-ma- 
pas or 'old-believers’ of Eastern Tibet, where the sect is still 
strong and possesses numerous followers in the vicinities of 
Derge and rDzogs-chen dgon-pa. Before descending to Ling, 
the future king Kesar requests the gods that he might be given 
a steed that 'death could not overtake’, a saddle studded with 
precious stones, a helmet, a sword, a coat of mail, a bow and 
arrows, and two warriors to accompany him and assist him in 
his mission. Padmasambhava then proceeds to the Realm of 
the Nagas in search of a nagx girl fit to become the mother of 
king Kesar. His choice fell on Dze-den ( mDzes-ldan), 

Padmasambhava orders her to be sent to Ling. On her arrival 
in the land of Ling, Dze-den enters the service of the wife of 
Senglon ( Sen-blon. Madame David-Neel writes the 
name Singlen), Chief of Ling. In her jealousy Senglon’s wife 
banishes the nagi girl to a mountain pass, said to be haunted 
by evil spirits. On the way to the pass, Dze-den fell asleep and 
miraculously became pregnant. On her return to Senglon’s 
camp a boy was born to her. 

According to the Amdo version the gods Lha-byin 
and A-ne Gor}- x men jya-mo (A-ne Gon-sman rgyal-mo 

) first sent their eldest son to see the land of Ling, but he 
returned without reaching Ling. Then the second son was 
sent, hut he also returned without having been able to see the 
land of Ling. Then the youngest son asked permission to put 
on his father’s helmet and coat of mail. Having put on the coat 
of mail, the boy jumped into the saddle and rode off to the 
land of Ling. On his return Dzamlang-sang (Kesar) made a 
request to A-ne Gop- x men- jya-mo, that he would not go to the 
land of Ling unless he be given a handful of blood from the nose 
of an ant, and a handful of the veins of a louse. Dzamlang did 
not want to leave the Realm of Gods or Lha-hyul, and therefore 
made this request which was difficult to comply with. Having 
accepted the will of the gods, Dzamlang-sang, the future king 
Kesar, assumed the shape of a white bird (bya dkar-po) and 
descended to the land of Ling. The wife of C'o-t'oi), one of 
the elders of Ling, saw as it were a large shadow descending on 
the land of Ling. She told her husband that the shadow must 
be an evil omen, and that probably Kesar was being reincarnated 
in Ling. One morning a son was horn to Gig-za llia-mo ( 
qwoj’iS ? Gag-bza’ lha-mo), who received the name of Co-re ( 
Co-re, also written Cho-ris). In those days the land of 
Ling paid tribute in men to the Demon-ogre king. When the 
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chief of the demons w diT-gen bdud-rgan) C £ 'am-ba 

Lay-rir} ( Khram-pa Lag-rin) arrived in Ling in 

order to collect the tribute, the chief of Ling A-k‘i C £ 'o-t‘or) 
( A-khu Khro-thuh) decided to give him as tribute the 
newly-born son of Gig-za lha-mo. The mother wept bitterly, 
and the boy said to her: 4 Do not lament for me ! When the chief 
of the demons will come to-morrow, tell him to open wide his 
mouth, and place me inside his mouth’. When the chief of 
the demons arrived at the tent of Gig-za lha-mo she placed her 
son on a shovel and offered the boy to the demon chief, saying : 
4 Chief of demons, swallow my child without biting him ! ’ When 
the demon chief had swallowed Co-re, the latter rose inside the 
chief’s throat and blocked the passage. Panting from pain, the 
chief murmured: ‘0 Co-re descend quickly into my stomach!’ 
But Co-re continued to block the chief’s throat, and the latter 
died suffering acute pains. Then follow a number of attempts 
of G'o-Coi) to destroy Kesar with the help of powerful demon 
magicians. From every trial Kesar comes out victorious. 

The second part of the chapter on the birth of Kesar deals 
with the story of Kesar’s marriage to D r ig-mo (Qjgqp# 
’Brug-mo), who is also coveted by the old C £ 'o-t‘orj. A contest 
is arranged, and Kesar wins the contest, and the hand of X> r ig-ino. 
The gods remind Kesar, always called Dzamlang-sang in the 
Amdo version, of his duty to go and destroy the chief of the 
demon-ogres of the North. Kesar proceeds to the North 
to FIGHT AHD kill the Demon kihg, and leaves behind D r ig-mo. 
On his arrival at the camp of the Demon king he finds that the 
Demon king had gone out hunting. Kesar persuades the Demon 
king’s wife Me-bza’ ’bum-skyid to help him in destroying the 
Demon king. Me-bza’ ’bum-skyid conceals Kesar in the castle 
of the Demon king and instructs Kesar how to kill the demon. 
The latter returns from hunting and through his magic powers 
feels the presence of danger. He asks his wife about it, and the 
latter reassures him and the demon falls asleep. Then Kesar 
comes out of his hiding place and destroys the Demon king. 
Me-bza’ ’bum-skyid gives Kesar a magic drink and he forgets 
the Past and the land of Ling, and continues to live with Me-bza’ 
’bum-skyid in the palace of the Demon king. Meanwhile the 
king of the Hor Kir-kar ( Gur-dkar), being anxious to 
marry, sent out a crow in search of a queen for himself. The 
crow proceeds to Central Tibet ( Yl** dbUs) to have a look 
at the Tibetan princess O-cog, then to Nepal to the palace of the 
princess Khri-btsun, and to China to see the Chinese princess 
Kog-co ( rGya-bza’ Kon-co. Kon-co>Chinese kung- 
chu, Imperial princess), and then to the land of Ling to see 
the Lion-lady IFIg-ge ( Sen-clam ’Brug-ge). The 
erow returns to the camp of king Kir-kar and informs the king 
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-that most beautiful of them all is D r ig-ge of Ling — "when 
.standing she is similar to a banner hoisted, when sitting she is 
similar to a multicoloured tent \ 

Learning of the absence of Kesar from Ling, the Hor king 
decides to raid Ling and carry away D r ig-ge. The raid is success- 
ful, the troops of Ling suffer defeat, and even the brother of 
Kesar- — Jya-ts"a-sarj ( rGyal-tsha-tshan) is killed, and 
X) r ig-ge carried away to the land of Hor. D e ig-ge, a captive 
in the land of Hob, sends a crow with a message to Kesar 
in the land of the northern demons. The crow flew to the 
demon land and sat on the tent of Kesar, and uttered a caw. 
Kesar got angry, took his bow and arrow, and shot the crow, 
when the bird fell on the ground. Me-bza 5 ’Bum-sky id took the 
letter and gave it to Kesar. Kesar read the letter and learnt 
that the Hor-pas had plundered the land of Ling, that they had 
killed his brother Jya-ts"a-sarj, and had carried away his wife 
D r ig-ge as captive. Greatly afflicted by the news, Kesar takes 
liis magic arrow "fulfilling wishes 5 and* turning himself’ in the 
direction of the land of Hor sends the arrow. The arrow reaches 
the camp of the king of Hor during a big feast and drives into a 
big boulder. A hundred blacksmiths try to break it, but fail 
in their effort ; a hundred carpenters try to saw it, but also fail in 
their effort. Then D r ig-mo wraps her hand with a white kerchief 
and pulls the arrow out. "What sort of an arrow is this? 5 — 
the king of Hor asks her, and D r ig-mo answers : "This is the arrow 
of Kesar But Me-bza 5 ’Bum-skyid gives Kesar again the magic 
drink and he again forgets the Past and the land of Ling. Then 
his steed, the wise rKyan-rgod reminds Kesar of his duty to go 
back to Ling. Kesar proceeds to Ling, and assumes the shape 
of a trader, and camps on the meadow belonging to old C"'o-t c op, 
the chief of Ling. C"'o-t"op sends Kesar’s father Rarkye 
( Sen-blon Ra-skyes) to the trader’s tent in order to 

collect the tax due for the grazing of caravan animals on the 
meadow. The trader invites Rarkye to his tent, and offers 
him a cup of tea. Old Rarkye recognizes in the cup, the cup of 
his son Kesar, and begins to weep. The trader inquires about 
the reason of his affliction, and Rarkye tells him that he had a 
son named Dzamlang who had gone to the country of demons 
and had not returned. The trader (Kesar) then tells him that he 
had been to the land of demons, and that this cup had been given 
to him by the demons. ■ On hearing this Rarkye begins to weep 
again, but the trader suddenly transforms himself into Kesar. 
The old man in great haste runs to O c 'o-t"or) 5 s tent, shouting 
loudly " O C"'o-t e op ! to-day my darling, and your adversary, 
has come back ! 5 C‘'o-t"or) understood that king Kesar had 
come back, and proceeds with a ceremonial scarf to the tent 
•of Kesar, but there he finds only a stranger. Pull of rage he 
rushes back to his camp and begins to maltreat the old Rarkye. 
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Meanwhile Kesar assuming his true shape mounts his steed 
and proceeds towards C'o-t'og’s tent. C'o-t'ot} full of anguish 
shouts to his daughter: 'Quick, place me in the brown leather 
bag for meat!’ The daughter having placed C'o-t'op inside 
the bag, then placed the latter on the table in front of Kesar. 
Kesar observed that something was trembling inside the bag, 
and said that this was an evil omen. He then takes an awl and 
pierces the bag. C'o-t'orj begins to howl, and Kesar continues 
to prod the bag with his awl, and lets C'o-t'oi) out when the 
latter was half-dead. Kesar on his return to Ling begins pre- 
parations for his WAR against the Hor. A large force of 
horsemen is mustered, and with Kesar at its head proceeds 
towards the frontiers of Hor. On the march, Kesar receives a 
message from his divine protector Goxp x men lha-mo telling him 
to send his troops back, and to proceed against the Hor alone. 
King Kir-kar of Hor has a bad dream and he asks his minister 
Semba ( bSan-pa) to interpret it. Semba explains that the 
dream was full of evil omens, and that it presaged the coming of 
Kesar. En route Kesar overcomes various difficulties, he crosses 
a virgin forest the trees of which drew together on his approach. 
He overcomes seven ogres which appear in the shape of beautiful 
maidens, two rocks that tried to crush him, etc. On approaching 
the castle of the king of Hor, Kesar assumed the form of a lama. 
The daughter of king Kir-nag sees him and invites the lama to 
her parents" tent. She goes to bring a horse for the lama, but 
on returning finds a boy on the road. Unable to find the lama, 
she asks the boy (Kesar) to become a shepherd in her home. 
The king Kir-nag takes the boy into his service, and Kesar 
spends his days guarding sheep. The boy (Kesar) wins a horse- 
race. One day king Kir-nag was invited by king Kir-kar to a 
feast. The shepherd boy begged the king to take him along. 
On arrival to Kir-kar "s camp, Kesar destroys a mighty warrior 
famous throughout the country of Hor. With the help of an 
iron chain Kesar penetrates within the castle oe Kir-kar 
and kills the king. King Kir-ser is also killed by Kesar, and 
the soul of Kir-nag is banished. Kesar takes 3>ig-mo and 

THE WEALTH OF KlR-KAR AND PROCEEDS TO THE LAND OF LlNG. 
On the way Kesar remembers that D r ig-mo had a son bom 
during her captivity. He then returns to Hor, seizes the boy, 
and kills him. On his return to Ling, he lives for many years 
happily and the country becomes prosperous. 

Then again the gods command Kesar to proceed against 
the country of Jang. The Ling troops are v again mustered. 
The Hor horsemen under the command of Semba Me-ru-tse 
( bSan-pa rMe-ru-tse) join forces, and the huge army 
invades Jang. The chapter gives a vivid description of battles, 
and we have no doubt that these descriptions belo ng to the 
ancient strata of the epic. Again Kesar’s divine protectress 
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A-ne Gog- x men jya-mo orders Kesar to proceed against king 
Sa-tham of Jang alone with the help of his magic powers. Mean- 
while king Sa-tham, accompanied by his ministers and nobles, 
proceeds to the shores of a lake to perform a religious ceremony 
and ablution. The lake nymph ( mtsho-sman) assuming 
the shape of a beautiful nagi ( ^'9’^ Huh bu-mo) offers to the 
king a crystal,, vase filled with scented nectar ( 
sman-spos-kyi bdud-rtsi). Kesar arrives at the lake, then 
transforms himself into an iron fly ( Icags-kyi sbran-bu) 
and penetrates king Sa-tham 5 s inside, causing the death of the 
king. The country of Jang becomes a vassal State of Kesar. 

The Amdo version contains also the chapters on the 
Conquest of China ( rGya-’dul) by Kesar, and Kesar’s 

MARRIAGE TO PRINCESS Kog-CO, DAUGHTER OF THE CHINESE 

Emperor, and the chapter on the Conquest of the country 
of Mon (3&vq^q? Mon-'dul). The gods again remind Kesar of 
the necessity to conquer the southern regions or Mon. The 
troops of Ling are again mustered and joined by the forces of 
Hor and Jang. The war is victorious and the valleys of the 
South are incorporated in the kingdom of Kesar who returns to 
Ling. 

The East Tibetan version translated into French by 
Madame A. David-Neel follows similar lines. After a boy had 
been born to the maiden Dze-den, T r ‘o-t 4 ug, one of the elders of 
Ling, learns of the birth of the boy and recalls an ancient pro- 
phecy about the coming of the future king Kesar to Ling, when 
Ms own power will wane. He therefore decides to destroy the 
newly-born Kesar. But all his attempts to destroy the boy prove 
futile. T r< o-t e ug proceeds to a magician living in a cave in 
order to persuade him to destroy the newly-born boy who spells 
misfortunes to Ling. The magician advises T r< o-t‘ug to send 
the boy to his cave, but Kesar, when sent to the magician's 
cave, manages to destroy the powerful magician. Thereupon 
T r ‘o-t e ug banishes Kesar and his mother the nagi. During the 
exile. Guru Padmasambhava appears in a vision to Kesar, and 
exhorts Mm to strive to become king of Ling. Kesar should 
first obtain the eight treasures: a life-preserving knot ( 
tshe-mdud), a helmet, a rdo-rje, a sword, a bow and arrows. 
Padmasambhava also tells Kesar to marry D r ug-mo, daughter of 
bsTan-pa’i rgyal-mtshan of the country of Ga (3j rga). Trans- 
forming Mmself into a cow, Kesar proceeds to the tent of T rC o-t c ug 
and advises Mm in the name of Padmasambhava to obtain the 
eight treasures and to marry D r ug-mo. In order to obtain the 
hand of the maiden, the crow advises T r ‘o-t‘ug to arrange a 
horse-race, the winner of wMch should receive the hand of the 
maiden and become king of Ling. T rC o-t‘ug, believing the 
crow to be a messenger of Padmasambhava, accepts the advice 
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as excellent, and orders a race to be held at Ling. C e o~ri or 
Kesar also takes part in the race, mounted on his bay colt, 
born of the mare, which his mother, the nagi, had brought with 
her to Ling. Kesar won the race and became king of Ling and 
married D r ug-mo. The gods order Kesar to proceed to the 
North to destroy the Demon king bdud-rgyal). Kesar 

is helped by the wife of the Demon king, who conceals Kesar 
in the demon’s castle, and helps him to kill the Demon king on 
his return. Kesar falls in love with the demon’s wife who gives 
him a magic drink which makes Kesar forget the Past, and the 
land of Ling. But sPyan-ras-gzigs (Avalokitesvara) restores 
the memory of Kesar, and urges him to proceed to Ling. On 
the way to Ling, Kesar meets the spirit of his half-brother 
Jya-ts £ a, killed by the Hor-pas, who tells him of the misfortunes 
which befell Ling in Kesar’s absence, the evil deeds of T r ‘o-t‘ui), 
who seized all power in Ling, and enslaved the parents of Kesar, 
and the capture of D r ug-mo by the Hor king. Kesar returns to 
Ling and prepares to fight the Hor. tribes. The Ling troops 
march against the Hor tribes. A giant wild yak (’bron), the 
incarnation of a powerful demon, bars the road of the advancing 
troops. Kesar destroys the yak. Then transforming himself 
into an elderly lama, and creating with the help of his magic 
powers a phantom caravan. Kesar continues his journey to 
the country of Hor. On reaching the bank of the frontier 
river, Kesar destroys twenty-eight ferrymen, incarnations of 
demons, who guard the route to Hor. "Kesar then decides to 
proceed alone and sends his troops back to Ling. Kesar creates 
a rich caravan and camps outside the palace of king Kur-kar of 
Hor. The king sends his minister sDig-can bSan-pa to inquire 
about the caravan and the traders. bSan-pa rides out to the 
caravan’s camp, and on the way to the camp meets one of the 
camp-followers. The man suddenly kicks bSan-pa’s horse and 
sends the minister to the ground. The minister returns to the 
palace and warns the king that Kesar must be hidden some- 
where among the numerous camp-followers of the mysterious 
caravan. The king then sends 3>ug-mo to see the caravan for 
herself and inquire about the whereabouts of king Kesar. 
D r ug-mo on reaching the caravan’s camp is told that the caravan 
belongs to the lama ’Od-zer rgyal-mtshan, and satisfied returns 
to the palace with presents for king Kur-kar. But the minister 
recognizes in the presents evil omens. Then gradually one by 
one Kesar destroys all his enemies. Transforming himself into 
a boy, Kesar is adopted by a blacksmith, and becomes his 
apprentice. He kills a powerful and famous warrior of Hor, 
destroys a Hor general and a hundred Hor horsemen, the prime- 
minister of Hor, the Hor lama who had discovered his real 
identity, and then kills king Kur-kar, and returns to Ling. Kesar 
then destroys king Kur-ser of Hor. The third Hor king Kur-nag 



1942 ] 


293 . 


THE EPIC OF KING KESAB, OF LING 

flees to distant m&a’-ris in Western Tibet, and Kesar resolves 
to pardon him. sDig-can bSan-pa becomes ruler of Hor. 

Then follows the war against king Sa-tham, king of Jang. 
King Sa-tham of Jang sees a dream which urges him to take 
possession of the land of Mar-kham, coveted by king Kesar of 
Ling. Kesar is ordered by his protecting deity to take up arms 
against Jang. The troops of Ling are mobilized, and the Hor 
troops under bSan-pa are called out to assist in the campaign. 
Kesar transforms himself into a kyang and penetrates the 
precincts of the palace of the king of Jang. The king with his 
queen proceeds to the roof of the palace and watch the kyangs 
grazing, but a frightful wind carries away the queen from the 
roof who is killed. The king in despair invites fortune-tellers 
(mo-pas) — manifestations of Kesar, to explain the calamity, and 
the mo-pas advise the king to place the body of the dead queen 
on a bed and to spend his time in meditation in order to restore 
her back to life. Then Cu-la Pon-po, the envoy of king Sa-tham, 
arrives at the camp of king Kesar. Kesar, advised by his pro- 
tecting deity, renders his camp invisible, and lets out his famous 
steed rKyan-rgod to graze outside the camp. Cu-la Pon-po 
catches the steed and mounts it, but is carried away by the 
winged steed and is thrown into a lake. The troops of Ling 
continue their advance against Jang. The general of the Jang 
forces offers to Dema, one of the Ling warriors, a combat, and is 
killed in the fight. The troops of Jang flee, pursued by the 
troops of Ling. The gods advise Kesar to proceed alone against 
king Sa-tham. Transforming himself into an iron bee, Kesar 
proceeds against king Sa-tham, who was engaged in the invoca- 
tion of a nagl on the shore of a lake. The goddess appears 
before the king holding a vase filled with nectar. King Sa-tham 
hurries in front of the goddess in order to partake of the nectar, 
but Kesar in the shape of the bee penetrates the king’s inside 
causing terrible pains, and kills Sa-tham. The minister Ber-thul 
of Jang resolves to destroy Kesar and orders the cremation of king 
Sa-tham’s body with the iron bee inside it, but Kesar manages 
to escape through the head of the dead king. Kesar then wins 
a combat with Ber-thul, the bKa’-blon of Jang, and the troops 
of Ling enter the fortress (mkhar) of Jang. Prince Yu-la becomes 
king of Jang. On his return to Ling, Kesar practises meditation 
(mtshams) in order to save the souls of the numerous living beings 
killed by him. 

After this comes the story of the war against the Mon, or 
the kingdom of the South. Kesar has a vision of his protecting 
deity, -who asks the king whether he had forgotten that king 
Shing-ti of the South has to be conquered. The deity insists that 
Kesar should discontinue his meditation and proceed against 
the kingdom of the South. Kesar accepts the command of his 
divine protectress. The troops of Ling, Hor and Jang are 
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mustered, and advance against the fort of Mug Shing-ti who 
prepares for battle. The troops of Kesar succeed in crossing a 
river and pursue the enemy troops. The Mng of the South 
perishes in the fire of the castle. His daughter, the princess 
Me-tog Lha-mdzes, is saved by Kesar and married to the son of 
A-khu T r ‘o-Vug. War against the Ta-zig kingdom 
sTag-gzig represents a Tibetan transcription of the name Tajik. 
Ta-zig in Tibetan literature means Iran, as well as the regions 
Forth of the Ozus) : 

The old T re o-tTm wishes to marry a second wife. He finds 
a bride among the people of Ling and decides to send Dabla, 
adopted son of Kesar, as his representative to discuss the matter 
with the parents of the girl. In order to please Dabla, T r< o-t e up 
decides to steal the famous horses belonging to the king of 
Ta-zig (horses from Ferghana and Transoxiana were famous 
throughout Central Asia). T r ‘o-t‘up’s men succeed in taking 
away several of the famous horses belonging to the Ta-zig king. 
The Mng sends out his men to find out the whereabouts of his 
horses. The men proceed to Ling and find out that the horses 
had been stolen by order of T r4 o-t‘ur). Thereupon the king 
despatches a detachment of his troops to Ling to recover the 
stolen horses. T 1>c o-t c up is captured and punished for his 
misdeeds. He manages to return to Ling, and tells Kesar of 
the intention of the Ta-zig king to attack Ling. Kesar resolves 
to break his meditation and to proceed against the country of 
Ta-zig. During the campaign T r<r o-t‘ug is captured by demon- 
ogres, but Kesar liberates him. 

TMs East Tibetan or Kham version as above, as rendered 
into French by Madame A. David-Feel and the Lama Yongden, 
ends with the scene of the dematerialization of king Kesar and 
his companions. 

The West Tibetan version of the Kesar Epic recorded by 
the late A. H. Francke in Ladak originates from the village of 
She (SeJ) near Leh, and Khalatse. This version contains a 
Prologue which tells of the creation of the World and the story 
of the eighteen warriors or dpa’-bo of Ling, wMch is not found 
in the East Tibetan versions of the epic. Otherwise the West 
Tibetan version runs along familiar lines: The birth-story of 
king Kesar, his marriage to ’Bru-gu-ma (’Brag-mo of the East 
Tibetan version is evidently a better reading), Kesar ’s fight with 
the giant of the Forth, ’Bru-gu-ma’s capture by the Mng of Hor, 
Kesar’s war against the Hor tribes and Kesar’s journey to China* 

The Prologue tells of the origin of Ling. In ancient times 
there lived an aged couple who owned a small plot of land. 
On this plot grew a single grass wMch gradually became as 
high as a tree and bore fruit. The fruit was collected in a barn 
where it assumed the shape of worms. The worms ate up each 
other, until only one worm remained. This last worm trans- 
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formed itself into a boy, who became a mighty hunter. He 
destroyed a demon with nine heads and out of the demon’s 
body built the land of Ling. He then married eighteen .girls 
who became the mothers of the eighteen heroes or dpa’-bo of 
Ling. These heroes were extraordinary beings. The eighteen 
heroes proceeded to the castle Pa- chi dPal-ldon-mkhar to secure 
treasures and store them up at Ling. The hero dPal-le arrived 
first at the castle and recovered the treasures. Then one day 
dPal-le, while grazing his goats, saw a white bird fighting a black 
bird. dPal-le at once understood that the black bird was a demon 
and slung a stone with Ms sling and killed the bird. Thereupon 
the white bird transformed itself into Indra (brGya-byin) and 
allowed dPal-le to make a request wMch would be granted. 
dPal-le requested that one of the sons of Indra be sent as king 
to the land of Ling — c to give a child as cMef to the cMefless land’. 
His request was granted and Indra decided to send Ms youngest 
son Don-grub. Don-grub thereupon died in heaven and was 
reborn on earth. One day mother Gog-bzan lha-mo (’Gag-bza’ 
lha-mo of the East Tibetan version is a better reading) sat in 
her house at work when a heavy hailstorm began and one hail* 
stone fell into her cup. She ate the hailstone and felt pregnant. 
All the animals recovered by dPal-le from the castle Pa-cM 
dpal-ldon also became pregnant during the hailstorm. Don-grub 
was bom from the side of Ms mother. Although he was destined 
to become the famous king Kesar of Ling, he often exchanged Ms 
natural appearance and transformed himself into ugly creatures. 
To Ms mother he appeared as an ugly frog and the poor mother 
tried to hide the child. But the goddess of Heaven dKur- 
dman-mo took charge of the child. An old warrior predicts 
that the newly-born child will become king Kesar of Ling (this 
passage had evidently been influenced by the Buddha legend. 
The name of Indra’s youngest son Don-grub corresponds to 
Sanskrit Siddhartha. The boy is bom from the mother’s side. 
The old warrior, who predicts the future of king Kesar and 
bewails his old age which prevents Mm from serving under 
Kesar, reminds one of the seer Asita, and Ms visit to the newly- 
born Buddha in the Halaka-sutta. See also the Asita episode 
in chapter VII of the Lalita- V istara) . Demons in the shape of 
lamas attempt to destroy the newly-born child but fail in their 
efforts. ' ’/■/ ■ 

Kesar competes for the hand of ’Bru-gu-ma whom Khra’x- 
thun (the Khro-thun of the East Tibetan version), one of the 
cMefs of Ling, wishes to marry. Among the many difficult 
deeds wMch the competitors had to perform were: to secure 
the wing of the Sun bird, to kill the wild yak Bi-ri and to stretch 
Ms Mde over the land of Ling. Kesar succeeded in all this and 
became the husband of ’Bru-gu-ma. 

Kesar’s journey to China. A virulent epidemic attacks the 
people of China and the Emperor of China becomes ill. Kesar 
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alone is able to cure the Emperor, and is invited to China. Kesar 
conquers all obstacles on the way. On his arrival in China, the 
Emperor recovered. Kesar flees with the Emperor’s daughter 
Koii-co and takes with him the treasures of China. He is cap* 
tured and placed in a deep pit with dragons. He, however, escapes 
from the pit transforming himself into a fly. Finally Kesar 
with the Emperor’s daughter and the treasures succeeds in 
reaching Ling. Meanwhile Khra’i-thun had seized the castle 
of Ling and turned out ’Bru-gu-ma; on Kesar’s return the 
traitor is punished. 

The divine protector of Kesar reminds him of his duty to # 
destroy the demon of the North. Kesar proceeds to the North. 
’Bru-gu-ma, who wants to accompany him, is sent back to Ling. 
After many obstacles on the way, Kesar arrives at the castle of 
the demon, but finds the demon absent on a hunting expedition. 
The demon’s wife Bam-za Bum-skyid (’Bum-bza’ ’Bum -sky id) 
helps Kesar who destroys the giant’s nine lives. Then Bam-za 
Bum-skyid offers Kesar the magic drink and Kesar forgets the 
Past, ’Bru-gu-ma, and the land of Ling. While Kesar was living 
with Bam-za Bum-skyid in the demon’s castle, the king Halde of 
Hor, hearing of Kesar’s absence from Ling, decides to attack 
Ling and carry away ’Bru-gu-ma. Ling is attacked and ’Bru- 
gu-ma tries to evade the king of Hor, and gives him various 
deeds to perform in order to gain time in the hope of Kesar’s 
return. But finally she has to proceed to the land of Hor.. 
Kesar’s brother attempts to bring her back to Ling, but is killed 
by an arrow shot into the only vulnerable spot of his body dis- 
closed to the Hor-pas by ’Bru-gu-ma. ’Bru-gu-ma becomes the 
wife of king Halde. The hero dPal-le of Ling sends out birds as 
messengers to king Kesar in the North. The birds tell Kesar 
about the fate of Ling and the capture of ’Bru-gu-ma by the 
king of Hor. Kesar remembers the Past and hurries to Ling, 
Kesar proceeds to Hor to recover ’Bru-gu-ma. He is ordered by 
the gods to proceed alone and sends back his horsemen to Ling. 

In the land of Hor he takes service as a smith’s assistant. He 
fashions an iron chain and with the help of the chain climbs the 
roof of the Hor castle and overcomes the king of Hor. Kesar 
returns to Ling and ’Bru-gu-ma is punished for her misdeeds. 

The Mongol version of the Kesar Epic exists in a printed 
form and in numerous manuscript versions. The printed version, 
printed in 1716 in Peking by order of the Emperor K’ang-hsi, 
contains only the first seven chapters or books. The manuscript 
version contains fifteen chapters most of which are preserved in 
the Library of the Oriental Institute of the Russian Academy of 
Sciences. The first chapter of the Mongol epic relates the birth 
of Dziirii-Geser. Cotog (< Tibetan Khro-thun. The Mongol 
Cotog is clearly a transcription of the name as pronounced in 
North-East Tibet. Ex. C^o-t'og of the Amdo version), one of 
the elders of Ling, banishes Dziirii into the desert. Dziirii-Geser 
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destroys the seven albin-demons and converts to Buddhism a 
band of brigands. Dziirii-Geser tells his brother Dzasa 
(< Tibetan rGyal-tsha) Shikir that he is Geser, king of Ling. 
Dziirii-Geser kills a powerful ogre and is banished a second time 
by Cotog. Dziirii-Geser builds a temple in honour of the 
bodhisattva AvalokiteSvara. Dziirii-Geser competes for the 
hand of the beautiful Roy-mo-yoa (< Tibetan ’Brug-mo). 
Dziirii-Geser tells the secret of his life to his wife Boy-mo. 

2nd chapter: Geser destroys the Black Tiger of the North. 

3rd chapter: Geser visits China and marries the daughter of 
the Chinese Emperor. 

4th chapter: Cotog banishes from the territory of Ling 
Geser’s beloved Aralyo-yoa (Tiimen Jiryalarj). Aralyo-yoa 
becomes the wife of the twelve-headed ogre (Mongol : manyus) . 
Geser proceeds to destroy the ogre. In the ogre’s camp Geser 
meets his beloved Aralyo-yoa, and with her help destroys the ogre. 
Geser continues to live with „ Aralyo-yoa in the ogre’s camp 
near the Golden Stupa. Aralyo-yoa gives Geser a black coloured 
magic drink, and Geser forgets the Past, and the land of Ling. 

5th chapter : A black crow informs the three Shiraigol khans 
(Shiraigol designates the Shara-yughur tribes of the Nanshan. 
Amdo Tibetans and Banaks call them Hor) of the absence of 
Geser from Ling, and about beautiful Roy-mo-yoa who is fit 
to become the wife of the Shiraigol prince. The Shiraigol khans 
invade the territory of Ling. Dzasa Shikir, half-brother of 
Geser, decides to fight the aggressors. The troops of Ling are 
concentrated near Geser’s camp from where Dzasa Shikir 
advances against the Shiraigol troops. Cotog brings in the false 
news that the troops of the Shiraigol khans had withdrawn and 
Dzasa Shikir orders his troops home. The Shiraigol khans again 
invade Ling and force a passage towards Geser’s camp where 
lives Roy-mo-yoa. The latter attempts to offer resistance but 
is overcome and captured. Roy-mo-yoa sends out an arrow, 
which belonged to Dzasa Shikir, to Geser in the ogre’s camp. 
Geser receives the missile and learns of the tragedy that befell 
Ling during his long absence. But his beloved Aralyo-yoa 
gives him again the magic drink and he again forgets Roy -mo 
and the land of Ling. Finally his wise and faithful steed rebels 
against him and. runs away into the steppe. Geser captures the 
horse and decides to proceed at once to Ling. On his arrival in 
Ling, Geser meets his father, the old Sanlug, who in his absence 
had been badly treated by Cotog, who had assumed power in the 
land of Ling. Then in the disguise of a lama, Geser visits the 
camp of Cotog, and punishes Cotog for his evil deeds. After 
that Geser starts against the Shiraigol khans. He appears in 
the camp of the Shiraigol khans in the disguise of an old lama. 
Then assuming the shape of a boy, Geser enters the service of 
Siman Birudza, one of the ministers of Hor, and assists the 
blacksmith Coirug darxan. Gradually he destroys the principal 


298 


GEORGE N. ROERICH 


[vol. vm, 


warriors of the land, but is thrown into a deep pit filled with 
poisonous snakes, but with the help of his magic powers survives 
the ordeal Geser then destroys the Shiraigol tribe and returns 
to his native Ling. 

6th chapter : Geser and the xutuytu-lama, the manifestation 
of a powerful demon. Geser visits the magician who transforms 
Geser into a donkey. Geser’s warriors after discussing the 
calamity send word to AJu Mergen to ask this powerful sorceress 
to destroy the demon and liberate Geser. AJu Mergen proceeds 
to the demon's camp in the disguise of the latter's sister, and 
requests the demon to present the donkey to her. The demon 
agrees, and the sorceress returns home leading the donkey. 
She restores Geser to life, and Geser fights the demon, and after 
many adventures succeeds in setting on fire the lama's hut 
made of reeds and destroys the evil demon. 

7th chapter: Geser liberates his mother from hell. 

The manuscript version of the Mongol Epic is much more 
extensive and contains some fifteen chapters. 

The 8th and 9th chapters relate the fight of king Geser with 
the twelve-headed demon-ogre (manyus), and Geser's fight 
with king Andalma. 

10th chapter: Geser fights the Demon king. 

12th chapter: The destruction of the king of demons 
Giimbii-xan. 

13th chapter: The defeat of Nacin-xan of the North. 

15th chapter: The destruction of the evil black leopard. 

Chapters Xl-th and XlV-th are missing in the collection of 
Geser manuscripts belonging to the Russian Academy of Sciences 
(N. Poppe: ‘O nekotorix novix glavax Geser-xana’, Vostochnfe 
Zapiski, I, Leningrad, 1927, pp. 190-200). 

The text of the Mongol version bears clear traces of having 
been translated from a Tibetan original. The names of the 
principal heroes and of localities mentioned in the text are 
either Mongol transcriptions, or Mongol translations of Tibetan 
names. 

Ex. Mongol : GesSr (modern Khalkha Mongol: Gess8r)< 
Tibetan Ge-sar ~ Ke-sar. 

Mongol: GesSr yarbo Donrub < Tibetan 

Vq’vS. Ke-sar Don-grub dkar-po, n. of king 
Kesar (the name Don-grub is also found in 
the Mongol version in the Mongol translation 
— tFile biitugegSi. It is noteworthy that 
Donrub of the Mongol text represents a 
transcription of Tibetan words adopted in 
Southern Mongolia, according to which only 
the ra-btags or ‘ra-sub joined’ are pro- 
nounced. (The Lhasan pronunciation would 
be T§-t r up). 
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Mongol: Geg§e (-Amurdila), n. of Geser’s mother < 
Tibetan 4 Gag-bza 5 (East Tibetan 

version), Gog-bzan (-Iha-mo) of the West 
Tibetan version. In the West Mongol 
(Oirat) version Geser’s mother is called 
Kak§a (N. Poppe: ‘Geseriea®, Asia Major, 
III, fasc. 1, p. 3). 

Mongol: Sanlup, n. of Kesar’s father < Tibetan 

Sen-blon. (In the Amdo version: Seh-blon 
Ra-skyes. Seh-blon is a title, and Kesar’s 
father’s name was Rarkye.) 

Mongol: Dzasa, n. of Kesar’s half-brother < Tibetan 
rGyal-tsha. 

Mongol: Roy-mo, n. of Kesar’s wife< Tibetan <*gA|'£r 
’Brug~mo (see note under Don-grub). 
Also called Roy-mo nay-bo < Tibetan 
a>ep!*?ra^*q ’Rrug-mo nag-po. 

Mongol: Cotop, ruler of Ling < Tibetan (Amdo version) 
C‘'o-t‘op. Kham version: T r ‘o-t e op. Writ- 
ten Tibetan: Khro-thun. West 

Tibetan version: Khra’i-thuh. 

Mongol : Dzurii, n. of Kesar in his boyhood < Tibetan 
Cho-ris ~ Co-re. 

Mongol: Siman Birudza, n. of the chief minister of Hor 
< Tibetan (Amdo version) bSan- 

pa rMe-m-tse. The West Tibetan version 
has San-kra Mi-ru which is a corruption of 
the name given in the East Tibetan version. 

Mongol : Xara gertei xan — a translation of the Tibetan 
Gur-nag rgyal-po, ‘The Black 
Tent 5 king (of Hor). 

Mongol: Sira gertei xan — a translation of the Tibetan 
Gur-ser rgyal-po, ‘The Yellow- 
Tent 5 king (of Hor). 

Mongol : Cayan gertei xan— a translation of the Tibetan 
Gur-dkar rgyal-po, ‘The White 

Tent 5 king (of Hor). 

The names of localities and rivers mentioned in the text of 
the ©pic are given in the Mongol text either as transcriptions or in 
Mongol translation. 

Mongol: Mun~Mon, the southern alpine valleys of the 
Himalayas < Tibetan ^ Mon. 

Mongol: Lip, n. of the kingdom of Kesar < Tibetan 
§«/ gLih (pronounced Lip). The Lik of 
Schmidt’s and Kozin’s translations should 
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be corrected to Ling (Schmidt: Die Taten 
Bogda Gesser Chan’s, Berlin, 1925, p. 8; 
S. Kozin: ‘Geseriada’, Moscow, 1935, p. 40). 

Mongol : Dzap-yool, the upper course of the Brahmaputra 
< Tibetan gTsan-po chu. 

Mongol: Arslan-yool, the Indus < Tibetan 
Sen-ge chu. 

The names of localities and rivers frequently mentioned in 
the text of the epic all point to the North-East of Tibet, For 
example, the text frequently mentions the river Xatun-yool, 
which is the Mongol name of the Huang-ho or the Yellow River 
(the upper course of the river in Amdo is called rMa-ehu), 
and the lake Koke-nayiir, the Kuku-nor of the maps ( Zf 
mTsho-snon-po in Tibetan). 

In the Mongol text we also find the Tibetan name of the 
unicorn (rhinoceros) — serii < Tibetan bse-ru, as well as 
expressions which represent translations of common Tibetan 
expressions, as for example xara terigutii, lit. ‘black-headed’ 
used for ‘man, a Tibetan’, and which represents a translation of 
the Tibetan expression mgo-nag. 

The Tibetan origin of the epic had been stressed by the late 
Professor B. Vladimirtsev, and by the late Dr. Berthold Laufer 
(WZKM, vol. XV (1901), pp. 77-107). Professor B. Vladimirtsev 
(‘Mongolskiy sbornik rasskazov iz Pancatantra’, Leningrad, 1925, 
p. 449, note 1) pointed out that the Mongol version of the Kesar 
Epic, as represented by the Peking edition of 1716, was written 
in a peculiar style, which did not represent the classical form of 
the written Mongol language. Professor N. Poppe (‘Geserica’, 
Asia Major, III, 2 (1926), pp. 192ff.) has demonstrated that the 
language of the Mongol version contained elements of the Mongol 
classical language, and of the spoken dialects of South-Eastern 
Mongolia. According to Poppe (ibid., p. 193) the Mongol 
version of the epic must have originated somewhere in the south 
of Mongolia, and must have been translated from a Tibetan 
original. Recently S. Kozin (‘Geseriada’, Moscow, 1935, p. 13) 
has pointed out that the language of the Mongol version of the 
epic shows close affinities to the South-Western Oirat dialects. 
This would support the theory placing the origin of the Mongol 
version of the Kesar Epic among the Oirat tribes of North-East 
Tibet, from where the epic penetrated into South-Eastern 
Mongolia. Among the manuscripts of the Kesar Epic preserved 
in the Library of the Institute of Oriental Studies of the Russian 
Academy of Sciences there is one containing a Mongol version 
reproducing the Kham or East Tibetan version rendered into 
French by Madame A. David-Neel (N, Poppe: ‘Problem! 
Buriat-Mongol’skogo Literaturovedeniya ’ , Zapiski Instituta 
Vostokovedeniya, III (1935), p. 23). 
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The East Mongol or Khalkha version consists of some fifteen 
chapters or books. In 1914 the well-known Buriat scholar 
T. Jamcaraiio discovered in Urga (Mongolia) a complete version 
of the Geser Epic in fifteen chapters (Jamcarano: The Epics of 
the Ekhrit-Buriats, Kha-Oshir Khubun (in Russian), Petrograd, 
1918, p. xxvii). 

The West Mongol version of the epic follows closely the 
East Mongol version. The Library of the Oriental Institute of 
the Russian Academy of Sciences possesses at least two West 
Modgol versions of the Geser Epic (V 2 and V 8 ). The West 
Mongol version was first made known by B. Bergmami 
‘Nomadisch© Streifereien 5 , Riga, 1804) where a translation is 
given of the VIXX-th and IX-th chapters of the epic. Two chapters 
of the epic, very similar to the West Mongol version, com- 
municated by B. Bergmann, had been given by Timkovsky in 
his * Putegestvie v Kitai*, vol. I (1824), pp. 280-297. (See also 
Pallas: Mongol. Nadir., ii, p. 103; A. M. Pozdneev: Skazka pro 
srazenie Geser-xana s Andalmoi (Kalmickie Skazki, VII), Zap. 
vol. IX (1896), pp. 41-58.) 

Poppe ( c Geserica\ p. 23) points out that the VUI-th and 
IX-th chapters of the Kesar Epic seem to have been especially 
popular among the Buriat-Mongols and the Oirat West Mongols. 
•The X-XV-th chapters are very popular among the Khalkha 
Mongols. Among the Buriats only the first nine chapters of 
the epic are known to exist (Geseri jiihen hala — ‘The nine 
branches of Geser*). There exists also a West Buriat version of 
the epic. This version is a typical Buriat epic or uliger, only 
remotely reminiscent of the written version of the epic (N. 
Poppe: Zap. Inst. Vost., Ill (1935), p. 19). At present we know 
at least four versions of the Buriat-Mongol Geser Epic, comprising 
something like 100,000 verses! The Russian Academy of 
Sciences in collaboration with Mongol scientific institutions 
is bringing out a critical edition of the Mongol text, an annotated 
translation, and a collection of articles on the problems of the 
Kesar Epic. 

The Epic of Kesar-Geser exercised considerable influence on 
the Mongol tribal epics and songs, as for example on the great \ 
West Mongol epical poem Janyar (Vladimirtsov: Mongolo- 
oiratskiy geroiSeskiy epos, Petersburg-Moscow, 1923, p. 21). * 

I may add that the epic is known among the Ded-Mongols of 
the Tsaidam and Kuku-nor region in the North-East of Tibet, 
where it is frequently read in Tibetan. Among the Banaks 
and the Ded-Mongols , Kesar- Geser is known under the name of 
Kuan (for Kuan-ti), a fact showing the extent of the influence 
of the official recognition by the Manchus of Kesar as Kuan-ti. 

Many a custom connected with king Kesar-Geser survive 
among the non-Tibetan tribes of North-Eastern Tibet and the 
Kansu borderland. Thus among the Shara-yughurs (also called - 
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sariq yuyur or ‘yellow yughurs’ (uighur), CMnese: Huang 
hsi-fan) to the south of Kan-ehow in Kansu Province, many 
tribal customs are directly connected with the Kesar Epic. 
Among these tribes on© can still find such names of villages, as 
Gur-kar, Gur-ser and Gur-nag de-wa (Tibetan: sde-pa), which 
correspond to the names of the three kings of the Hor tribes: 
Gur-dkar rgyal-po, Gur-ser rgyal-po and Gur-nag rgyal-po. A 
white strap is sewn on the tents of the Shara-yughurs sym- 
bolizing the cut made by king Kesar’s sword ( 5*\ T §’ jg’^i Hor-sbra 
khra-ril). The deity gNam-thel dkar-po, men- 

tioned in the epic as the protecting deity of the Hor tribes, is 
even nowadays worshipped by the Shara-yughurs. Should 
anyone approach a Shara-yughur tent riding on a light bay 
horse, the horse will be tied with its head facing the open country, 
and not the tent. This is done to avoid the danger of Kesar’s 
steed, the wise rTa-rkyan-rgod, suddenly appearing and 
trampling over the tent. A custom exists among the Shara- 
yughurs to take their food hurriedly, because, they say, they 
live in constant danger of an attack by king Kesar. It is said 
that there exists among the Shara-yughurs a version of the 
Kesar Epic, in which king Kesar is represented as a dangerous 
and cunning enemy; Thus the memories of the old tribal wars 
between the Tibetans and the Turkish tribes still survive, and 
are a source of constant tribal antagonism. (The Shara-yughurs 
live south of Kan-chou, also between Su-chou and Kan-ehou, 
between Shuang-ehing-tzu and Kao-t’ai oasis.) 

In the extreme west of the Tibetan upland, in the Karakorum 
mountains a version of the Kesar Epic in the Burushaski 
language has been recently discovered and published by Lt.- 
Colonel D. L. R. Lorimer (Lt.-Col. D. L. R. Lorimer: The 
Burushaski Language, vol. II, Oslo, 1935, pp. 100 - 179 ; also 
Lorimer, 'Folk-Lore 5 , vol. XLII (1931), No. 2). This Burushaski 
version is evidently a translation of an oral Tibetan version, 
possibly a Balti version related to the West Tibetan version of 
the epic. The Burushaski rendering of Tibetan names and 
words reproduces a Balti pronunciation (Ex. Bru-mo for ’Brug- 
mo, n. of the wife of Kesar, and Brim for Tibetan ’bran, wild 
yak). 

The Burushaski version contains the story of Kesar’s (Kiser 
in Burushaski) birth, his marriage to Brumo ( 5 Brug-mo), the 
capture of Brumo by the king of Hor, and Kesar’s war against 
the king of Hor. Kiser successfully competes for the hand of 
Brumo, and returns to his own country. After some t im e, 
Lingpikiser (< Tibetan: gLin Ke-sar) tells his wife that he has 
to start for a journey to the country of Haihaiyul. On his arrival 
there, Kiser deprives the local rulers of sovereignty and makes 
himself master of Haihaiyul. In his absence the king of Horyul 
(< Tibetan Hor-yul) invades Kiser’s country and carries off 
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Bnimo. The warriors of Ling make an attempt to recap t me 
Brumo, and Bumliftan, brother of Kiser, is shot by an arrow 
which drives into the only unprotected spot of his body, revealed 
to the Hor warriors by Brume. The Wazir of Hor Shamtu 
Mira (< Tibetan bSan-pa rMe-ru-tse) confronts the Ling 
warriors. Kiser comes back to Ling, and sets out for the country 
of HoryiiL On his way he overcomes various obstacles and 
finally arrives in the land of Hor, where he enters the service of 
a goldsmith and becomes the latter’s son-in-law. The goldsmith 
is summoned by the king of Hor to his court where Kiser’s bow 
is to be drawn. Baser accompanies the goldsmith and succeeds 
in drawing the bow. Then he fashions an iron chain of 100 
cubits in length and proceeds to the king’s palace. There he 
threw the chain up to the beam of the palace roof and climbed 
up the chain, assuming the form of a cat. Bramo warns the 
king that Kiser had come, but the king sees only a cat. Kiser 
then penetrates the king’s room and begins wrestling with the 
king who is overcome. Kiser then takes Bramo and the treasures 
of the Hor king and returns to his own country. The two sons 
of the king of Horyul and Bramo are killed by Kiser, and Brumo 
is punished for her treason in helping to kill Bumliftan, Kiser’s 
brother. 

The historical background of the Kesar Epic takes us far 
back into the past of the great nomad empires of Central Asia. 
According to a story current among the dGe-lugs-pa lamas, the 
Kesar Epic had nothing historical in itself. It was composed by 
a famous Tantric lama who was at the same time a great bard. 
The native place of this Tantric was North-Eastern Tibet, and 
the epic was composed by him there (see G. N. Roerich : Trails to 
Inmost Asia, Yale University Press, 1931, p. 359). The nomads 
of Kham and Hor understand the epic differently. According to 
them it is not a production of a single bard, but is a poetical 
record of ancient wars that were fought in the past. Tibetan 
tradition has preserved the memory of yet another Kesar, the 
leader of Central Asian tribes which were constantly menacing 
the borders of North-Eastern Tibet. In the Padrna 

bKa’i than-yig or ‘Commands of Padmasambhava \ king Kesar 
is often mentioned as leader of Central Asian nomadic tribes, 
enemies of Tibet. In the second chapter of the Padma bKa’i 
than-yig (Kha, p. 22a), king Kesar’s name is associated with that 
of the Dra-gu ^ Gru-gu (both names reproduce the name, 
Turk. See P. Pelliot, /. As., 1914, ii, p. 144; F. W. Thomas 
JRAS, 1931, p. 82.8) tribes. The Tibetans were victorious and 
some of the Dru-gu were settled in the Mon region (in Tibetan 
literature the country of Mon or Mon-yul designates the southern 
Himalayan valleys. The inhabitants of these valleys are called 
Mon-pas). In chapter V, p. 13a of the same book, it is said that 
king Kesar ‘was like a mad steed for Tibet. With the help of 
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magic, Kesar was defeated. The Tibetan army in battle array 
defeated Kesar 5 . Here in this passage Kesar is definitely stated 
to have been the leader of the enemies of Tibet. On p. 66 of the 
same chapter, king Kesar is mentioned as one of the Four Great 
Kings of the World: c To the East under the constellation of the 
Pleiads (sMin-drug) — the Emperor of China — the Lord of 
Wisdom; to the South under the constellation Gandusa — the 
King of India — the Lord of Religions; to the North under the 
constellation of the Great Bear (sMe-bdun) — Kesar, the king of 
armies; to the West under the Moon — the King of Iran (sTag- 
gzig) — the Lord of Riches’ (In the rGyal-rabs, p. 21a: rGya-gar 
chos-kyi rgyal-po, sTag-gzig nor-gyi rgyal-po, Ge-sar dmag-gi 
rgyal-po, gzugs-mdzes Khrom-gvi rgyal-po). In this passage 
king Kesar takes the place of the Lord of Horses of the well- 
known theory of the Four Great Kings of the World (On the 
theory of the Four Great Kings of the World, see P. Pelliot: 
"La Theorie des Quatre Fils du CieP, T’oung Pao, vol. XXII, 
2 (1923), pp. 97-125). In the Mani bKa’-’bum 

(J. Bacot: "Le mariage de Sron-btsan sgan-po’, p. 16) it is said 
that the Emperor of China had offered king Kesar to marry a 
Chinese Imperial Princess, and in the rGyal-rabs of Ladak king 
Kesar is referred to as one of the suitors of Kon-co, the Chinese 
Princess, who afterwards became the wife of king Sron-btsan 
sgam-po (Karl Marx: History of Ladakh, JASB, vol. LX, 
No. 3 (1891), p. 116). The country of king Kesar is mentioned 
among the countries of Ga-za’i yui (probably a misprint for 
A-za’i yul), 1 ’Bru-za’i yul (Hunza-Nagar), Bha-la’i yul (Bactra- 
Balkh), 2an-zun-gi yul (Guge in W. Tibet), sTag-gzig-yul (Iran 
and the countries of the Oxus), and Tho-gar-gyi yul (Tokharestan 
in North Afghanistan, or possibly the Tokharian kingdom in the 
region of Kuea-Turfan in Eastern Turkestan) (Padma bKa’i 
than-yig, p. 165a; rGyal-rabs Bon-gvi ’byun-gnas, ed. S. C. Das, 
Calcutta, 1915, p. 15). In the La-dwags-kyi rGyal-rabs (A. H. 
Francke: "Antiquities of Indian Tibet 5 , vol. I, p. 20) the country 
Klirom Ge-sar ’Dan-ma is mentioned along with Kha-che 
(Kashmir), Bal-yul (Nepal), Za-hor (Mandi), O-rgyan (Uddiyana, 
Swat), sTag-gzig (Iran), rNa-nam (sNa-nam, Samarkand), 
Thon-mi Gru-gu (Turk, the region of Guchen-Turfan), and 
Rag-M. The rGyal-rabs Bon-kvi ’byun-gnas (ed. S. C. Das, 
p. 15) calls Kesar — king of the country of Phrom (sometimes 
written Khrom) of the North ( bvan- 
phyogs Ge-sar Phrom-gyi yul). Here the word Phrom ~ Khrom 
represents either a Tibetan transcription of a place-name, and if 
so, should be perhaps compared to the mysterious Par-Purum 
of the Xosho Tsaidam inscription in North Mongolia (V. V. 


1 Pelliot, J. As., 1912, ii, pp. 520-3; T’onng Pao, 1920-1, pp. 323-5. 
A-za’i yul — Tu-yfi-hun. 
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Radlov: ‘Die alttuerkisehen Inschriften d. Mongolei 9 , St, 
Petersburg, 1895, vol. III, p. 429; V. Radlov and P. Melioransky : 

‘ Drevnie turkskie pamyatniki 9 , St. Petersburg, 1897, p. 17. 
The country of Par-Purum is mentioned iji the inscription 
together with Tibet (Tupiit) and the Kirghiz (Qirqxz)), or possibly 
means ‘army 5 , as in the expression khrora-gyi dpa’-bo ‘warrior 
of the army 5 (Phrom or Khrom in Classical Tibetan means 
1 multitude, army 9 , also. ‘market 9 ). 1 If so, the expression Ge-sar 
Phrom-gyi rgyal-po would mean ‘Kesar, King of armies 9 , as in 
the list of the Four Great Kings of the World given by the 
Padma bKa’i thah-yig and the rGyal-rabs. We know that a 
Phrom Ge-sar is mentioned in the Khotan Annals, and a king of 
Khotan is said to have married a daughter of Phrom Ge-sar 
(A. Stein: Ancient Khotan, p. 580). (Pelliot, J. As., 1914, i, 
pp. 498-9; 1923, i, pp. 83-88, suggested a connection between 
Phrom (Chinese: Fu-lin) and Rome (Rom ~ Rum). Also 
R. Laufer : ‘Sino-Iranica 9 , pp. 436-7. Chinese Fu-lin probably 
goes back to a Soghdian *FrIm (Latin R5ma > Greek ’PcofiTj 
R.home> :|s Rhumi> Syriac Fruml > *Friiim , *Frum, *Frim>0!d 
Chinese *Furim>Fu4in. From Rhome >*RumI > *Ruim, Rum, 
Rim we have the Slav forms Rimu, Rzim, etc.).) In the rGyal- 
rabs Bon-gyi 9 byun-gnas, ed. Sarat Chandra Das, p. 30, it is said 
that Kesar, king of gLin, paid tribute to the king of the Mi-hag, 
a Tangut tribe of the North-East of Tibet, the founders of the 
Hsi-hsia kingdom of the X-XIII-th centuries. All the above 
quotations point to the existence of a persistent and ancient 
tradition associating the name of king Kesar with the people of 
Dru-gu -w Gru-gu, or Central Asiatic Turks, and the country of 
Phrom ~ Khrom. The various Tibetan attempts to interpret 
the name Kesar show that the name must be a transcription of a 
foreign name or title. Albert Gruenwedel (Globus, LXXVIII, 
p. 98) had expressed the opinion that the name Kesar ^ Geser 
represented a Mongol-Tibetan rendering of the Roman title ; 
Caesar - Kafoap. Professor F. W. Thomas, JEAS, 1931, p. 831/ 
also suggests that the name Ge-sar or Ke-sar may be a dynastic 
title. The existence of the title Caesar as loan-word in Central 
Asian languages is attested by a colophon verse appended to an 
Oriental Iranian or Saka manuscript of the Maitreya-samiti, 
translated by Ernst Leumann (Ernst Leumann : Maitreya-samiti, 
Strassfiurg, 1919, part II, pp. 152ff.), where w r e find the expression 
Koysar-kulna or ‘royal family 9 (see also E. Leumann: ‘Das 
nordarisehe (sakisehe) Lehrgedicht 9 , part 3, p. 410 — Koysar-kula). 
Professor Lueders (Epigraphische Beitraege, Sitz. d. Akademie, 
Berlin, 1912, pp. 824ff . ; Sten Konow: KharoshthI Inscriptions. 
Corpus Inscriptionum Indicarum, vol. II, part I, Calcutta, 
1929, pp. 162-165) had discovered the title kaisara in the 
KharoshthI Ara inscription (Ku§ana period). It is also well 


i F. W. Thomas, JRAS, 1931, pp. 8300. 
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known that a dynasty of Kesar descendants in Upper Ladak 
(La-dwags-stod) is mentioned in the La-dwags rgyal-rabs (A. EL 
Francke: ‘Antiquities of Indian Tibet’, vol. II, pp. 93ff.). In 
modern Tibet these' exists a vague tradition that Kesar had been 
an historical personage (Sir Charles Bell: ‘The Religion of Tibet’, 
Oxford, 1931, p. 14). It is not clear whether this tradition 
originated in connection with the Mancha identification of king 
Kesar with Kuan-ti, or belongs to the pre-Manchu period. 

It is as yet impossible to say when and where the hero of the 
Tibetan nomad epic Ke-sar rgyal-po became identified with 
Knan-ti, the popular hero of the famous and most widely read 
Chinese novel ‘The Tale of the Three Kingdoms’ or San-kuo-chih. 
This Kuan-ti or Kuan-yii had been a general in the service of the 
founder of the Shu-Han dynasty in the epoch of the Three 
Kingdoms (Ill-d century A.D.). Deified by the Chinese, his 
worship became popular in the Ming period, and Emperor 
Shen-tsung of the Ming dynasty (1573-1619) raised Kuan-ti to 
the rank of ‘Grand Emperor 5 . During the Manchu period the 
popularity of the god became still greater, and he was proclaimed 
the Military Protector of the Ch’ing dynasty. The Emperors 
Chia-ch’ing (1796-1820) and Tao-kuang (1821-1850) paid him 
special devotion. The first made him Wu-ti or ‘Military 
Emperor 5 , and Tao-kuang ordered that he should be considered 
equal to Confucius himself! Temples were erected to him in 
all towns, seats of administration. All throughout the empire 
special services were held in his honour on the 13th day of the 
1st month, and on the 13th day of the 5th month. Military 
mandarins worshipped Kuan-ti on the 24th day of the 6th 
month. It seems probable that the identification of Kesar with 
Kuan-ti originated in the reign of the Emperor K 5 ang-hsi 
(1662-1722), and was part of the Imperial programme to 
strengthen the ties uniting the Ch’ing dynasty with the nomad 
tribes of the Mongol-Tibetan borderland. It was under K’ang- 
hsi in 1716 that the first Mongol printed version of the Kesar 
Epic appeared in Peking. 

The Kesar Epic has left a strong imprint on the popular 
poetry of the Land of Snows. A number of songs related to the 
Kesar Epic are even nowadays sung throughout Tibet. During 
the spring a Kesar festival is held in all the villages of Ladak, 
and the male population exercises itself in archery. Special 
songs, called ‘Ling songs’ or gLin-glu are sung during this festival. 
These songs usually mention episodes from the Epic of king 
Kesar (A. H. Francke: ‘A Ladakhi Bonpa Hymnal, Indian 
Antiquary , vol. XXV, August, 1901, pp. 3591F. ; A. H. Francke 
and Anna Paalzow: ‘ Tibetische Lieder’, Mitt. d. Or. Seminars in 
Berlin, pp. 99-100. The gLin-glu collected by A. H. Francke in 
Ladak in the villages of Phyan and Kha-la-rtse, see Francke: 
‘Marriage Ritual in W. Tibet’, Indian Antiquary , XXX, 1901, 
pp. 131ff.). Similar songs exist in Amdo in the North-East of 
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Tibet. They do not form part of the epic, but are inspired by 
famous episodes from the epic. 

King Kesar in Tibetan Art. Pictorial representations of 
the Kesar Epic and of king Kesar are comparatively rare, and 
this fact can be probably explained by the attitude of the ruling 
dGe-lugs-pa sect in Tibet towards the epic, which considered 
Kesar to be a survival of a non-Buddhist past. Images of king 
Kesar, both pictorial and in bronze, found throughout Tibet and 
Mongolia, can be conveniently classed into two groups: — 

(a) representations of king Kesar’s miraculous life, 

closely following the extant written version of the 

epic ; 

(b) representations of king Kesar as Kuan-ti, the Manchu 

War God and protector of the Manchu dynasty. 
The second group is by far the largest, and most of the images 
belonging to this group date back to the XVIII-th and XlX-th 
centuries. 

To the first group belong the so-called Ke-sar than-ka or 
painted banners of king Kesar depicting the miraculous life of 
the king. Such than-kas are mostly found in the possession of 
itinerant rhapsodists of the epic, and are only rarely seen in the 
homes of Tibetan laymen. Some of these banners, representing 
king Kesar’s life, belong to the rNin-ma-pas or ‘Old-believers’ 
sect of Tibetan Buddhism, who were the first to accept the epic 
and adapt it to their needs. In such cases on the top of the 
painting will he seen an image of Kun-tu bzan-po or 

Samantabhadra, or the central figure will represent a Buddhist 
deity, for example the goddess mThin-gi £al- 

bzah-ma, an attendant of the goddess Lha-mo, riding a mule and 
holding an arrow (mda ? ) and a mirror (me-lon). (See the Ke-sar 
than-ka in the Tibetan collection of the Muse6 Guimet in Paris.) 
Some of the representations of the Kesar Epic belong to the 
Bon-po faith, and are distinguished by Bon-po symbology., 
Sometimes the central figure of a painted baimer represents king 
Kesar himself depicted attired in a white garment with a tiara- 
like hat surmounted by feathers, a costume still worn by pro- 
fessional rhapsodists of the epic in North-Eastern Tibet. Usually 
round the central figure are grouped episodes of the miraculous 
life of king Kesar: his fights with demons and werewolves, which 
appear in the shape of a black yak, a black horse, and a black 
she-goat, the destruction of three ravens, birds of evil omen, 
Kesar’s marriage to ’Brug-mo, his combat with the powerful 
Demon* king of the North (rDud-rgyal), Kesar’s war against the 
three kings of the Hor, etc. The composition of such banners 
reveals clear traces of Buddhist influence and is very similar in 
composition to the Buddhist than-kas depicting the lives of 
famous Buddhist teachers and sages. Such Ke-sar than-kas 
are hung during the recitals of the epic by itinerant rhapsodists. 
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and this again seems to be an adaptation of a well-known 
Buddhist custom of presenting edifying Buddhist dramas, as for 
example the story of prince Vessantara or the Dri-med Kun-ldan 
rnam-thar. Sometimes famous episodes of the Kesar Epic form 
the themes of wall-frescoes in private residences of wealthy 
Tibetans. The late A. H. Francke (‘Antiquities of Indian 
Tibet 5 , vol. I, pp. 79ff.) had seen one such fresco depicting the t 
war against the country of Jang in a garden-house (rab-gsal) at 
Ohangs-pa, a village situated half a mile from Leh in Ladak, It 
must be added that such frescoes are only rarely met with. 

Images belonging to the second group representing Kesar as 
Kuan-ti are quite numerous and mostly date from the XVIII-th 
and early XlX-th centuries when the Manchu dynasty did much 
to spread the cult of its protecting deity, conveniently likened to 
the nomad warrior-king Kesar. Numerous are the bronze 
images of king Kesar represented seated in western fashion on a 
throne — the work of Dolon-nur image-makers (XVIII-th century). 
Large clay and bronze images of Kesar - Kuan-ti are found in 
the numerous Ke-sar Iha-khan or Kesar temples in villages in 
Amdo in North-East Tibet (G. N. Potanin: ‘ Tangutsko-Tibet- 
skaya Okraina Kitaya 5 , vol. I, p. 397). Temples dedicated to 
Kesar - Kuan-ti also exist in Lhasa where they are called rGya-mi 
lha-khan or ‘Chinese Temples 5 , and in Urga (now Ulan Bator 
Xoto), capital of Northern Mongolia, and in many localities of 
Inner Mongolia, and the Smo-Mongolian borderland, where* 
such temples are popularly called Kuan-ti miao or Gessbr slime. 
All of these temples belong to the Manchu period. 

There exist also pictorial representations of Kesar - Kuan-ti 
on which king Kesar is represented by the side of his steed, 
wearing armour and holding a halberd, accompanied by his son 
Kuan-p 5 ing, holding a casket with king Kes&r’s seal, and Ms 
squire holding a halberd. Kesar 5 s magic bow and arrows given 
to him by Ms divine protector are also represented in the lower 
corners of such paintings. On some of the paintings of Kesar- 
Kuan-ti one can see the image of the Great Tibetan Reformer 
Tson-kha-pa (1357-1419) and of his two cMef disciples, mKhas- 
grab-rje and rJe-tshab-rje — a sign that the ruling dGe-lugs-pa 
sect attempted to incorporate Kesar - Kuan-ti in its pantheon 
during the Manchu period, no doubt with official approval. 

In Mongolia some of the dGe-lugs-pa monasteries used to 
perform special Kesar ‘mystery plays 5 or Gess&rln cam. Such 
‘mystery plays 5 were held in the sixth month of the year in 
the former Dalai Copxor Wap xo§un, and in the monastery 
of Ilayuysan Gegen in Western Mongolia. The lama-partici- 
pants of these ‘mystery plays 5 represented the 32 warrior- 
companions of king Kesar, all clad in armour (xujay). Theatrical 
representations of the exploits of king Kesar are known to exist 
among the Mongols-San-eMuan in Kansu Province (see Potanin, 
ibid,, p. 378). In Tibet proper such ‘mystery plays 5 based on 
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the Kesar Epic seem to be unknown. In the mounted races 
called rDzon-rgyab zam-bes or ‘Gallop behind the Fort’, held in 
Lhasa behind the Potala Palace, the horsemen (rta-pa), clad in 
ancient Tibetan armour and armed with bow and arrows, are 
said to represent the warriors of king Kesar. In Western Tibet 
a festival is held in spring which is called ‘Kesar’ Festival’ in 
Upper Kuna war. In Ladak it is called mDa’-phan-ces or 
‘ arrow shooting ’ , During the festival the gLin-glu or ‘ Ling song ’ 
is sung, and the male population amuse themselves with arrow 
shooting. There are processions round the fields to bless them, 
the lha-tho or altars are decorated with fresh twigs and pencil - 
cedar is burnt (see A. H. Francke: gLin-chos in Hasting’s 
Encyclopaedia of Religion and Ethics, vol. VIII, p. 78a). 

Many vestiges of ancient monuments throughout Tibet, such 
as stone steps on the slope of mountain passes, ruined castles 
(mkhar), drawings on stones, and even rocks and stones of 
peculiar shape, etc. are popularly said to date back to the time 
of king Kesar (Nicholas Roerich: ‘The Sword of Ghessar Khan’, 
Educational Review , December, 1936; W. Rockhill: Journey 
through Mongolia and Tibet, p. 165). 

In 1933 Professor M. Rostovtseff (‘The Great Hero of Middle 
Asia and his exploits’, Artibus Asiae, MCMXXX /XXXII , 
No. 2/3, pp. 99-117, with a note by G. Roerich) drew attention to 
a series of Siberian and Chinese plaques in the so-called * animal ’ 
style, representing scenes of combat, hunting and wrestling. 
These plaques may well represent illustrations to an ancient 
nomad epos, of which the Kesar Epic is a typical representative. 
To sum up the results of our survey of the Kesar problem, 
we must stress the following points, the working up of which 
may lead to the solution of the problem : — 

(a) The Kesar Epic in its original form represented a 

typical heroic epic, a poetical record of ancient wars 
between Tibetan and Turkish tribes. 

(b) Tibetan Ke-sar ~ Ge-sar < Caesar, the Roman title 

adopted by the Kusana kings, and then assumed by 
the khans of Central Asiatic Turkish tribes, through 
Khotan, which formed part of the Kusana Empire. 
From the Central Asiatic Turks the title Kesar 
was adopted by the Tibetan and Tangut tribes of 
the North-East. 

(c) The manuscript versions of the Kesar Epic contain 

more archaisms and are nearer to the primitive 
form of the epic than the oral versions or the 
printed version. The manuscript versions show 
definite similarities to the North-East Tibetan 
versions of the epic. 

(d) The language of the epic and names of localities 

mentioned in the text point towards the North- 
East of Tibet as the place of origin of the epic. 
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(e) The date of the epic cannot be established, but the 
numerous parallels with the story of king Sron- 
btsan sgam-po (569-650 A.D.) indicate that the epic 
must have taken shape after the Imperial Period of 
Tibetan history. The kernel of the epic must be 
older. 

(/) The Mongol version of the epic represents a translation 
from a Tibetan original. Mongol transcriptions of 
Tibetan proper names and names of localities show 
that this original must have been a North-East 
Tibetan version. 

(g) The Burashaski version discovered by Lt.-Col. Lorimer 
represents a rendering of a Tibetan oral version, 
probably Balti. 

In conclusion it must be stressed that it is imperative to 
hasten the study of the Kesar Epic. The pressure of modern 
civilization causes the keepers of ancient traditions to retreat 
into the fastnesses of their mountains, and bards well- versed in 
the Kesar lore are only rarely met with. 

Summary. 

For more than a century the Kesar Epic, the heroic saga of 
Tibet and Mongolia, had been known to students of folklore, 
but up to now our knowledge of the various versions of this 
epic, its genesis, and its influence on the epos of Tibetan and 
Mongolian nomad tribes had not advanced very far. Due to the 
inaccessibility of the Tibetan uplands, it is as yet impossible to 
make a survey of all the existing versions of the Tibetan epic of 
king Kesar of Ling. The epic is known to exist among the 
various tribes of the nomad belt of the Tibetan upland, and is 
especially popular among the tribes of the North-East: among 
the Amdo-was, the Goloks, the Banaks, and the Hor-pas. The 
eminent Russian explorer of Central Asia, G. N. Potanin, had 
given us fragments of an Amdo version of the epic, and the writer 
of the present note has recorded fragments of yet another version 
current in Amdo. The late Dr. A. BL Francke has published the 
local LadakI versions of the epic. In 1931 the French explorer, 
Madame A. David-Neel, published a French rendering of a Kham 
version. 

The language of the epic often influenced by the spoken 
dialects of Tibet does not permit any deductions as to the date 
of the epic and of its origin. In each district the epic is being 
told in the local dialect, but the subject of the epic, the main 
,jpisodes of king Kesar’s life remain the same. A considerable 
difference in details is noticeable which often had been introduced 
from local folklore and tribal epics. The epic exists in Tibet in 
manuscript, oral, and printed form. The scarcity of manuscript 



1942] THE EPIC OF KINO KESAR OF LING 311 

versions resulted in a considerable variety of oral versions. The 
language of the oral versions is not the classical written Tibetan, 
it is a style closely approaching the every-day speech of the 
nomads with certain archaisms. These oral versions seem to 
be an outgrowth of manuscript versions. The latter exhibit 
definite similarities to the North-East Tibetan versions, and the 
language of the manuscript versions points towards the North- 
East of Tibet and Kham. The language of the printed versions 
stands nearer to the classical form of the Tibetan language. The 
similarity of the main episodes indicates the existence of a 
primitive Kesar Epic which must have originated among the 
Tangut and Tibetan tribes of the North-East. The following 
stages in the evolution of the epic seem probable: — 

1. The Primitive Kesar Epic — an heroic epic which 

originated among the Tangut and Tibetan tribes 
of the North-East. 

2. The manuscript versions of the epic (in some of the 

extant versions Buddhist elements predominate). 

3. The printed abridged version of the epic, edited by 

rnih-ma-pas in Kham (Derge-rDzogs-chen dgon-pa). 

4. Oral versions of the epic strongly coloured by local 

folklore. The Kesar Epic in its original form 
represented a typical heroic epic, a poetical record 
of ancient wars between Tibetan and Turkish 
tribes. In its original form the Kesar Epic must? 
have possessed a pre-Buddhistic background, and; 
even in the present text of the epic one finds" 
frequent allusions to the ancient Bon faith of Tibet. 

The language of the epic and names of localities mentioned 
in the epic all point towards the North-East of Tibet as the 
place of origin of the epic. 

The date of the epic cannot be established, but the numerous 
parallels with the story of king Sron-btsan sgam-po (569-650) 
indicate that the epic must have taken shape after the Imperial 
period of Tibetan history, though the kernel of the epic must be 
older. 

The Mongol version of the epic represents a translation from 
a Tibetan original. Mongol transcriptions of Tibetan proper 
names and names of localities show that the original must have 
been a North-East Tibetan version. 

The word Kesar ~ Gesar represents probably a transcription 
of the Roman title Gaesar adopted by the Tibetan and Tangut 
tribes of the North-East from Khotan. 

Paper received 25 - 9 - 1941 . 

„ published 31 - 10 - 1942 . 
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Two Clay Figures of Kesar (Gesar) and Hbrug-mo 
by a Tibetan Artist. 

By Suniti Kumar Chatterji. 

The importance of the Saga of King Kesar (Gesar) of 
gLing in the life and literature of Tibet and Mongolia is sufficiently 
well known, and the paper on the Saga or Epic in its various 
forms and in its origins by Dr. George N. Roerich which is 
printed in the current issue of the JRASR., following the 
Society’s recent publication of Franeke’s West Tibetan versions 
(3.941), forms a valuable and an opportune contribution which 
has a great scientific value and is at the same time a very good 
introduction to the subject of the Kesar Saga for the general 
reader. The paucity of plastic representation of the characters 
of the Saga (barring the case of the few thankas of Buddhistic 
inspiration and bronze statuettes of Kesar-Kuanti of Chinese 
origin which have been noted by Dr. Roerich and myself) contrasts 
strangely with the very great popularity which the story enjoys 
in both Tibet and Mongolia. The Kesar story exerted such a 
fascination on myself 1 * * when seeing the Erancke papers through 
the press that I felt very anxious to obtain, if possible, pictures 
or statuettes relating to it, but at Calcutta among Tibetan art 
dealers and at Darjeeling my efforts proved unsuccessful — Kesar 
(Gesar) and Hbrug-mo (Dugmo) and other characters -were all 
well known, but no one knew of pictures or statuettes. During 
October of last year (1941) while at Darjeeling I came upon a 
painter and clay-modeller from Tibet who, I was told, was com- 
missioned to paint some of the paintings at Ghoom monastery. 
He told me he was from Central Tibet, from Lhasa, and that he 
was to come down to Calcutta to decorate with paintings a Tibetan 
Buddhist temple which it was proposed to build at Bhavanipur 
in Calcutta. I spoke to him about the Kesar (Gesar) story, and 
he knew it well enough; and as he said that images and pictures 
were not generally known in Tibet, although if any patron wished 
they could be ordered from the modellers and painters in Lhasa 
and elsewhere in Tibet, I suggested that he should execute five 
images in. clay for me — those of Gesar, of Hbrug-mo, of the 
Giant of the North, of the latter’s wife the Dzemo who bewitched 
Gesar, and of the King of Hor. He readily agreed to do these 
for me, and after $ preliminary discussion, in the course of 
which he drew sketches for my approval, I left him to his own 


1 I refer to my Introduction to Dr. A. H. Francke’s £ Lower Ladakhi 

Version of the Kesar Saga 5 , Royal Asiatic Society of Bengal, Calcutta, 

1905-1941. 
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devices. So far lie has supplied me with two figures only— the 
other three are not yet done, and it is very difficult to make the 
artist in Darjeeling fulfill his part of the contract from Calcutta. 
Without waiting for the other three, for one does not know when 
they will be ready, or whether they will ever be done at all, 
I am publishing pictures of the two I have so far received — 
those of Kesar (Gesar) and of Hbrug-mo (Dug-mo), as a pendant 
to Dr. Roerich’s article. 

The artist has not been able to make a satisfactory business 
of it — he is more at home in Buddhistic (Lamaistic) figures, 
some of his Dol-mas (Taras) and Ohen-re-sis (Avalokite&varas) 
being admirable. The figure of Kesar is disproportionate. It 
has been my experience that artists or art-workers in the line of 
a tradition when commissioned to do something new or out of 
the way generally fail, unless they are real artists and of out- 
standing merit. But their work, if they are not interfered with, 
will give an unsophisticated if crude expression of the traditional 
atmosphere in which they live : and that itself has its value. 
The present artist (or artisan) has proved himself to be no ex- 
ception to this. Although not very artistic, even if they have a 
certain crude vigour, and comparing unfavourably with the usual 
run of Lamaistic images which they even now make in Tibet, 
these two figures will serve to give one some idea of a present- 
day Tibetan artist’s conception of what the National Hero and 
Heroine of his people should look like. He has followed his own 
ideas in the matter of dress and accoutrements of the two figures. 
Kesar is dressed like a Tibetan nobleman, in a cuirass, and he 
carries a bow and arrow, with a ring-guard on his right thumb, 
and Hbrug-mo is a Tibetan queen or lady of rank in her costume, 
with a copper vessel of holy water with flowers at the top, like 
a good Buddhist lady. The figures are presented for the apprecia- 
tion of all who feel attracted to this great story of romance 
and adventure, — certainly one of the great epic and romantic 
tales in world-literature. 

The name of the artist is Padma Dban Phyug (Pe-ma Wang- 
Ohhuk), and he has signed the two figures as Dban-Phyug-nas 
(= Wang Chhuh na) ‘ by Wang Chhuk\ The inscription at the 
foot of the imago of Kesar is Glin-Ge-sar- Bgyal-po (‘ Gesar King of 
gLing’) and that on the image of Hbrug-mo runs as Sens-can 
Hbrug-mo (Sheng-chang Dug-mo), with the artist’s signature 
below. 

The figures were exhibited, and the above note was read, before the 
Monthly General Meeting of the Society held on 3rd August, 1942, 

Paper received 3-8-1942. 

„ published 31-10-1942, 
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The Kashfu-l-Mahjub of Abu-l-Hasan ‘All al-JullabL 
By L. S. Dugin. 

During the last thirty years or so a certain amount of 
literature has arisen in connexion with that earliest manual of 
Suflism written in Persian known as the KashfuJ-MaJijub, and 
an increased activity has been manifested in the East as well in 
re-editing that important work. 

It will therefore not come amiss before directing our 
attention to the language, style and contents of the Kashfu-U 
MaJijub, and the time of its composition, those being the main 
objects of the present article, to take stock of its various editions 
and translations, and of its existing manuscripts. 

The earliest edition of the KashfuJ-Mahjub seems to be the 
one mentioned by Arberry in his Catalogue of the printed books 
in the India Office Library, 1 as: “Kashf al-mahjub , by HujwirL 
[A Sufi manual], pp. 4,267, lith., 25 cm., Panjabi, Lahore [1874].” 
I am unable to add anything to this summary description, as 
all my efforts to secure a copy of that edition proved in vain, 
and no copy of it is available in the libraries accessible to me. 
But, even the British Museum does not seem to possess any 
copy of it, at least Edwards 2 does not speak of any such copy, 
and mentions 3 only the so-called 1903 edition of the Kashfu-l - 
MaJjjub. I say ‘so-called’, because in the book itself we find 
nowhere any indication as to the date of its publication. Why 
Edwards attributes to it the above-mentioned date remains 
obsure: it is possible that the book in question reached the 
British Museum in that year as a new publication, just out. 
Nicholson, however, whose translation 4 is based on that 
edition, refers to it 5 as ‘the Lahore edition’ without giving any 
date, which he would certainly have done, were the edition dated. 
Zhukovsky calls it ‘the undated (and pretty bad) Lahore 
edition ’ 6 . Denison Boss 7 and Arberry 8 follow in the 
footsteps of Edwards in attributing to it a date, which 
probably belongs to it, but which it does not bear. 

1 Catalogue of the Library of the India Office, VoL II, Part VI. 
Persian Books by A. J. Arberry, Litt.D., Assistant Librarian, London, 
1937, p. 242. 

2 Catalogue of the Persian Printed Books in the British Museum by 
E dwards, M.A., London, 1922, 

8 ibid., p. 113. 4 see below, footnote 1 to p. 321. 

5 on the title-page and on pp. xxiii and xxiv of his Preface. 

® p. 56 of the Russian Introduction to his critical edition. 

7 see below, footnote 1 on p. 323. 8 vide note 1 above. 

7 ( 315 ) 
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A r b e r r y describes it as : ‘ [Another edition], pp. 328, Uth . 9 
25 cm,, Bhawal Press, Lahore [1903], 5 It is difficult to say 
whether it is a mere reproduction (or reprint) of the earlier 
1874 edition, or. whether it is based on an independent manu- 
script, One feels inclined to think the latter supposition to 
be the more probable, as the natural tendency of the copyist 
would have been to reproduce page for page of his original, thus 
bringing forth a copy of approximately the same number of pages. 
Here, however, we find a difference of about 50 pages, the size 
of the page being in both cases the same. 

Zhukovsky, when referring to this edition as 'a pretty bad 
one ’ is somewhat too exacting in his judgment. Nicholson, 
who took it as the base of his translation, speaks more leniently 
of it, when devoting to it a few words in his Preface. 1 The fact 
is that the book is written in an indifferent, though fairly legible 
na.$ta ( tiq-ha>n& } and is full of clerical errors, which, however, as 
correctly pointed out by N i c h o 1 s o n, 2 ‘ are easy to amend 5 . 

The next to appear was another Eastern edition, which was 
published in 1914 (= 1330 A.H.) in Samarqand. 8 Copies of it 
being at present far more rare than the very manuscripts of the 
Kashfn- 1- Ma hju b , in fact, as the matter stands, practically 
unobtainable, and t he very existence of the edition being virtually 
unknown, 4 the book deserves a more detailed description. 

The size of it is, roughly speaking, 7 by Ilf in., a size 
never met with in European publications, but not so very un- 
common in Eastern editions and, especially, Eastern 
manuscripts. 6 It is an extraordinarily fine specimen of litho- 
graphy, which, by its clearness, and the neatness of the characters 
can be only compared (barring, of course, the insurmountable 
difference in kind and style of the handwriting) with the best 
lithographs of the times ofNasiru-d-DlnShah of Persia, 
best of all represented by the beautiful editions of the diaries of 
his journeys to Khurasan 6 and Mazandaran. 7 


1 vide supra , note 4 on preceding page. 2 In his Preface, p. xxiv. 

8 By Mulla Sayyid ‘Abdu-1 -Majid Mufti b. Mulla Sayyid ‘Abdullah 
ai-Mudarris al-Hanafi. 

4 Zhukovsky does not mention it either in his Addenda, nor in 
his C o r r i g e n d a, which were drawn up after 1914, nor does Nicholson 
refer to it in his Preface to the New Edition of his translation or in the list of 
Corrections appended to it. No mention of it is made either by Edwards 
or A r b e r r y, so that we may take it for granted that there are no copies 
of it even in the British Museum or in the India Office Library. One 
copy of that Samarqand edition, however, is available in the library 
of the Bioyai Asiatic Society of Bengal, brought, several years ago, by the 
present writer from Afghanistan. 

5 It is quite possible that the dimensions of the page were adopted 
to tally exactly with the original Ms. from which the transcript for the 
press was made. 

6 7 oi jXj\* ZZ’jL* 4*1 ' 
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The writing is a bold Central Asian msta’Uq. A detailed 
table of contents, on four separately numbered pages, precedes 
the text. Three abstracts regarding the author and his work 
are given after the text : one from the Safinatu-l-Awliya of D a r a 
S h u k u h ; the second from Haj i Haifa’s Kashfu-z-gmvun, 1 
and the third from Vol. II of Sh. S amy-Bey’s Qamusu-b 
A'lam® 

The elate of the publication (or rather of the completion of 
its printing) of the edition is given by two local poets in the 
shape of the usual chronograms. 

Further follows a curious colophon by the editor, who 
explains that the work had cost him much trouble and had 
involved considerable expense. He, therefore, requests all 
future competitors to abstain from publishing any other edition 
of the Kashfu-l-Mahjuh for a period of two years without 
first obtaining his special permission to do so, failing which, he 
threatens them with judicial prosecution. 

The book ends with the statement of the name of the scribe 
who had copied it out for the press 3 and the date of the com- 
pletion of the work of copying. 

Two other Eastern editions have appeared more recently. 
The first of these two lithographs bears on its title-leaf the date 
1923 and the corresponding Muhammadan date 1342 A.H. and 
is published by the same well-known firm of booksellers, Ilahi- 
Bakhsk Muhammad Jalalud-Din of Lahore, who are responsible 
for the publication of the * 1903’ edition. The size of the page is 
more or less the same as of the two earlier Lahore editions. 
The number of pages is 328+1. On the outside cover the name 
of the press is given as "Gulzar-i Hind Steam Press, Lahore’, 
but on the title-page as ‘ Matha'-i Islamiyya Steam Press, Lahore \ 
A brief biography of the author is added at the end of the book 
—a feature absent in the other two Lahore editions — wound 
up by two circular designs, of which one gives the mystical 
filiation of the author (entitled S ), 4 up to the 

1 Haji Haifa’s notice is very short and runs as follows : 

8 The notice in the Turkish 4 Dictionary of Names 5 by Sami B e y is 
also brief ; «-» jswdl ci-lS*" <~> J>j\ dal- A>J ( jjfi ) ++ Jp Jfr* 

0 A j . fen *1 $ U6», the 

plr *A1I Hujvlrl was from the village Hujvir in the neighbourhood of 
Ghazna. He wrote a book bearing the title Kashfu -bMahjub . He died 
at Lahore in 456’, 

3 Mirza Sayyid ‘Abdussalam. 

4 A footnote on p. 269 of that edition contains the same dilation 

■ under the heading j whS*" cd ws-wsu +A* * J? given in verse as. 

follows : 
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Commander of the Faithful ‘All, and the other, with the heading 
Ifh Ijg, is a genealogical tree showing his descent, 

again from 'AIL This explains why Jullabf is called both 
on the cover and on the title-page ‘Sayyid (sic!) ShayTch 
Mahhdum l All Bujviri mafriif ba-Datd Ganj-Bahksh mmma-l - 
Lahuri \ The number of pages is the same as in the Bhawal 
Press edition, but the pages themselves do not coincide in 
the two editions. There is little doubt, however, that the 
edition under discussion is a reproduction of the older edition 
issued by the same publishers. It is, if anything, slightly inferior 




<-*r' J 




ts z$.j jfr* ^ J* 5 


Jr 1 Sis} JL«.j 

Ji* J*” crV 

•A**’ J ^ J» A> 

J *'• — gjj-** 
^ ju \j Jfr 


<Jy t <Ss*r J* 

^UaP JuT JLJ35- 
JjA jjj fJaL* ju» j' 

3^ j 22 ** 

pnbLl Uw* 1 ** 3^ ijh 

5 jj _y* J^jA {Sjr**. u*" 3 "' 


The above merely reproduces a marginal note found on p. 267 of the 
so-called ‘1903’ Btiowal Press edition (v.s.), in both cases referring to a 

mention of the name of the author in the text, where he is called 
(sic) in both the editions. In the earlier edition the last but one line has 
eJ uT 3^ > jU> and a blank is left in place of the second 

hemistich, like in the edition under discussion. The lameness ( S&j 


in 1. 4) of the verses and the illiteracy of their author ( ^ instead of 

• /> 

in 1. 5 and jai— in 11. 5 and 6) show them to be a recent con- 
coction, probably contemporary with the appearance of the first litho- 
graphed Indian edition of the Kashfii-l-Mahjub, By J-ailljM is, of 

course, meant JulldbV s spiritual guide Abu-l-Fazl Md. b. di-Hasan al- 
KhuUali , who was himself a disciple of Abu-l-Hasan ‘AU al-Husri; see 
for that Nicholson’s Preface, p. xvii. This mystic filiation may b© 
considered, up to a certain point, judging by the references in the 
Kashfu-l-Mahjub itself, as accurate. It concords, in fact, with the text 
of the Kashfu-l-Mahjub as far as Habib -i Ra>% (for whom see Lahore ed., 
p. 71 — Nicholson’s translation, p. 90), but no justification is found in 
the text for directly connecting the latter with Hasan-i Basri (for whom 
see Lahore ed., pp. 68-69 = N i c h 0 1 s o n, pp. 86-87). 
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as handwriting goes, and the undotted final nuns , inadmissible 
in a Persian book, hurt the eye. 

The latest Eastern edition of the Kashfu-l-Mafyjub appeared, 
as can be seen from the date on its cover (which replaces also the 
absent title-page), in September, 1931. 1 The size is approxi- 
mately the same as that of the earlier Lahore editions. The 
number of pages is again 328, and again the pages do not coincide 
with the 4 1903 5 edition. The name of the publisher is given as: 
J\:f jLJe. 4^ oW The printers are : c Rifdh-i e Amm Steam 

Press, Lahore 5 , — Here again the title of ‘ Say y id 5 is attributed 
to our author. The outward appearance of the edition is very 
much the same as of the already discussed previous editions. 

The critical edition of the Kashfu- l-Mahjub by the late 1 2 
Prof. V. Zhukovsky is a post-mortem edition, having 
appeared only in 1926. The work was begun by the great savant 
as far back as 1900, and in 1901 the present writer (at that time 
one of Prof. Zhukovsky’s students) was asked by Prof. 
Zhukovsky to assist him with the collation of the sheets 
ready for print with the various Mss. used by him for the edition. 
That humble collaboration, however, did not materialize owing to 
the technical difficulties of that plan, and the , work was com- 
pleted by Prof. Zhukovsky single-handed a couple of years 
later, and printed off, together with seven of its eight Indices, as 
early as 1905. The exhaustive 3 4 scholarly Introduction (in 
Russian) to the edition was, however, completed and printed, 
as also the remaining eighth Index, only in 1914. Owing to the 
then prevailing circumstances, the folded, but unsewn, copies of 
the book remained stacked up on the premises of the Press, where 
it was printed, without seeing the light of publication. It was 
only in 1926, several years after Prof. Zhukovsky’s death, 
that the book, to which a Russian and a Persian title-page, and 
two pages of a Preface were added, was finally issued. 

the book has, to my knowledge, never been reviewed in 
India. It is equally unobtainable in this country as the above- 
mentioned Samarqand edition. And, being the critical edition 
of the work that interests us, it deserves a more detailed 
description. > 

Zhukovsky’s Edition is a huge Imperial 8vo volume of 
606 pages (text and Indices), plus an Introduction of 57 pages, 
and 7 pages Addenda and Corrigenda, i.e. 670 pages in all. 

A. The text of the book is an Edition of the oldest 
existing Ms. 4 of the Kashfu-l- Ma fyjub in the Vienna 


1 The Muhammadan date is not given. 

2 He died of heart-failure on the 17th January, 1918. 

3 It comprises 57 pages, see below. 

4 The Ms. is undated, but seems to belong to the IX c. A.H., as 
supposed by G. FI fig el, vide infra. 
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Imperial & Royal Court Library (at present, the 
National Library of Vienna) which is described by 
G. Flu gel in VoL III, 440, of his Catalogue. 1 
Four other Mss. were used by Zhukovsky to 
check the readings of the Vienna Ms., and variants 
from them are given all through the book in special 
footnotes. These four Mss. were : 

B. A Ms. of the Xlth century A.BL in the Public Library 

of Tashkent, described by E. Th. Kahl in his 
Catalogue 2 on p. 40 ; 

C. A Ms. in private possession secured from Samar qand, 

undated ; 

D. A Ms. of the St. Petersburg University Library, early 

Xlth century A.H.; and 

E. A Ms. of the School of Oriental Languages of St. 

Petersburg, described by Baron V. R. Rosen in 
his Catalogue, 3 p. 291 of the Illrd part concerned 
with the Persian manuscripts. 

The Lahore edition, which w r as received by the editor too 
late for including variants from it in the above-mentioned 
footnotes, was used by him only in his A d d e n d a. 

Nicholson’s translation, although it reached Zhukovsky 
some time before his Introduction was completed, was not used 
by him 4 even for the last pages of the Introduction ’ 4 : his text 
having been printed off long before the news of a translation 
being prepared by Prof. Nicholson had reached him, he, in his 
own words, 'preferred to remain right to the end with his own 
mistakes and fallacies, but outside the sphere of any extraneous 
influences’. 5 

Nor was the Samarqand edition, with which he became 
acquainted only a short time before his death, used by him in 
any way for his Edition. 

The Indices occupy 42 pages, and are eight in number. 
They are as follows : 

1. Names of persons, families and tribes, ( 

J.U j lA-A j ). A particular feature of this most valuable 
Index (pp. 547-564) is that it not only contains references to the 


3 ‘Die arabisehen, persischen und turkischen Handsehriften der 
Kaiserlich-Koniglichen Hofbibliothek zu Wien’, Vols. I-III, Wien 
1865-1867. 

2 The Persian, Arabic and Turkish manuscripts in the Turkestan 
Public Library (in Russian). 

3 Baron V. Rosen. Collections Scientifiques de 1’Institut des 
Laugues Orientates, III. Les Manuscripts Persans. St. P^tersbourg, 
1886. 

4 Introduction (in original), p. 56. 

3 ibid. 
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pages of the Kashfu-l-Mafyjub itself, but gives (in square brackets, 
with distinguishing letters) the pages on which these names occur 
in: (A) TazJcimtu4-Awliyd of £ At tar, Lahore \ eci, 1306 A.H.; 

(B) NafaJidtu-l- Uns of J a m I, N a s s a u - L e e s ed. of 1859 ; and 

(C) Ndma-i Danishvamn , Tehran ed., of which, at the time of the 
compilation of the Index, only three volumes 1 2 had appeared. 

2. Names of places ( l^U ). 

3. Index of religions and sects ( Jh j j*: ). 

4. Index of books quoted ( ). Two figures 

accompany each name of a book, showing the page and line 
cited. 

5. Index of verses in Arabic ( ). 

6. Index of quotations from the Qur’an ) 

( jl J olT j, giving chapter and verse. 

7. Index of traditions quoted ( «ioU ^ Jt » ). 

8. Index of sayings of the Elders ( ) . 

In brackets are given the names of the persons to whom each par- 
ticular saying is attributed by Julia hi. An asterisk indicates 
that no name accompanies the saying in the text. 3 

An abridged English translation of Zhukovsky’s 
Introduction, by S i d n e y J e r r o 1 d, 4 * 6 appeared in 1929 in the 
4 Bulletin of the School of Oriental Studies, London Institution 5 , 6 
in which all the technical parts were omitted, tf as being of no 
interest to those who have not the text before them 5 , 6 c leaving 
only the literary portions of the Russian original 5 , 7 i.e. those 
concerned with the person of the author and passages of interest 
culled from his work. These passages were, most judiciously 
wherever possible, not re-translated from the Russian rendering, 
but taken bodily from Nicholson’s English version. 7 The 
translator has taken care to show where parts of Zhukovsky ’s 
Russian text were omitted in his translation, either indicating in 
brief what the omitted portion contained, or showing it by marks 


1 Nicholson’s edition in the 4 Persian Historical Texts 1 series was 
issued in 1905 (First Part, Vol. Ill of the Series) and 1907 (Second Part, 
Vol. V of the Series), and reached Zhukovsky when the Indices to 
the Kashfu-l-Mahjub had already been printed off, v.s. p. 320. 

2 As stated by Zhukovsky in his note to the Index. 

8 These details are given here in the hope to facilitate the us© of 
Zhukovsky’s Indices to such readers, as might come across his edition 
and, being unacquainted with the Russian language, would find some 
difficulty in using them. ■ 

4 Persian Sufism. Being a Translation of Professor Zhukovsky’s 

Introduction to his Edition of the Rashf-Al-Mahjub . 

6 p p. 475-488. 

6 Note by E.D.R. (Sir E. DenisonRoss) prefixed to the transla- 
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of. omission. The translation is very carefully done, and the 
condensation effected with great discernment, so as not to make 
one feel the lacunae. 

The splendid English abridged translation by R. A. 
Nicholson is too well known, both in its original edition , 1 and 
in its recent reprint , 2 to need any detailed description. Special 
attention may, however, be drawn to its brief Preface containing 
valuable information regarding the author and his work, and its 
Indices, more especially the one 3 giving the technical expressions 
used in Sufi terminology , 4 which occur in the work under 
discussion. 

> 

An Urdu translation, under the title j>j\ j ^ 

KJizf, by one SMh ZaMr Ahmad Zahiri, appeared in 
1343 A.H. (=1925 A.D .). 5 The name of the publishers is given 
as Chiraghu-d-Din Siraju-d-Din of Kashmiri Bazar, Lahore. 

The book consists of 544 lithographed pages of a very clear 
bold Indian ta‘Uq. The size of the page is somewhat larger 
than that of the above-described Indian editions of the Persian 
original. The first 22 pages contain an Urdu introduction by 
the translator dealing with Sufiism. 6 The introduction is sub- 
divided into several chapters, of which the first does not bear 
any separate heading beyond the already mentioned 7 general 
title. The second chapter is on ‘The first man who was called 
a Sufi’. 8 9 The third— on 4 What is Sufiism and who may be called 
a Sufi\° The fifth — on ‘ On the Unity of Existence’. 10 The 


1 The Kci.shf~A l-Mahjub, the oldest Persian treatise on Sufiism by 
‘All b. ‘Uthm&n al-JuMbl al-Hujwirl, translated from the text of the 
Lahore edition, compared with Mss. in the India Office and British 
Museum, by Reynold A. Nicholson, Litt.D., Lecturer in Persian in the 
University of Cambridge, formerly Fellow of Trinity College, and printed 
for the Trustees of the ‘E. G. W. Gibb Memorial’, Volume XVII, Leyden 
& London, 1911. 

2 The Kashf al-Mahjub , etc.. New Edition. By Reynold A. Nicholson, 
etc., London, Luzac & Co., 1936. 

3 Index II, Subjects, Oriental Words and Technical Terms. 

4* The English equivalents of which are given in the text of the 
translation and could in future serve as a starting point for fixing in English 
the true meanings of Sufi terms. 

5 There must have existed an earlier translation of which the on© 
under discussion seems to be entirely independent, cf. for that also note 4 
on next page. 

® 4v*JjL* 

7 vide preceding note. 

8 c ij&s* ojf 

9 C£ 4 A-f A Jg. 
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sixth and the last contains a biography of the author of the 
Kashfu-l-MaJijuh . 1 

In one passage 2 in the general part of the introduction 
JdmVs Nafaliatu-l’Uns is referred to-, but otherwise no sources 
are mentioned, beyond ‘some historians’, 3 according to whom 
Julldbl is supposed to have been born on the 10th of RabVu-l- 
Awwal of the year 400 A.H. He is also alleged to be both a 
Hasanl and Husayni sayyid. 

Another Urdu translation by Mawlana Shanisu-1- 
Hind Iz&dl, who styles himself ‘ Suft-yi ma'navV, w r as published 
in 1346 A.H ( = 1927 A.D.) 4 at Lahore. 5 This translation seems 
to be, as one might expect, independent of the just mentioned 
rendering by Moulvi Zahir. The full title (on the cover) of this 
publication rims: * j <*l>* j*SA a** j$j\ 

7y$> iAu-SaJ lAlsr jjp AUs jUj ci-kl 

tfjjb'i f Irb On the inside title-page is 

added the information: l"b o (sic.) g 

' OO ' • ; 

Up 41 h- j ji >.& . , The book contains, in fact, not only an Urdu tran- 
slation of the Ka shfu-l-MahJ ub , but also a translation of the 
small pamphlet known as Kashfu-l-Asrdr alias Faqir-ndma , 
attributed (wrongly, in my opinion) to the pen of Jullabi. 6 

^ {£jt ^P JL*# <0 oVt* A* ,* * , 

* p. 4, 1, 19. 

3 i/ 0 ** P» $0, 1. 14. 

4 Unless, of course, which is more than probable, it should prove 
to be a mere reprint of some earlier publication: the learned compiler 
of the ‘Catalogue of the Persian Mss. in the collection of the Asiatic 
Society of Bengal 5 , which appeared in 1924, mentions, in fact (p. 552, 
under Ho. 1149), ‘also a Hindustani translation’, without, however, any 
indication as to the date or place of its publication. So far, I have been 
unable to trace that seemingly earlier translation of the Kashf u-l-Mahjub : 
the translation of gahiri just described cannot be meant, as it appeared 
a year after the publication of the ‘Catalogue’. 

6 By the same publishers as the ‘ Bhawal Press’ edition (of *1903’) 
and the later 1923 edition of the Persian original, v.s. pp. 317-318. 

® The little tract has a pagination of its own (pp. 1—16) and is pre- 
ceded by a brief foreword ( 4>-Lo ) in Urdu, and, without any apparent 

reason or connexion by an Arabic qamda said to be by the Fourth 
Imam Zaynud^ Abidin. The Urdu Kashfu-l-Asrar seems to have been 
at first printed separately (copies of it can be obtained) and later included 
under the same cover with the translation of the Kashfu-l-Mahjub . The 
original tract in Persian seems to have been published three times at least, 
as may be seen from Arberry’s (v.s. p. 315) mention of it. Edwards 
(v.s. p. 315) mentions only the earliest of the three editions and commits the 
mistake of labelling it ‘stories and sayings of §ufi saints, from the Kashf 
ul-Mahjub ’. Following in his steps. Arbor ry calls it * selected passages 
from the preceding (i.e. from the Kashfud-Mahjitb) \ A cursory perusal 
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There is no scarcity of manuscripts of the Kashfu-l-Mahjub , 
although Zhukovsky is, on the whole, right when saying 1 that 
'generally speaking, they are not very common 5 . Since then, 2 
however, a few more manuscripts of the work have come to 
light. 3 More to the point, even now, is his remark 4 that 'the 
existing manuscripts are mostly not very old 5 . 

Taken in the chronological order they are as follows : — 

L The Vienna 5 Ms., supposed to belong to the IX c. 
A H. = XV c. A.D. 

2. The Paris 6 Ms., supposed to belong to the IX c. 

A.H. = XV e. A.D. 

3. The Bodleian 7 Ms., dated 905 A.H. = 1500 A.D. 

4. The St Petersburg University 8 Ms., dated 1011 A.H. 

= 1602 A.D. 

5. The British Museum 9 Ms., dated 1019 A.H. = 

1610 A.D. 

6. The India Office Ms. No. 1773, 19 dated 1019 A.H. = 

1611 A.D. 

7. The Tashkent 11 Ms., dated 1046 A.H. = 1646 A.D. 

8. The RASB. 12 Ms., dated 1092 A.H. = 1681 A.D. 

9. The India Office Ms. No. 1774, 13 dated 1095 A.H. = 

1684 A.D. 

10. The Berlin 14 Ms., supposed to belong to the 
XVII c. A.D. 


of its first pages shows, however, that it is nothing of the kind. It is 
an entirely independent risakt attributed in its first lines to the author of 
the Kashfu-l-Mahjub , and mentioning the latter work as completed 
some short time before. Yet, neither the contents, nor the style and 
language do in any way justify that pretension. I am inclined to consider 
it as a very recent forgery, probably contemporaneous with the earliest 
Indian edition of the Kashfa-l-Mahjub. Needless to say that no mention 
of such a work under the name of our author is made by Haji Haifa. 

1 p. 53 of his (Russian) Introduction. 

2 1905, when he was completing the above Introduction, as stated 
by himself therein on p. 56. 

3 As, for instance, those in the collections of the Asiatic Society of 
Bengal, see below. 

4 ibid. 

5 Flugel’s Catalogue, No. 334. This is the Ms. edited by 
Zhukovsky, v.s. p. 319. 

6 In the Bibliotheque Nationals, described by Blochet ( Vol. I, 
p. 261) under No. 401. 

7 Described by E t h 4 under No. 1245. 

8 Used by Z h u k o v s k y for his edition, v.s. pp. 319-320. 

9 No. Or. 219, described by Rieuonp. 343 of his Catalogue. Used 
by R. A. N i c h o 1 s o n for his translation. 

10 In E t h 6 * s Catalogue, used by R . A. Nicholson for his 
translation. 

11 Described in Kahl’s Catalogue, v.s. p. 320 and footnote. 

12 No. 1149 in the Society’s Collection. 

13 Of Eth5’s Catalogue, used by R . A, Nicholson for his 
translation. 

14 Described byPertseh under No. 247. 
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1L The Paris 1 Ms., supposed to belong to the 

XVII c. A.D. 

12. The RASB. 2 Ms., supposed to belong to the 

XVIII c, A.D. 

13. The RASB. 3 Ms., supposed to belong to the 

XVIII c. A.D. 

14. The RASB. 4 Ms., supposed to belong to the 

end of the XVIII c. A.D. 

15. The RASB. 5 Ms., dated 1245 A.H. = 1829 A.D. 

16. The St. Petersburg 6 Ms., undated. 

17. The Samarqand 7 Ms., undated. 

18. The India Office Ms. No. 1776, 8 undated. 

19. The India Office Ms. No, 1777, 9 undated. 

20. The India Office Ms. No. 1778, 10 undated. 

To the above may be added a Ms. dated 1288 A.H. = 
1871 A.D., said to have been copied from a somewhat older Ms., 
bearing the date 1222 A.H. = 1807 A.D., in the valuable 
Habibganj Library. 11 There may be quite a few more Mss. 
scattered in . other private libraries in India, Persia and 
Afghanistan. 

It will be seen from this list that out of the total number 
of the existing manuscripts only three can boast of any antiquity, 
viz, the Vienna, the Paris and the Bodleian Mss. That antiquity 
is again only comparative, the earliest of these manuscripts 
having been written some four centuries after the author's 
death. 

After these somewhat lengthy, but necessary, explanations, 
in which we have tried to summarize what is known about the 
Kashfu4-Mafyjub , we must turn our attention to the untrans- 
lated 12 part of Zhukovsky's Introduction to his edition. 

Being chiefly concerned with Jullabi’s 13 language and 
style, we may leave aside the enumeration of his (unfortu- 
nately lost) other works, the long list of Jullabl's sources and 


1 In the Bibliothdque National©, described in B 1 o e h e t ’ s Cata- 
logue (Vol. I, p. 201) under No. 402. 

2 No. 1150 in the Society’s Collection. 

3 No. 1151 in the Society’s Collection. 

4 No, 403 in the Curzon Collection. 

5 No. 1152 in the Society’s Collection. 

6 In the Library of the School of Oriental Languages, described by 
Rosen in Vol. Ill, p. 291, of his Catalogue, v.s . p. 320. 

7 v.s. p. 320. 8 Of E t h 6 ’ s Catalogue, 

® ibid* 10 ibid . 

11 The valuable private library of the Hon’ble Nawwab Sadr 

Yar Jang Mawlana Habibur - Rahman Shirwani of 

Habibganj, which I had already the occasion to mention elsewhere, see 
for that JASB., Vol. I, 1935, p. 74. 

12 see note on p. 475, 11. 20-22 of S. Je rr old’s translation. 

13 In the present sketch I have adopted the nisba Jullabl not 
because Zhukovsky had done so, but because both e Attar in his 
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their exhaustive discussion by Zhukovsky, as well as the 
comparative list of passages in the Kashfu-l-Mahj ub and in 
‘Attar’s Tazkiratu-l-Awliyd , showing ‘Attar’s borrowings 
from Jullabi, as given by Zhukovsky in the untrans- 
lated 1 part of his Introduction. 

Having, however, (to quote once more the note prefixed to 
Sidney J errold’s translation by E.D.R. 2 ) £ the text before 
us ’, the present writer made up his mind to translate literally all 
what Zhukovsky has to say on the language of the 
Kaslifu-l-Mahjub , marking in footnotes the individual cases, 
where he found it impossible to share the view of the great 
savant. Zhukovsky, however, quotes the expressions and 
words discussed from his own Edition. As these quotations 
would be of very little value to the reader, I decided to 
give, along with Zhukovsky’s page and line, the page and 


Tazkiraiu-l-Awliyd and Jam I in the Nafahdtu4~Uns do not give him the 
nisba Mufairi , which Nicholson uses all through in his translation of 
the Kashfu-l-Mahj ub , but not in his remark regarding ‘Attar’s 
mention of him ( Tazkiratu-l-Awliyd , Nicholson’s edition, Second 
Part, p. 27). — It is true that Darashukuh calls him, in his notice, 

tS P ° A**”* but says further, however : jj 4 j J 

igSt'** Si 3^ jfi&S & CAlf jfa e— \ Now, Si is cer- 

tainly Julldb , and \sS? Kujmr, He is called on the title-page of the 
Samar qand edition i£ Jy$> But the most convincing proof it 

would seem to me, is the way in which he refers to himself at the 

very beginning of his book, on p. 2, 1, 6 : Jc o\^ & Jp Jl5 

This statement seems to me to incorporate four 

distinct features : (I) that he was bom and lived for some time in Julldb 
which was a quarter of Ghazna or a suburb of Ghazna ; (2) that he later 

( jc) transferred his residence to Hujvlr, which did not constitute a part 
of Ghazna in any way (otherwise, he would have placed the words 
iS. ^before, not after, the nisba i£ yy& ; (3) that Darashukuh 

is wrong in saying {v.s.) that Julldb and Unfair were both quarters 
of Qhaznin ; and (4) that Samy-Bey (v.s, note 2 on p. 317) is right in 
his statement (whatever his source might have been) that 4 Unfair is 
a village in the neighbourhood of Ghazna’. — A nisba is generally 
given to a man from his birthplace, not from places where he might 
have later resided, however, long. Therefore, the author of the Kashfu- 
l-Mahjub is to be called always Jullabi, not H u j v i r I, nor L a h u r I 
(although he died and was buried at Lahore, and probably wrote a great 
part of his book in that place). Besides all that, he severally refers to 

himself throughout the book as Of J 6 ^ u** 

1 v. s. note 12 on preceding page, 

2 v.s . note 1 on this page. 
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line 1 of the Lahore edition of 1923 (= 1342 A.H.), as the most 
accessible, which involved collating first page by page the criti- 
cal Edition with my copy of the said Lahore edition and marking 
in it the beginning of every page in Zhukovsky’s text. 

Before proceeding with the enumeration of the peculiarities 
of JullabI 5 s style and language, Zhukovsky stresses the 
point 2 that the Ms. used by him for his Edition is the oldest 
known, 2 and which had, quite obviously, been copied from, 
and collated with, another Ms. still much older, and that it, there- 
fore, 'contains examples of rare Persian words and expressions, 
as well as etymological and syntactical peculiarities 5 ; that 'in 
more modern manuscripts, as time goes on, these rare words and 
peculiarities little by little disappear and are replaced by the 
successive copyists with more and more modern expressions 5 . 4 
His conclusion is that the original text might have contained, 
in the same way, even a greater number of archaic expressions 
than the old Vienna manuscript of the IX c. A.H. used by 
him for his Edition. 5 After dealing with the peculiarities in 
question, we shall see whether we can unreservedly subscribe to 
the views of the great savant in that respect. 

Examples of the peculiarities noticed by Zhukovsky in 
the text of the Vienna Ms. of the Kashfu-l-Mahjub are recorded 
by him as follows : 6 

1. Peculiarities in spelling and alternations of sounds : 

(Which can only occur in the oldest Codices), & and 4* 
in composition with other words often lose the final ha~i havvaz . 
Thus: i « 

in whatever meaning, is often written Jf. 
is used along with gj*. 

Instead of the spelling one encounters the spelling 
[56, is], but (L 37, s) has, as one might have expected, the 
normal spelling 


1 I enclose in what follows' the page and line of the critical Edition 

in square brackets [ ], and the page and line, preceded by the letter 

L, of the Lahore edition in round brackets ( ). 

2 Introduction, p. 40. 

3 The Vienna Ms., v.8* p. 320 and note on the same page. 

4 v.s. note 2. 

5 ibid. '.j-xi f.y:-;.: u : -.: u; ■ y. v 

6 Page and line being given according to his Edition of that 
manuscript. 
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Instead of oj f J - ojJ]* [121, 10], but (L 78, 14) has ddS/ f 
which is a variant given by Z h. from his Ms. D l . 

Instead of WT j\ and WT jX\ the Vienna Ms. has every- 
where the spellings Wjl and WjjbL 2 

5 3 after short vowels is not always used. 4 

The substitution of v for Jf and, conversely, of for 
occurs in the following passages 6 : 

CJi±s [458, 2 ], but [L 276, 0 ] has the usual j* 

&jts [233, 10 ], [267, 9 ] =s (L 146, 17 ] and (L 166, is), as 
usual cui y • 

oxjj [51 , 19 ; 441, e, 9 ] =5 (L 39, 4 ; 266, 14 , 10 ], where we find 
the usual spelling oxjjj. 
oJujjV [71, 9 ] =5 (L 46, 0 ), where we find 
Jjyl 14, is; 19, i) 7 = (L 10, 10 ; 12, 17 ).** 
fi A [14, 1 ] = (L 9, as). 0 

1 v.s. p. 320. 

2 Which has not been preserved in the Edition. To xo.© it would 
seem rather more probable, that such a misspelling stands instead of 

and the contraction of the sound l being fairly common 

in general, whilst the omission of a long alif would be rather surprising. 
No passages being indicated by Z h. in this instance, it is difficult to say 
definitely, which of the two surmises would prove to be the correct one. 

8 i.e* instead of the ordinary 5 (dal~i muhmala). 

4 In Z h. Edition it has therefore not been preserved. 

® The list does not seem to be meant as exhaustive: I take it as 
merely a few more salient examples of such substitutions of sounds («?„#* 
preceding page and note 2 on this page). 

6 I have intentionally avoided calling it ‘ usual ’ : the negative particle 

1‘ is normally used only in compound words, i.e. in combination with 
nouns and adjectives, e,g. *8V j etc., 

but it is only admissible to use it with the Infinitive and the Participles 
of verbs. In Standard Persian these latter combinations would be viewed 
with disfavour, but are very common in Tajik! (v. my ‘Stray Notes on 
Kabuli Persian’, pp. 39-40). 

7 Z h. omits to record the case (58, 18 ) = (L 34, 8 ), where he also has 
J»jj> but L 

8 In the first case L has the usual Jljjj, but replaces it, in the 

second case, by which might be a lapse of the copyist. 

9 Misled by the analogy, Z h. seems to have made here a mistake : 
the word is always spelt and pronounced fjj 9 it is in that form that 
it also is found in L, and I have never heard, or seen in modem print 
(except in dictionaries), the form 


I 2 B 
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JljC [262, 2 ] = (L 163, is), i But uVp [272, 4 ] a (L 
169, is) and ul ^ [272, 5]. 2 
V^3 [148, 12 ] = (L 95, 12 ), where we find the usual 
Jh [214, 19 ] = (L 135, 4) „ „ „ „ „ Jl 3 . 

2, Peculiar grammatical forms and constructions: 

(a) of nouns : 

The use of the Plural termination <jl for ina nim ate objects : 

> [150, 14 ] = (L 96, 2o).s 
jUjj.1 [220, le, 17 ] = (L 138, 17 , is). ^ 
ub^P [287, i6] == (L 177, is). 
ubbT [380, 16 ] 5 = (L 229, 17 , is).® 

A Double Plural form : 

VW [398, s] » (L 240, u).* 

An unusual Plural form in 0 ^ : ^€jf [360, 7] = (L 218, 2 )® 
(cf. E. Browne, ‘ Description of an old Persian commentary on 
the Kur’an’, JRAS., 1894, July, p. 433, and zjr, Tehran 
edition of 1307 A.H., p. 388). 9 

A so far unknown form of Plural from : 10 


1 L has, instead, an illiterate spelling ( 3 1 cX*, obviously meant for 
(j\S w»* 

L (169, 16 ) replaces tb© word d\jJ^ by 

8 Which is usual even in modem written language as well, although 
not in ordinary speech. 

4 Here L has in both cases U jA'U 

5 Zh. omits mentioning here that the same form occurs again in the 
next line of his numeration. 

0 L has in the first instance and in the second, same as Z h„, 

uUl-/. 

7 L has the Arabic plural form oUL 

8 Where L has an even more unusual (in modem speech, and 

even print, we would normally expect UjrT). I, personally, am not at 
all sure that the form in the V. Ms. should not be read (Plural 

form <Jjf* or which both could be considered as pejorative forms 
of jf). 

• Even these two supporting quotations fail to make me change my 
opinion. ' ; 

10 Here I beg again to differ t the Plural of may be ub&, but 
is certainly an unnecessary Plural formation from the simple 

which is in itself a kind of plural© tantum. 
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[308, i] s (L 188, g) i; [476, 17 ) = (L287, 11 ) 2; along with 
u\JO [17, 17 ]. Of. Browne ibid., 493 = (L 12, 2 ).* 

The oblique ease particle \ j used with the nominative case: 

aJU&LiU 0«L^ j . . » 

[135, 2 ] = (L 87, s)> 

Jli cu&W . . . [199, 5 ] (cf. our 6 edition of 

the Asmru-t-tawfyid, Preface, p. 7, and Nicholson’s 
edition of the Tazkiratu-l-Awliya , II, p. 9) 6 = (L 
125, 15 ). 


1 D has instead, as would be expected, the usual 

2 L replaces it by which is one of the variants given by Z h. 

in a footnote of the corresponding page. 

* L has, however, here as well, the more usual 

* L drops in both cases the \j, and replaces the final unusual <jX\ 
by 

5 Zhukovsky’ s. — I feel myself compelled to disagree with the late 
Editor: the particle cannot be used to denote a Nominative case. 

What actually happens is that the author begins the sentence in on© 
construction and changes midway into another construction: the 

sentence beginning should end not as j £\ but as »OaLj> 

xS> y or some such like expression. The beginning of the sentence is 

constructed with a Dative case. That the mistake is not that of a copyist 
(as supposed by Nicholson (v. note 6 on this page), who says that 
he ‘formerly regarded them as errors of the copyist’, but the author’s, 
becomes clear from the way in which later copyists tried to straighten 

the sentence out by omitting the — The reference to the Asraru-t- 

tawhid (which is slightly better as to its style than the Kashfu-l-Mahjub) 
fails to convince me. As regards the Tazkiraiu-l -Awliya, we shall return 
elsewhere to the question of its style and reasons for which, it would 
seem, it was adopted. 

6 In a footnote on the same page, Zh. points out, quite correctly, 

that the first of the examples ( <JjL* ^ gjjj I b ^ <j*Ju £ cuJ&i 

) cbosen by Nicholson (he,) is not quite to the point, 1 j being 
a Dative case used in conjunction with j3jX an impersonal expres- 
sion, meaning ‘to have a longing’, — To make it clear, we may point out 
that j jjT is all through the book used by J u 1 1 a b 1 in the same sense 

as, say, 0*$ is used in ordinary colloquial : JtA* )j jj^\ 

4 to A. his foot gave pain The above cited sentence from the Tagfciratu-l- 
Awliyd could, in consequence, be roughly translated as : ‘In Ahmad there 
was a longing, etc. * 
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The same particle l_, occurs in combinations already 
preceded by a preposition in the following instances : 

' jj i sb, j' [31 > ib] = (L 21, i). 1 2 * 

b.^ tfb. 3' [92, 15] = (L, 67, 7) 2; [452, s] = (L 272, 2 a).s 
U Jf. [390, 16] = (L 235, 21)4 
b JH j! [392, u] = (L 236, is).® 

W rflj. j' [441, 7 ] = (L 248, »-io).e 
b Aj'jbt *b. j' [436, is] == (L 293, is) J 
b u-U <*b* orb. 3' [437, i] = (L 293, is).s 
'j Jjyw* j JaIT jl [148, is]. Cf. Browne, ox. 434, onr 9 
editions of the Asraru-t-tawlyid, p. 91 ( W 3 )> Hdlat-u - 

Sukhanan , Preface, p. 5; N i c h o 1 s on, l. c . ; the British 
Museum Ms. Or. 249, 10 where on fol. 6 there occurs the 
expression )j j; j\j£. 3I, and in Fir daws i ? s Yusif- 

» u-ZaliJcha (ed. by Eth 6 , Oxford, 1908), for instance, 
verse 965 : \j ^ ^ 3 ! . The same phenomenon occurs 

in the Iranian dialect of Sada (see my 9 'Materials for the 
Study of Persian Dialects 5 , 11 * * II. 15 , 19 and 21, 37 ) = (L 
95, i4).u 

Whenever a word having a ya-i vafydat appended to it is syn» 
tactically connected with the following word {not an adjective)^ 
the izafa is dropped. 14 


1 I has naturally t£j jb 

2 L has not 0 ^ j j\ but simply ^ ^ jj> 

* InL; 3 L 4 Ini ^ is dropped* 

6 I drops th© lj. 6 v. preceding note. 7 * v. note 5, 

8 v. note 5. 0 Zhukovsky’s. 

10 The Ms. bears no title and the name of the author is not mentioned. 
It contains the biographies of Abu-Sa%d b . Abl-l~Khayr and of Abu -l- 

Hasan Kharaqanl. 

11 In Russian, and, so far, not yet translated. „ ■ 

12 I has this passage in the following form: <3h*JU f 

jM uU Jfr j 

13 The italics are Zhukovsky’s not mine. 

14: That peculiarity does not belong to the Kashfu-UMahjub or its 

Vienna Ms., but is a peculiarity of the Persian language at large: how 
an unaccentuated yd could be followed in Persian by an izafa , I cannot 
imagine. I, therefore, omit the several lines of examples cited by 

Zhukovsky in this place and proceed with the next paragraph of his 
Introduction. 
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The very frequent use of the Dative ease in lj, mostly 
indicating an aim, where in more modern language preference is 
given to the prepositions : ^ etc.: 

\r -Jkg \J\ 4 * Cf) [ 36 , 4] 4 all that I said in order to ... ’ 
= (L 22, 12 - 18 ) 1 ; 

g 1 yT j* Jk-g &} [ 5 , 20] 4 this book I compiled so that 

. . . 5 = (L 5 , 3 ) 2 " 

V \ yT dJ [53, is] 4 in the hope that . . . ’ = (L 35, 7). s 
g \j J** oT ^ [66, ie] ‘in that sense that ...’== (L 43, 8 )> 
o** **j) (Ju <J yj* ja lJjj** exj) [132, 14] ‘of these 

ten imams known in the ta$avvuf, one was he ’ 
= (L 85, 8-9).6 

^ <JW *1 oW jo j» [157 , 9 ] for the 

honour of Islam, and the saving of bodies and the 
satisfaction of God, exalted be He ... 9 = (L 100, 19 - 20 ). 0 

Arabic magdars and participles, whether used singly or in 
combination with Persian auxiliary verbs, demand an oblique 
case: 

j* j* ** ciW j [42, 3 ] = (L 27, 16 - 17). 7 
\jj £tsu £ j [190, 10 ] = (L 120, 8).® 


1 1* has l* uT j» 4 ^ 

2 L drops and replaces If by g 9 thus: g 1 yT &\ £a, 

3 L adds a g before l", thus : i" 1 yT jlA 

4 Here L fully coincides with the Edition. 

5 The same in L with the exception of the verb at the end, which is 

here, instead of o j» — cm j . 

6 L replaces by but has preserved the l j , thus: ^ jl 

1 j jj <j;i > j j \fs cA4 j y* • 

7 Hie which is essential in the example is preserved in L, but 
the sentence appears here in a slightly modified form: jU* oiW cu-J j 

M V j*- . 

8 L has Ijjl instead of l jj 9 but otherwise coincides with Zh.’s 

■V.V'V V'./ J‘- J. ..V : 

quotation, but his own text has ajjh&a (with vocalization as indicated) 

which would seem to point not to the well-known city of Bayza, but 
to some other locality of the name of Bayzavard. Z h . , however, corrects 

it later in his list of misprints into > j 
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Jl j>*l j* J»- Jai>» j j \j ys>lk »Xi Jai>- ^ jT 

jr b OH C499, 17 ] = (L 300, 10 - 17 ).- 
b j Jij j i-J&iJa. oUlA» y> [63, 10 ] = (L41, 

©).2 

jA Ij jp- (33, 5 ] = (L 21, 20 ). 

b J*T Jf- o U^JO J* XjiJc* 4*7 [104, 14 ] s=s (L 08, 
is). 1 2 3 4 * 6 7 

oA>ij j .ai^y ojT j ju* j ^ xj jc# [190, 4 ] 

= (L 120, 4-s)A 

■ a jp \j % j>> [186, is] = (L 118, 3 - 4 ).^ 

x5~ b Lj\ jj ja [304, 5 ] = (L 186, 9 - 10 ). 

Along with it and even in connection with the same words, 
we meet with prepositional constructions, for instance, jc* with 
j» and 4> : 

[105, 9 ] = (L 69, 7 ),® 

[125, 2 ] = (L 80, 17 ), 

[190, 7 ] = (L 120, 6), 

[542, 20 ] = (L 326, 0 ), etc. 

A similar construction, where the oblique case is governed 
by a Persian word having the meaning of an Arabic participle 
is also met with : — 

CAT y«A> , . . . 1j**1 i-Aspa*” j» [7, 17 ] = (L 6, 0 ). 

• a*T .... I j > j j» [10, 3 ] = (L 7, is)J 

* An extremely curious use of the combination Ob' with a 
view to avoid repeating the same word: 

1 L inserts Ail between ®x* and y f Jf before J*j f but otherwise 
coincides in wording with the text of the Edition. 

2 Jj only differs by adding to 

s L omits J*** 

4 L has XJ <sj£* 9 but has instead of l^j. 

6 L has the more modem instead of 

6 The Edition has ol&J j 9 but L has ol&J A. 

7 L coincides with the Edition, except that it has j x»T instead of 
the final »x»T. 
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uCT ub' , . . . . cJCi uU ij [487, i4] = (L 293, n). 1 
< dij j'j' j , , ( , £ x> uLa iJ j* [491, s] « (L 295, 14 - 
16).2 

Comparative and superlative degrees formed from nouns : 

<S3 J ®3 = (-^ ^*^5 8-i).^ 

ju [59, 2 ] = (L 38, 15). 4 
fXX fj* y j\ [104, 8] = (L 68, 11 ). 
ol»’j j* [318, is j = (I* 194, is). 

Jbfc [260, is] = (L 162, is).* 

In the compound verb jwb ^ y "to love, to like, to be 
fond of 2 very often stands in the comparative degree : 

[466, 7 ] = (L 281, s). 

[515, s] = (L 310, 15 ). 

[546, 1 ] = (L 328, s). 

Degrees of comparison in nouns have been observed by 
us 6 in ordinary modem speech as well, e.g. c-J J y Ob' Cr'* 
Cf. Browne o.c., 434, Nicholson o.c., II. 9, and in the 
Asraru-t-tawMd, 468, 10 : Jxj> 

1 L has, naturally, in both cases, j£»T, and replaces 0^ j' by the 
more intelligible Ok** 

2 Here the expression O' j' has been preserved even in L. 


3 L has only, instead of j - J <i , which offers a 

second example of the comparative degree formed from noun <J y-tJj 
being a noun derived from the adjective . Here I may add that 

in Persian there does not exist such a strict distinction between nouns 
and adjectives, as we are used to see in Latin and Greek and in the 
Homan and some Germanic languages. 

4 The Edition has a y^ \Sjjy Ob-ji J** y 

{with a variant given in the footnotes but L has: ^ j 

iS'jjj* ycu-ji, which gives more sense and 

is more in accordance with the general theme of the chapter. 

3 Obr'i is, in my opinion, good Persian, the more so as it is 

here a mere translation of the well-known Arabic saying ascribed to the 
• ^ y » ^ ^ a y ^ * * t 

Prophet \ i3 j jug ^ jup ' 

« They are very common, both in modem speech and print, cf. also 
note 3 on this page. 


1942] KASBOm-L-lttAHJOB OB' ABff-L-HASAN ‘All AX.-J TCL£b1 335 

The comparative degree (even in its Arabic form) is con- 
structed, as is generally usual, with *£, for instance: 

[21, 6] = (L 14, s).i 
[24, #] = (L 16, e).2 
[453, is] = (L 273, ia).s 

But there are cases where it occurs also with a simple iedfa : 
fj* *+ Jj# [109, s] = (L 71, 7)4 

oT ]p\ £320, 10 ] = (L 195, la) .« 

The final o and a in words taking the comparative degree 
are dropped before the comparative degree termination : 

J*' [21, s; 243, u; 521, a] = (L 14, 2 ; 152, 15 ; 314, 21 ).® 
jdL [77, 15] = (L 50, 8)7 
J, [288, s] = (L 177, 22 ) .* 

[397, 17 ] = (L 240, s). 

jwji passim, although the full form is used as well ; 
jTcu*. [453, is] = (L 273, le). 

[468, is] = (L 282, 19 ). 

One cannot pass under silence the incomprehensible addition 
of the preposition 4 to adjectives used as adverbs : 


1 The Edition has : S 3** J* < 5 **^ <-£>>’ 0*3 J 

■y whilst in L the passage runs: j* 0*3 j 

vjw '^^4. ^fp ■; y by ob^ * 

2 Edition: JaS S L: Jo* \ 

3 The passage runs: ic-j) J*~ y 9 Jsi oaT xp J|*« j 

jfcbJU 3I ; in L the pious formula is omitted and m 

substituted for 

4 Xi, however, has jt 

6 L has, however, * ^ 6^ O'}* 

d in all these cases L has ye***. 

7 The Edition has: JLLlij jui _/ j, whilst the wording in 

i is: «A»ju£ y . 3 *. Py** j * 
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Ijw owl' jU- /ij ,,,, *>*» b J*-./* k* [241, 

15] 1 = (L 16, u). a 

«x3 J j j [303, is] = (L 186, 5 ). 8 ^ 

>f »jKit JUj [418, 13 ] = (L 252, 17 ) * 
v >-b [452, 11 ] = (L 273, e).& 

Tii© Adverb in a sentence is often placed anywhere : 
isJCfi* P52, s] = (L — ). 2 * 4 * 6 

The frequent use of verbal nouns (= the Infini- 
tivus apocopatus) 7 8 and abstract nouns derived from 
the Past Participle 8 : 

w*T [ 12 , 5] ss (P, 9 , 1).® 

[18, is] == (L 12, is). 

^ [29, 5 ] = (L 19, 9-io).io 

oili* 5 j* b juil [46, s] = (L 30, 6 - 7 ). 

yt [356, 4 ] =5 (L 215, 21 - 22 ). 
oiT [466, 7 ] = (L 281, s)'.» 


1 An obvious misprint: the sentence occurs [24, 14 * 16 ]. It runs 

there as follows: b <3&“ j* j , , . . ^ 3 *^ c — \ j Jp« 15 / 14 

2 L has the same except that in both cases there stands cu*Jjw <j\»\ 
I must add here that, although is an adjective, b~ itself is a 
noun, and becomes an adjective only by the addition of the preposition 4» 

(or a prefix, as it may be). This example, therefore, does not answer 
the purpose. 

® L has also which is strange, but must be attributed 

to the Persian illiteracy of the author (of which we shall speak later) and 
to the mechanical copying of the text by the successive scribes, whose 
Persian, probably, was of the same kind as that of the author’s. 

4 L has ijKib 

6 See note 2 on this page. 

8 L has not got a part of the sentence, the copyist having jumped 
over a phrase beginning 4^1 ^ to another beginning jT u ^ e 

7 Which is in reality the stem of the Past Tense. 

8 By means of a yd-yi masdctr. 

2 L has, however, 
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jJ jiTl J [466, u] = (L 281, e)i 
[477, s] = (L 287, 17 ).* 


[147, is] = (L 95, 2 ). 

JVj [14:7, 17; 390, is] = (L 94, 4 ; 235, 2 s ). 1 2 * 4 5 6 7 8 
^liUr [254, 1 ] = (L 258, 20 ). 

S*js- j e [419, is; 420, 1 , 2 ] = (L 253, 10 - 11 ; 253, 11 , 12 ), 

Pronominal suffixes are added to nouns ending in a long 
vowel directly, without the usual connecting yd ; 

[145, 1 ©] =s (L 93, is). 4 
[209, 16] = ( L 132, 4).e 


They occur in a similar combination with the conjunction l" : 
j\r [466, is] e = (L— )7 

In two of the Mss. used for the Edition there occurs an 
example of the particle \ j admitted after a pronominal suffix ; 

\ j & ail t jj [266, is] 8 = (L 166, 

12 ). 9 10 

Examples of a pleonastic use of pronominal suffixes occur in 
the following phrases : e^J ja Jr $ J * V S 

[27, is] = (L 18, 9 - 10 ). 


A Lm ji ^ 


JA 


J 




3^ S a^-I 




[102, 16] = (L 67, 15-16).!® 


1 L lias aT . ' 

2 L has djf o-ih, as also given in Edition as a variant occurring 
in another of the Mss. used by Zh. instead of oAb>. 

8 L has in the first instance j (which is also given as a variant 
in the Edition) j but in the second instance 

4 L has I may add that would be good colloquial 

Persian in modern speech. 

5 L has jjh v, t for the rest, the preceding note. 

6 The numeration in Zh. Introduction is not correct: the words 
occur in ( 466 , 3-4). 

7 In L the words A*Ajf ' j ^plf are altogether omitted. 

8 Thus in the footnote, as variant, the test of the Edition has, 
however, no rd after jliA’t 

9 L most unexpectedly has 1 j uliA'b jfl 

10 L has and j> instead of Ail. 
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Here we must not omit mentioning the use of JT 
instead of the simple jCa : 

xil &JT Js>$ c-^x ^ c>lf* j [234, s] = (Li 147, 17 ).^ 
u* jlL* df j Ja [443, 2 ] = (L 263, is). 1 2 * 

It is very characteristical that the subject, when in Plural, 
and the predicate, whenever the latter consists of a noun with a 
verbum sub stanti vum, are made to agree : 

X xil ul'T Jat [19, 19 ] = (L 13, a). 

Jf xil oVi Qodju #1 [20, 7 ] = (L 13, 14 ).^ 

X JCjVI jU [42, 12 ] asr(Ii 28, 2 ). 

^ibac U [92, 12 ] = (L 61, s). 4 * 6 7 8 * 10 

J&jdi j* j jX [164, sj ss5 (Ij 104, 22 ). 

xi\ jX S & T [256, is] = (L 160, is).5 

xiU / U J ^ [279, 19 ] » (L 173, i»).« 

xsrju-j Olsd [288, 10] « (L 178, 4 ).’ . 

sful*! [307, e] = (L 187, 2s) .8 

j xil . # ulX [397, 17 - 18 ] «■ (L 240,. 

8-4)v 'h ' 

xJSft J ^ .L, J. V gt [ 415 > 4 1 = ( L 250, 17).® 

XJ\T r y Cfl [536, 18 ] = (L 322, ai).io 


1 L has which in my opinion (the final yd being a yd-yi 

vafidat) is equivalent to «Jf . 

2 In L the cX is simply omitted. 

8 L has, on the contrary : Oil jT ^Iju W. 

4 L has which changes the sense, but does not change the 

construction. 

6 L same, but the spelling is xd Xll’T. 

6 L same, but the spelling is X‘J uld ^ 

7 L has another wording, which, however, does not affect either sense 
or construction: Xil Olfx^j olid. 

8 Here, however, L has the more usual xi j£»l*T. 

fi L same, but the auxiliary verb is written separately ; xi Jfe. 

10 L has *jJ* instead of ^ y. 
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(6) In verbs s 

The particle of continuity ^ is often placed in the sentence 
anywhere, sometimes very far from the verbal form to which it 
belongs : 

^ jt * jprj <s [33, 15] =s (L 22, s). 1 2 3 4 5 

I oJUU [ 73, is] - (L 47, «).* 

f*/ rfj 3' Jv.cc [193, is] = (L 122, 8 ).» 

uL:^ \jj [248, 5] = (L 155, n).* 
xS ulj (jjC tj [253, 17 ] = (L 158, is). e 

xiLj uU c? [254, i] = (L 158, 20 ). 6 * 

% oiT or [264, s] = (L 164, 22). 7 

The particle ^ Is equally used with the Imperative, the 
Future, the Perfect Tense and the Pluperfect : 

C&?iS [76, 5 ] sst (L 49, 10 ). 8 * * * 12 * 

jC* 0 ^ [283, 5] = (L 175, io).» 

[268, 13 ] = (L 147, 17). 1 ® 

±j> [301, 10 ] = (L 185, 5).u 

[408, 0 ] = (L 246, is).** 

Jtoj. 03 o- [536, 12 ] = (L 322, 11 )?* 

With the Pluperfect even the yd-yi liilcdyat is used: 
tPj». **$ isjr [57, s] = (L — ). 14 
oy JL* [460, is] a (L 277, is).** 


1 L has syrj JJ* 

2 L, however, has instead : jO> J fX 

3 L lias c-li» i£j 3^ JV.* 

4 L has xJi^ ohjllj-j, 

5 L has the particle prefixed to the verbal form: XJl5C*. 

3 In. L the text is slightly corrupt: J# O^J* 

8 L omits the 4 ^. 

0 see the preceding footnote. 

10 see the preceding footnotes. 

3-1 L has exactly the same wording, and I cannot see how it could have 

been expressed otherwise. 

12 L has 4 /. 1 .'--r-'-V'. = ■ 

14 L omits the whole sentence here quoted. 

15 L has tpV crri 



340 


L. S. DTOIN 


[VOL. vm, 


The presence of the particle ^ or ^ does not exclude the 
possibility of using at the same time the ya-yi hikayat 
i«] = (L 49, i7).i 

crv.c/ t 76 > 1J ] = ( L 49 > 17 )- 
[150, s ] = (L 96, 14)2 

[447, s] = (L 269, 19 ). 

t 447 , 4 3 = ( L 269 = 19 )- 1 * 3 * * * * * 9 10 11 12 13 

[511, 2 ] = (L 308, 1 ). 

In verbal forms the particle may stand before the 
negative particle, and, in verbs compounded with prepositions, 
before the preposition: 

[ 12 , «■] = (L 9 , #). 4 
[31, is] = (L 21, s). 
x-, 4 ; ^ [43, is] = (L 28, 17 ). 

[403, 17 ] == (L 244, i).& 

[59, 5 ] = (L 38, i7).e 
c# [248, 6] a (L 155, n).7 

The particles ^ and ^ can stand along with, the particle 

4» ; 8 

^ [7, 20 ] = (L 6, 8). ^ 

[193, 12 ] = (L 122, 4).» 

18 [408, 4] a (L 246, 15 ) ^ 

[475, 10 ] a (L 286, u)M 
[519, 10 ] = (L 313, is). 13 

1 L omits the (j. 2 See the preceding note. 3 See note 1 . 

4 L omits the and changes the verb jfc y> like in one of 

the variants cited in the Edition. 

5 In L the negative particle is omitted. 

6 L omits the & and uses the Past Tense j 1 j?. 

7 L drops the 

8 The sense of it being just the opposite of the particle <s (or ^ ) : 

continuity versus finiteness. 

9 L omits the particle 4> : JhL^. 

10 This is an obvious misprint : the text of the Edition has ^ . 

11 L has 4 j, 

12 L drops the particle * and changes to the 3rd person: 

13 L drops both the particle & and the particle 4> : f jL» # 
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The particle * 9 which sometimes is pronounced j ( j,\L 

[144, 14] = (L 74, is) 1 2 * 4 * * 7 , can be tacked on before a negative particle 
of a verbal form : 

Jt & [222, ii] a (L 139, w).* 

wjS [333, 4] = (L 202, *i).s 

xJ& [407, 8] = (L 246, 4)> 

4s j [417, is] 5 = (Xi 252, s).^ 

[487, 2] = (L 293, a).« 

ays* [545, i] = (L 327, u).? 

The particle 5 occurs before the Infinitive and the Past 

Participle of verbs as well: 

Cwo [71, 95 243, 15 ] sss [L 46, 152, 15 ). 

CfUU [34, 3 ] = (L 22, 10 ] « 

[172, m] = (L 109, i4).» 

[546, 2 ] = (L 328, e]. 

[494, 2 ] = (L 297, e]. 

*2j«j [401, 8] = (L 302, 1 ) (cf. Pirdawsl, Y. & Z. } 886 
and Asrdru44awhid 5 p. 8, Intr.) also in forms con- 
taining the yd-yi fyilcdyaf : 

[282, 17 ] = (L 175, 7 ). 

&j. P82, 17 ] » (L 175, 7 ). 

[417, 14 ] = (L 252, 5 )* 

[511, 1 ] » (L 307, 17 ). 


1 L has simply J*\». 

2 L omits the particle and has simply 

8 L has another verb altogether, without ** : ajUlu. 

4 L has simply XiJ. 

8 3b has only the negative particle. 

• L reverses the order of the two particles, which is equally nn- 
Persian : 4J:« 

7 L has only the negative particle. 

® L omits the particle: <$«&• 

® L omits the particle : J* 
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The negative particle (with the Infinitive also l*) : 

(jjuJU f [47, 20 ] = (L 31, 9). 

1 [48, i] = (L 31, «). 

V [459, 5 ] = (L 276, 22 ). 

CJUTV [466,7] » (L 281, 3 )). 

stands sometimes quite far from the verbal form to which it 
belongs : 

. <1 Vj js- a! £ ^xx [112, 1 ] =5 (L 73, 1 ).^ 

jtJlaL** tr* j. JSp cJ^ j gh 4> jH [115, ll] s= (L 75, 7 ). 2 

>W JW * tfjS [176, 17 ] « (L 111, is). 8 
***** ajT' ^Jip \ j j jU&Jt 4 ,* Jip o»wJ jjJT' [262, 16] = (L 164, 5 ).^ 

(Cf. in the TaWikh-i-Guzida, Gibb Memorial Series XIV, 
1, p. 769* jjjjLi jL- j oh ijp ^ ^ )* 

The omission of the personal termination in all, except one, 
verbs of the same form, standing next to, or near by, each 
other in a sentence (v» Short grammar of Modem Persian by 
Salemann & Zhukovsky, p* 44,6 and .cf. Nichol- 
son, ox., II, 10). 

The examples of such omission are ever so many : 

j {J i\m 3 V 1 j [65, 15 ] — 5 . : (Ii 42, 

13 - 14 )* 

& j*. j [77, is] = (L 50, 10 -u ). 6 

cu*2j" jf : - y * m „ # j [93, l©] 

sss (L 62, * 2 ). 7 

1 L has ^xX <3^j^ Ij J?- & . * . * 

2 L has ^ instead of but otherwise its wording 

fully coincides with that of the Edition. 

3 L fully coincides with the Edition, except the spelling of the initial 
which is spelt in the usual manner, 

4 L fully coincides with the Edition, except that ^Sc^Jb is written 
in one word, and o-2 in two. 

5 Quoted from the Russian edition of 1890, which is a translation 
by the joint authors themselves of ‘Persische Grammatik mit Litteratur, 
Ohrestomathie und Glossar’, von Carl Salemann und Valentin 
Shukovski, Porta ling u a ruin orientalium, Berlin, 1889, 
8° min. Unfortunately, I have not got to hand that little book to give 
the parallel quotation from the original. 

0 L has £&-\x\ 

7 L has all in ordinary Plural: XZkp « xj** < xxZ]^ j . 
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iJL^ crj 49 J J A3 <CjI 4 ^ j o^Ol^ [218, ^i ;:== ^ 

(L 137, 6 *e).i 

cuiT jl j {>f <j [227 , 13] = (L 143, 10) 2 

4 ~~*? ^**3 j 3 ^ o^*l' [240, . 10 ] ® 

= (L 151, 13-14). 4 

A*.a 5^ OAklA*'; ] j T j A *8,2 jf* ult\*i ! OJUbl^- 41?^ j [252, .18] 

= (L 158, 3-4).5 

•cAU j*- o*A , »- jf jl ^ j *jl j ^ 4 ZA[>j< 'jsy *‘j o^.f-*’ (j* [300, 

is] = (L 184, is). 

4J f ^ *> JC*ii [303, 5] = (L 185, 

20 -2l). 

®o*l jl o^oi <jl& j&> j cil j a*^ &j i.mj ® jT~ ijt [304, io] ps (L 186, 
12). 6 

• • . • j ®4 •wj'. , , j 4!A.ar , , , , j ALAI 4 L*j OJikl^ jt jJjplT 

0 « jaa , , . , j «aa [312, 13 ] = (L 191, 6 - 7 ). 

of f V Jf U^L jfef [333, 9 ] = (L 203, 1 - 2 ).? 

o/jl*: . . . [333, u] = (L203 4 - 5 ).® 

a*U 3 I 4 ^ 3 * j ^aA [354, io] = (L 215, 5 -o ). 9 
i£^ (£X$ jjfi c^tri ^6tis o [413, 11 ] ^ (L 249, is). 4 ® 
aojT" < 3^,4 j JU o\~* j ^ViojT u \*4 oUU® 3 ^ (j [484, 17 ] = 
(L 291, si ). 44 

.JUi j X\ ALkf [517, 14] = (L 312, 14).*2 

1 L has a 3 after ojJ^y. 

2 L has jl. 

3 An obvious misprint: the sentence occurs [241, 10-11]. 

4 L has in Singular wH^ and (instead of oA J . 

5 L has the last verb in the usual form o3 cif. 

6 L has at the beginning uLiO instead of oT. 

7 L has oA oj"* instead of ol^’ ^l\ 

8 L omits even the o3 after 

9 L has A’l® jl. 

10 L has 

11 L has ^ oV instead of the final ^5*** 

12 |3 haS A‘l 8 At A« :';;V , .: A- 1,:,; - ' 

13 
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^gAo .... yj> jAj* [525, 14 ] (-^ 31*7} 18 )*^ 

Oj£ .... j .>* „/ r .... J a 6 c~^jf [535, 13] = 

(L 322, 8 ).® 

An unusual way of expressing the Subjunctive Mood by 
forms of the Past Tense with a final yd tacked on 1 2 3 (of. our 4 
edition of the Asraru-t-tawhid , Introduction, p. 7)5 (there also 
occurs in a passage, if it is not a mere error made by the copyist 
of the V. Ms., that, instead of the Subjunctive Mood, as would 
be expected, simple Future Tense is used) : 

a y Judy. .... .... o* [ 298 > 1? ] = ( L m > 14 * )- e 

^jyC* j j* & *iilA>' \£y*z [62, 12 - 13 ] = (L 61, 5 ).^ 

.... 3 tfJiJt .... j Jsi .... S* u^Li 

^Xjo j*.» .... 3 .... j [ 105 , 10—13] 2=5 (L 69 , 

8-10 ). 8 9 

<S>f j*j l" oiU JaI [149, 6] = (L 96, 1 ). 

y ib Js[a> i y>- j tjg 2>y c uw y* [242, 

i] = (L 151, 21 ). 

^ o as v j^v p 71 > *] = ( L i*»» *)• 

lj ^utL, V yA [271, 9 ] = (L 169, o). 

^juT yuy u -Ciljl [310, 1 ] = (L 189, ic).® 


1 L has instead of jy^y, and c£A,*A^ instead of <^A>p. 

2 L has instead of it : 5 j Ai*bi^*A ^ J ^ a A»’UjL^b 

Ail fti jle jljJjl * 

. 3 Which seems to be, as far as I can see, a ya-yi (shari-u-) jazd, with the 
ya-yi sharp omitted in the protasis, and the yd-yi jazd preserved in 
the apodosis. 

4 Zhukovsky’s. 

5 My own copy of the Asraru-t-tawhid being irretrievably lost, and 

copies of it being unavailable in the Calcutta libraries, I am unable to say 
to what this quotation refers. It may be added, by the way, that 

a reprint of Zhukovsky’s Edition has been published recently in 
Tehran, but I have not seen it. 

8 The sentence in the Edition runs: 1 j Jl jc ^ ja! y>- JLl y*~ Q y~ 

Aal^A j~* j ^ gif. In L, however, the wording is as follows: 

A*a Ik j £-1 l j 4^) jl j© l" ja! j>- JUt y- u which seems to be less 

corrupt than the passage in the Edition. 

^ L has j** & ^ A** ° 

8 -L omits AJUjaU and has all the other verbs of the sentence in. 
Participle form: C-j J3 6 *&/- * y f c dJ*y. 

9 L has &T and aJjuT 
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jjS' l" :> jj [360, 19 ] = (L 218, 10 ). 1 

l- [420, e] = (L 253, i«).a 

<j?aA *L». «jo ^ i y kXs’J [476, e] = (L 287, 4 ), 8 9 10 11 

The yd of "condition and consequence 5 (yd-yi sharUu-jaza) 
used in connection with forms of the Aorist and of the 
ver bum substantivum, and with the 2nd Person of 
the Past Tense (cf. Asrdru-t-tawhid, p. 7 of the Introduction 4 ; 
Browne, o.c p. 435, and Nicholson, ox., pp. 7-8) : 

, m j o*3* jty *-3 j~&i (jg i a JT* (jbsd Cj ^ 

j [17, 12-15) = (L 11, 22 - 12 , i).s 

^a.C; O'J 0 U. 3 I . . a; f\ [78, 2 - 3 ] == (L 50, 11 - 12). 6 

\£j t Jic j jA? C>jPj 4> jf$ 

[115, ll] = (L 75, 7). 7 

O^b* j9~ Oj3? 3^ jjj-JtW ob>\l-l [131, I?] :==: 

(L 84, I8).s 

v^A* • oAfeLi.* jX\ « , . j\«ci dj jA ^C> fj, [13o, l] 

= (L 87, 3 ).® 

^aU A . . . ^u:JA&> . . . jAl f\ [138, 1 ] = (L 89, 2 - 3 ).^ 
^a!L.C t3^ 0*3^ ^a-A:a euSJiA J V [189,3] = (33 119, 13 ). *4 

1 L omits the words jjAjT yV. 

2 L has ^AA*>jr l" 

3 L has : ijii instead of ^jA. 

4 See footnote 5, p. 344. 

5 The text in L seems to have been somewhat corrupted by the 
copyist in his effort to straighten out some of the forms unfamiliar to 

him. It has anyhow, at the beginning: *-i 'juu ubid (jLjT CfJ> 

0 l 3 ^ Jy.j a-nd further: <jX^X t < ^XjS. 

6 L has ^A-lSJ. . 

7 L has (as already pointed out in footnote 2, p. 342. <s*y m JaL-* 

instead of J £J£ 7 instead of jTa and instead of 

' -diA&.jf*./- • 

3 L has j instead of and J£ instead of 

9 L has instead, of (j-d instead of ^aAI, < 5 jU aJ instead of 

t^jLai, and instead^of ^ 5 Ah 

10 L has y and A . 

11 L has , omits <j& and has ^aLJT. 
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jT {\j*:f\[225i, 17 ] = (L 142, s). 1 2 * 

p [231, io] - (L 145, 14)> 
jj> . . . J'k oUj l o* p [259, io] = (L 162, 10 - 11 ). 
ff WT ojj^? ^ [352, io] = (L 213, 22 ). 8 * 10 
oW , . . 6\ Jf€ ff 1 [3/5, 13 - 14 ] = (L 226, 17 -u). 

. . . J ^X;l oW oL-fi>U jfl [3/5, 14 ] = (L 

226, 18 - 19). 4 

jli3 ^ jH j [520, 1 ] = (L 314, 3 ). 5 6 

^JL^I b Zt\ <w*> jX\ cX jto 0 ^ & <£Xi>\i y\er 'fjP? <£jj 3^ J 

[509, 2 ] = (L 306, n).e 

<jl 0 I 5 I 4 ^ jl fAs? . . . jH [o26, 10 ] ^ (L «>1 /, 17 ). 

Jjuj, \j pe j JxX Jfl [134, 7] = (L 86, 12 ). 7 

With the forms of the Aorist there also occurs the yd of 
desire (or 'optative' yd — tec ) (after JjhlS' ) : 

^ gW c$ U [528, 10 ] = (L 318, i7).s 
^Xkj [528, 12 ] = (L 318, 19 ) Q (of. examples from 
the Tazkimtu-l-Aivliyd, Nicholson, ox 10 ). 

Here we may add an example of a similar combination, 
which is, however, hard to explain: 

jX\ 4 .hr j li £ {X* <J\js£. [115, 15 ] = 

(L 75, 9-io).k> 


1 L drops in both cases the final yd, and has JUtU and ceil. 

2 L drops the $ and has simply \£X* j j: . 

8 The text in L coincides in everything with the Edition (except the 
spelling & instead of X), but the 3 {dal) in <£$jf looks suspiciously 
like a j (vdio), which might be explained by the copyist failing to 
understand what he was writing. 

4 L has,<^ju£ instead of &X yt. 

6 L has another wording t otetd ^py jd\. 

6 L has in both cases simply Jui-l . 

7 L drops the superfluous yd in both cases. 

8 L* has (J yx> j * ^4-. Vc; . ;v : > 

® L has j y} j 

10 L drops the initial y * ; has cX o-*U and jJjl 
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A form of the Imperative, made more emphatic by means 
of adding an alif at the end : 

. I JJmA Aa (corresponding to the Arabic ) [227, 17 ] = 

(L 143, i2)A 

The formation of the simple Future By means of the ordinary 
Infinitive, instead of the infinitivus apooopatus: 

CjJtS' j£. \jj [411, 5 ] 5s (li 248, s).^ 


Forms of the Past Tense, wherein the verb u m subs- 
tantivum stands before the Participle, and the negative 
is attached to the former (cf. A short Grammar of Modern 
Persian by Saleman n and Zhukovsky, p; 54). 1 * 3 

j* [30, 4 ] = (L 20, 1 - 2 ). 4 * * * * * 
ofcil jX\ \ jj [399, 11 ] 5 = (L 241, 7 ).® 


The use of apocopated Past Participles : 

jij\ > fV $ [330, a] = (L 201, io).7 

jJj\ yf * fV [330, 4 ] = (L 201, io).* 
^ [501, 9 ] = (L 302, 1 ). 


The use of rare forms — 3rd pers. Plur. of the Aorist and the 
Pluperfect from the verb and imparting to it the meaning 
of ‘to become’, by prefixing to it the particle «-> : 

X y [27, 17 ; 76, 4 ; 261, 11 ; 369, 17 ; 386, 2 ; 452, 13 ] = 

(L 18, 11 ©; 49,9©; 163, 11 ©; 223, is©; 233, 3 ©; 
273 e 10 ). • ’ 

^ [132, 13 ; 194, 7 ; 318, 9 5.417, is] = (L 85, 7 ^; 

122. is 11 ; 194, 15 w ; 252, 3 1 ®). 

[318, 11 ] = (L 194, is).* 3 


1 L has 4i. 2 L has Cr) instead of 

8 v.s. footnote 5, p. 342. 

4 L has : ^ . . . 

6 The original has [499, 11], an obvious misprint. 

6 L has which is also quite un-Persian. 

7 L has in both cases the full Infinitive form. 

8 v. preceding note. Here the final is omitted. 

» L has JCAt. 10 L has a y . 11 L has k 

* 2 L has 18 L has simply X$y. 
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> J: , >U [502, 10 ] = (L 302, ie).* 

o* ^ j [501, s] = (L 302, i). 

The formation of the Passive by means of the verb j j J : 
jJ^b [89, ii] = (L 58, lo). 
cuJ aJuT ciS" [174, 5 ] 2 = (L 110, 9 ). 

In the case of a verb compounded with an Arabic masdar 
it is admissible to complement the latter by a whole sentence : 

csj *jW oy ^ Jy «JI* [286, 15-16] = (L 177, 7). 8 

Finally, we may mention an incomprehensible form bi5% 
which has been preserved by us 4 in the text : 

US" obw y ^ S* m J y jaj [418, 3 ] — 

(L 252, io).s 

(c) In Prepositions and Adverbs. 

Prepositions can be omitted, the examples of such omission, 
are, however, few : 

ail JW 6 [297, 9 ] = (L 182, is). 

The Preposition j is very often accompanied by the 
complementary Preposition (cf. Browne, o.c., 439): 

jSjT ^ 4 [4, 7 , 8 - 9 ; 126. 15 ; 168,7 2 ; 225, 3 ; 365, 9 , is; 

418, 9] = (L 4, B , e 8; 81, is ; 106, 22 *; 141, 12 ; 221, 3 , 
7 ; 252,14). 


1 L omits i . 

2 The original has [184, 5], which is an obvious misprint. 

3 In L the wording is: «jV < 3 j$ tAU. 

4 Zhukovsky. ' 

B L has ijXZJtf, which does not make the matter clearer. That 

latter form is also recorded by Zh. as a variant in a. footnote on the respec- 
tive page. Out of curiosity, I looked up the passage in the Samarqand 

edition (p. 391, 8-9), where, however, no form of the verb us.aS' is found, 

and where the text runs : aL. Jcjd ^ Si J S * J j£-; jj* j* 

^ & ib ** y kj^ J , 

6 I find it good Persian and, I think, the addition of any preposition 
where place, not direction is meant, would have made it unidiomatie. 

7 The original has [165, 2], an obvious misprint. 

8 In L 4, 6 the copyist has jumped over a. whole line and added 
it afterwards in the margin. Tiiat marginal addition has, however, 
J&T j. 

9 L has & T \ j. $0 
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But also : 

£;T j [225, s; 327, 5 ] = (L 141, is; 199, is). 

With the Arabic after, the Preposition j\ is, on the 

contrary, placed before and an izafa is used to connect that 
combination with what follows (by analogy with the Persian 

a-; j' )'• 

uT j* jl [144, 9 ; 212, 12 ; 418, is; 494, 4 ] = (L 92, is; 133, 
is ;i 252,’ 20 ; 297, 72 ). 

(&T) JjT .u 3 ! [81, 10 ; 82, 19 ; 99, 11 ; 175, 1 ; 339, is; 383, 

is; 546, 5 ] = (L 52, 19 3; 54 , 1 3 ; 65, 12 ; 110, is; 206, 
15; 4 231, 14 ; 328, 9 ). 

Crf a* j\ [325, 1 ] = (L 198, is). 

The Adverb jl again used as a Preposition (cf. Nichol- 
son, o.c., 13): 

jJ*y. tfW- jl [207, 1 ] = (L 130, s).s 

x.T Us jl [344, 9 ] = (L 209, »).« 

yj y ij"[ jl oU [484, ic] “ (L 291, 20 ).^ 

The Preposition l with, used in the meaning of * to, in : 

jjJi U Jf jy l [77, 2 ] = (L 49, 20 ). 8 
; P j-AAa l (.O.T [251, 15 - 16 ] = (L 157, is).9 

f jj > l [374, s] = (L 225, za).™ 

U» l jl [389, is] = (L 235, »).w 
5 j«u l [461, ig] = 5 = (Xj 278, 10).12 


I L has I 2 * L has 3 !* 

3 L omits 4 * L has ^ jl 

6 L has hero (I should say, correctly, from the point of view of 

Standard Persian) cA.jp* e$W. jl : in this case the verb denotes 
action, and direction is implied by it, whilst in the case discussed . 

above (p. 348, footnote 6), the verb denotes s t a t o , and place is meant. 1 

: 6 7 L has Ud» X»J jl 9 cf. preceding note. 

7 L has instead of jT jl. 8 L has 

9 L has 10 L has ^ ojhU* ^ jJs j . 

II L has, of course, Ay . 12 L has ^ j* . 
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A yd of indefiniteness (yd-yi vahdat) is admissible in connec- 
tion with an Adjective used adverbially : 

oij* «-A i£jj j. [109, 5-e] = (L 71, s). 1 

. . sjc % * *. 

Here we may record some archaic or rare words and 
combinations, which may be useful from the point of view of 
Persian lexicography. They are as follows : 

jlJ jjjT to express a wish, to wish : 

V 1 3 4 ^ yj [103, 2 ] = (L 104, 4).2 

o$f jjjT to excite somebody' s desire , something (Nomin. 
case) to he wished hy somebody (Bat. case): 
yj b jP cr) [238, 14 ] = (L 149, 23 ). 

\jj xS yj JjT [239, 5 ] = (L 150, 5 ).* 

For further examples of such a construction, see Asrdru4~ 
tawfyid 89, 9 , u; Tazkiraiu-LAwliyd , Nicholson’s edition, 
I, 109, 17 ; II, 11 (v.s. p. 330, footnote 6), and also the old 
British Museum Ms. Or. 249, dated 698 A.H., tf. 
7 r , 10 ; 8 V , 5, 6. 

o\, d\Jf, easily obtainable , easily found [399, 4 } = (L 241, 

2 ). 

OaiUfe'T, to inform , to let know [224, 7 ] = (t 141, 2 ). 

0a-AJ, to burst [121, . 10 ; 403, is] = (L 78, is; 243, 21 ). 

jX x receptive to Islam [506, 14 ] = (L 305, 4 ). 

jlj jui in the meaning of a -promising person, on whom one 
can rely : 

c-** JtjsxA j jCi \j jX j* [215, 7 ] = (L 135. 8 - 9 ). 

JXjX\ sad , sorrowful [59, 11 ; 139, 4 ] = (L 38, 21 *; 89, 
16 5 ). 


1 L has an entirely different wording : cuidST l j* oT y j 

2 L has jjjX . 

3 L coincides with the Edition, except the spelling of ^jT. 

4 L has OlT * jjj’l. 

8 L has 1 : : ■ 
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jj\ faith, confidence [143, 2 ; 374, 1 ] = (L 92, 3 ; 225, 
20 i). 

oAU j j jVfaith and affirnuttion [146, s] = (L 94, 4 ). 2 
Sj possibility, power [202, 9 ] = (L 127, 12 ). 1 2 3 

(from o a j ) cutting , cutting off [261, 15 ] = (L 163, 
14 ). 4 The root has been preserved up to our days 
in Iranian dialects, see my 5 'Materials for the Study? of 
Persian Dialects ’, I and II s . v . jA j „ 

sinful (in combination with the verbs « u^jf and 
): [74, is; 75, 1 ; 537, 35 ; 538, 4 ] = (L 48, 11 , 13 ; 
323, 7 , 12 ). 

rubbing, touching: [509, 2 ] = (L 306, 10 ). 6 
(Imper. jLj ) to rub , to touch: [263, is; 415, 4 ; 509, 

9 , 10 ; 519, 5 , 10 , 13 ; 530, 3 ] = (L 164, 17 ; 250, 17 ; 306, 
15 , 16 ; 313, 14 , 7 is; 314, 1 ; 319, 13 ). 
oaj'i to disturb, to trouble : [373, 7 ] = (L 225, 15 ). 8 
Cjutfos y to become , to come into existence: [311, is; 360, 
19 ] == (L 190, 17 ; 218, 10); 9 

expectation: [127, 12 ; 273, s] = (L 82, s; 10 170, § 10 ). 


wu 





1 L has sjs jjl. It seems to me as if Zh. had misunderstood the 
construction: we have to do here not with compound noun e*£b jjl, 
like in the preceding case, but with the verb Jbib jjl in the 3rd Person 

Sing. It is immaterial, whether in the Present (as L) or in the Past 
(as Edition) Tense. 

2 L has only oAb jj\ } omitting the 

3 L has an entirely different wording (the copyist having probably 
misunderstood the sentence) and has cfj instead of t- 0 ,* 

4 L has JtAjjT. 5 Zhukovsky’s. 

6 L has here, somewhat indistinctly, an Arabic equivalent oA 

and it is obvious that the scribe wrote at first some other, and longer, 
word, then licked it off whilst it was still wet (which accounts for the 
above-mentioned indistinctness or smudge) and wrote on that place the 

word the sin of which he made as long as permissible, still leaving a 
little blank space after the preceding word. 

7 L has instead of . 

3 L has »Ij < 3 * ffj instead of 

*■ L omits here the sentence j-i5" » 3 j> l", which occurs in the Edition , 

10 L has 
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ej.b firmness '■ steadfastness : [187, 15 ] = (L 118, 17 ). 

and j&w contented , satisfied: [10, 2 ; 48, is; 54, 

is; 63, is; 188, 1 ; 503, 7) = (L 7, is; 32, 1 ; 35, 22 ; 41, 7 ; 
118, 20 ; 303, 4). 

content , satisfaction : [220, 10 ] = (L 138, 20 ). 

4 ju sufficient: [315, 1 ; 374, 3 ; 402, 9 ; 423, 15 ; 449, 14 ] = 
(L 192, 14 ; 225, . 21 ; 243, s; 255, is; 271, 11 ). 
to attach, to join: 

jjo [396, is] = (L 239, 14 ). 

ojl^ 1 to commit oneself , to to tto somebody , to 
6c connected with somebody: [300, 10 ] = (L 184, 15 ). 

^ Me oneself 2 : [346, 2 ; 358, 4 ] = (L 210, 7 ; 216, 
22 ). 

2 Me oneseZ/: [131, is: 467, 9 ] *= (L 84, is; 281, 
20 ). 

OjuT to follow, to result: [264, 2 ; 379, 14 ; 498, s-»] = 
(L 164, 21; s 229, 2; 4- 299, t*). 

J-oU. (same meaning): [267, 17 ] = (L 167, 5). 6 
the capital (city) : [110, 14 ] = (L 72, 7 ). 

Jb mockery, jeering: [76, 14 ] = (L 49, 15). 7 
o-ib contempt , disdain: [310, io] = (L 190, 5 ). 

CSU^ to wish, io desire , is constructed with the apoco- 

1 Zhukovsky adds here ‘ and OJL^?r \ which is, of course, an 

impossible form, as the hd-yi huttl can only occur in Arabic words. 
Thinking it to be a misprint in Zh.’s Introduction, I, at first, corrected 

it into <j-L*sr, which could be a variant (or an early Ms. spelling) of 

the above and is also found in dictionaries. Yet, the text of 

the Edition (p. 348, 14), as also L (p. 211, 19) have Jwr, the whole 

sentence being: XJ.5"" jfeSl j jX u^b fi <J*jf & t S Oj? j 

i ■ when I see that a group of wise men deny and reject it\ I, therefore, omit 
the second quotation under this heading. 

2 I must confess that I am at a loss to find anything archaic or 
peculiar about that expression. 

3 L has J^U. 

8 L has a.T J-.W. ■ ' 

6 see note 4. 

7 L has simply oXJ-, omitting jb. 
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pated Infinitive: 

aA bjj [199, 1] = (L 125, is).* 

>f c [203, 12 ] = (L 128, t). 2 
aA jjy, J > J* [460, is] = (L 277, is).® 

y- jl [472, is] = (L 285, 4 ) cf. Fir daws!, 

Yusifu ZaUkkd , v. 866, 1671, and Asmm44mvJ$d, 
285, 10 . 

.juh in the sense of to be able , £0 understand : 

[55, 12 ] = (L 36, io).4 

aaJt ,*jU oUsc? [55, 17 ] = (L 36, is- 19 ). 

>5 Jk 3 J [545, 6] = (L 327, is)f 
tSS'f to devote oneself entirely: [212, 10 ] = (L 133, 

15-16). 

jliU (jl) to take off one's hands , to abstain from some- 
thing , to refuse , is constructed either, in the usual way, 
with the Preposition jl? e.g.: 

[80, 3 ] = (L 51, 20 ). 

[97, 5 ] » (L 64, 1 ). 

[1.56, 1 ] = (L 100, 1 - 2 ). 

[293, ie] = (L 180, 19 ); 

Or with an oblique case, with \j or without ; or with 
an izdfa : 

pU \j J>fV [14, 11 ] = (L 10, e) « 

ijXfXi 7 J ^ [17, 13-14] = (L 11, 22-23). 8 


1 L has, instead of it : oij**. 

2 L has ^ which considerably changes the meaning, $$ ^ j£ 

.beingfa mere Future. . .v;,;': 

s L has: aA y- ja 5 t— Oj^- j, 

4 L has: cAj: A‘l> which seems to be a better reading: in the 
Edition anyhow j is marked with an asterisk. 

5 h has: J (5^i. - 

6 L has : jl Jzf* 1‘ j^ j. 

7 In Zh.’s Introduction: , but in the text of the Edition 

8 L has a slightly different wording : ijXs\x f \ j ^5- j ? 

giving the sentence just the opposite meaning. 
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ijb jl ijaa j jiSj J&) j j' t /a»i [381, a] = (L 229, 
22—230, 1). 1 2 3 

jU Jily j! ^ [391, 2] = (L 236, 2-3). 
ajU [416, e] = (L 251, 8)2 

[42, 5 ^] —— (L 2/, is).*-' 

lj jiiUo-j [71, »] = (L 46, 9 ). 4 
jU- Jy, juiU 0-2 [72, 5 ] = (L 46, 18 - 19). 5 * 
5 0-.3 [243, 15 ] “ (L 152, 15 ).® 

That construction with an izdfa has been noticed in the 
Tazkiratu-l-AwMya by Nicholson, o.c. 18, but he does 
not mention the construction with the oblique case in ! j5 
although examples of it occur there: II, 325, 5 . 

<_->l JijZz hard to find, rare: [166, 9 ] = (L 106, 2 ). 7 8 9 10 11 
Ju, small com: [287, u] = (L 177, 17)8 
j dx\ j to ascribe , to attribute to something: [325 %, 3, 7, 17 ] 
= (L 198, 13 , 0 - 16 , 199, 2 10 ). 

(or a>) j bx\j to understand (or interpret) in the 
sense of : 

SJj oh. f\ [169, 4] = (L 107, w) h 
Jh f>j> 0 j~ [41, 15 ] = (L 27, 11 - 12 ). 


1 L puts 3 ' before in the second instance. 

2 L has j. 

3 L has ciliU but does not otherwise differ from the Edition. 

4 L has t j .)h 

6 The wording in L is different: —b3> 
instead, of jM JLiU, J’s, as in the text of the Edition. 

a L has v Jr^ 3?* 

^ L has: 4lJ u 

8 L has which is also one of the variants given in a footnote in 

the Edition. 

9 Omitted in L. 

10 L has: xS\jf^ jij which is probably a slip of the pen, since the 

copyist has faithfully reproduced the preceding instances occurring in the 
Edition. 

11 L has an unintelligible : & (jU* o\ j jT) j. 
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*)j in the meaning of jij Aj to attack , to cut the way : 

x*jy- fttj gjj' [154, s] = (L 99, i) 1 . 

>. to respect , to maintain , to preserve : 

c^Wj [ 323 , 12] = (L 197 , 18-10) 

(such a construction must have originated under 
the influence of Arabic, where the Proposition Jc 
or J would have been used). 

a rmn of (his) time , a man of prominence: 
[306, 4 ] = (L 187, 0 ) a 

Sjfj the fulfilment of the zakdt ; [405, s] = (L 245, 1). 3 
oAb <jC disrespect) disdain, inattention: [144, is] = 
(L 93 , 5). 

o head-side, top-side (opp. oil ) : 

Cl*« •**%««* (Jp J oU j Si j d>J j, <5t [240, n] sss 

(L 151 , 1-2) A 

greeting, salutation: [466, u] = (L 269 , 14-15). 5 
o :> $ fly* to be prominent , to excel in something : 

.Sy 'ji y* ,fl>\ J f A 6 jA’i [185, s] sas (L 117, 4 ).^ 

<cSx a small part ; something ; a trifle: [137, 12] = 


instead of 


of the Edition, where, in a footnote osf>* is also given as a variant for 
3 L has the Infinitive in its full forms d> fS- 


4 L has : %£j u j t <Jt j y;j «lS j** ^ . ; 

5 L has S jf which the Edition also gives as a variant from 

two different Mss. ■ V: r v- - 

6 L has 6 ' ■vA' 

7 The original has [132, 12], which must be a misprint, as the word is 

found not on p. 132 of the Edition, but on p. 137. L has here: ol* 

‘a broken loaf 5 . 
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isf being a Sufi; professing Sufism, : 

*5 .... *** l 112 ’ 12 1 = ( L 109 > 13 )' 1 2 3 

yp a man of good life : [299, 12 ; 318, 3 ] = (L 184, 5 ; 
194, 11 ). 

{J Sj y yz a good-natured man: [318, 3 ] = (L 194, 11 ). 
o&jtofall, 

xJj V [184, 8] = (L 116, u).* 

«ti [30, 4] = (L 20, i).s 

4 -i captivated , charmed , in love: [170, 14 ] == (L 108, 12 ). 

ef. Nicholson, o.c., II, Pref. 22. 

\J to; in: [123, 7 ; 126, 12 ; 137, 12 ; 151, c; 179, «] = 
(L 79, is; 81, is; 88, is; 4 97, 5 ; 113, 11 &). 
jaJ oi.n J to start talking : [466, 11 ] = (L 281, e). 6 
**f U* fated, predestined : [490, 10 ] = (L 295, 2 ). 

JU perfect as to state , or life [515, 3 ] = (L 310, 15 ). 

is generally given in dictionaries "the building of a 

wall , or of a house . 7 8 Julldbi ( in the Vienna Ms.) 
uses it twice : 

> WjjT [59, 12 ] = (L 38, 22 ) » 

U-d [504, 2 ] = (L 303, 18 ) s 

1 L has kJj*eu instead of which would have been more 

4 o'"diepomtdn the context. 

2 L has : jzJu If. 

3 L has: obi . 

4 L has here: ^ instead of ^ J 9 as in the Edition. 

5 L has ata <3* instead of the ^3 & \j of the Edition. 

6 L has jJ 

7 I find in S t © i n g a s s ‘foundation of a house } ; Anandraj gives 

the meaning: j <>'U and mentions the existence of another 

form of the same word <oV J* \ of which he 8ays: 4>*U jbi y» 

which fully coincides with Stein gass 5 explanation : Z h . must have 
been misled by the somewhat vague meaning of b, if by * dictionaries ’ 
he means some Persian t Farhang\ 

8 L has 0 f jf. 
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But in both cases all the other Mss. have instead of it 
‘cradle’. There arises the question -whether the 

former word was not used by Juttahi in the meaning of 
the latter, which possibility is fully justified by the 
context. 1 

£ used in the sense of £3, : [176, 9 ; 2 461, 2 ] = (L 111, 13 : 3 
277, 23 3 ). 

small : trifling; one only : 

^ fJ 3 [80, 12 ] = (L 52, o).4 
IX jho [127, 4] = (L 82, 1 ). 

used impersonally in the sense ‘to be worth 

while’: 


xSS j\ JsJf *1 / [2, 7 ] = (L 2, i7).« 



1 The question may be left open. 

3 In the original p. 176, 1. 8 

3 L has . 

4 L omits 

5 In the original J3jf stands after JU (not after * 3 ^ j xT, 

as one would have expected, the order followed in Z h . 5 s list being 
alphabetical), the confusion having seemingly arisen through the absence 
of the second sarhash (never used in older Mss. and not used even in our 

days in Persia, except in dictionaries). The word ^ f (with a yd) 

was mistaken for (with an izdfa), in the sense of t hire\ The word 

is, of course, as I would say, un -Persian (see for that my 4 Stray Notes 

on Kabuli Persian’, pp. 83-86 s.v. hard, kardh and kcirdhi, 

is also un-Persian even in two ways : in the first instance it is a case of 
verb splitting’ (as described by me, ibid., p. 28), it being used instead 

of the verb JJud ^ or f * which verb, with a somewhat uncertain 

meaning, does not seem to have even been current in Persia proper. We 
find it in dictionaries, and P. H o rn records it in his * Neupersische Schrift- 
sprache’ (in the 4 Grundriss d. iranischen Philologie, Vol. I, Part 2, p. 742, 
1. 25) with the meaning l neige?i zu, etc.’, i.e. Ho incline , to be inclined ’. 

6 In L the sentence is hopelessly muddled : a:iu j\ 

i.e. ‘ whose name a decent person will not mention ’. The sentence, however, 
could be translated, in my opinion: ‘whose name I am not inclined to 
disclose’ (for such impersonal turns of sentence v.s. -what Zhuko- 
vsky himself has to say s.v. 03 J" jjJ* 
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For the same expression used in a personal form, v. Asrdru4- 
kiwhul 287, 3 and Nafahdhi-l-Uns 319, a 1 2 3 (== Kashfii4-3IaJ}jub, 
301* footnote 36). 2 Cf. also Kashfu4-3£ahjub : 

£ xSS \f \J [409, lo-ii] = (L 247, is) 

(sitting on the floor) cross-legged : [433, 10 ] = 
(L 261, 21 ) 4 ; cf. Asrdru44aivMd 270, is. 

0j \*jjf to tear off , to break off : [396, is] = (L 239, 15 ). 
iSj^n to declare , to decide upon something, to take a 
stand on something : 

<JC 4*U Jj* [22, 8] = (L 15, 1 ) 6 

jjl j <*->1**3 Jj> [22, is] = (li 15, a). 

cUiu o-iCL Jj, vJlU df? [28, 10 ] = (L 18, 19 - 20 ). 6 

jbjC uT Jj j [30. is] = (L 20, 12 ). 7 8 

x,/ Jf [43, 1 ] = (L 28, g).8 

oi57 i _/• >j,c oW <J>. [45, 7 ] = (L 29, is-io). 9 10 11 

J/T oi > J** [52, is] = (L 34, is).i«> 

oT j A> Jjt [71, 7 ] = (L 46, 7-8).n 
' c-'SL Jjt [74, 3 ] = (L 48, i).i2 


1 The original has p. 319, 1. 5 (i.e. of the Nassau Lees 5 
edition), which is a misprint. 

2 The footnote in question gives. a sentence added in one of the 

secondary Mss. used by Zh., which runs as follows: xSl J £ 

[ var, au5" ^ x5o Ojl) i _/T. 

3 Lhas Jt_f. hhhhhf. ; 

4 L lias J_j> C»iS as against iy £~»£j ij" of the 

Edition. 

6 L drops the Preposition. 

0 L lias uQa, iusteadof o- r CU, which is also one of the variants 
given, in the Edition. 

7 Lhas: '.j uT'Jy. 

8 Lhas: ~Uj f JJ" Ui 

9 L drops the Proposition. 

10 L has , instead of J f, which changes entirely both the 
construction and the meaning of the sentence. 

11 The wording in L is different: jT cuvlu J'j j JjW « zmj* j> t" 
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S-^3% 1^1 40J 17] ~ (L 96, 10).^ 

J»jC ^U- jL> [278, 14] = (L 173, *).* 
j»U cJUS"* u/j^* [289, s] =ss (li 178, 12 ). 

*A^jC t^jV j; 3^ J3r. [304, 2 ] = (L 186, f),® 

jlj j^r £~i jj! fJ i [361, 1 ] = (L 218, 11 ). 
i~Jtf a\aj jjJ oj, ^ Jj 5 , [407, 1 ] = (L 246, a). 4 
Cnir ^ Jl jLi-rl [497, 14 ] = (L 299, s). 

Such a construction is also encountered in the old Persian 
commentary on the Qur’an, described by Browne, ox. 

( j/jf jJlSa 507)? although the author of the article does not 

mention it in his description. Numerous examples can be 
found in the Asraru4-Taw%id, e.g. 268, a, ie; 283, 5 . 

jjJi/ to make tell : [466, 1 , 3 ] = (L 280, 20 ;5 281, 1 ). 

A‘L probably: [148, ie] = (L 95, u). 

<jj;U to leave : 

<A*A>h iS ^7 iSJ A i^ A m r M y* V [120,8] = (L 77, 20 ). 6 

oh [121, 12 ] as (L 78, * 15 ). 7 
JCU !j JU [289, 9 ] = (L 178, «).« 
jju jW to destroy , to 2/irou? away : 

*iijW Jj> 3 ^ c-lh [35, 13] 9 = (33 23, 13 - 14 ). 

i 5 ^ j y J^* <Jh 3 ^ uT it [429, 12 ] « 
(L 259, o), u 

In the latter example the words uU J" one would 

be inclined to consider as an explanatory sentence added by 
one of the copyists. Yet the text of the other Mss., where the 

1 In L the wording is slightly different : cAjf Lb mJUju j jAi «_/y» 

2 In L the verb is omitted. 

8 L coincides with the Edition barring slight differences in the 
sequence of the words. 

* L has oi J** instead of oAT. 

5 L has here (in the first case only) : AjT jto7. 

6 L only omits <£j. ^ , 

7 L has jU.C, instead of <3h . 

8 L has 3 ^, instead of <aA*L b 

9 The other Mss. used for the Edition have *zf /. 

10 L has also /A: ; ; A, ; ■ 

11 L omits the words : ^ J 

*4 • ; v L a- ' : V; 'Ta;.:. ; -I; ; 
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words jU j are omitted and the words o^jf 

ret ain ed, do not allow of such an interpretation.-^ Unfortunately 
in the abstracts by Muhammad P a r s a , 2 * 4 the passage in 
question does not occur.’ Anyhow, the verb is formed from 
the Arabic 

J jkJi* one whose mind is occupied : 

JjLi. fX ci/. [20, 3] = (L 13, ii).« 

unexpected , unusual : 

’ j&V [292, i4] = (L 180, 7)A 

cJihtlSS preservation , guarding : [444, 20 ] = (L 268, is). 5 6 
oJihjr j ^ 1 putting down and picking up ’ : [454, 4 ] « 
(L 274, 4). 

oJy. jC benevolence: [148, 5 ] = (L 95, 7 ). 
jo, j^\j to deliver: [265, 13 ] = (L 165, is). 

permanent: [30, 4 ] = (L 20, 2 ). 
ajf >1 remembering , mentioning: [106, 20 , 21 ; 195, 4 ] = 
(L 70, i bis ; 122, 2 s ). 5 
jjl « y to seek , to solicit : 

ju^ju *W ... [20, 10 ] = (L 13, is). 7 Of. in Persian 

dialects: my 8 ‘Materials’, I, II, s.v. (JU-5T . 

Zhukovsky further mentions that ‘Jullabl’s style 
is not free from Arabic expressions’; that he uses ‘Arabic 


1 All the four other Mss. used by Zhukovsky being far younger 
than the Vienna Ms., I do not see any reason, why the interpretation 
proposed by him should be rejected. It only proves that the later copyists 
found in the original (or originals) from which they were copying the 
same unintelligible (or unusual) words together with a good explanation 
thereof, so they retained the latter and dropped the former. As Z h . does 
not give any filiation of the Mss. used by him, one cannot be sure that 
they are not copied, all or some of them, from the Vienna Ms., or its 
prototype, or some intermediate Ms. 

2 author of Faslu-l-Khitdb (described in B i e u *s Catalogue, 
$63), which consists of such abstracts from Jullabi’s work. 

8 L omits <Ja # 

4 !L has l*. r 

5 Written in one word in L, with the izdfa after it marked, 

6 L has in all the three cases dz . 

7 L has sjs 

8 Zhukovsky’s. 

14B 
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j expressions and words attributing to them meanings not current 

in Persian’; that 'through translating literally from Arabic, he 
j introduces expressions foreign to the spirit of the Persian 

I language, 

j Some instances of Arabic expressions, not generally used in 

Persian, are then noted by Zhukovsky , as occurring in the 
I Kashfu-l-Mahjub such as: 

wholly , entirely : [7, 15 ; 221, 12 ] == (L 6, 4 ; 139, 5 ). 

by my life! in truth: [309, e; 351, 2 ] = (L 189, e; 
213, 4 ), 

£ 1 withal ; notwithstanding: [110, s] = (L 72, s). 2 
less often (which is followed by an explanation in. 
A r a b i c of some Arabic expression), 8 
leaves (of a tree ) : [287, 15 ] = (L 177, is). 


OjjU ollii and there is a great difference between : [158, is; 
230, is; 484, 5 ] = (L 101, ie; 145, 4 ; 291, 12 ), 


J 

j 


and the like A 



Zhukovsky finally points out that Jullabi often concludes 
his Persian arguments by a whole sentence in Arabic, which 

generally begins with or a. In most cases it is impossible 


to say, whether these ‘ because 5 and c then ’ belong to the author 
or have been bodily taken with the sentence quoted by him 
from the Arabic source he used for his work. More than a. 


1 The expression is, however, quite current in Persian. 

2 Omitted in L. 

3 The passages enumerated by Zh. in that connection are so numerous,, 
that I abstain from reproducing them, the more so as is quite good 
Persian, and ^ is not seldom used in Persian (mostly in combination 

, V, : ' ; ;C ; V- T ' H : v- 1 >■ O' » t 

with other Arabic expressions, such as \Sj*~ ^ ^ ‘or, in other 

words' , etc.), even in speech. 

4 I omit here the tedious enumeration of passages where these 
expressions are found, as well as that of the passages, where their Iranian 

equivalents All* cjT jujU < A*U J are used by the author of 

the Kashfu-l-Mahjub. I also omit the enumeration of whole Arabic 
expressions and their Persian jjarallels, as noted by Zh,, and of such 
Persian expressions as seemed to him to belong to the same category with 
regard to the construction. 
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score of such instances are enumerated. One case, where oV 

<3* 

has been replaced by its Persian equivalent giljl is quoted: 
[325, 9 ] = (L 198, u).i 

*■.*.'■* 

As already said 1 2 the examples of the peculiarities of 
J u 1 1 a b i ’s language, quoted in the preceding pages, have been 
bodily taken (barring such emendations, as imposed themselves, 
and omission of a few passages that seemed to have no direct 
bearing on the subject) from the part of Zhukovsky’s 
Introduction left untranslated by Sidney J err old. 3 My 
purpose in doing so was twofold: in the first instance to make 
these interesting materials accessible to students of the 
Kashfu4-Mahjub by supplementing Zhukovsky 5 s quotations 
with exact references to page and line of a current Indian edition 
of the work 4 ; in the second instance, to have at my disposal a 
sufficient number of examples, showing the peculiarities of the 
language used by the author of the Kashfu-l-Mahjub , more 
especially such as would point to the local speech of his birth- 
place. In that respect, however, the results proved to be 
somewhat meagre, but not altogether disappointing. In the 
footnotes accompanying my translation of Zhukovsky ’s list 
a few of the more blatant peculiarities attributable to the 
influence of the local speech have been pointedly noted. 
They are, as said, very few, and the gravamen of the case 
does not so much lie with such isolated examples as with the 
general trend of the text characterized by minor details, such 
as the improper 5 use (and position) of particles and prepositions, 
which is analogous with that prevalent in Tajiki (or Kabuli) 
Persian. To this we have to add the immoderate use of causative 
verbs inexistent in Standard Persian, the use of the verb jjul 
as an auxiliary verb, 6 the occasional splitting of verbs. 7 All such 
deviations are recorded by Zhukovsky in his Introduction 
under the term 'peculiarities’, and we have no means to ascertain 
whether he considered them as archaic, but such was probably 
the case. 8 From the moment, however, that I undertook my 


1 L has 2 0.5. pp. 326-327. 

8 v.s. p. 326 and footnotes to the same page. 

4 0 . 5 . note 1 on p. 327. 

5 From the point of view of Standard Persian. 6 v.s. p. 348, 

7 See for that my ‘Stray Notes on Kabuli Persian’, pp. 28-29. 

8 Although his prolonged studies of Iranian dialects and particularly, 

his prolonged stay in Turkestan, when collecting materials for his monu- 
mental work on ‘The Ruins of Old Merv’, may have influenced him, which 
could account for the great circumspection shown by him in defining the 

forms discussed by him as ‘peculiarities’. 
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study of the kind of Persian used at present in Afghanistan, 1 
I came to the firm conclusion that many of these peculiarities, 
usually considered as archaic, are nothing of the sort, and are 
not governed in any way by the factor of time, but belong to a 
certain locality, namely to the large strip of land extending from 
Bukhara and Samarqand to the confines of India, and comprising 
the present day Khorasan 2 3 and Afghanistan. Or, in other 
words, these 'peculiarities’ are geographical, not historical I 
think to have definitely proved elsewhere 8 'the identity of the 
Tajik! language of Bukhara not only with the colloquial language 
of present day Afghanistan, but also with the 'old language of 
Herat 5 , 4 as represented by the peculiarities of the Tcibaqdtu-s- 
-sufiyya of Ansar!. Unfortunately, Khurasan in the wider sense 
of the term 5 was always, and quite correctly so, considered to be 
'the cradle of Persian literature 5 , so that whatever peculiarities 
were found in the earlier works of Persian writers hailing from 
Khorasan, they were considered as natural idioms of Persian of a 
certain period, whilst, in reality, they were merely part and 
parcel of the local vernacular of all periods. In poetry such 
peculiarities 6 became less apparent owing to a certain rigidity 
in the versified sentence. They were also liable to be considered 
as instances of poetic licence, and as such to be discounted. 

In the earlier periods (to which belong the Kashfu-l-MahjiLb 
and its author) the intercourse between the parts of Iran com* 
prised in the limits of present day Afghanistan and Persia proper 
was less hampered than it became since the influx of the Central 
Asian Turcs who, conquered India and the adjoining parts of 
Iran in the XVI c. A.D. and founded their independent empire, 
which became known as the Empire of the Great Moghuls. 
The influence of Central Asia with regard to language became 
paramount in the countries under their sway, and the Persian of 
Persia proper ceased to a great extent to exert the amount of 
influence it used to wield over the language of those countries. 7 

That state of things explains wdiy the language of the Kashfu - 
4-Mahjub does not display even a greater number of peculiarities 


1 The results of which are expounded in my ‘ Stray Notes on Kabuli 
Persian’. 

2 Previous to the establishment of the independent Durrani dynasty 
(1747 A.D.) in Afghanistan, the western portion of that country belonged 
to Persia and was considered to be a part of Khorasan. 

3 In my ‘Stray Notes on Kabuli Persian’. 

4 W. Ivanow. Tabaqat of Ansari in the Old Language of 
Herat, JRAS,1923. 

5 v.s, note 2. 

6 Except, of course, what regards particles and prepositions, as well 
as isolated words, unusual as far as Standard Persian is concerned. 

7 The language of Afghanistan does not seem however to have become 

entirely crystallized in its present form before the accession to power of 
the Barakzai dynasty in the XIX c. A.D. and the foundation of the 
present day independent Afghan kingdom. 
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akin to the present day language of the mother-country of its 
author. 

Other factors, however, such as Jidldbfs extensive travels 
which also comprised Persia proper, 1 where he had occasion to 
hear Standard Persian spoken on every side 2 must have in- 
fluenced his style. On the other hand, he could hardly have 
been influenced to any appreciable extent whatever by any 
literary productions of his time in Standard Persian, which were 
certainly scarce, if not altogether inexistent, the medium of 
expression being in his time chiefly, if not exclusively, Arabic. 3 

That circumstance fully explains one point, overlooked by 
Zhukovsky in his excursus on the peculiarities of JullabVs 
language, namely the syntactical appearance of the phrase in the 
KasJifu-l-Mahjuh. 

The construction of the sentence in Persian is rather rigid 
as regards the place occupied by the subject and the predicate, 
the former always beginning, and the latter closing the sentence, 
or, in other words, a personal form of the verb indicates the end 
of the sentence and, so to say, plays the role of a full stop. 4 
For the sake of greater emphasis, certain parts of the sentence 


1 The places which he says having visited are mentioned in the 
Kashfu-l-Mahjub in the following passages, as recorded by Zhukovsky 
in his Introduction (pp. 4-5) : 

Mdmrannahr . . Z h. 56 — L 37, 2; Z h. 476 (not 417, as given 
by Z h.) = L 287, 12. 

Amrbaijan . , Z h. 64 = L 41, 14 ; Z h. 535 = L. 322, 2. 

Bastdm . . Z h. 77 = L 50. 

Khurasan . . Z h. 77 = L 50, 5 ; Z h. 191 == L 120, 10 ; Z h. 434 

= L 262, 3. 

Nlshdpur , . Z h. 213 = L 134, 2 (here L has a superfluous 

oif). 

Sarakhs . . Z h. 287 = L 177, u. 

Tus . . Zh. 301 = L 184, 20. 

India .. Z h. 110 = L 72, 8; Z h. 531 = L 320, 12. 

Syria . . Zh. 116 = L 75, 18; Z h. 209 = L 131, 16; Zh. 

300 = L 184, 16 ff ; Z h. 447 = L 270, 8. 

' 7 -\ ? . ■ . •• ... " ' * 


Sarakhs 

Tus 

India 

Syria 


Baghdad 
Khuzistdn 
Fare 

Farghana .. Z h. 301 = L 185, 2. 

Mayhana . . Z h. 301 = L 185, 8. 

Merv .. Z h. 323 = L 197, 20 ; Z h. 524 = L 316, 9. 

Iraq . . . Z h. 449 = L 271, 7. 

Bukhara . . Z h, 460 = L 277, 20. 

Turkestan . . Z h. 531 = L 320, 13. 

2 ■fch® exclusion . of Mdvarannahr , India, Farghana , Merv, 

Bukhara and Turkestan, the other places are either in Persia proper 
itself, or Persia has to be traversed to reach them from Ghazni, 
x 8 "^^6 Latin was in mediaeval Europe, or like Sanskrit still is in 
India the medium of intercourse between pandits from the North and 
their colleagues of the South, with the sole difference that Arabic was 
and is, at the same time, a living language. 

4 That order is not necessarily adhered to in poetry. 


Z h. 191 = L 120, 16. 
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may occasionally be placed after the predicate. That is, however, 
what Julldbl does constantly in the Kashfu4-Mafyjub. A few 
examples may serve to show the trend of his construction: 

J ^ j J 3^ j Z h. 1, 12-is = L 

2, 9.1 

j\jA >Uil 4A*- cs) ^ j* & Z h. 2, s = L* 2, 14* 


^ JT y* j Z h. 2, 6 = Jj 2, 16.^ 

j ^|c j cjl J$T Z h. 2, 11 = L 3, 3. 

J*r j jp «* y X> Xad>- Z h. 2, 14 = Xj 3, 5. 

3^ J -lAlf (jW j AjUww X j^X£. j yA fix j 

Z h. 2, 17-18 = L 3, 7-8. 

Ij bias ja' Ail iSJJ ja*r Z h. 3, 1-2 = Xj 3, 10. 

^ Jl jp-t J£" jo»1 x5~ ^ ju j\ Z h. 3, 2 -s = L 3, n. 

.®. d^jT* j j <jjA ^ Z h. 3, 20 = X/ 3, 23—4, 1 . 


These examples, which could be multiplied, seem to show, if 
anything, a certain influence of Arabic, without, however, strictly 
adhering to the Arabic construction, where the predicate begins 
the sentence and is immediately followed upon by the subject 
(if any). Jullabi’s construction lies between the two, neither 
being strictly Iranian, nor wholly Arabic. i * 3 4 5 

The plan and the scope of the Kashfu-l-Mahjub are specified 
by the author in the introductory part of the work as follows: 


y Oh* ^ Jf tJU 

JJ*J l j* y J bbid /■ O^Ua j ' bLj J <3t«A ' oUIaa,' cJaS"* j 

vt** -* y** j*. ^ j y? j j? 4 j\j&~ s*y? j <31*^ j 

o j*~*\ £jj j u» cii?> U maJ o jk J j oT o«aU j jl J cjW*- 

® 0^ obUW* jl Ajb jLu A 4>dl J 


i Zhukovsky ’s edition, page and line — Lahore edition, page 

and line, see for these abbreviations, pp. 326-327, supra . 

3 In L with a slightly different wording. 

3 L Jj 

4 One must, however, bear in mind that this particular peculiarity 
of J ullabi ’s style has nothing whatever to do with the local speech of 
Ms native place and is shared by him with a great many writers of his 
epoch (and even later epochs), who were accustomed to write mostly in 
Arabic and wrote, as it were, only occasionally in Persian. 

5 Zh. 7 — L. 5;Nieholson J s translation, pp. 6-7. 
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and also: 

1 o^S** ^ yJu* o * m j* i j fj** y j 

The last phrase explains, to a certain extent, the somewhat 
intricate plan of the work, of which Bio chet 1 2 * quite correctly 
says that it consists of two distinct parts. Personally, I am 
inc line d to consider the Kashfu-l-Mahjub as a mere tazhira of 
famous early Sufis similar to (or, rather, the prototype, and one 
of the chief sources, of) such works as 'At far’s Tazkimtu-l - 
-Awliyd or Jaml’s NafaJj,at, z with the sole difference that, as 
opposed to the latter two works, the part in the Kashfu-l~MaJpjub 
dealing with the tenets of Sufiism is very extensive , 4 * and that it 
does not precede, but follows upon the chapters of the book 
concerned with the ‘lifes of saints’ grouped by their various 
categories. The first six chapters 6 of that part as well are 
of a general character. 

The table of contents prefixed by Zhukovsky to his 
edition being a veritable synopsis of the book, we thought it best 
to give it here in its entirety, the more so as none of the 
Indian editions 6 has any table of contents whatever, and in 
Nicholson’s translation the table of contents comprises 
only the headings of the chapters and does not contain the 
titles of their subdivisions. 

That detailed table of contents is as follows : 7 

L 2—8 \ .... . , . . Ui.:~aA 

L 8—14 Yi— u . . . . , , , . 8 olfi ot* 

L 14-22 rr-'n . . . . . . . . 


1 Z h, 1 =L2; Nicholson ’s translation, p. 1 . 

* Catalogue des mannserits persans de la Biblioth&que National©, 
I, 262 ; see for that also Zhukovsky’s Russian Introduction, p. 13, 
note 3. 

8 Both of whom have extensively drawn on the Kashfu-l-Mahjuh 
for the subject matter of their respective tazkiras, as well as several other 
authors of later times, like Dara-Shukuh in his Sajmatu-l- Awliyd 
and Mufti Qhuldm Samar in his Khazinatu-l-Asfi yd. 

4 200 pages in Zhukovsky’s edition (= 120 pages in the Lahore 

ed. of 1342 A.H.-1923 A JL). 

6 78 pages in Zh. {= 50 pages in L.). 

6 The Samarkand edition (v. supra, pp. 316-317) has a detailed table 
of contents, which, although omitting individual names, coincides 
otherwise with the one given by Z h., but as it is even less accessible than 
Zhukovsky’s edition, it need not be taken into account. 

7 The Arabic figures denote the pages of Zhukovsky’s critical 
edition. The accompanying European figures with the letter L indicate the 
corresponding pages of the Lahore lithograph of 1923 (— 1342 A.H.): 
I maintained the former for the sake of completeness, and introduced the 
latter to facilitate reference. 

s In Nicholson ’s translation the Chapters are numbered from I to 
XXV, beginning with the chapter 'On the Affirmation of Knowledge’. 
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L 22-32 

rHf 


L 32-42 

tra-r^ 

♦ ''.#■ 

L 42-44 

U-Ica 


L 44-50 

YA-nA 

V A>' 

L 50-55 

> 

9 

i 



L 50-52 

AV-VA 

L 52-53 

AY - A\ 

L 53-54 

Ar-AY 

L 54-55 

As» - Ar 


L 55-63 \y—\a 


L 55-57 

AA~A<» 

L 57-58 

- AA 

L 58-60 

AY-M 

L 60-62 

^r-Ar 

L 62-63 


L 63-65 

\\~\v 

V- :■*; 

L 65-70 



L 65-66 


Vi : : L 66-67 


L 67-69 


L 69-70 

\*V-Vs> 


L 70-127 r-r-^-v 


, . « . . . : . 4*5^* ;vV 

, . . ;; . 1 uL> *-»l 

^ J ^.$1*,?^ jT}> <3 oi 

, cj|gJ& 0* 4jul <J*£> S’.y) 

. , wllaiVo j,*P 'ijOAP*. j»>i .' ■■: 

, . . (jU& O ofc Jjp 

jJ £* J© t^J-1 j>1 

ct-jJl J>3 <3 v-fl- 


.Vy : - .v; y>, . . oU- O ■ 

• • tSs*^ u#-*^ C? o**^ Jp y} 

•'-- .;■■ •"•-.• ..*.' ' .■■■'.■/.;■ -_■ . : - ■ '■ "• ■ : m "'" 

# ;V : : : » m ’ O". 

U* jp CjywUt O 9 <3 *-A 

. . * . . . 

.'./v ."■ ;y .y'i ' ■ * * A© O 


L70 \*A - VY 

L 70-71 M - VA 


v-JU» ^ O' y O' c£*-*=^ 4A^ «JLft '.jpV. , 

«i.' O A O £?wU & J© U~^\ y) 

O 3® O O (Jp O ybup '■■.'■■ jt . V; '' 

. . . . <3^ 

3^ O O 3^ O 

, * . . 4jL-«J1 JaI J© ^ ^ 

. . jUW j o* Hpwt jfi> <3 vV 

: ;;y Vi >i.: / <3> J 0*t-^ 


1 Here ends the first half of the general or theoretical part of the 
Ka8hfu-l-Mahjub . 

2 Here begins the historical or biographical (tazkira) part of the 
book. 
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L 71 

VY* - M 

• • O'. 

L 72 

vi\ - 

• . . • iiu*!] ^jU jji 

L 72-73 

nr- w\ 

• * . * O'. 

L 73-76 

nv-w 

• » 0*4/ O' u|j*j 4UU>*: jjl 

L 76-77 

\V 

. . <sjj^ Cf jlc 

L 77-80 

wr-m 

• . . . 0 *. ci° y\ 

L 80-82 

vya-w 

. . l? O'. 0 .jiriJI y) 

L S2-83 

\r — wa 

. . ^ 0; J=^ j»' 

L 83-84 

wr-\r* 

<jU4 t±> jU-i o: >s» 

L 84-86 

wr-vrv 

• • (jf i!su»JI O' Joy y l 

L 86-87 

trv->rr 

• • O' <u4 jut 

L 87-88 

\rv - \n 

• • <^\ls$ jrwaJ Cf olcJU- y\ 

L 88-89 

\rA - \YY 

• • ^Js 2 jiu*JI ^JU)4 O' i£j“* y ^ 

L 89 ;T;/V 

- vta 

. * O'. Jp y} 

L 89-90 


4m*ba£ O' jii J«C ulf-L y\ 

L 90-91 

\rr - 

. * JJJ2* 0*. j4 

L9J-92 

^rr - \rr 

• • l 4 O' ^rU- 0*“ 

L 92-93 

\r*>-\rr 

m # 0* Jl*P ^4 

L 93 

r? 

i 

D 

• • • • Jr^ - O'. ^ ^ jl~c ^4 

L 93-95 

vrv-\n 

. . {£j\ oj O j4 

L 95-97 


, . A) O' JuU- j4 

L 97 

\»y - \&s 

. . 0 u* 2 ^~^ O' ^mS> y ^ 

L 97-98 


. . i£)U^ 3U* o; c \tfj y) 

L 98-100 


\£yy k»* J1 o* (jd©* jt 1 

L 100 


jUaSB 3 jl^ Oi O' 0 ^\*e y i 

L 100-101 


* 

. « . , ik?’ O', jj^* <S y ^ 

L 101-102 

n* - 

* • jfliaj^n ^-<s»W o* y^ 

L 102-103 

nv- vv 

m 

. , 3tr^“ O' *xjs ju^ 

L 103-104 

nr-vu 


L 104-105 


« 

, . *1*^" O'. o«i*V jil 
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L 105-107 
L 107-108 

m-m 

w* - m 

• • o # y^ 

* * 0^ ^sr^. O' <U^ JLC f\ 

L 108 

L 108-109 

m - w* 

vvy - m 

* • • • O jp A 

* • o jjj jj»A. 

L 109-110 
L 110 

.avt-wy 

\vr 

* • ^ O' Oj&* ^yj~\ y] 

• * <3 0^ _^i)l 

L 110 

av« - wr 

• * • • o|^ O' jy^~ 

L 110-111 

AW-\V« 

• « O' (J-|— ' -i^axw* 

L 111 

aw 

. • J^SaI! O' -w»y» <0jV JUi Jjl 

L 111-113 


« . Jp ^ ju>6a -ail jlc. j)l 

L 113 

AA* - wv 

• « d^jj^ yP O' -Up** Js> j»t 

L 114 

- A A* 

• • & t -^O 

L 114-115 

A AY - AAA 

. « Ju*iA O ^3-coil y \ 

L 115-116 

L 116 

ur - AAY 

AA^-AAr 

. * j&- J-asrA O *U»xa (yJLl y\ 

• • , • °o* w y A 

L 116-117 

L 117 

L 117-118 

Ua 

AM - U<3 

AAV - AA1 

• • yjj+«* o •^“■A ^*A 

• * c? ***"A o ^ j>A 

• * <3 W3j4*A J 0 O o-^-A y) 

L 118-119 

AAA - AAV 

« m c 0w4-i O 

L 119 

AAa - AAA 

^■s'i/A O o *^* fc ‘A l^sjl 1 

L 119-121 

\\r~~m 

» « ^*^4-1 o. ca*-43 jj A 

L 121-122 

L 122 

Aar - Aar 

Aar 

. . O ^*A J A <3^^ y\ 

. . ft ft cpA-UJI ^,1 

L 122-123 

Aa« - Aar 


L 123-124 

\av~Aa<» 

« • j*^«r O <-3l^ 

L 124 

Aav 

, * jfj-aj O j^T Cf j>\ 

L 124-125 

AaA | Aav 

. ft ^>6* o ^ y\ 
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L 

125 


m • 

■ m 

v. « ' 

0 ^ 4 * O' ^UJI 


L 

125 


m 


<# # 

«wAja>. J4ptA. :: 4tft: JLP' 

*} 

L 

125. 

■126 

y«* ■ 

- m 

• 0 

O cjl^c 

y) 

L 

126 


x*s * 

* Y** 

^iT^ojj -a! j »1 j ,1 

L 

126- 

-127 

y*y ■ 

■ Y*\ 


^ij .1 O J» 

s) 

127-134 

nr-Y 

*Y . 

• 


Oj^Hl j* ^f*:\ Jl 

<i vV 

L 

127- 

.128 

Y*r- 

"Y*Y 

. . 

*» m w 

JL?-i ^Ul 

j) 

L 

128 


r*r 



Jo Jo 

y) 

L 

128- 

•129 

Y*tf» 

-Y*r 


JlijU JJ?~\ £» Jo 

y) 

L 

129 


- 

'Y*o 

jo 4jji jio 

y) 

L 

130- 

■131 

y*a- 

"Y.fli 

• ♦ 

45$3^ J^ejs <Ujl Jjai •!*« 

y) 

L 

131 


■ 

* Y*A 

• « 

JriLl o Jjaill 

y) 

L 

131 

•132 

Y\* - 

■ Y*<\ 


JLO 

L 

132 


Y\\ - 

■ Y\* 


^WiJI j^ka aa»4 ^LaJl 

■j 

L 

132- 

■133 

r\r ■ 

- Yn 


. . Jtrp y r a 

iiV 

L 

133 

■134 

r\r- 

“Y^Y 

fi* 0 

oW o ^ o ^*33 JW^I 

J*.' 

1 134r-137 

ru-nr . 

. J 

Jo <Li J^ol! JU J Jl 

> 3 vV 

L 

134- 

■135 

Y\« 

- Y\r 

" ♦ .'*=■■'■. 

<3\j£ *Ao jp 

L 

135 


Y^o 



Jot j3 

Ci 

L 

135 


Y\ca 


y jb-jrtlo j (jKrljSiT J ut«^5 J*t 

u 

L 

135 


Y\» 


• * 

* * ^ 

u 

L 

136 


m 



• * d\J\jZ- Jol 

u 

L 

136 


m 



J*^ 3^ 

ul 

L 

136- 

137 

YW 



uT U^s*« j Cj^j^ JaI j\ 

u 

137-207 ■ 

tn— YM ptfliK*. 

j j j*f U j ^Si. j ^j, J j 

j yk ;., 

L 

137- 

-143 

YYA~ 

rn 

» * 

• « « » 

Ci 
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L 137 

m 

. • » , J! 4X5?- (J ^$3! 

L 141 

rrr 

• . . . JU-V j ^UU qu £ \ Jh- 

L 143 

YYA 

• « » , » , 4>jImoa3! 1«3 

L 143-147 

YY'o—YYA 

• * 9 e , „ AijjMJietSi \a\ 

L 144 

Yr* 

• * . . j jCJl j 

L 147-148 

YYn - xres 

. • . • . . \juiU & 

L 148-153 

Yrr-Yn 

£>* w 

L 148 

rn 

« * . # j&Vl 4j L2>» (j ^>31 

L 153-165 

Yno-Yrr 

. . u 

L 153 

Yr» 

. . <Sjfl &*-* J (3 

L 157' 

Yo> 

• • oWlsf (3 

L 162 

rv 

<> • {S 4 JLis- (3 |»^l>3i 

L 165-190 

n \-no 

... , , 4^===fcU U 

L 165 

no 

.. \v )\ oL*i a f -^i 

L 170 

Yvn 

. . oUljOl oL*V J f ^3 

L 172 

YVA 

j O^jajrtU j^U J> <j ^>&3$ 

L 174 

YAY ^4^ < 3 * 45 J ^'^31 

L 178 

YV 

* * • . j f^3l 

L 185 

nr- ' 

• • .Uj*» Jp J-XLT (3 


Je .UjV) j .UVI J r ^3! 
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r*v 


L 190-193 

rw-rn 

. • • • . . w 
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rn 

. . .\l)l J .Ul j 

L 193-197 

nr-rw 

. . , , . . UV 
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m 

. ■ « . _j 4~jJt (3 

L 197-202 

rrr— rvr 

. . . . VjLuTi 
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nr 

, , , , « j (3 

L 198 

rro 

. . fJCU j «>s* u 

L 202-207 

m-m 



L 203 

YTo 

. . . . c-s J <i 
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L 207-215 \w-rn 
L 215-221 HV-ron 
L 221-225 ^vr—HV 
L 225-233 yav-yvc'' 


jJW «Uil <J yu> (3 J 

Xp" (j c-AsjJ-l <*JuS5** 

aion a 


L 227-233 

rAv-m 


L 233-244 r-r-rM . . 

, , S jLe)l a w-AsjJ-l (jllT 
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r-r-nr 

. . • • W J vV 
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. . 1 J' 
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Wrt a^lll j J cr*^l dlls < 3 * j 

L 296 . . 

rw 

u^Lj aji j ciiyii j ^ 5.11 diis (jj* j 
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L 297 
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Jp- j j ^ dil j j 
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Wvl J haJfcU j ctAJS J 

L 300 

O* ♦ 

tjLhl i Ojkl«J aT Jjljljs. 

L 301 
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{^ki 0 * y jJa\ 

L 302 


AU3»-k» j$f jj 1 jLp ' \ 
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0 k; j gk«JI j <^jL 2 dT 

L 307 . . 
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• . Jk* k j OTjllt jV 

L 312 .. 

o)V 

OMt k j jaAJI vV 

L 314 .. 
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.'■ v ' OU-^1 j cd ^\e* c-A 

L 316 .. 
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, . . . ^k-JI «^»U 

L 318 .. 


* . ^kwdl tnalk 

L 319 .. 
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'* jp'kudl ^Jauto- 4 J <*^A 
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car A 

J j *yrj\ j j?l wt 
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on 

. . . . vV 

L 325 

orr 

. . . . Jj Jatdl 

L 325 

c^Y 


L 327-328 

orn- 

-Orr "■* W'-AvA:'-^ ^k*JI i 


No data of any historical worth, which could enable us to 
define more closely the time of Jullabl’s arrival in India can 
be found in the Kashfu-l-Mahjub. Details regarding his personal 
life are also extremely meagre : the titles of his other works, of 
which none seems to have survived, are scattered through the 
book and have been recorded in the shape of a list both by 
Nicholson 1 and Zhukovsky. 2 * * The names of places 
visited by him during his extensive travels are given by Ju 1 1 a b 
throughout the book. 8 Nowhere, however, does he mention in 
what order and when these places were visited by him. No names 
of temporal rulers of his time are given anywhere. Nor does he 
anywhere mention the time and the reasons of his settling in 
India. h-.;-.:- " 


1 In the Introduction to his translation. 

2 In the Russian Introduction to his edition. 

8 A detailed list of them is given by Zhukovsky in his Introduc- 

tion. See also above note 1, p. 364. 
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One passage in the Kashfu-l-MaJijub, however, is important 
in that respect throwing some light on his life in India and 
enabling ns indirectly to draw some tentative conclusions as to 
the time of the composition of the work under discussion. The 
ill passage runs: 

‘My Shaykh had further traditions concerning him , 1 but I 
could not possibly set down more than this (andar waqt-i man 
diqi bud u bisk az in mumhin na-shud 2 ), my books having been 
left at Ghazna — may God guard it I— while I myself had become 
a captive among uncongenial folk (dar miydn-i ndjinsan 3 ) in 
i the district of Lahawur, which is a dependency of Mult&n. God 

, j be praised both in joy and sorrow ! 94 

The reading ‘ Lahawur 9 must have been taken by 
Nicholson from one or the other of the India Office or British 
Museum Mss., used by him to check the text of the Lahore 
lithograph (from which his translation was made), which has : 

* jM oldbsu j\ SA js jli jX\ j 

Thus : Lahdranpur or Lohdranpur . 

The 1923 Lahore lithograph chiefly used by us in the present 
sketch, along with Zhukovsky’s edition, has : 

a jM j* <X$> \y* j 

Thus: Bihnur or Bahnur . 

The 1931 Lahore lithograph repeats the preceding. 

The Samarqand lithograph has : 

0 & jy\$ dA 

Thus : Lahdnur 

Zhukovsky ’s edition, based on the oldest Ms. of the 
Kwhfu-l-Mahjubfi has merely: 

o jM Xa jti j 

Two of the secon dary Mss. used by Zhukovsky add: 
cuJlih 3 ) & SjJ, ji, as given by the editor in a footnote . 6 

Of the five Mss. of the Kashfu-l-Mahjub preserved in the 
Royal Asiatic Society of Bengal, Mss. Nos. 1149, 7 
1151 8 and 1152 9 have got jj\$ SJ, thus, once more, Lahdnur, 

and Mss. 1150 16 and 403 (Curzon Collection ) 11 omit the mention 
of the place altogether . 12 


1 Abu Halim Habib b. Salim ar~Ba*L 

2 The transcription is N i c h o 1 s o n *s. 

8 v, preceding note. 4 * Nicholson, o.c., p. 91. 

6 v. supra, p. 319-320. 6 His Mss., B and D, v.s. p. 320, 

7 Fob 54. 8 Fob 52r. s Fob 78, v. 

10 Fob 63 r. 11 Fob 62 r. 

18 My thanks are due here to Prof. M, Mahfuz-ul-Haq 

who with his usual unfailing courtesy had copied out for me the 
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Of the two Urdu translations accessible to me, one 1 omits 
the whole passage quoted above from Nicholson’s transla- 
tion, and the other 2 omits the name of the place, saying merely: 

0 W L> <C U gru old® 

To sum up, we have before us f o ur different spellings of the 
name of the 'township’ (<U> ) in the district of Multan in India, 
where the author of the Kashfu-l-Mahjub began 3 writing 
his book and where he ' found himself' stranded ’ 4 ia ' un- 
congenial surroundings ’ : (1 ) Lahdwur; (2) Lahdranpur (or 
Loharanpur); (3) BiJinur (or Bahnur), and (4) Lahdnur. 

Both Nicholson 5 and Zhukovsky, 6 who had 
before them only one spelling each, take the word to stand for 
' Lahore 

We learn from the Imperial Gazetteer of India 7 
that 'Lahore City was not at this time 8 a place of great impor- 
tance’ and 'was governed by viceroys as the headquarters of a 
province, but during the reign of Masud III (1099-1114), it was 
made the seat of the government of the 9 empire Its connexion 
with Multan seems to have been only incidental and of very brief 
duration, when ' in 1034 Lahore was seized by Nialtigln, the 
revolted governor of Multan. He, however, was expelled, and 
in 1036 Lahore was made the capital of the Ghaznivid dominions 
east of the Indus ’. 10 

We see from the above that, though a town of little 
importance in the days of our author, Lahore was never really 
(and hardly could ever have been, seeing the distance that 
separates them) 'a dependency of Multan Also, at the time of 
its temporary seizure by the rebel governor of Multan (1034 A.D. 
= 426-27 A.H.) Ju 1 1 a b i was certainly still a very young man 
and could hardly have been writing his great work, the outcome 



respective passages both in the five above-mentioned Mss. and in the 
Samar qand edition. 

1 By Shah ZaMr Ahmad Zakir %, p. 142. 

2 By Mawldnd Shamsu-l-Hmd Izadl , p. 104. 

3 The passage in question occurs quite early in the book: p. 91 of 
Nicholson’s translation, corresponding to p. 1 10 in Zhukovsky’s 
edition, where the text occupies 546 pages. It is found on pp. 65, 72 and 
72 of the above-mentioned Lahore lithographs of 1903, 1923 and 1931, 
and on p. 115 of the Samarqand lithograph. 

4 That is how I would be inclined to understand giriftdr mdnda or 
g. shuda hudam in this place: Zhuk ovsky in his Introduction uses 
on p. 21 the Russian equivalent of ‘detained’ and on p. 30 speaks of 
J u 1 1 a b I ’s * captivity * (cf . also Sidney Jerrold’s abridged 
translation, o.c., pp. 487-88. 

5 In his Preface. 

3 In his Introduction, v. note 4, 

7 Vol. XVI, 1908, under Lahore City. History, pp. 106-107. 

8 i.e. in the XIc. A.D. 9 Ghaznavid. 

10 ibid,, p. 106. The Punjab District Gazetteer, Vol. XXXA, pp. 26-27 
merely repeats in this place the Imperial Gazetteer of India. 

15 vx. 3.;;',; ■-■■v 
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of a lifetime of travels and study. One would be more inclined 
to think of it as the work of his old age, completed, probably, a 
short time before his death, if ‘Lahore 5 is really meant in this 
place. Yet, the so very different spellings of the name of the 
town and the reference to it as ‘ a dependency of Multan 5 , arouse 
some doubts as to the identity of the place. These doubts, 
though not entirely dispelled, are somewhat mitigated by the 
existence of a very great variety of very strange ways of spelling 
the name ‘ Lahore 5 . 1 

We find, in fact, the following spellings in the Divan of 
Mas‘ud-i Sa‘d-i Salman 2 : 

Luhur . 3 

Lahavur . 4 

Luhavur . 5 

Lawhur . 6 

Lahur . 7 ^ 

Luwhur . 8 

Luhavar . 9 

As already mentioned 10 Zhukovsky takes it for 
granted that ‘ Lahore 5 is meant in the passage under discussion and 
draws from it the conclusion that the passage in question belongs 
to £ an earlier period 5 11 of Jullabi’s life, implying by it that 
our author was at Lahore twice : once as a young man, when he 
found the surroundings so uncongenial that he had to mention 
the fact in the text of his book, in which he is, otherwise, 
extremely chary of any personal reflexions, and for the second 
time, when he is known to have settled for good in the very 
same place, to have built there a mosque, to have died and 
been buried there, and to have been extremely popular there 
both in his lifetime and for many centuries after his death. 

I cannot think that that reasoning can be accepted. First 
of all, it is unlikely that a man dissatisfied with his surroundings 
in a place where he is e stranded 5 would be inclined to return to 
the self-same place in order to settle there definitely. It is true 
that Zhukovsky expresses the opinion 12 that ‘ according to 
certain indications 13 his arrival and sojourn at Lahore were due to 


1 To which my attention was attracted by Prof. M. Mahfuz-ul-Haq, 
to whom I deem it my duty to express my heartfelt thanks. 

2 In the article by Mza. M d. b. ‘ A b d u 1 - W a h h a b 
Qazwinl in the JRAS. for October, 1905. 

8 ibid., p. 14 (of the separate reprint) and p. 18. 

4 ibid., p. 15 (twice) and p. 17. 5 ibid., p. 15. 

6 ibid., p. 16. 7 ibid., p. 17. 

8 ibid., p. 17. » ibid., p. 17. 

10 v. supra, p. 61 and note 6, there. 

11 Russian Introduction, p. 30 (Sidney Jerrold, o.c., p. 488). 

12 Introduction p. 30 ( ~ S i d n e y J e r r o 1 d , p. 488). 

* 8 The italics are ours. 

I5B 
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direct recommendation of Ms director, Abu 1 4-Fazl4 KhuttalV 
I was, however, unable to find any such indications either in the 
passage devoted by the author to his said spiritual guide, 2 nor 
in the passages, where reference is made to India. 3 

If JullabI, which is quite possible and even very proba- 
ble, had visited India in Ms younger years, he would hardly have 
remained for any length of time in a place wMch did not appeal 
to him, nor would he have had time to start writing an important 
book on such an educational journey. We would rather expect 
him to be very much on the move, leaving as soon as possible 
places devoid of interest, prolonging his stay as long as circum- 
stances permitted in places of pleasant associations, absorbing 
new impressions and acquainting Mmself with the ways and 
manners of religious men of the country. 

In the passage that interests us we find him, however, in 
India, already deeply immersed in the composition of Ms 
magnum opus. The only conclusion we can draw from it is 
that Ms wanderings are finished, that he has come to India to 
settle there for good and that he puts his pen to paper to record 
the impressions and experiences of a lifetime. The question 
arises — where ? If at Lahore, then not in Multan district, if in 
the district of Multan, then not at Lahore. 

Now, we have at our disposal four different spellings of the 
place in India where that particular passage was written: (1) 
jM*; (2) jjpV 5 * * * ; (3) and (4) 

One of the most striking peculiarities in the Indian ta'Uq 
writing is the absence of any difference in size between an initial 
lam and a dotted markazP The initial bd or td is, therefore, 
easily confused with an irntial 1dm, or vice versa. The shape 
of the 4th of our spellings makes one think that could 

be a misreading, say, for jjj j\*> ( * Bharatpur ’) 9 or even JJ3 i jl# 
Bahawalpur ’), substituting a vaw for the ra of were 

it not that the present capital of the state of that name was 
founded only in the middle of the XVIII century. 10 But it 
actually is in the vieimty of Multan. 11 

1 The English translation has “ Abdu’l ”, 2 Z h, 208 = L 131. 

s Z h. 110 (= L 72); 313 (= L 192); 337 (*L 205); 399 (« L 241); 

522 (= L 315), and 531 (= L 320). 

4 Nicholson. 5 Zhukovsky. 

6 Lahore lithograph of 1923. 

7 Lahore lithograph of 1903, on. which Nicholson’s translation is 

based, but the reading in which he seemingly did not take into con- 
sideration. . 

s In Persian nasttfUq an intial 1dm is three points in height, and a 
markaz on© and a half point. 

0 Not that it could have had anything in common with the present- 
day place of that name in Eastern Rajputana . 

10 See for that 4 Imperial Gazetteer of India ’ under 4 Bahawalpur \ 

11 Some 75 miles 
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Leaving alone the question of the correct reading of the name 
of the place, of which J u 1 1 a b i speaks so unfalteringly, we may 
conclude with a certain degree of probability that Lahore was 
not meant in this place, whatever that place was. We also may 
infer from what has been said that, before making up his mind 
to settle definitely at Lahore, Jullab! had tried first one or 
two, or several, places in India with that intention. 

As has already been noted, 1 one group of Mss. 2 * and 
lithographs discussed in the present sketch contains the words 
e ,J oh ! ja olshw if ( ?') j*, and the other omits them. s 

The question presents itself as to whether the above words 
constitute an interpolation by the copyist of the original 
Ms. from which the first group is derived, or an omission by 
the scribe who wrote the original of the second group ? 
One would be inclined to think that the latter is the case. 
Why should a copyist, in fact, make such an interpolation, 
especially a twofold one, indicating not merely the name of a 
town (whatever that name may have been), but also the district 
in which that town was situated ? As ah indirect argument in 
favour of our view may also be considered the fact that the 
Mss. (and lithographs) containing the reference to town and 
district preponderate in number, while those omitting it constitute 
a meagre minority. 4 It must be observed that the presence or 
absence of the sentence in question in certain Mss. does not at 
all indicate that all the Mss. of the one category are derived 
from one and the same original. One is rather entitled to 
suppose that, in our case, the Mss. containing the reference 
ascend to two or more originals, whilst those which omit it, 
being few in number, may easily be descended from one and the 
same defective original. 

The conclusion that may be derived from the above lengthy, 
but necessary explanation is that, apparently, Jullab!, as 
already stated, came to settle in India and not necessarily at 
Lahore, in which place he ultimately settled for good. That 


1 pp. 374-375. 

2 Mss. B and D used by Zhukovsky for his edition (v. supra, 
p. 320) ; one or more Mss. used by N i c h o 1 s o n for his translation, as well 
as the 1903 Lahore lithograph ; the R.A.S.B. Mss. Nos. 1149, 1151 and 1152 ; 
the Lahore lithographs of 1923 and 1931, and the Samarqand lithograph. 
Probably also some of the Mss. unaccessible to us (v. enumeration on 
pp. 324-325, supra). 

8 The old Vienna Ms. on which is based Zhukovsky’s edition, 
(The Mss. C and E used by him are defective and the folios on which the 
passage in question occurs seem to be missing) ; R.A.S.B. Mss. Nos. 1150 
and 403 (Curzon collection). 

4 Kemain the Mss. inaccessible to us in the great libraries of Europe, 
some nine in number (v. list on pp. 324-325, supra), but, even if the inverse 
ratio should happen to be found in them, the Mss. containing the reference 
would be in the majority. 
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would seem to dispose ofZhukovsky’s hypothesis of Lahore 
having been the goal indicated to Jullabl by his spiritual 
guide. 1 

AH these considerations make us think that the Kashfu-l- 
-Mafyjub, which seems to have been J u 1 1 a b x 5 s swan-song, was 
written, without any important interruptions, towards the end 
of his life. 

As regards the date of J u 1 1 a b I *s death, which seemed 
doubtful to Zhukovsky, 2 we can, with certain reservations, 
accept the date given in the inscription on his tomb, 3 unless some 
new data should be discovered shedding more light on that 
question. 

The fact is that the only tangible, although not absolutely 
certain, evidence is found in the inscriptions on the buildings 
surrounding the shrine of J u 1 1 a b I 4 at Lahore. They all give 
the date as 465, and are found over the entrance to the mosque 
near the shrine, in the shape of a chronogram on the gate of a 
sitting room near the Ehdnqdh, and, again on the inner gate 
of the Khdnqah . 5 

Calcutta , 2 5th July , 1941. 


1 v. supra, pp. 376-377. 

2 pp. 29-30 of his Bussian Introduction (left untranslated by 
Sidney J e r r o 1 d), where he discusses the dates given by Bara- 
Shukuh in his Safmatu -l -A wliyd, in the Riyazu -l-Awliyd of 
B a k h t a w a r - K h a n, in Mir G h u 1 a m - 4 A 1 1 Balgrami’s 
Ma'asiru-l-Kirdm and in Ghulam Muhammad Lahuri’s 
Khazmatu - l-Asfiya, without coming to any definite conclusion. 

s See for that J. Horowitz, ‘A List of published Muhamedan 
Inscriptions of India*, in the 4 Epigraphia Indo-Moslemica 5 for 1911 p. 102 
under the heading Lahore , Nos. 900-902. It should be noted, however, 
that, as Horowitz himself says 4 inscriptions found in India that bear 
earlier dates than the last decades of the sixth century of the Hijra can be 

shown either to have been imported into India from other countries ; 

or else to have been executed long after the date that they bear \ and here 
he mentions, as an example, ‘Nos. 900-902 (Lahore) dated 465*. My 
thanks are due in this place once more to Prof. Mahfuz-ul-Haq 
for drawing my attention to Dr. Horowitz’s article. 

4 Or Data Ganj-bakhsh , as he is called nowadays in India. 

6 v. note 3, above. ' 


Paper received 26-7-1941. 

,, published 30-11-1942. 
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The Rajavad! (Rhawal) Plate of Laksmanasena Deva. 
(Additions and Corrections.) 

By N. K. Bhatta^all 

Dr. Randle’s edition of the plate, published in the Epi- 
graphia Indica, Vol. XXVI, pp. 1 ff., was improved considerably 
by the emendations of Dr. N. P. Chakra vartl, Editor of the 
El. In my edition of the plate published above, pp. 1 ff., I 
think I could effect some improvements over the readings of 
Drs. Randle and Chakravartl. Distribution of the reprints of 
my article among the scholars of Bengal brought in some sug- 
gestions for further improvement, notably from Prof. Dine^a 
Chandra Bhattacharyya, M.A., of the Hooghly College. I must 
express my gratefulness to this keen-sighted scholar for his 
painstaking labour of love in going through my paper so scru- 
tinizingly and for sending me corrections and suggestions for 
improvement in reading, many of which are incorporated in 
the note below. 

Page 21, bottom : All things considered, it is best to leave 
the reading as I So, the emendation goes 

and also disappears. 

Text. Sloka 1 : Prof. Bhattacharyya also supports the 
reading as made out by Dr. Randle. I concur. 

The translation would therefore be: 'The Five-faced god, on 
whose lap is his beloved Gaurl like a streak of lightning on the 
bosom of the autumn clouds; whose person assumed variegated 
appearance by holding (the god) Hari by a half of his body; 
who holds faces which are awesome with the brilliance of the 
three eyes resplendent like the sun; — may that god, the subduer 
of the demon Gaja, advance your affairs.’ 

&loka 2 : Prof. Bhattacharyya suggests 

?T I moans ‘ trickling out V 

&loka 7 : Last line of the verse: For read j 

j gjXH ff f q f i s found on both the plates. Prof. 
Bhattacharyya says that this must be corrected to j 

Sloka 10 : My reading of the last two lines of this 61oka was 
as follows : — 

arffi li 

T 381 ) 
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Prof. Bhattacharyya proposes to correct into 

and into <n^f \ He would explain the two lines thus: — 

31% (f^rsFri) wfsmtfsr (iprfaft, ^5sr%rr^Ri^: ) 

U*pi gf: simt ^nrsw 

3r=?r) 'am (m3) i 

Translation: Kr§na, leaving his unconscious body like 
a gown in the ocean (His bed), under the pretext of falling irre- 
sistibly into an unbroken sleep, effected his birth as Lak§mana 
Sena. 

If this explanation is accepted, my remarks about the 
painful birth of Laksmana Sena cannot stand. 

Sloka 11 : Prof. Bhattacharyya wants to read qfcfifZ- 
i n the second line in place of j 

This reading was suggested by Dr. Chakravartl also in the 
E.I. Dr. Chakravartl explains the line thus : 'The King of 
Kalihga, accompanied by his wives, often presented gifts to 
him (even) when he (Laksmana Sena) was young.’ Prof. Bhat- 
tacharyya understands the line to mean that frequent presents 
of damsels were made to him (Laksmana Sena) by the King of 
Kalihga, even when the former was in his first youth. 

& lok:a 13 : The text of the 61oka, as made out by me, is 
given below. 






srwr# % 3Rtfei[: itrcnnfr n 

The criticism of Prof. Bhattacharyya made me look into 
the estampages of the plate again. Dr. Randle suggested 

Iprf^Tg^TS 1 Dr- N. P. Chakravartl proposed 

JTfT I Prof. Bhattacharyya suggests or 

| I think the correct reading is | 

means a river and not moss. The meaning is: 

‘Where the brooks had assumed half the sacredness of the 
Ganges by the beauty of the trees of the groves.’ 

In the second line, read . . | 

Prof. Bhattacharyya’s suggestion for the latter half of the 
third line is sft gsjsjfjpfa | The meaning would be,— the 
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princes would give up their lives, but not these villages. 
ssr%*T = l 

In the second line Prof. Bhattaeharyya suggests 

. . . which is the reading adopted by Dr. Randle. But the 
letter after ^ is clearly ^ and not if j 


Paper received 29 - 10 - 1942 . 

„ published 30 - 11 - 1942 . 
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The Minister as a King-maker (Kitabistan, 1941), By 

Dr. Isvara Topa. 8vo. 162 pp. 

Dr. Topa’s bandy work lias been enriched by a foreword 
from the late Rt. Hon. Sir Akbar Hydari in which he points 
out that c Dr. Topa had every reason to congratulate himself 
on the task of synthetizing in an excellent manner the basic 
concepts and principles of the Arthagastra into a system of 
political thought’. The Artha^astra is not so much a work on 
political science as it is on governmental art. Dr. Topa has 
undoubtedly succeeded in embodying the principles underlying 
the governmental precepts in simple and elegant style and 
presenting a valuable running commentary on Kautilya ’s 
monumental sastra. But one would have wished the author 
to notice the different chronological theories relative to Kautilya 
in his introduction. 

It is certainly helpful to grasp the full significance of the 
governmental maxims when once the epoch of the political 
background against which they stand is at least reasonably 
determined. The author has, however, taken £ Visnugupta 
Kautilya’ as ‘the minister of Candragupta Maurya’. But 
he has not given us any full reason for his arriving at this 
conclusion. 

Secondly, the student of the subject would have liked him 
to refer more to the original Sanskrit text than to the trans- 
lations of the same. Barring these the author deserves all 
commendation for the knowledge that he has added to the 
rich store of Kautilyan scholarship. 

J. 0. De. 



